Google 


This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of a project 
to make the world’s books discoverable online. 

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject 
to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books 
are our gateways to the past, representing a wealth of history, culture and knowledge that’s often difficult to discover. 

Marks, notations and other marginalia present in the original volume will appear in this file - a reminder of this book’s long journey from the 
publisher to a library and finally to you. 


Usage guidelines 

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the 
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing this resource, we have taken steps to 
prevent abuse by commercial parties, including placing technical restrictions on automated querying. 

We also ask that you: 

+ Make non- commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for 
personal, non-commercial purposes. 

+ Refrain from automated querying Do not send automated queries of any sort to Google’s system: If you are conducting research on machine 
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the 
use of public domain materials for these purposes and may be able to help. 

+ Maintain attribution The Google “watermark” you see on each file is essential for informing people about this project and helping them find 
additional materials through Google Book Search. Please do not remove it. 

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just 
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other 
countries. Whether a book is still in copyright varies from country to country, and we can’t offer guidance on whether any specific use of 
any specific book is allowed. Please do not assume that a book’s appearance in Google Book Search means it can be used in any manner 
anywhere in the world. Copyright infringement liability can be quite severe. 


About Google Book Search 


Google’s mission is to organize the world’s information and to make it universally accessible and useful. Google Book Search helps readers 
discover the world’s books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web 


at jhttp : //books . qooqle . com/ 

















r 


THE 

DELIGHTS OF WISDOM 

CONCERNING 

CONJUGIAL LOVE: 


AFTER WHICH FOLLOW 
• THE 

PLEASURES OF INSANITY 


CONCERNING 

SCORTATORY LOVE. 


TRANSLATED FROM THE LATIN OF 

The Hon. EMANUEL SWEDENBORG, 

A NATIVE OF SWEDEN. 


f 




Originally publilhed at Amsterdam in the Year 1768. 


LONDON: 

PRINTED and SOLD by R. HINDMARSH, 

PRINTER TO HIS ROYAL HIGHNESS THE PRINCE OF WALES, 

OLD-B/. tILEr. 

1 7 94 * 


Digitized by LjOOQle 



. x'.. ' £ ' C? / '' ’ 

^ 7 / / 

L ^ , " \x? **/ •' '-. 



7 / "> 

* t, f *1 - , O/ 







* 


. -, . I 


Digitized by t^ooQle 



PRELIMINARY OBSERVATIONS ' 

B Y T H £ 

TRANSLATOR. 

mm*mm m. Am 


l 

It mayfeem to requite an apology, that the term conjugial is 
adopted ^md applied throughout the following work, inflead of 
the tenp -conjUgaly when yet the latter term is more familiar to an 
Englifh ear, and r appears equally expreffive of the fame idea. 
The tranflator would not have taken the liherty thus to introduce 
a new expreflion, and fiipplant an old one, withoutwhat appeared 
to him a fufficient reafon, and fuch as will juftify him in the opi- 
nion of difcerning readers : his reafon is this, that the author him- 
felf conflantly ufes the Latin term conjugiale in preference to con- 
jugate, when yet the latter term is equally claflical, and appears 
alike expreffive : and that the author did this intentionally, and 
not of caprice; is evident from this confideration, that in one par- 
ticular paflage where he adopts the term conjugate, it is in a fenfe 
quite oppofite to conjugiale, fee n, 203 of the following work. 
It is not an improbable conjefture, that the author’s motive for 
preferring conjugiale to conjugate was the peculiar foftnefs of the 
former teTm. above the latter, arifing from the infertion of the 
vowel t ; in confequence whereof it is better adapted to exprefs 
the pure and cdeftia! affe&ion which it is meant to denote : and 
it is hoped this will be thought a fufficient apology for the tran- 
flator’s following his example, in adopting the term conjugial in 
preference to conjugal; and that the Englifh reader s ear, howfoever 
it may at firft be offended by a term to which it is unaccuftomed, 
woUfoon become habituated to the ufe of it, and will by degrees 
give it the fame preference, on account of it’s fuperior foftnefs and 
cxpreffivenefs. 

a 2 . In 
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iv Preliminary Observations. 

II. 

In the following work, as in th'e other theological writings of 
our author, the Latin terms homo and vir, which in Englilh are 
alike rendered man , frequently occur, and it is found impolTible 
to diftinguifli them in the tranflation, there being no words in the 
Englifh language adapted to convey the didinft ideas intended to 
be exprelTed by the above terms. The cafe is the fame with the 
two Latin terms mens and animus, which in Englifh are alike 
rendered mind. The reader therefore is here advertifed, that by 
the term homo, as ufed by our author, is univerfally meant man as 
a human being, created to be a recipient of the divine love and 
wifdom, including both the male and female fex without diftinc- 
tion ; whereas by the term vir is meant man as a male in didinc- 
tion from the woman or female : fb again by mens is meant the 
human mind, as confiding of it’s two condiment principles, the 
will and the underdanding ; whereas by animus is meant the hu- 
man mind, as confiding of external affedtions and confequent in- 
clinations, which are infinuated chiedy after birth by education, 
focial intercourfe, and habits thence derived. In order that it 
may be known in what lenfe the two terms man and mind are to 
be underdood, as they feverally occur in the following work, the 
reader is further advertifed, that whenfoever the term man is a 
tranflation of the Latin vir, it is written by itfelf without the Latin 
adjoined ; but when it is a tranflation of the Latin homo, the ori- 
ginal is adjoined in a parenthefis, thus (homo), except in fuch paf- 
lages where the fignification cannot eafily be midaken. So again, 
when mind is a trandation from mens, it is written by itfelf ; but 
when from animus, the original is adjoined in a parenthefis, thus 
(animus). 


A GLOS- 
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A. 

GLOSSARY, 

Explaining the Meaning of certain Terms which occur 
in the following Work* 


An TTUM. The iriofl fecret and facred place in a temple; hence 
applied to the interiors of the human mind. 

Actuate. To give activity and adt to. 

Air, JEther, Aura. Thefe three terms are ufed by the author to ex - 
prefs the three difcrete degrees of the atmofphere, the higheft or 
inmoft of which he calls aura, the fecond or middle at her, and 
the lowed or outermoft air. 

AdjeS. Any thing joined to another thing from without, as inj unfit 
denotes what is joined from within. 

Adjunction. The adt of joining to, as conjunction denotes the adt of join- 
ing with. The former differs from the latter, as a branch tied ar- 
tificially to a tree differs, as to the nature of it’s jundtion with the 
tree, from a branch growing naturally upon it. 

Ante-nuptial. What precedes the nuptials or marriage ceremony. 

Anger. Violence of pafiion predicated of the will, as wrath is violence 
of pafiion predicated of the underjlanding. 

Analytical.' The reafoning on caufes from effedts, or on what is prior-, 
from things pofterior. 

Anti-conjugial. Oppofite or contrary to conjugial . . 

Arcanum. A fecret or myftery. 

Celibacy. The unmarried or Angle ftate. 

Con at us.. 
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vi A Glossary, 

Conatus. A term applied by the fchoolmen to denote effort or endea- 
vour. 

Connubial. Applied to love, or conjunction between the fexes, merely 
external, thus differing from conjugial, as that which is merely 
external differs from what is internal, or as natural differs from 
fpiritual. 

Connate. Bom with a perfon, or what is innate from creation or at . 
the birth. 

ConJunSlim. ‘See AdjukSfiau'. • • - . - 

Continuous or -Continual. A term applied by the fchoolmen to denote a 
quantity or co-extenfion, whofe parts arc not divided, but joined 
■and connected together, fo as to leave no room to determine where 
•one begins and the other ends, in which fenfe it is ufed by our 
■author, n. 185 of the following work. It is alfo ufed by him, in 
fonie of his other theological works, in contra-diftindtion to the 
term difcrete, as applied to degrees, the term continuous being 
applied to degrees- erf purer and denfer, higher and lower, greater 
and lefs, &c. whilft the tern* difctele is applied to what he calls 
degrees of altitude, where one is within another, as in the cafe of 
the three degrees of the atmosphere above-mentioned. 

Continent. That which holds things together. 

Confervation. The preferving things together. 

Culicular and Cutaneous. Belonging to the fkin. . _■ . , 

Diver/e and Diver/ities. Terms ufed in coatrawdiftm&ion to various 
and varieties, the former terms being applied t» the various things 
oppofite to* heaven, and oppofice alfo to conjugial love, whilft the 
hitter are applied to the various things of heaven, and alfo to the 
various things of conjugial love; fee n-324. 

DiJJimilitude. Unlikenefs*. and oppofed to fimilitude. 

Dijjimuiation. The concealment of the vices which a man. liar, as /emu- 
lation is a pretence to virtues which he has not. 

Extra-conjugial. Out of, or without the conjugial principle. 

Ejfe . The inmoft ground and mod hidden principle of the being of 
any thing or perfon. 

EJJence. The particular quality or determination of fuch ejfe. 

Exiftere or Exijlence. The external manifeftation of fuch ejfence or ejfe 
in a fubjedt and form. 

Genus. 
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Genus. In contra-diftin&ion to fpecies, is a more general term, includ- 
ing fpecies in it, and applied to created fubjeCts as apprehended 
under fome general idea. Thus in the animal kingdom, man may- 
be conlidered as a genus, and the different nations of men as fpecies :■ 
and in the vegetable kingdom mo/s may be conlidered as a genus, 
and the different kinds of mof$ as fpecies. 

Generals. In contra-diftinction to particulars and fingulars , is a more 
general term, including in it particulars and fingulars. Thus the 
term man is a general in refpedt to the particular nations of men, 
and the individuals- who compofe thofe nations s and particular 
natNns of men, With the indi viduals who compofe them, are called 
the particulars and fingulars included in that general. 

Gymnafium. A name given by the Greeks to a public edifice, where 
youths were trained up to various bodily and mental exercifes, and 
where lectures on the fciences were given by the philofophers. 

Heterogeneous. See Homogeneous. 

Homogeneous. A term applied to various fubje&s, to denote that they 

* confift of fimilar parts, or parts of the fame nature and kind, in 
contra-diftindtion to heterogeneous, where the parts are of a diffe- 
. rent nature and kind. 

Jllufiration. A term generally applied by the author to' denote a higher 
or more interior degree of illumination, as illumination is applied , 
by him tp denote a lower or more external degree of illuftration. 

Iapletia*. That property of a thing whereby it is capable of filling or 
of being filled. 

Intention. A fort of interior aCl of the mind, previous to determina- 
tion to external a&,. and produced from an end in the will by a 
caufe in the underftanding ; fee n. 400, 

Lumen. Light in it’s, derivatives, flight (lux) is lumen in it’s prin- 
pies. 

Meretricious. What relates to a harlot or courtezan. 

Monogamy. The marriage of one man with one wife, in contra-diftinc- 
tion to polygamy, which is the marriage of one man with more 
wives than one. 

Mbnogamifl. One who favours monogamy. See Monogamy. 

-Marriage. ( Conjugiunu .)■ The conjunction of good and truth, in contra- 
diftin&ion to connubium, which is the conjunction of what is evil 
and falfe. Hence it denotes further the. fpiritual conjunction of 

minds 
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minds and thence of “bodies, in con'tra-diftinftion to the merely 
natural conjunction of bodies only. 

-Nuptials. The external forms and ceremonies eflential to marriage, 
whereby it is rendered legitimate. 

Particulars. See Genet a/s. 

Pcllicacy. The keeping a miftrefs. 

Polygamy. See Monogamy. 

Principiates. Derivatives from firft principles. 

Propriety. ( Proprium .) The felf-hood, or proper will and underftanding 
of man, which before regeneration is infernal ; this ^ removed 
by regeneration, and in this cafe a celeftial propriety, wnch is the 
will of good and the underftanding of truth from the Lord, is im- 
planted. 

Pojlerior. Is a term ufcd in relation to prior, and denotes what is in a 
lower degree or ftate of life : thus effett is in a lower degree than 
the caufe from which it proceeds, and therefore is laid to be^o/"- 
terior to the caufe, as the caufe is faid to be prior to the effeCt. 
Thus alfo, certain fpirits are faid to be in pojlerior vijion, and nothin 
any prior vijion, fee n. 233 ; by which is fignified that they faw 
from effects and not from caufes, thus comparatively externally and 
not internally. 

Purpofe. As diftinguifhed from intention, is what flows from the very 
elfence of man’s life, thus from his will or love ; intention de- 
noting what flows from the form of his life, thus from under- 
ftanding and it’s thought ; fee n. 493. 

Series. A mathematical term to denote a fucccflion of things in a par- 
ticular order, which have fome certain relation to and connection 
with each other. 

Spiral. Is alfo a mathematical term, and denotes a curve line of the 
circular kind, which recedes continually from it’s center, accord- 
ing to fome regulated and ftated law. 

Scorlation and Scortalory. Denote the direCt oppofite to marriage and 
conjugial. 

Similitude. Likenefs. See DiJJimilitude. 

Simultaneous. A term applied to a particular kind of order, in contra- 
diftinCtion to fuccejjive. For the diftinCtion between them, fee 
n. 314. 

Singulars. See Generals. 

Simulation. 
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IX 


Simulation. See Diffimulation . 

Synchronous. A Greek term, denoting in time together. Things are faid 
to be fynchronous , when they correfpond together as to the times of 
their refpe&ive operations. Thus the heart and lungs are faid to 
be fynchronous, or to a<£t fyncbronoujly, when the times of the pul- 
fations of the one and of the refpirations of the other arc in cor- 
refpondence. 

Storge. A Greek term, denoting the. particular love of parents towards 
their children, and of all animals to their young. 

Subject. A term, ufed in the fenfe of the fchoolmen, to denote the fub- 
ftance which contains an accident or property. 

SucceJJive. See Simultaneous. 

Various. See Diverfe. 

Virile. Proper or belonging to man (vir). 

Virtue. Generally applied by the author, not in it’s cuftomary fenfe, 
as denoting a principle morally gogd and right, but to denote in- 
ward power, ftrength, or ability. 

IVratb. See Anger. 
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THE 

TRANSLATOR’S PREFACE. 


T H E title of the work here prefented to the public announces a 
fubjett of the higheft importance to man, and fueh as demands 
the ferious attention of every intelligent mind. Whether it be regarded 
generally or individually, as affe&ing the welfare of nations, the hap.* 
pinefs of private families, or the peace of each finglc human bofbm, 
conjogial iove mud needs appear pre-eminently interefting, and 
clofely connected with the idea of a fupreme good. For the truth of 
this obfervation we need not appeal to the hiftory of mankind, either 
ancient or modern : it is inferibed deep on the conftitution of man, 
and he who is difpofed to controvert it, mull have taken fome pains, 
to diveft himfelf of the fineft and moft common feelings of humanity. 

It is, however, worthy of remark, that the refped paid in all ages to 
the conjugial principle and tic, whether by nations or individuals, ap- 
pears to have rifen in proportion to their ftate of religious inftru&ion 
and confequent civilization. Barbarity and ignorance have at all times 
made light of the facred obligations impofed by marriage, whilft true 
virtue and wifdom have ever been difpofed to honour and obey them. 
Is not this a neceflary confequence of the nature and origin of thofe 
principles refpe&ively ? Barbarity and ignorance are the refult either 
of the denial or the privation of religious knowledge : true virtue and 
wifdom, on the contrary, flow from the reception and improvement of 
fuch knowledge: but all religious knowledge is derived from, and par- 
takes more or lefs rerrtbtely of the light Of revelation , and this light 

b 2 from 
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xii The Translator's Preface. 

from the beginning appears to have pointed to and made manifeft the 
e.xc*'.lehcy and facrednefs of conjugial life, and at the fame time the in- 
famy and impiety of the oppofite or anti-conjugial life. To this pur- 
pofe we find it written in the firft records of that light, A man Jhall 
leave his father and his mother , and Jhall cleave unto his wije ; * and in 
another place. Thou Jfjalt not commit adultery : f and under the chrifiian 
difpenfation, wdtich contains a further difeovery of the purities of that 
light, we find a peculiar fandity annexed to the married ftatc, and to 
the principle in which it originates. The divine author and publilhcr 
of that difpenfation thought it meet to confecrate marriage in a parti- 
cular manner, not by his prefence only and by the exertion of his om- 
nipotence on the occafion of a nuptial folemnity, (which yet has been 
confidered by fome as a fufficient warrant of his approbation, and of 
the holy light in which he regarded theinftituted ceremony,) but more 
cfpecially by making continual reference to marriage in his dodrines, 
and (till more explicitly by delivering and enforcing the dodrine of 
marriage. For when he faid, in (peaking on the facred fubjed, They 
are no more twain but one JleJh, and added, IVhom God bath joined toge- 
ther, let not man put a/under, % he appears to ftamp a fandity and a fo- 
lemnity on the marriage covenant and life, which no language could 
have expreffed more fully or forcibly, and which all muft.feel in an 
efpecial manner, who acknow ledge the fandity, the fpirituality, and 
the divinity of his Word. 

The defign of the following work of our author is to maintain, elu- 
cidate, and confirm, from the conclufions of enlightened reafon, and 
from the documents of experience, the above chrifiian and holy idea of 
marriage and of it’s parent love, and thence to demonftrate that love 
truly conjugial is at once a fpiritual, a rational, and a natural love, 
or, in other words, that it appertains alike to the foul and mind and 
body of man, being in it’s origin heavenly and pure, and capable of 
being made heavenly and pure in it’s derivations, fo far as man is wil- 
ling to recede from thofe earthly and impure principles, which pervert 
and defile it in it’s defeent. 

It is an important dodrine of the New JeruJalem, or of that difpen- 
fation of truth which our author declares himfelf commiflioned to de- 
liver 


* Gen. ii. 24. + £xod. xx. 14. J Matt. xix. 5, 6. 
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liver to the world, that every natural love * of man originates in fome 
fpiritual love, and that this fpiritual love again hath it’s origin in the 
divine love, or in the Deity himfelf ; thus that every natural love, as to 
it’s beginning or firfl: principle of exiftence, hath it's birth from the 
Deity, and by parity of reafon hath it’s continual life and fupport from 
him. 

It is a further important doCtrine of the New Jerusalem, that every 
natural love of man, which is thus pure and holy in it’s origin, is capa- 
ble of being retraced up to it’s origin, and thus of returning to that 
divine fourcc from whom it came forth, and who is it’s continual life 
and fupport. The natural loves of man, in this regard, are declared to 
be effentially diftinguifhed from the natural loves of beads, inafmuch 
as thefe latter arc not capable of any fuch refpett or return to their 
primary fource. 

It follows of confequence, that the natural loves of man are all of 
them capable of elevation, f and of communication and conjunction ;£ 
w ith their divine parent ; for it is not poflible to fuppofe them to have 

refpeCl 

* By the natural love here fpoken of, is not to be under flood that w/love*, which is 
generally confounded with it, for this love may more properly be called unnatural love ; 
but by natural love, according to the fenfe in which our author ufes the term, is meant 
that love which appertains to man by virtue of creation in. a natural (late, and as a na- 
tural being, or, in other words, which appertains to that natural life or principle in 
which every man is at firft born ; which life or principle may be regarded as the external 
or ultimate bafis and continent of his fpiritual life and fpiritual principles. Such is the 
natural love of parents to their children, and of children to their parents, the natural lovo 
of felf-prefervation, the natural love of fcience, the natural love of reputation, &c. &c. 
and fuch alfo is the natural love of the fex. 

+ The elevation here fpoken of, it muft be obvious to every, reader, is not natural ele- 
vation, but fpiritual ; and by fpiritual elevation, in all cafes, is meant the having refpeCl 
to and being conjoined with an interior principle, becaufe, according to fpiritual ideas, 
heighth is predicated of what is inward . 

J By the conjunction here fpoken of is not meant the immediate conjunction of a na- 
tural love with what is divine, (for our author abundantly proves, that no fuch imme- , 
diate conjunction can have place,) but the mediate conjunction, that is, a conjunction 
effected by the mediums of fpiritual and celeftial truths and goods, arranged according 
to the order of heavenly marriage ; concerning which marriage fee the work entitled 
Arcana Cce1eflia 9 n. 3952, where ft is (hewn more particularly, that the heavenly marriage 
is not between a good and a truth of one and the fame degree, but between a good of an 
inferior degree, and a truth of a fuperior. 
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refpedt to fuch their high and holy parent, ■without fuppofing fome- 
thing of elevation at the fame time ; nor is it poflible to fuppofe their 
return to this their original, without fuppofing at die lame time fome- 
thing of communication and conjunction with him. 

The doctrine of the New Jerufekm teaches further concerning thefe 
natural loves 'thus elevated and conjoined to their divine original, that 
•they undetgo hereby an entire change of ftate and quality ; for whereas 
they were heretofore impure, inftable, blind, and merely natural and 
•temporal, they are rendered, by virtue of fiich elevation and conjunc- 
tion, pure, permanent, enlightened, fpiritual, and eternal ; for as they 
have refpedt to and join thcmfelves with their fupreme Father, he alfo 
hath refpedt to and joins himfelf with them ; and whatfoever he joins 
himfelf to muft needs partake of the pure, permanent, enlightened, 
•fpiritual, and eternal influences which proceed from him. This 
change of ftate and quality in the natural loves is not however fo to be 
underftood, as if they ceafed to be natural, for they (till retain their 
natural cbaradter and form, only with the fuper-addition of a fpiritual 
principle to fanctify, guide, govern, and blefs them. 

Laftly, it is a doctrine of the New Jerufalem refpecting the above 
natural loves, that they become bltjfed to man in proportion to their 
elevation, communication, and conjunction with their divine original. 
Whilft they remain merely natural loves, they can give birth only to 
natural pleqfures ; but as they are opened to and become receptive of 
their parent fpiritual loves, they are rendered in the fame degree recep- 
tive of fpiritual blejfednefs , * and the means of it’s communication to . 
man. 

Such are the ideas fuggefted by the dodtrine of the New Jerufalem 
concerning man’s natural loves ; and it is further fhewn in that doc- 
trine, and confirmed both by the authority of the facred feriptures and 
the conclufions of found reafon, that the regeneration and confequent 
ialvation and eternal life of man depend altogether upon the above ele- 
vation, purification, and confequent communication and conjunction of 
his natural loves with their corrcfponding fpiritual and divine loves; 

as • 

# The terms pleafure and bleffedneft are here ufed in the fenfc in which our author 
ufes them in the courfeof the following work, as denoting diftindl kinds and degrees 
of enjoyment, the former relating to what is merely of the body, and the latter to what is 
of the foul or fplrit. 
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as oa the other hand the all of bis degradation, of his defilement*, of 
his fm and mifeFy, and of the future condemnation he has to fear, arifes 
folely from this, that he fuffers his loves to remain merely natural, by 
not having refpe#, and not returning to the primary fource of their 
birth, their life, and bleflcdnefs. * 

might now be Ihewn how the above do&rine of the New Jerufalem 
applies to it’s foveral cafes, viz. to man’s natural love of his children, 
to his natural love of fqlf-prefervation, to his natural love of fcience, to 
his natural love of reputation,. &.c. &c. and how in all thefe cafes a re. 
fped to their divine parent tends to- elevate, to enlighten, to fanftlfy, 
to blefs, to make eternal, and thereby preferve them feverally from 
condemnation, mifory, and death. But leaving thefe fobjefts to the 
confideratioa of the reader, we lhall at prefenc only ohfcrwc, , that the 
following work throughout contains a particular application of the 
above general do&ripc to the. natural hvet of tkdftx, and is defigaodta 
fhew how this natural love, if it remains natural, b in man a mere ani- 
mal* fonfyaj, unclean, unbleffed, and in many cafes a tormenting k>ve ; 
but that on the other baud, if it be retraced up to, and fuffered t» corn 
join itfeff with it’s divine fource,. it theft becomes) that pure, holy, 
bleffcd, and eternal love, called T*.vuf conjvojajl, which. is thefobjoffc 
of the following pages. 

We are well aware of the obj eft ions which will arifo in the mind ofi 
t^ie mere natural man againft the above dodciae, and with what diffi- 
culty he will be perfuaded to believe, either that any natural love is 
capable of the elevation above-mentioned, or that it would be more 
pure and bleffcd in confequence of fuch elevation. Still lefs perhaps 
will he be difpofed to believe this of the natural love of the fex* which 
he has poflibly been accuftomed to confider as a mere animal inftindt, 
fubfervient only to animal and temporal purpofes, and altogether un- 
connected with what is fpiritual, holy, and eternal. 

We 

* The particulars of this do&rine concerning man’s natural loves, or what is the lame 
thing, concerning the natural or external man, (for the natural or external man confilts . 
•f the natural loves and the fciences proper thereto,) may be found treated of more or lefs 
in all our author’s theological works, but more efpecially in the Heavenly Doflrine of the 
New.Jerufalem concerning the internal and eternal man > and in the extracts from the 
Arcana Ccekftia thereto annexed ; fee n. 36 to 54. 
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We fhall not quarrel with the natural man for thinking in this man* 
ner, inafmuch as it is impoflible, whilft he remains a natural man, that 
he ftiould think otherwife ; it being his effential and proper character to 
deny that fpiritual principle in which his natural affe&ions and thoughts 
originate, and of confequence to difallow the expediency and even pof- 
fibility of their being retraced up to their primary divine fource, and 
conjoined therewith. He muft therefore of neceflity, as being a na- 
tural man, maintain, that the love of the fex, as well as every other 
natural love, is both natural in it’s origin and in it’s end, and thereby 
incapable of any elevation or purification according to the above doc- 
trine. 

If fuch a natural man be a politician, he will poflibly allow the love 
of the fex to be advantageous to civil focicty, with a view to the con- 
tinuation of the fpecies, •* and will plead this amongft other natural 
reafons why it was implanted : or if he be a moralift, he will perhaps 
admit of it’s elevation above a mere animal inftintft, till it attains the 
heighth of a moral virtue, and is effedtive of mental as well as corpo- 
real conjun&ion : or if he be a pbilo/opber, he may view the love of the 
fex philofophically, and refolve it, with other philofophical pheno- 
mena, into a fubtle operation of nature, of which no account can be 
given but what is grounded in nature, and muft be referred to nature. 
But it is impoflible that, as a natural man, he ftiould view this love fpi- 
ritually by referring it to a fpiritual fource, for from the inftant he ft* 
viewed it, fie wbuld ceafe to be a natural man. 

' But 


* We were much furprifed to find that the learned and celebrated Dr. PriefHey was 
not able to aflign any other caufe or ground of marriage and it’s parent love, than this, 
viz. the continuation of the fpecies (fee his Letters to the Members of the New Jerufalem 
Church) ; a plain proof that much learning and much fame do not always qualify a 
man to fee clearly into fpiritual fubje&s. Indeed all the Dodlor’s objections to the 
dodlrines of the New Jerufalem, as delivered in that work, appear grounded in a mere 
external and literal interpretation of the facred feriptures, according to appearances only, 
and not in any fpiritual or interior expofition, fuch as might have been expected from 
one who is called a philofnpher and theologian. But as all the fallacies of his reafon- 
ings have been fo ably detected and expofed by his opponents, efpecially by Mr. R. 
Hindmarfh, in his excellent Letters to the Doctor on the fubjed, we fhall be content 
with referring our readers to that work for a further difeovety of Dr. PriefUey’s erro-* 
neous views and weak arguments. 
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But though wedo not feel ourfelves difpofed to quarrel with the na- 
tural man for thefe his fentiments, inafmuch as confiftently with his 
own principles he cannot think in any more elevated manner, yet it is 
certainly our part and duty, as it is the part and duty of every ferious 
and confiderate perfon, to examine how far thefe fentiments are 
grounded in the truth and eternal reafon of things ; and whether, as the 
natural man is frequently blinded and milled by appearances in fub- 
jedts of a fpiritutil nature, he may not be fo in the prefent inftance, and 
thus be impofed upon himfelf, and be endeavouring to impoie upon 
others, in a matter of the firft and weightieft importance. 

To us it appears, that to deny the poflibility and expediency of man’s 
natural loves being retraced up and having relpeCt to their divine origin, 
and thereby being elevated, purified, and conjoined with that origin, 
according to the above doCtrine of the New Jerufalem, is to deny the 
very eflential truth and end of revealed religion, and totally to feparate 
it from man, by rendering it a mere external ceremony, altogether un- 
connected with man’s life or living principles. 

For-what more juft and edifying idea can be formed of true religion, 
than that it is a rule of life and conduCl pointed out by the great 
Creator, with a view to effett man’s cunverfton and purification , and thus 
finally to join man to himfelf, and himfelf to man , by rendering man obe- 
dient to all the dictates of his holy will and wifdom ? 

But how now, it may be afked, can man be converted to his Creator 
without his natural loves ? Can the man be feparated from his loves, fo 
as to turn in one direction, whilft his loves are turned in another? If 
then the man is to turn to his Maker, fo muft his loves ; and to deny 
this is to divide between the man and his loves, fo as to make the loves 
and the man diftindt beings and agents, in which cafe the man muft be 
left without the loves, and the loves without the man. 

So again, religion infills upon the neceflity of man’s purification. 
But what part of man is it which is thus to be purified, unlefs it be the 
natural man? And what is the natural man, but the natural love? And 
what is the natural love, but the afiemblage or complex of all the natural 
loves conjoined ? If then the natural man is to be purified, every fingfo 
individual natural love muft be purified alfo, other wife the whole is to 
be made clean, and the parts of which it confifts are to be left defiled.; 

c which 
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which is like afferting, that you may wafh a man’s whole body without 
wafhing at the fame time it’s component organs and members. 

Again, the great end of religion is to join man to God, and God to man, 
agreeable to thofe words of the Lord, Abide in me, and l in you. * But 
to what part of man, let it be afked, doth the Lord here addrefs him- 
felf? It is, plain, it muft be to that part which heretofore did not abide 
in the Lord, and in which the Lord did not abide, or which was not 
joined to the Lord, and to which the Lord was not joined ; otherwife 
there could be no meaning in the precept. And what part of man, let 
it be further afked, is that which doth not abide in the Lord, and in 
which the Lord doth not abide, but the natural man, that is, as was be- 
fore obferved, the feveral natural loves whereof the natural man is 
compofed ? And what elfe can the Lord abide in with man, or to what 
elfe can he conjoin himfelf, or what elfe can want fuch conjunction, 
except thofe loves ? If you take away thofe loves, what do you leave 
for the Lord to abide in, or what ufe can his abode be attended with ? 
Would it not be like taking away the foundations from a houfe, or the 
roots from a tree, the eonfequence whereof muft needs be, that the one 
will fall to the ground, and the other will wither and die ? 

Moreover, do not all mifchief and mifery flow to man folely from this 
caufe, that he doth not fulfil the purpofes of true religion by reftraining 
his natural loves according to the lawsof religion? And is it polfible 
that any faving good of religion can be experienced by him any fur- 
ther, than in proportion as he fulfils thofe purpofes, by placing his na- 
tural loves under the reftraints of religion ? But how now can thofe 
loves be placed under the reftraints of religion, unlefs they are taught 
to have refpeft to a religious principle ? And what is a religious prin- 
ciple, but a fpiritual principle ? And what is a fpiritual principle, but a 
principle derived from God and in connexion with him ? To fuppofe 
then that the natural loves of man are to be left unreftrained by reli- 
gion, is to deny the great end of religion ; and to fuppofe they can be 
reftrained by religion without having refpedt unto a fpiritual principle, 
and thereby unto their parent God, is to deny not only every truth of 
religion, but alfo every conclufion of found reafon and experience. 

But it would be endlefs to enumerate cafes of the application of reli- 
gion to the natural loves of man ; they are as many as the precepts of 

divine 
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divine w ifdom contained in the facred fcriptures ; nor can it reafonably 
be fuppofed, that a Angle law of that holy book is without fome refe- 
rence, more or lefs remote, to thofe loves, fince if it be acknowledged 
that every commandment of God is applied in general to man, and was 
intended to efFecft man’s return to God, and his confequent purification, 
exaltation, conjunction w ith God, and eternally blefled life by virtue of 
fuch conjunction, it muft be acknowledged alfo, that every command- 
ment is applied in particular , and for the fame purpofes, to man’s na- 
tural loves, inafmuch as they conftitute a part of man; and it is not pof- 
lible to conceive how an application can be made to the whole , which 
wyll not neceflarily and in the nature of it affect the parts. 

And if this reafoning be admitted in regard to man’s natural loves 
in general, it muft needs be admitted alfo in regard to the love of the 
fex in particular; nor doth it appear poftible to aflign any juft ground 
of limitation and exception in this latter cafe. Allowing therefore 
that the natural loves in general are capable of having refpecft to their 
divine original, of being thereby purified and conjoined with their ori- 
ginal, and of thus being made eminently blefTed to man by receiving 
fpiritual and eternal life, it muft follow as a necefiary confequence, that 
the love of the fex is capable of having the fame refpecft, and of attain- 
ing the fame purification, elevation, and ever-bleffed conjunction of 
life with it’s heavenly parent in whom it originates. 

We have been thus particular in endeavouring to elucidate and en- 
force the docftrine of the New Jerufalem refpecfting man’s natural loves, 
not only on account of it’s connection with the particular love which 
is the fubjeCt of the following pages, but alfo becaufe it tends to open 
to our view the one common fource of all the corruptions both of reli- 
gionand of that love, and thus proves in the moft fatisfacftory manner, 
that conjugial love, according to the aflcrtion of our author, is nearly 
related to and muft ever keep pace with true religion, and of confe- 
quence is a spiritual and religious love. 

For if it be inquired what is the true reafon why religion at this day 
has fo little effeCt upon the lives of men, and is become in fo many 
cafes a mere external profelfion, or ceremonial obfervance ; why it’s 
heavenly origin hath been loft light of, or if it be acknowledged to 
come from God, yet it is not fuffered to lead to God ; why it’s life and 
power are fo often feparated from it’s forms, and it’s divine principles 
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from it’s derivations; why it is thus degraded and debafed, and from a 
living body full of health and beauty, is become a carcafe ; why it’s 
bleffed intentions in regard to man are hereby in a great meafure frus- 
trated, and inftead of making man a child of heaven like itfelf, it leaves 
him ftill a child of this world and the flefh ; why that is frequently 
called religion which is not religion, yea, which is the very reverfe of 
religion, whilft the real thing itfelf is overlooked or unknown ; in 
fhort, why this high and holy offspring of the Deity, which was in- 
tended to go before man, and lead him, as Mofes did the children of 
Ifrael, out of Egypt to the heavenly Canaan, is diverted from it’s divine 
purpofe, and changed rather into a golden calf, the objedt of an abomin- 
able worfhip ; there cannot, we are perfuaded, any more probable reafon 
be afligned for fuch corruption and perverfion on the part of man, than 
that he doth not apply the doctrines of religion to his natural loves , nor 
believe them fo applicable, and of confequence he doth not fuffer his 
natural loves to return and have refpedt to their divine original, and 
thereby be exalted, purified, and bleffed in conjun&ion with him, ac- 
cording to the above dodtrine of the New Jerufalem. 

And again, if it be inquired what is the true reafon why conjugial 
iove, like the religion from which it fprings, hath at this day loft fo 
much of it’s genuine influence on the minds of men; why in many 
cafes it has been miferably degraded, and is become a mere animal, 
fenfual, and corporeal love; why it’s high and heavenly origin is little 
thought of, and lefs acknowledged, and thus it is fcarcely known to be 
a heavenly and fpiritual love ; why of confequence it’s true bleffednefs 
is feldom experienced, and it has often been converted into a foutce of 
trouble and torment rather than of reft and peace ; why the generality 
of marriages now contracted may more properly be called matches , 
made for the fake of convenience , or of inter ejl , or of the gratification 
of fenfual appetite, and originate therefore more in the flefti than in 
the fpirit ; why an oppofite love, which is adulterous, doth- fo com- 
monly prevail, to the dirturbance of the peace and order of focicty, and 
* to the deftruCtidn both of body and foul; why, in lhort, the intentions 
of the divine mercy in communicating this love to man are not more 
fully and generally fulfilled, by it’s being rendered fubfervient to the 
moft important purpofes both fpiritual, moral, political, and natural ; 
it feems impoflxble to aflign any folid and fatisfaiftory reafon for fuch 
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an unhappy perverfion on the part of man, than that he hath forgotten 
the divine origin of all his natural loves, and in confequence thereof 
hath never thought of retracing them up to their holy and heavenly 
fource, that they alfo might be made holy and heavenly, according to 
the eternal purpofe of him in whom they originate. 

It appears manifeft then, that the perverlion, corruption, and decay 
of religion and of conjugial love have one common fource ; which is 
furely a ftriking and forcible argument in favour of the doctrine con- 
tained in the following work, refpecting the fpiritual nature and origin 
of that love, and if well attended to, would prove inconteftibly that re- 
ligion and that love had one common Father, and that of confequence, 
according to our author’s affertion, they muft ever keep pace with each 
other, it being an impoflible thing for men to be truly religious without 
having true conjugial love, as on the other hand it is alike impoflible 
they fhould have true conjugial love without being truly religious- 

How far the world in it’s prefent ftate will approve of the above ob- 
servations, we (hall not take upon us at this time to inquire ; but furely 
there appears too much caufe to fufpeCt, from the prefent allowed decay 
of genuine religion in the chriftian world, and from the relaxation and 
in many cafes diflblution of the conjugial tie at the fame time, that ex- 
perience teftifies to the- truth of what hath been above fuggefted, tliat 
the breach of religious and conjugial bonds, and the corruption of reli- 
gious and conjugial purity, have one common fource. Of this we are 
well perfuaded, that it greatly behoves thofe who call themfelves wife 
and intelligent, and who with to form a right judgment of things, of 
their caufes and their confequences, to examine this matter ferioufly 
and in the fear of God, whether the prefent ftate of the world in regard 
to religion, and in regard to conjugial love, doth not furnilh more 
than probable reafon to fuppofe, that religion and that love are clofely 
conneded together, and that man cannot be falfe to his God, but he 
will be falfe alfo to the marriage-tie ; as on the other hand, he cannot 
be falfe to the marriage-tie, but he will alfo be falfe to his God. Is it 
not contradictory to all evidence of obfervation and experience to fee 
in the fame mind religion elevated, honoured, and obeyed, and con- 
jugial love deprefied, dilhonoured, and difobeyed, and vice verfa ? 

We live in an age which, it is to be feared, is particularly charac- 
terifed by an unhappy pronenefs of mind to defeend downwards into . 
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the grofs elements of nature, and to be afraid of afcending out of and 
above nature into thofe fpiritual and eternal principles from whence 
nature derived her birth and exiftcncc, and to that pure and holy God 
who is the firft parent of thofe principles. Hence that dark and com- 
fortlefs fyflem of modern philojophy , which would refolve every thing 
into mere mecbani/m and materialifm, and by an unaccountable infa- 
tuation of the human intellect, and perverfion of it’s belt pow ers, de- 
ducing natural effetffs from natural caufes alone, would totally feparate 
fpirit and fpiritual operation from the world of matter, and thus banifh 
the Divine Maker of the world from his work ; as if it were poflible 
that nature could fubfift without the God of nature, or that natural 
operations could have place independent of that fuprcmc and fpiritual 
Operator, who is not only the primary fource of all effort and adtion, 
but alfo their continual life and fupport. Hence too the no lefs dark 
and comfortlefs fy Items of modern morality, wherein we find long ca- 
talogues of virtues and graces enumerated and recommended, but then 
they are virtues and graces merely human and natural, which being 
feparatcd from fpiritual virtues and graces, and thereby from connec- 
tion with their parent God, leave the foul Itill immerfed in the mere 
elements of nature, and inftead of aflifting it to regain it’s native inno- 
cence and freedom, by elevating it into thofe fpiritual principles, and 
to that eternal Father in- whom every true virtue and every true grace 
has it’s rife, and to whom it ought to point and conjoin itfelf, they do 
but entangle it the more in the natural and’ impure principles of it’s 
own a&ivities and felf-exertions. And may not we hence alfo date 
the birth of an earthly, unfpiritual, and unfcriptural theology, if we 
may be permitted to call by that facred name thofe lamentable perver- 
fions and mis-apprehenfions of divine truth on the part of man, which 
have rendered the Word of God a merely natural hiftory, a body with- 
out a foul’, and not difcerning the fpirituality of the facred book, nor 
applying it to it’s genuine end to aid man in his return to and con- 
junction with his Creator in the purities of holy love and wifdom and 
work, have rather bound him falter to nature, by enflaving him to the 
dead forms and ceremonies of mere natural and external worlhip? 
What wonder then that conjcgial love ftiould not efcape the general 
fatality attending the beft of things 1 If philofophy, morality, and 
theology, from the corrupt pronenefs of man to incline downwards to- 
wards 
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wards nature, and his relutftance to afeend upwards towards God, have 
been deprived of their heavenly birthright, and thereby miferably de- 
graded and polluted, by being immerfed in the lower principles of 
mere fenfe and appetite, it was not to be expetfted that conjugial * 
love, or any other love proper to man, Ihould retain it’s juft rights 
and prerogatives, and afiert the fpirituality and divinity of it’s origin. 

But the misfortune is, the generality of mankind form their judg- 
ment of things from their perverfions , and take their eftimate of them, 
not from what God has made them, and from what God originally in- 
tended them to be, but from what man has un-made , or mif-made 
them, contrary to God’s intention. Thus in regard to the qature of 
man, many judge of it from the evils, infirmities, and diforders, w hich 
man himfelf, by his own mifeondudt, has introduced into it, inftead 
of attending to that ftate of good, integrity, and order, in which it 
was originally created by God, and in which God doubtlefs willed it 
to have continued. And thus alfo in regard to that love which is the 
fubjedt of the following pages, they fee the mifehief and mifery of 
which it is too often produ&ive in it’s prefent degraded ftate; and 
hence they draw conclufions againft it’s celeftial origin, and againft 
the poflibility of it’s being fo purified and exalted as to return to it’s 
origin. But this is furely an unfair way of reafoning and judging, and 
if admitted, may lead to confequences the moft dangerous. For by 
the fame method of arguing, conclufions may be drawn againft the 
heavenly origin of religion itfelf, than which nothing perhaps hath 
been more perverted and degraded. To fay that conjugiai love cannot 
be of heavenly extraction, becaufe it produces much mifehief in the 
world, is like faying, that religion cannot be of heavenly extraction, 
becaufe it alfo has produced much mifehief. * And to contend, that 

conjugiai, 

* Perhaps it is not proper to fay that religion has ever produced mifehief i n the work!,, 
any more than it is proper to fay that conjugiai love has ever produced mifehief. The 
mifehief has come in both cafes from the want of religion and the want of true con- 
jugiai love. Religion may be properly defined the living according to divine truths , and 
it is impoflible that any mifehief can come from thence. So conjugiai love may pro- 
perly be defined the love of the fese dirtSled and influenced by. religion, and it is equally im- 
poflible that fuch love can be a fource of mifehief. The truth therefore appears to be,, 
it is not religion itfelf, but the perverfionof religious doftrines, which caufeth mifehief:- 
neither is it conjugiai love itfelf, but the mere natural love of the fex, not rendered con- 
jugiai, becaufe not made fpiritual by being fubje&ed to the laws of, religion, which has. 
at any time created diforder and diliurbance amongft men.. 
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conjugial love cannot be reftored to it’s divine origin, and thereby be 
purified and exalted, becaufe in it’s prefent (late of corruption it is 
molt unhappily debafed, is like contending, that religion can never be 
* reftored to it’s origin for the fame reafon. But is fuch a method of 
arguing agreeable to wifdom ? Will any wife man thus judge of things 
from their abufes ? Or will he not rather be careful to diftinguiih be- 
tween the abufc and the thing abufed? Will he not therefore rather 
reafon with himfelf in this manner ? Conjugial love, I obferve with 
concern, is at prefent in a ftate of much diforder and defilement. 
Like religion, morality, and philofophy, in confcquence of the per- 
verlions of man and his lamentable pronenefs to immerfe himfelf in 
mere nature, inftead of afeending to the God of nature, it no longer 
retains it’s ccleftial features and complexion. It has loft almoft all 
traces of it’s original beauty and lovelinefs, and it is become difficult 
to recognife it’s heavenly defeent under it’s prefent deformities. I 
will not however think the worfe of it, becaufe man has debafed it. 
I fee that man, by his mifeondudt and folly, has turned many good 
things into evils, yea, the belt things into the worft. Poftibly this may 
have been the cafe with conjugial love, and I fee every reafon to fup- 
pofe that this has been the cafe. Corrupt io optimi fit peffima is an old 
obfervation grounded in a deep knowledge of human things, and 
hence I am authorifed to conclude, that even the abufe of conjugial 
love is an argument in favour of it’s original excellence. If it had 
not been in itfelf fo great a good, it could never have been converted 
into fo great an evil. Inftead therefore of judging unfavourably of 
this love from it’s degradation, I will rather attend to what the great 
Creator originally defigned it to be, and to what he is ftill willing to 
re-make it by purification and regeneration. At leaft I will labour to 
find it re-made in myfelf, and then I may hope to be enabled to form 
a right judgment refpe&ing it, when I (halt have learnt from my own 
experience how far it is capable of being reftored to it’s original purity 
and bleffednefs by conjunction with it’s divine parent. , 

We might now proceed to confirm the above doCtrine refpecting 
the natural love of the fex, by a confideration of thofe fpiritual and 
eternal principles in which it originates, and from a view of the dif- 
tinCl nature of thofe principles, and at the fame »time of their capa- 
city and tendency to unite together in heavenly marriage, point out 
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the true interior ground (hitherto unknown) of the diftinftion of the 
fexes, and of their capacity and tendency thence derived to unite in 
the bonds of conjugial love. But this would be to foreftal a large and 
very interelling part of the following volume, and therefore we (hall 
content ourfelvcs with obferving on the fubjeCt, that it appears to be 
in every refpedt worthy the mo ft ferious attention of the intelligent 
reader, not only as fuggefting ample matter of new and curious fpecu- 
lation, but likewife as tending to open in the devout mind the moft im- 
portant and edifying views of the divine aeconomy and providence in 
regard to man’s regeneration and falvation, and alfo to unfold and ex- 
plain the hidden myfteries of the divine wifdom ftored up in the facred 
pages of the infpired writings. The refpedtive nature of the princi- 
ples of love and wifdom, or, what is the fame thing, of good and truth, 
charity and faith, will and underftanding, is a fubjedt which has here- 
tofore been little attended to, either by the philofopher or the theolo- 
gian. It hath not been feen how thofe principles are in themfelves 
moft diftindt, and yet 'capable of being moft perfectly united ; ftill lefs 
hath it been feen, how all man’s true blefledneis arifes from the unioa 
of thofe principles, and all his mifery from their difunion, and how 
therefore it is the continual intention of the Deity to unite them in 
man, and to guard againft their difunion : and ftill leaft of all hath it 
been feen, how the eternal dillindtion of the fexes is grounded in the 
eternal diftindtion of thofe principles,* and how the eternal tendency 

of 

* It is lamentable to obferve what delulire and mifehievous reafonings have been 
circulated of late, for want of knowing and attending to the eternal fpiritual diftindtion 
of the fexes, as it is now manifefted in the doCtrine of the New Jerufalem. For a fpe- 
cimen of fuch reafonings fee a work lately publifhed, entitled the Rights of Women, in 
which there is evidently difcoverable, in other refpeCts, much of good underftanding 
and purity of intention, but in which it is neverthelefs infilled, that the female fex are 
equally qualified with the male for every intellectual attainment, and that education alone 
conftitutes the difference between them in point of underftanding. The confequence 
of fuch reafonings mud needs be highly pernicious, as tending to confound eternal dis- 
tinctions, and thereby to induce a dreadful confufion of principles, in direCt contra- 
diction to the divine command rightly underftood in it’s fpiritual ground, The woman 
Jball not wear that which appertained unto a man, neither Jhatt a man put on a woman’s 
garment ; for all that do Jo axe abomination unto the Lord thy God, Deut. xxii. 5* That 
this law was intended to apply to thofe fpiritual principles in which the diftindion of 
the Ikxes originates, mull be evident to the confiderate reader ; otherwife it is not eafy 
to apprehend how it ihould be a law of fufiicient importance to find a place in the 
divine code. d 
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of theTexcs to mutual conjunction is grounded in the eternal tendency 
of thofe principles to unite refpeCtively with each other. We truft the 
fubjeCt will not be thought lefs worthy of regard on account of it’s 
novelty ; and that when it comes to be examined candidly and difpaf- 
lionately, as to it’s foundation in the facred fcriptures, as to it’s clofe 
connection with the nature and eternal well-being of man, and efpe- 
c tally as to the fublime views it opens refpeCting the difpenfations of 
God and the true order of his kingdom; both on earth and in the hea- 
vens, it will be found to merit the moll ferious attention of the intel- 
ligent mind, and will be acknowledged to fupply a molt copious and 
luminous illuftration, not only of the truth of what is further advanced 
in the following treatife, but alfo of th^ tnoft important truths of re- 
vealed religion. 

But it will perhaps be objected, " If conjugial love be fuch a fpi- 
“ ritual and heavenly love as it is here deferibed to be, why are the 
“ holy fcriptures fo filent on the fubjeCt ? Why hath it not pleafed the 
" Deity to reveal to us immediately , and from the beginning, this im- 
** portant truth, that fo mankind in all ages might have profited by it ? 
** Why hath the world hitherto been left uninftruCted in a matter of 
** fuch magnitude, and fo clofely connected with holinefs and happi- 
'• nefs ? And why is the novel information now firft made known in 
« c thefe latter ages ?” 

It may be anfwered, It is erroneous, in the firft place, to fuppofe 
that the holy fcriptures are filent on the fubjeCt. We read, that from 
the beginning God declared it to be his will, that a manjhould leave bis 
father and mother, and cleave unto his wife, and that they twain Jhould be 
one fiejh .* And upon the promulgation of the law from mount Sinai, a 
particular denunciation is uttered againft adultery. And on the ap- 
pearing of the Saviour God, the divine will in this inftance is again 
confirmed, with this additional declaration, IVhat God hath joined toge- 
ther, let not man put afunderf Moreover, both throughout the Old and 
New Teftament there is continual reference made to marriage, and alfo 
to what is deftruCtive of marriage, viz. adultery and fornication ; and as 
all things of heaven are compared to the former, fo all things infernal 
are likened to the latter. From all thefe circumftances it appears ma- 
nifeft, that the love and union of the fexes have ever been objeCts of the 
divine attention and regulation, and that the determination of that love 

to 
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to juft and legitimate marriage has in all ages been agreeable to the 
divine will and wifdom. And what furer proof than this can be given, 
that love truly conjugial is a fpiritual love and of heavenly extraction ? 
God fays exprefsly, A man Jh all cleave unto bis wife , and they twain Jhall 
be one flejh. Is not this laying in the plaineft terms that the marriage 
tie is a fpiritual tie, and that the love in which that tie originates is 
confequently a fpiritual love ? For other wife, how could the fubjeCt 
have been worthy the attention of the holy God, and how could he have 
given any commandment refpeCting it? Again, God lays, Tbou Jbalt not 
commit adultery , which evidently implies, that adultery is hateful, and 
oppolite to God, confequently infernal ,* but if adultery or adulterous 
love be infernal, it mull needs follow, that it’s oppolite love, which is 
love truly conjugial, is heavenly. Again, the Lord fays, IVbat God 
bath joined together, let not man put afunder ; from which words it is 
plain, that God joins together the man and the woman in true marriage : 
and is it poflible, that any conjunction can be wrought from God but 
what is fpiritual and heavenly ? If then the conjunction called marriage 
be from God, it alfo mult needs be fpiritual and heavenly. 

It is certain then, from the authority of the facred fcriptures, that 
conjugial love is a holy and fpiritual love, and that the natural love of 
the fex is capable of being made thus holy and fpiritual, whenfocver 
the Deity and his will are regarded in it: and if this truth hath not 
been known to mankind in former ages, and from the beginning, it 
could be owing only to their negligence in not fearching /be fcriptures , 
or to their perverfe intention in fearching them. For it appears very 
evident, that when this is the cafe, and the facred writings are either 
examined without attention, or with an attention grounded in preju- 
dice,' and in mere curious fpeculation, and not in the genuine love of 
truth, it is not poflible to difeover the interior and fpiritual doCtrines 
therein contained. Thus the Jews could not difeover the doCtrine of 
a future ftate from the law of Mofes, not becaufe it was not delivered 
in that law ; for according to our Lord’s interpretation, when Jehovah 
called himfelf the God of Abraham, the God of Ifaac, and the God of 
Jacob, he made a plain difeovery, and gave a pofitive declaration of a 
future life : * and thus again, they could not fee that Jefus was the 
Mcfltah, although Mofes and the prophets bare witnefs that he was fo ; 

d 2 which 

* Matt. xxii. 32. 


Digitized by t^ooQle 



xxvm 


The 'IraKsiatoR’s Preface 


which is another manifeft proof that many weighty truths may be dt- 
clared in the facred writings, and yet may not be difcovered to man, 
becaufe he is not in a right fpirit to fee and to profit by them, accord- 
ing to thofe words of the Lord,, How is it that ye do not underjiand my 
Jpeecb ? even becaufe ye do not bear my word. 

And who can pretend to fay, that this has not been the cafe with the 
weighty doctrine refpedting conjugial love ? In the fird ages of chrif- 
tianity it is very plain, that holy and fpiritual ideas were entertained of 
the married date ; and though the apoftle of the Gentiles feems to have 
given a preference to the Angle life, on account of the perfecuted date 
of the church at that time, yet it is manifed he regarded marriage as a 
facred union, inafmuch as he compares it with the union fubfiding be- 
tween Chrid and the church,* and calls the dodtrine, whieh forbids to 
marry, a doftrine of devils.\ In the fucceeding ages of the church, 
there is but too much reafon to believe that this do£lrine of devils began # 
to prevailj according to the apodolic prediction refpedting tbe latter 
times, when, through divers corruptions of the primitive faith and life,, 
under the papal apodacy, a pre-eminence of fandtity was attributed to 
celibacy above the married date, and of confequence the married date 
was reputed comparatively unfandtified and impure. Hence the ex- 
travagant encomiums paiTed upon the virgin life , as underdood merely 
according to the letter, whild the fpiritual meaning of that life was 
unattended to and unknown, and it was not confidered that the true 
and undefiled virgins, J who follow tbe Lamb whitberfoever be goetb, are 
they who maintain a purity of heavenly affedtions, whether they be men 
or women, married or unmarried. Hence too, founded upon the fame 
midaken idea, the no lefs extravagant inditution of monajlic life, which, 
howfoever the benevolent eye of charity may be difpofed to regard fa- 
vourably, on account of the pure intention which fird gave them birth, 
mud needs be viewed by the enlightened eye of wifdom, as diredt con- 
tradictions to the dictates both of reafon and revelation. Hence, ladly, 

tbe 

* Ephef. v. 30, 31, 32. + 1 Tim. iv. 1, 2, 3. 

| Far the true fpiritual fignification of virgins, fee a work of the author, entitled the 
Apocalypse Revealed, n. 620. It fhould appear that the inditutions of monadic 
life, and the vow of celibacy impofed on the clergy, took their rife from midaken'ap- 
prebenfions refpedting the virgin life, grounded in the mere letter of the facred ferip- 
tum, and not in the fpiritual or genuine fenfe thereof. 
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rtf tnju'nStitn of celibacy impefed on the clergy, implying manifeftly a tacit 
cenfurc o£ conjugiai life, as if it induced fbme inward defilement in- 
confiftent with the pure fervice of the altar, and as if the duties of the 
hufband were on that account irreconcileable with the duties of the 
prieft. At the Reformation, indeed, this prohibition refpeding the 
clergy was declared to have no foundation in the dodrine of the facred 
fcriptures, and marriage appears to have been reftored again to at leaft 
an equal degree of honour and fandity with the Angle ftate. Still 
however the true interior ground of the fpirituality and fandity of 
marriage remained unthought of and unknown, and it was referved for 
the dodrine of the New Jerufalem to make this important difeovery, 
and thus reftore the conjugiai. (late to it’s proper primaeval honour, 
purity, and pre-eminence amongft the fons of men. 

Were this a proper place, it might be fliewn why and wherefore there 
was a peculiar expediency at this time for a further and more open 
difeovery of the fpiritual and eternal ground of conjugiai love, as it is 
manifefted in the following work; but as this confideration might lead 
us too far from our prefent fubjed, we (hall only obferve concerning 
it, that, the difeovery feems to be clofely conneded with all the other 
dodrines of the New Jerufalem, as declared and made known to the. 
world by our enlightened author, and therefore it’s expediency at this 
time is conneded with the.expediency of the difeovery at this time of 
thofe other dodrines.. For. all thofe other dodrines, properly consi- 
dered, appear to be nothing elfe but expofitions and elucidations :of the. 
eternal laws of fpiritual marriage (which is the conjundion of good 
and truth, or of the Lorp and his church ) difcoverable from the Word . 
of God; and the dodrine contained in. the prefent volume appears to 
be nothing elfe but an application . of thofe eternal laws offpiritual 
marriage to natural marriage , Jhewing how the latter is grounded in the 
former, and not only clofely conneded with it, but alfo in a meafure 
neceflary for it’s full reception and operation. Whatfoever therefore 
was the general expediency at this day for the publication of thofe 
other dodrines, fuch muft be the particular expediency for the publica- 
tion of the prefent dodrine concerning conjugiai love. And if, as the 
author abundantly proves in his other theological writings, the manifef- 
tation and publication of thofe other dodrines was become neceflary, 
in confequence of the laws oi fpiritual marriage being mifunderftood . 

and 
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and loft fight of, whereby man was in danger of lofing all conjun&ion 
with the God of heaven, and thus of perilhing eternally, it muft folr 
low, that the manifeftation and publication of the prcfent doctrine is 
equally neceffary at this time, and for the fame reafon, inafmuch as 
without fuch an application of the laws of fpiritual marriage to natural 
marriage, it was impoflible they could be received, and become opera- 
tive in all their heavenly power and fulnefs. 

But it will perhaps be objeded, that the dodrine contained in the 
following pages favours too much of the fenfual principle, and that to 
admit of conjugial delights, as forming any part of heavenly blefled- 
nefs, is to fuggeft ideas leading to all the dangers and delufions of a 
Mahometan paradife. 

It may be anfwered. If by a Mahometan paradife is to be underftood 
a ftate of external joys, grounded in and correfponding with an internal 
ftate of pure love and charity in the mind, there cannot poffibly be 
either danger or delufion in the dodrine; for what more juft or more 
improving idea can we form of the heavenly ftate and kingdom than 
this, that an external delight is experienced therein, anfwerable in all 
refpeds to the internal purity and peace of the foul or fpirit, and that 
thus every inward principle of good and truth finds it’s full fatisfadion 
in fome outward principles of joy immediately flowing from and ncccf- 
-farily connedcd with it ? 

. But if by a Mahometan paradife is meant a mere ftate of external or 
Jenfual plcafures, unconneded with and independent of internal purity, 
the charge of fuggefting ideas leading to the notion of fuch a paradife, 
cannot poflibly have any weight in regard to the dodrine of the New 
Jtrufalem refpeding conjugial delights in the heavenly world. For it 
is again and again afierted in that dodrine, that true conjugial love is 
an internal and fpiritual love, and that true conjugial blifs is an internal 
and fpiritual blifs, and that neither the love nor the blifs can be really 
experienced but by a purified and regenerate fpirit, and in proportion 
to the ftate of it’s purification and regeneration. Whofoever therefore 
is led, from this dodrine of the New Jcrulalcm, to fuppofe that thofe 
delights are merely external and fenfual, and that he may be admitted 
to the enjoyment of them without internal purification, through the 
pure love of God and of all things connected w ith God, and by the re- 
nouncing of all evil principles in himfelf which are oppofite to God, 

he 
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he mud be wilfully deceived, and the blame of deception is not to be 
imputed to the do&rine, but to the perverfities of his own fpirit. 

Moreover, the reafonings contained in the following volume drikc 
diredly at the root of all the delufions of a Mahometan paradife, by 
driking at the root of that polygamical love in which they originate, 
pointing out, in the cleared and mod fatisfaftory manner, both the true 
nature and quality of that love, and alfo the true ground and reafon why 
the indulgence of it was permitted to the Jews of old, and is dill per- 
mitted to the Mahometans, but is abfolutely prohibited amongd Chrif- 
tians. Perhaps fo complete a confutation of all the principles of poly- 
gamy was never before prefented to the public ; and had the writer of 
a late celebrated treatife in defence of thofe principles been better in- 
dru&ed on the fubjedt, and been taught by the dodtrine of the New 
Jerufalem to didinguifh between what is permitted and what is com- 
manded , or between a law grounded in accommodation to human infir- 
mity, and a law grounded in divine judice and judgment, he would not 
have expofed himfelf, as he hath done, to thecenfure of all ferious and 
thinking men, by midaking the permijjion for th t will of the Deity, 
and by preding that upon Chridians as a falutary pradtice, which was 
allowed to the Jews only in confequence of their incapacity to receive 
the greater purity of the chridian law. 

Neverthelcfs, though conjugial delights in the heavenly world are 
(hewn, in the following volume, to originate folely ia the pure prin- 
ciples of good and truth manifcded in a regenerate mind, it is yet 
maintained, that thefe delights are alfo of an external kind at the fame 
' time ; and that to feparate the external delights from their internal 
hlejffedneJ[es t would be in reality to dedroy both ; inafmuch as both are 
alike necefifary to the exidence of either, jud as foul is neceflary to the 
exidence of body, and body in like manner neceflary to the exidence 
of foul. 

And here we cannot help adverting to what appears to us a driking 
feature of didinguifhing excellence in all the doctrines of the New 
Jerufalem, viz; that they apply themfelves to and embrace all the prin- 
ciples of man’s life univerfally, and are thus Angularly adapted to his 
nature and conditution, as being at the fame time a corporeal, natural, 
political, moral, and fpiritual being, an inhabitant of this temporal 
world, and an inhabitant at the fame time of the eternal world. Other 

doctrines 


Digitized by t^ooQle 



xxxii 


The Translator’* Preface. 


dodtriftes have in this refpedfc been frequently defedtive : in allying to 
one principle of man’s life, they have often neglected another : in re- 
garding man as a fpiritual being, and as an inhabitant of the eternal 
world, they .have loft fight of his moral, political, and natural cha- 
rader, as an -inhabitant of this world; or keeping this charadter in 
view, they have forgotten that he is fpiritual, and intended to inhahit 
an eternal world. Thus in fome cafes piety has been inculcated at the 
expence of moral and natural virtue, and in other cafes moral and na- 
tural virtue at the expence of piety. Falfe devotees have infilled, that 
to attain the life of God, it is neceffary to deftroy the life of the man; 
whilft carelefs worldlings have been fo intent on cherifhing the life of 
the man, that they have deftroyed the life of God. But in the doc- 
trine Of the New Jerufalem one virtue is never thus facrificed to ano-' 
ther, neither is any charadter or principle of-man either forgotten or 
negle&ed : it afcends to the higheft, and it defcends to the low eft ; it 
embraces all, and it .tends to form, to eftablilh, to purify, and toper- 
fed, by uniting all : it confiders man in his higheft relation to God and 
heaven, and it confiders him alfo in his fubordinate relations to his 
Tellow-man and to this world: yea, it defcends ftill .lower, and regards 
him in his loweft relation to himfclf as a fenfual and corporeal being. 
Every law, every precept, every admonition contained in the facred 
fcriptures, is regarded thus in a threefold view, as pointing to a three- 
fold life in man ; and it is plainly demonft rated in that dodtrine, that 
to feparate one life from the other, or to have refpedt to one principle 
•or charadter of man to the negledt of his other principles and charac- 
ters, is to negledt and deftroy them all ; inafmuch as each is alike ne- 
celfary to>the exiftence and fubfiftence of the others, and one cannot 
fubftft without the reft. 

It would be endlefs to point out all the cafes in which the above ob- 
fervations apply to the dodtrines of the New Jerufalem, and evince the 
fuperior wifdom and excellency of thofe dodtrines. Suffice it to ob- 
ferve, that in no cafe do they apply more fitly than in regard to the 
following dodtrine concerning conjugial love. This love, when prc- 
fented to view by the light of that dodtrine, is exhibited according to 
the above enlarged fcale of virtue, as comprehending every principle 
and degree of the life of man, from the higheft to the loweft, or from 
the inmoft to the outermoft. It doth not appertain to the find alone , 
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nor to the mind alone , nor yet to the body alone, but to the foul, the 
mind, and the body conjointly. In the foul it is declared to be Spiri- 
tual love, in the mind rational love, and in the body natural and cor- 
poreal love. Moreover, as it’s abode and quality are thus threefold, fo 
alfo are it’s joys; and thefe therefore, according to the principle in 
which they are manifefted, are fpiritual, rational, natural, and corpo- 
real ; and agreeable to this diftindion of their degrees, they have dif- 
tind names afligned them, being refpedively termed bleflednefles, fa- 
tisfadions, delights, and pleafures. Thus love truly conjugial (which, 
according to the dodrine of the New Jerufalem, is the love of the fex 
retraced up to and conjoined with it’s divine original) communicates 
it’s blefling at the fame time both to the foul and mind and body of 
man, the blefling of each principle being confidcred as neceflary to 
conftitute the united happincfs of all. It is, however, well to be ob- 
ferved, and therefore is continually fuggefted by the above dodrine, 
that the delights and pleafures derived from conjugial love in the lower 
principles of life, which are natural and corporeal, are pure and chafte 
fo far as they are conjoined with and proceed from the fatisfadions and 
bleflednefles in the rational and fpiritual principles, and therefore are 
by no means to be confounded with the mere fenfual indulgcncies of a 
Mahometan paradife, and ftill lefs with the loofe and unpurified grati- 
fications of illicit love. / 

But a more weighty objedion againft the dodrine of conjugial love, 
as exifting in the fpiritual world, ftill remains to be confidered. It 
will be urged by fome, that this dodrine is contrary to the exprefs 
letter of holy fcripture, where it is written, that in the refurreEJion they 
neither marry , nor are given in marriage. The author himfelf was 
aware of this objedion, and has thought proper to give it an anfwer in 
n. 42 of the following work, where he (hews, that the above words have 
refped to fpiritual marriage, which is conjundion with the Lord, and 
that they are intended to declare that fuch conjundion muft needs be 
Wrought on earth, otherwife it could not have place after death. This 
anfwer, we doubt not,' will be perfedly fatisfadory to the fpiritual and 
intelligent reader, who has been led to confidcr the true nature and 
ground of marriage, and of that love truly conjugial in which marriage, 
properly fo called, originates, according to the dodrine of the New 
Jerufalem. But as it is not to be expeded that every reader will be of 
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this defcription, it may be expedient, for tjie fatisfaClion pf. fuch a* 
have not heretofore attended to the fiibjeCl in chip fpiritual view, to bp 
more explicit in regard to the above objection. 

For this purpofc we wilh it to be well obferved, that in the foljow- 
ing work the author ever regards marriage, properly fo called, as a Spi- 
ritual bond and union ; nor doth he allow any other bond or union to 
be true and proper marriage. In like manner love truly conjugial is 
confidercd by him as a spiritual love, nor doth he allow any other 
but Spiritual love to be truly conjugial. But according to his idea, 
nothing can be Spiritual except what is conjoined with the Lord of 
heaven, and the very elfence of all fpirituality is derived folely from 
fuch conjunction. Of confequence, according to the fame ideas, there 
can be no true and proper marriage, and no love truly and properly 
conjugial, but what is grounded in conjunction with the Lord op hea- 
ven ; and wherefoever there is fuch conjunction, there is the true effen- 
tial marriage, and the true effential conjugial love; and therefore, 
whether we fpeak of marriage, or of conjunction with the Lord of 
heaven, it is the fame thing; and whether we fpeak of love truly 
conjugial, or of that conjunction, it is ftill the lame thing. But con- 
junction with the Lord or heaven, it is allowed in the church, can 
only be effected by repentance and regeneration ; and of courfe without 
repentance and regeneration there can be no true marriage, or true 
conjugial love ; and whether we talk of repenting and of being regene- 
rated, or of marrying and being given in marriage, it is the fame thing. 
Let it be fuppofed now, that inftead of faying. In the reSurreElion they 
neither marry , nor are given in marriage, our Lord had faid. In the reSur - 
re It ion they neither repent , nor are made regenerate (repentance and re- 
generation being works which cannot be wrought in the other life, un- 
Jefs they are firft wrought in this), who would have thought it a juft 
or reafonable conclufion from fuch words to urge, that after death the 
penitent and regenerate did not live in a penitent and regenerate date ? 
Yet as little of juftice and of reafon is there in the conclufion, that 
after death truly married partners do not live in a married ftate, be- 
caufe the Lord hath faid, that in the reSurretiion they neither marry , nor 
are given in marriage. In fhort, there is a very wide difference between 
aiferting, that in the reSurre Elion they neither marry , nor are given in 
marriage ; and allerting, that in the reSurreElion married partners , who 
are 
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are united by love truly conjugial, do not live together in a married ft ate. 
The former aflertion is an important and eternal truth, declaring, that 
hereafter there can be no conjunction formed with the Loro of heaven, 
unlefs it hath in fome meafure been wrought in this life; whereas the 
latter aflertion is to infift that conjunction with the Lord, and confe- 
quent conjunction of minds and bodies, ceafes hereafter, which is the 
fame thing as faying, that heaven itfelf ceafes : for what heaven can re- 
main if there be no conjunction with the Lord ? And who can fuppofe 
, it probable* or poflible, that the minds of married partners fhould be 
conjoined with the Lord in this world, and not be conjoined with him 
in a futiire life ; or that they fhould be conjoined with each other in 
the Lord here, and not be conjoined with each other in the Lord 
hereafter? It feems plain then, that the above words of the Lord 
prove nothing, and were not intended to prove any thing, againflt 
married partners living hereafter in the enjoyments of love truly con- 
jugial, but only agfeinft the pofflbility of any one entering into thofe 
enjoyments after death, who hath not attained to fome degree of ini- 
tiation into the preparatory love during his abode in this world. 

But it will be objected perhaps, that this method of interpreting 
the facred fcriptures, according to a fpiritual fenfe and meaning, i« 
liable to much uncertainty, and may lead to much deluflpn, and is bo- 
lides deftruCtive of their literal fenfe and interpretation, and thereforf 
ought not to be admitted. 

It may be anfwered. There cannot be any uncertainty in fuch fpiri- 
tual interpretation, provided it be made according to a certain and fined 
rule, fuch as is the do&rine of correfpondencies unfolded by our au- 
thor: neither can there be delufion in it, provided the interior and fpi- 
ritual fenfe fo difcovered, be found to be more edifying, more worthy 
of God, and more conducive to all the purpofes of a holy and good 
life, than the mere literal fenfe : and as to deftroying the letter of the 
Word by fuch interpretation, it might with as much reafon be urged, 
that it tends to the deft rucftion of man’s body, to difcover and demon- 
ftrace that a foul or fpirit is contained and lives in it. 

Further, unlefs fljch a fpiritual interpretation be admitted, the holy 
fcriptures themfclves mull of necefBty, in many cafes, lead into dan- 
gerous errors of opinion and enormities of condud, which can only be 
correded by their genuine or fpiritual meining properly underftood. 

e. 2 As 
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As for example; the Lord faith. Judge not , and ye Jhall not be judged j* 
but who doth not fee the mifchievous confequences which would flow 
from the underftanding and practice of thefe words, according to their 
mere literal and external fenfe ? and who doth not hence fee the necef- 
fity of correcting that fenfe by a do&rinal interpretation of the words, 
agreeable to their genuine and internal fenfe, according to which they 
teach, not that it is unlawful to judge the outward words and actions 
of others, but that it is unlawful to judge their internal or eternal (late, 
becaufe this is known to the Lord alone ? So again, the Lord faith. If 
any man come to me, and bate not bis father and mother , and wife and 
children, and brethren and ftjlers, yea, and his own life alfo, be cannot 
be my difciple ; j- which words, it mud be plain to every conflderate 
perfon, could never be intended to be underftood according to the 
letter, for this would be to make hatred of our neared relations a necef- 
fary qualification for loving one another', and therefore we are obliged 
in this indance alfo to have recourfe to a dodtrinal or interior fenfe, in 
order to underdand the paflage in a jud and profitable manner. Num- 
berlefs other paflages might be adduced from the facred feriptures to 
the fame purpofe ; but the two above quoted will be fuflicient to point 
out the expediency of interpreting the holy oracles, not merely, in all 
cafes, according to the letter, but according to the doCtrine of genuine 
truth deduced from the letter, whereby it will evidently appear what is 
the proper fenfe and lignification of marrying and being given in mar- 
riage, as fpoken of by our Lord in the above paflage. 

We cannot conclude this addrefs without endeavouring, as far as lies 
in our power, to prevent by previous caution the perverfion and abufe 
of the facred and falutary do&rines delivered to the world in the fol- 
lowing work. With this view we wi(h to fugged to every reader the 
great necelfity of attending well to the fpirit and temper of mind in 
which he reads, if he be defirous of receiving any benefit from his read- 
ing. We wilh to apprize him, that without fuch attention he may do 
himfelf a real mifehief, by converting what Jbould have been for bis 
wealth into an occafion of falling. We wilh to intimate alfo, that in 
proportion as any book abounds with genuine truth, in the fame pro- 
portion it may be hurtful, and therefore is dangerous to thofe who are 
not in a difpofltion to receive fuch truth ; for as a very bad book may 
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in fome cafes do good, by exciting oppofition to the principles it con- 
tains ; fo a very good book may in fome cafes do harm, by exciting op- 
pofition alfo to it’s principles. 

Laftly, we wilh to imprefs deeply on the convi&ion of the reader, 
that if the ftate of his mind be merely natural, and if the ends of life 
which he has propofed to himfelf be alfo confined to nature; if he 
hath never yet tailed the fatisfa&ipn arifing from more elevated affec- 
tion and thought, and hath no inclination to tafle it; if he is content 
to think of marriage as a mere earthly and temporal connexion of 
bodies, and is unwilling to hear of it as an heavenly and eternal union 
of fpirits ; if his views of conjugial delights be merely fenfual, and he 
cannot bear to be told of thole delights being fpiritual alfo; if he re- 
gards the fex and the love of the fex as defigned for no other end or 
ufe than the continuation of the fpecies, and is difpofed to fhut his 
ears againfl their ends and ufes in the Lord’s kingdom both here and 
hereafter ; if, in fhort, he hath never experienced in himfelf any de- 
fire to rife out of the unclean and adulterous flate of his own natural 
concupifcencies, that fo he may attain unto, the pure marrriage of the 
eternal principles of heavenly good and truth in his own mind and life, 
by conjunction with the Saviour God, in whom they originate ;— if. 
fuch be the ruling fpirit and temper of his mind, he is not yet in a i 
ftate to receive any benefit from the following work, and therefore we 
would earneftly intreat him, in this cafe, not to open a fingle page of it, 
left he lhould read to his hurt. 

But on the other hand, if his mind, hath been brought to a fenfe and 
feeking of that which is above nature, and is defir-ous of attaining con- 
junction therewith ; if he begins to be difiatisfied with mere natural 
delights , and is labouring to conjoin them with their fpiritual blejfed- 
nejfes ; if he has the courage, as well the inclination,, to retrace his af- 
fections upwards to their great origin, and to difeover and confefs in 
himfelf the primary divine fource of his life and loves ; if he is hence 
in a difpofition to regard marriage as a celeftial bond, and the love of 
the fex as a celeftial love, and is glad fo to regard them ; if he finds a 
happinefs. in thinking that the truly conjugial tie is eternal, and that 
thus what is bound on earth is bound in heaven ,• if he takes a fatisfaCtion 
in looking at the fex, not as a natural help only, but alfo as a fpiritual 
one, and is willing to view them thus as the daughters of God as well as 
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the daughters of men ; if, in fhort, from feeing and confefling the filthy 
and miferable ftate of his mere natural loves, he finds an internal defire 
kindled to afcend to thofe fpiritual and eternal purities which are from 
the God of purity, and to attain conjundtion therewith in the hea- 
venly marriage ; — if fuch be his ruling temper and fpirit, we then beg 
leave earneftly to recommend to his perufal the following pages, under 
the full perfuafion that they will be made profitable to him, by being 
inftrumental, through the blefling of the divine providence of the 
Lord, in introducing him finally to the marriage of the Lamb. 

And it is our fincere and earneft prayer, that every reader may be of 
this latter defcription ; and that reading from an earneft defire to per- 
fect the ftate of his heart and life before the great and holy God, ra- 
ther than from a vain and inquifitive fpirit of curiofity, or the more 
vain and more dangerous fpirit of levity and ridicule, he may avoid all 
the mifehiefs arifing from the perverfion of facred things, and may ex* 
pericnce all that bldfing which the work before him, properly under- 
ftood, and diligently pradtifed, is manifeftly calculated to communicate 
to the upright and fincere. ;For we think it impofiible that any ftiould 
perufe the following pages with ferious and humble minds, and regu- 
late their lives thereby, but they will find their hearts more inflamed 
with the pure love of God and man, their underftandings more en- 
lightened with the light of pure wifdom, and their atftions more agree- 
able to the fpirit and order of that heaven, into which none can enter 
but the fubjedts of true marriage, becaufe to enter into heaven and no 
enter into true marriage are one and the fame thing. 

If .the reader be acquainted with the other theological writings of 
our author, and if his mind be at the fame time duly affe&ed with the 
important truths which they contain, he will rejoice to fee a further 
confirmation and elucidation of thofe truths in their application to 
the fubjedf of the following work. He will rejoice further in behold- 
ing many new and fublime truths opened to his view, whereby he will 
be led to proftrate himfelf in more humble and devout adoration before 
their divine fountain his holy Goo and Saviour : and obferving the 
united tendencies of all the dodtrinesof the Nezv Jerufalem to difiiparc 
the falfe and evil principles of a perverted faith and a corrupt life, and 
to reftore amongft men the pure and heavenly principles of genuine 
good and truth, and efpccialiy to re-inftate conjugial love in it’s ori- 
ginal 
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ginal purity, fpirituality, and bleflcdnefs, he will give unccafing thanks 
to the Father or eternity for thus having again vifited his offspring 
in his fatherly mercy, and by opening to them afrefh the pure doctrines 
of his holy Word, laid the foundations of that glorious city which he 
had predicted, and of which it is written, Behold the tabernacle of God 
is with men, and be will dwell with them, and they Jball be bis ptople, 
and God himfclj Jball be -with them, their God. * 

But if, on the other hand, the rtadef of the prefent work be a 
ftranger as yet to the other theological writing* of our author, we truft 
he will make all favourable allowances for what may appear to him at 
firft fight new ideas, and peculiarities of thought and expreflion, and 
that he will not be difpofed to reject an inftru&ive book merely on ac- 
count of the novelty of fome fentiments contained in it ; whilft he cart- 
not but obferve, that the leading and efiential do&rine aflerted in it ia 
not new , but is as old as creation, and that it is new only as to it’s man- 
ner and matter of elucidation and confirmation. We wiih alfo to inti- 
mate to him, that he mud need* read to much difadvantage, for wane, 
of a previous acquaintance with the other do&rines delivered by the 
author in his other works, and to which he occafionally alludes and 
Refers in the prefent work. Neverthelefs, we truft, that if he be a 
lover of truth for it’s own fake, he will difeover enough in the follow- 
ing pages to excite in him a defire to difeover more, and will ndt reft 
till he has formed an intimate acquaintance with the Other doeft fines 
of the New Jerufalem, as they ftand declared to mankind in the other 
various and highly valuable treatifes of the enlightened author. And 
let him not deem us prefumptuous when we venture to allure him, 
that the more he compares one work of the author with another, and 
One doctrine with another, the more he will be ftruck with their won- 
derful harmony and confiftency, and will be fuprized to obferve how. 
one confirms and eftablilhes another, and how they all cohere together 
ip fuch a beautiful order, and from this order derive fo much ol hrm- 
nels and liability, that as in one cafe they may be Compared to Jeru- 
Jalem built as a city which is compatl together ,f fo in the other they 
may be compared to mount Zion, which cannot be removed, but abide tb 
ftr ever. £ 
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It now only remains that we make a few obfervations in regard to 
the Engli/b truncation. 

It has been our principal endeavour to fearch out the real fenfe of 
the original, and when we have difcovered it, to exprefs it in the 
plained and mod intelligible manner poflible, avoiding, as far as may 
be, the introducing any new idea which is not in exaCt agreement with 
the author’s. 

Some readers may perhaps be of opinion, that the tranflation, on this 
Recount, is too literal, and that we ought to have taken greater liberty 
both with the author’s matter, and manner of exprefling himfelf j but 
we could not be fatisfied with ufing greater diffufenefs, efpecially when 
M e recollected that the prefent work is in a degree of connection with 
all the other theological works of the author, and that for this reafon it 
was abfolutely neceflary to confine ourfelves, not only to the author’s 
precife ideas, but alfo to the ufe of fuch expreflions as had been ufually 
adopted in the other Englilh tranflations, led by introducing a condi- 
tion of language, the fenfe alfo might become confufed. 

It has been fuggeded to us by fome, for whofe judgment we enter- 
tain the highed refpedt, that we ought to attend to particular delicacy in 
the manner of exprefling certain paffages and terms which the nature of 
the fubjeCl made it neceflary to introduce in the courfe of the work, 
that fo the chade eye and ear might be offended as little as poflible. 
We wifh to obferve, that we have endeavoured to pay every attention 
to this fuggeflion ; yet not fo as to facrifice fenfe to delicacy, it appear- 
ing to us, that whatever regard was due to the reader’s feelings, a 
greater regard was due to the author’s meaning, and to the reader’s 
underdanding. 

At the fuggedion of feveral perfons, who are intereded in the general 
reception and right underdanding of the following work, a Glojfary has' 
been drawn up, and prefixed to the tranflation, containing an explana- 
tion of feveral terms which it was neceflary to adopt, and which yet 
might not poflibly be intelligible to every reader without fuch expla- 
nation : and it is hoped, that as by this means a needlefs multiplication 
of notes w ill be prevented, fo it will tend alfo greatly to facilitate the 
reader’s apprehenfion of the meaning of feveral terms peculiar to the 
author, not only as they occur in the prefent work, but alfo in his 
other theological trcatifcs already publifhed in the Englifh language. 

We 
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We wilh laftly to obferve, that it has been thought proper to collect 
the notes together by themfelves at the clofe of the work, rather than 
infert them in the body of it, as hath heretofore been ufual in the pub- 
lication of former Englifh tranflations of the author’s works. The 
reafon of making this alteration in regard to the notes is, partly from 
refpedt to the appearance of the work, and partly from refpedt to con- 
venience j fince by this method of colledting them together into one 
place, the reader may with eafe refer to any note which he withes to 
confult. 

Commending the reader to the divine blefling and guidance, and 
fincerely praying that he may derive every poflible benefit from the 
perufal of the following work, and that it may prove inftrumental in 
introducing him into a pure order of celeftial life and intelligence, by 
adminiftering clear and diftindt views of heavenly fcience and know- 
ledge, 

m &s- 

fHg TR^SLATOR. 
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Page 67, line 27, fir therewith, read therefrom. 

75, 5, after principles of the body, infert, as the delightful current of it’s 

fountain flows through and opens. 

81, 31, fir heat, read colour. 

314, a, fir three youths, read five youths. 

348, 10, after externals and internals, infert , and whilft internals are not 

viewed, the zeals appear alike in externals. 
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Preliminary Considerations concerning the Joys of 
Heaven, and concerning Nuptials there . 

I. W AM aware that many who read the following relation, and the 

• I memorable relations annexed to the chapters, will believe 

B “ that they are fi&ions of the imagination; butlproteft in 
*' truth that they are not fi&ions, but were truly done and feen; 
* not feen in any (late of the mind afleep. But in a ftate of full wakeful- 
w nefs; for it hath pleafed the Lord to manifeft himfelf to me, and to 
** fend me to teach the things relating to the New Church, which is 
" meant by the New Jerusalem in the Revelation; for which purpofe 
" he hath opened the interiors of my mind and fpirit, by virtue of which 
n privilege it hath been granted me to be in the fpiritual world with 
** angels, and at the fame time in the natural world with men, and this 
n now for twenty-five years.” 

2. On a time (a) there appeared to me an angel flying beneath the 
eaftem heaven, with a trumpet in his hand, which he held to his mouth, 
and founded towards the north, towards the weft, and towards the 
fouth: he was cloathed in a loofe flowing robe, which waved behind 
him as he flew along, and was girded about the waift with a clofe gar- 
ment, that (hone like fire, and glittered, with carbuncles and fapphirefc; 
he flew with his head downwards, and lighted gently on the earth, ad- 
joining to that where I was (landing; as foon as he touched the earth 
with his feet, he ftood ered, find walked, and feeing me at that inllant 
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he di reeled his fteps towards me ; I was in the fpirit, and was Handing 
in that ftate on a little eminence in the fouthern quarter of the fpiritual 
world; and when he was come near enough, I a Iked him his errand* 
telling him that I had heard the found of his trumpet, and had obferved 
his defeent through the air. He replied. My commiflion is to call toge- 
ther fuch of the inhabitants of this part of the fpiritual world, as have 
come hither from the various kingdoms of chriftejsdom, and have been 
molt diftinguilhed for theiF learning, their ingenuity, and the feme of 
their wifdom, to aflemble themfelves on this little eminence where thou 
now ftandeft, and declare the real thoughts of their hearts, as to what 
they had conceived, underftood, and by inward perception felt, whilft 
they were in the natural world, concerning Heavenly Joy, and Eter- 
nal Happiness. This is the purport of my commiflion, and the caufe 
of it is, becaufe feveral who have lately come from the natural world* 
and have been admitted into our heavenly lbciety which is in the eaft* 
have informed us, that not a Angle perfbn throughout the whole chrif- 
tian world is acquainted with the true nature of heavenly joy andeter— 
nal happinefs, confequently, that not a Angle perfon is acquainted with 
the true nature of heaven : this information greatly furprized my bre- 
thren and companions, and they laid to me. Go thou down, call - together 
and afiemble thofe who are moll eminent for wifdom in the world o£ 
Ipirits,' (where all men are Arft collected after their departure out of the 
natural world,) to the intent, that we may know of a certainty, from the 
confeflion of more than one, whether it be true that fuch thick darknefs* 
or dark ignorance, concerning a future life, hath overfpsead the people 
called chriftians. The angel then faid to me. Wait awhile* and thou wilt 
fee feveral companies of wife ones flocking together unto this place, and 
the Lord will prepare for them a houfe of aflembly* I waited, and lo 1 
in the fpace of half an hour, I faw two companies from the north, two 
from the weft, and two from the fouth, and as they came hear, they 
were introduced by the angel who blew the trumpet, into the houfe of 
aflembly prepared for them, where they took their places in order, ac- 
cording to the quarter from whence they came. There were fix troops 
or companies, and a feventh from the eaft, which by reafbn of it’s fu- 
perior light was not vilible to the reft. When they were all aflTembled, 
* the angel opened to them the reafon of their aflembly, defiring that each 
company in order would declare their fentiments concerning Heavenly 
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Joy, and Etbrnal Hafpinbss. Then each company gathered them- 
lelves together in a ring, with their Faces turned one towards another, 
that they might recall and examine the fubjedt, according to the ideas 
which they had entertained about it in the natural world, and after 
examination and deliberation might declare their fentiments, 

3. After feme deliberation, the First Company, which was from 
the north, declared eheir opinion, that heavenly joy and eternal hap- 
pinefe are one with the very life of heaven; infomuch that whofoeVer 
entereth into heaven, entereth, in regard to life, into it’s feftivitics, 
juft as a perfon admitted to a marriage entereth into all the entertain- 
ments- of a marriage. Is not heaven, they argued, before our eyes in a 
particular diftind: place above us ? and are there not in that place fatis- 
fadtions upon latisfadHons, and pleafures upon pleafures ? When a man 
therefore is admitted into heaven,, he is admitted alfo into the full en- 
joyment of all thefe fadisfadtions and pleafures, both as to mental per- 
ception and bodily fenfation ; of courfe heavenly happinefs, which is 
aMb eternal happinefs, confifteth folely in being introduced and admitted 
into heaven, which introdudlion and admilfion depend purely on the 
divine mercy and favour. — They ended, and the Other Company from 
the riorth, according to the meafure of wifdom with which they were 
endowed 1 , next declared their fentiments in the following words : Heavenly 
joy and eternal happinefs confift folely in the enjoyment of the company 
of angels, and in holding moll fweet difeourfe and converfation with 
•them, in confequence whereof the countenance is kept continually ex- 
panded with joy, and the ftniles of mirth and pleafure, arifing from 
witty and entertaining difeourfe, are for ever fpread over the faces of the 
company; what elfe can conftitute heavenly joys, but the variations of 
fuch pleafures to all eternity? — The Thiro Company, which was the 
firft of the wife ones from the weilern quarter, next declared their 
fentiments according to the ideas which flowed from their affedtions: 
What elfe, faid they, doth heavenly joy and eternal happinefs confift in, 
but to fit down and feaft, with Abraham, Ifaac, and Jacob, at whofe 
tables there will be an abundance of rich and delicate food, with the 
finelV and molt generous wines* which will be fucceeded by fports and 
dances of virgins and young men, to the tunes of various inftruments of 
mufic, enlivened with the moll melodious finging of fweet longs ; the 
evening to conclude with public exhibitions, wherein different chara&er^ 
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will be' reprefented, and this again t6 be followed by feafting, and foot* 
to all eternity? — When they had ended, the Fourth Company, which 
was the fecond from the weftern quarter, declared their fentiments to the 
following purpofe: We have entertained, faid they, many ideas con*- 
cerning heavenly joy and eternal happinefs, and we have examined a 
variety of joys, and compared them one with another, and have at length, 
come to this conclufion, that heavenly joys are paradifiacal joys ; for what 
is heaven but a paradife extended from the eait to the weft, and from the 
fouth to the north, wherein are trees laden with fruits, and all kinds of 
beautiful flowers, and in the midft whereof is the magnificent tree of 
life, round which the blefled will take their feats, and feed on fruits moft 
delicious to the tafte, being adorned with garlands of flowers of the 
fweeteft perfume? In this paradife there will be a perpetual ipring, by 
means whereof the fruits and flowers will be renewed every day with an. 
infinite variety, and by their continual growth and frefhnefs* added to - 
the vernal temperature of the atmofphere, the fouls of the blefled will 
be daily fitted to receive and tafte new joys, till- they fliall finally be re- 
ftored to their primitive ftate, in which Adam and his wife were created, 
and thus recover their paradife, which fince their time hath been tranf- 
planted from earth to heaven* — The Fifth Company, which was the 
firft of the ingenious fpirits from the fouthern quarter, next delivered 
their opinion: Heavenly joys and eternal happinefs, faid they, confift 
folely in exalted power and dignity, and abundance of treafures, joined 
with more than princely magnificence and fplendor: that-the joys of 
heaven, and their continual fruition, confift in thefe things, is plain to 
us from the examples of fuck perform .as enjoyed them in- the- former 
world ; and alfo from this circumftance, that the blefled in heaven are 
to reign with the Lord, and to become kings and princes, inafmuch af 
they are the fons of him^ who is King of kings, and Lord of lords, and 
that they are to fit on thrones, and be miniftered unto by angels : more- 
over, the magnificence of heaven is plainly made known to us by the 
defeription given of the New Jerufalem, wherein is reprefented the 
glory of heaven, that it is to have gates, each of which fliall- confift of 
a Angle pearl, and ftreets of pure gold, and. a wall with foundations of 
precious ftones; confequently, every one who is received into heaven 
lhall have a palace of his own to live in, glittering with diamonds and 
gold, and fliall enjoy dignity .and dominion, each according to .his quality 
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and flat ion: and whereaa.we find by experience, that the joys arifingfrom 
fuch things are natural, and as it were innate in us, and lince the pro- 
mifes of God cannot fail, therefore we conclude that the molt happy 
ftate of heavenly life can be derived from no other fource than this. 
—After this, the Sixth Company, which was the fecond from the 
fouthern quarter, with a loud voice fpake as follows: The joy of heaven 
and it’s eternal happinefs confift folely in the peipetual glorification of 
God, in a never-ceafing fcftival of praife and thankfgiving, and in. the 
bleflednefs of divine worlhip heightened with finging and melody, where- 
by the heart is kept in a conftant ftate of elevation towards God, under 
a full perfuafiort that he accepteth it’s prayers and praifes, on account of 
the divine magnificence and bleflednefs derived to him from fuch things. 
Some of the company added further, that this glorification would be 
attended with magnificent illuminations, and with moft fragrant in- 
cenfe, and with proceflions of great pomp, preceded by a high prieft 
with a great trumpet, who would be followed by primates and officers of 
various orders, with men carrying palms,, and women with golden 
images in their hand*;. 

4. The Seventh Company, which was invifible to 'the reft: by reafon 
of it’s fuperior light,, came from the eaft-of heaven, and coufifted of 
angels of the fame fqciety withthe angel who founded the trumpet: they, 
when they heard in their heaven, that not afingle perfon throughout the 
chriftian world was acquainted with- the true nature of heavenly joy, 
and eternal happinefs^ faid one to , another, Surely this cannot be true; 
it is impoffible that fuch thick dajknefs and ftupor of mind ftiould pre- 
vail amongft chriftians; let us.alfo go down and hear whether it be true, 
for if. it; be fo^.it i*indeed a prodigy.. Then, thofe angels faid to the 
angel who founded. the trumpet. Thou knoweft that every man {homo) 
who had defired heaven, and had formed conceptions- in his mind about 
it’s happinefs, is introduced after death into that particular happinefs 
which he had framed in his imagination; and when he experienceth 
what fuch happinefs is,, that it , is only according to the vain., imaginary 
delufions of his , own fancy, ,he is .then- led out of error, and .inftruCted in 
the.truth ; r this , is • the cafe yith moft of them, in .the world of fpirits, 
.who in the former, life have .meditated about heaven, and from their 
jvqtions of, it’s happinefs have : conceived a defire to be admitted therein, 
-QOi faring thefe words,, the angel, who had the trumpet faid to thq 
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fix companies that were affembled, Follow me, and I will introduce! yam 
into your rcfpedlive joys, and thereby into heaven.- 

5. When the angel had thus fpoken, he went out before them, and 
he was firft attended by the company who were of opinion, that the 
joys of heaven confifted folely in pleafaht aflociations, : and entertaining 
difcourfe: thcfe the angel introduced to an affembly of fpirits in the 
northern quarter, who, during their abode in thie former world, had 
entertained the fame ideas of the joys of heaven. There was. in the 
place a large and fpacious houfe, wherein all theft: fpirits were gathered 
together; in the houfe were more than fifty different apartments, allotted 
to different kinds and fubjeCta of converfittion ; in fome of thefe apart** 
mcnts they converfed about fuch matters as they had heard, orobfervedj 
in the public places of refbrt, and in the ftreets of the city; in others 
the difcourfe turned upon the various beauties and lovelinefs of the fair 
fex, with a mixture of much wit and humour, whereby the Countenances 
of all prefent were expanded with a fmilo of mirth and pleafantry ; in 
other apartments they difcourfed on news, relating to the court, to pub- 
lic minifters, to ftate-policy, and to various matters which had tranfpired 
from privy councils, interfperfing therewith many conjectures and reafon- 
ings of their own concerning theiflues of fuch councils; in other apart- 
ments again they converfed about trade and merchandife ; in others 
about fubjeCts of literature-; mothers about points of civil prudence and 
the oeconomy of human life; in others about affairs relating to the 
church, it’s fedts, different eftablifhments, &c. By permiflion it was . 
granted me to enter into and look about the houfe, and I faw people 
running in hafte From one apartment to another, fee-king out fuch com- 
pany as was mod fuited to their own tempers and; inclinations; and in 
the different parties I could diftinguifh three different kinds of perfons, 
fome panting as it were to converfe, fome eager to afk queftions, and 
fome greedy to devour what was faid. The houfe had four doors, on 
every fide one,, and I obferved feveral leaving their rfcfpeCtive companies * 

with a great defire to get out of the houfe ; I follbwed feme of them to 
the eaft door, where I faw feveral fittingwith great marks of deje&ion 
in their faces, and on my inquiring into the caufe of their trouble, they 
replied. The doors of this houfe are kept fhut againft all perfons who 
would go out, and this is the third day fince we entered in, to be enter* 
tained according to our defire with company and converfation, and now 
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we are grown fo weary with continual difcourfing, that we can fcarce 
bear to hear the found of a human voice ; wherefore through mere irk- 
fomenefi we have betaken ourfelves hither to the door in hopes of getting 
out, but on our knocking tQ' have it opened we were told, that the doors 
of this houfe are never opened to let any out, but only to let them in, 
and that we mull flay here and enjoy the delights of heaven ; from which 
information we colled, that we are to continue here to all eternity, and 
this is the caufe of our forrow and dejedion of fpirits. Then the angel 
addrelled them in the following words: Thefe things, in w'hichyou 
imagined the true joys of heaven to confift, prove, you find, the de- 
ftrudion of all happinefc, inafmuch as they do not of themfelves confti- 
tute true celeftial joys, but are only as it were accelfory thereto. In what 
then, faid they to the angel, do true celeftial joys confift ? The angel 
replied briefly, In the delight of doing fomething ufeful and profitable 
to ourfelves and others* which delight deriveth it’s effence from love, 
and it’s exiftence from wifdom; it is this delight of being ufefully em- 
ployed, originating in love, and operative by wifdom, which conftituteth 
the very foul and life of heavenly joys. In the heavens there are fre- 
quent occafions of friendly intercourfe and converfation, whereby the 
minds (mentis) of the angels are exhilarated, their minds (animi) en- 
tertained, their bofoms delighted, and their bodies refrefhed; but fuch 
occafions do not occur, till they have fulfilled their appointed ufes in the 
difcharge of their refpedive bufinefs and fundions ; it is from this 
fulfilling of ufes that all their gladneffes and entertainments derive foul 
and life, and if this foul and life be taken away, other acceflory joys 
do (hortly become no joys, exciting firft of all indifference, then difguft, 
and laftly forrow and anxiety. — As the angel ended, the door was thrown 
open, and they who fat near burft out in hafte, and went home to their 
refpedive labours and employments, and fo found relief and refrelh- 
ment to their fpirits. 

6. After this the angel addreffed himfelf to thofe, who fancied that 
the joys of heaven and eternal happinefs confifted in feafting with Abra- 
ham, If^fic, and Jacob, fuccecded by fports and 1 public exhibitions, in 
continual return one after another; and he faid to them. Follow me, 
and I will introduce you into the poffelfion of your fancied enjoyments : 
and immediately he led them through a grove into a plain covered with 
planks, on which were fet tables, whereof fifteen were on one fide, and 
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fifteen on the other ; and they alked, What is the meaning of fo many 
tables ? and the angel replied. The firft table is for~Abraham, the fecond 
for Ifaac, and the third for Jacob, and the reft in order for the twelve 
apoftles; on the other fide: are the fame number of tables for their wives; 
the three firft tables' are for Sarah Abraham’s. Vife, for Rebeccathe 
wife of Ifaac, and for Leah and Rachel the wives of Jacob, -and the 
other twelve are for the wives of the twelve apoftles. They had not 
waited long before the tables appeared covered with difhes, between 
which, at ftated diftances, were ornaments of fmall pyramids laden with 
fweet-meats. Theguefts flood round the tables in expectation of feeing 
their rcfpeCtive prefidents, who foon appeared to enter according to the 
order of precedency, beginning with Abraham, and ending with the 
laft of the apoftles ; and prefently each prefident, taking his place at the 
head of his own table, reclined on a couch, and then invited the by- 
ftanders to take their places alfo each on his couch ; accordingly the 
men fat down with the patriarchs and apoftles, and the women with 
their wives, and they ate and drank with much feftivity, attended with 
a venerable decorum. When the repaft was ended, the patriarchs and 
apoftles retired, and then were introduced various fports and dances of 
virgins and young men, fuccceded by fhews and exhibitions: at the 
conclufion of thefe entertainments they were again invited to. feafting, 
but with this particular reftriClion, that on the firft day they fhould eat 
with Abraham, on the fecond with Ifaac, on the third with Jacob, on 
the fourth with Peter, on the fifth with James, on the fixth with John, 
on the feventh with Paul, and with the reft in order till the fifteenth 
day, when their feftivity lhould be renewed again in like order, only 
• changing their feats, to all eternity. After this the angel called together 
the company which had attended him, and faid to them, AH thofe, whom 
you have obferved at the feveral tables, had formed to themfclves the 
fame imaginary ideas as yourfelves, refpeifting the joys of heaven and 
eternal happinefs, and it is with intent to fhew them the vanity of fuch 
imaginations, and to deliver them from fuch falfe conceits, that the 
feftive reprefentations ye have juft now 7 feen were appointed, and permit- 
ted by the Lord. Thofe dignified chara<fters, who prefided at each table, 
were not the real perfons they appeared to be, but were old people in 
feigned chara&ers, many of them hulbandmen and peafants, who wear- 
ing long beards, and by rcafon of their wealth becoming excefedingly 
2 proud 
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proud and arrogant, were cafily induced to imagine that they were thofe 
old patriarchs and apoftles. But follow me to the ways that lead from 
this place of feftivity; and they followed, and obferved to the number 
6f fifty or more on each fide the paflage, furfeited with the load of meat 
which lay on their ftomachs, and wilhing above all things to return to 
their domeftic employments, their profeflions, trades, and handicraft 
works ; but many of them were detained by the keepers of the grove, 
who queftioned them concerning the days they had feafted, and whether 
they had as yet taken their turns with Peter and Paul, reprefenting to 
them the (hame and indecency of departing till they had paid equal 
refpeCt unto all the apo&les ; but the general reply was. We are furfeited 
with our entertainment; our food is become infipid to us; we have loft 
all relilh for it, and the very fight of it is loathfome to us; after fo 
many days and nights fpent in fuch repafts of luxury, we can endure no 
longer, and we earneftly requeft leave to depart. Then the keepers 
difmiffed them, and they made all pofiible hafte to their refpeCtivc 
homes. After this the angel called together the company that attended 
him, and as -they went along, gave them the following information 
refpedfcing heaven: There are in heaven, faid he, as in the world, both 
meats and drinks, both feafts and repafts, and at the tables of the great 
there is a variety of the moll exquifite food, and all kinds of rich dainties, 
wherewith the mind (animus) is exhilarated and refrelhed ; there are 
befides fports and public exhibitions, concerts of mafic, vocal and in- 
ftrumental, and all thefe things in the higheft perfection; thefe things 
are even defigned as matter of joy to them, but not as matter of true 
happinefs; for true happinefs is diftinCt from external joys, and ought 
to be in them as an inward principle, and thereby to flow from them ; 
this principle of inward happinefs infinuating itfelf into, and abiding in 
external joys, is necefiary to give them their proper relilh, and make 
them joys; it enricheth them, and preventeth their becoming loath- 
fome and difgufting; and this principle of true happinefs is derived 
to every angel from the ufe he promoteth in his function or employment. 
There is a certain latent vein in the will -affeCtion of every angel, which 
attraCleth his mind to the execution of fome purpofe or other, wherein 
his mind findeth itfelf in tranquillity, and is fatisfied; this tranquillity 
and fatisfaClion form a Hate of mind capable of receiving the love ofufes 
from the Lord, and it is in the reception of this love that the true 
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heavenly happinefs confifteth, which is the life of the joys mentioned 
above. Heavenly food in it’s eflence is nothing elfe but love, wifdom, 
and ufe united together, that is, ufe effe&ed by wifdom and derived 
from love ; wherefore food for the body is given to every one in heavcq 
according to the ufe which he promoteth; plentiful and magnificent 
food to thofe who promote eminent ufes ; moderate, but of an exquifite 
relifti, to thofe who promote ufes of a middle degree; and ordinary to 
fuch as live in the promotion of ordinary ufes ; but none at all to the 
indolent and fiothful. 

7. After this the angel called to him the company of wile ones, fo- 
named, who fuppofed heavenly joys, and the eternal happinefe thence 
derived, to confift in exalted power and dominion, with the pofieilion 
of abundant treafures, attended with more than princely fplendor and. 
magnificence ; and who had been betrayed into this fuppofituon by what, 
is written in the word, that they fhould be kings and princes, and 
fhould reign for ever with Chrift, and fhould be miniftered unto by 
angels, with many other expreffions of a like nature. Follow me, faid 
the angel to them, and I will introduce you to your joys ; fo he fed them* 
into a portico conftru&ed of pillars and pyramids ; to the front there- 
was a low porch, through which lay the entrance into the portico 
through this porch he introduced them, and lo 1 these appeared to be: 
about twenty people affembled therein; after waiting feme time, they? 
were accofted by a certain pecfon who had the garb and appearance oft 
an angel, and who faid to them,. The way to heaven is through this; 
portico; wait awhile and prepare yourfelves, for the elder among yon 
are to be kings, and the younger princes. As he fpake, there appeared 
near each pillar a throne, and on each throne a (liken robe., and on each, 
robe a fceptre and crown; and near each pyramid there appeared a feat 
raifed three feet from the ground, and upon each feat a chain with 
links of gold, and the enfigns of the order of knighthood bound toge- 
ther at each end with rings of diamonds. After this was heard the 
following voice. Go now and put on your robes of royalty, and be feated, 
and wait awhile: and inftantly the elder ran to the thrones, and the 
younger to the feats, and they put on their robes, and were feated; but 
lo ! there immediately appeared a mift rifing from below, which, com- 
municating it’s influences to them that (at on the thrones, and on the 
feats, caufed them inftantly to aflume airs of authority, and to fwell 
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with their new greatnefs, and to be perfuaded ift good earneft that the/ 
were kings and princes; that mift was an exhalation from the phantafy 
or imagination with which their minds were poflefled; and behold 1 
feveral young pages prefented themfelves on a hidden, as if they came' 
on wings from heaven, and two of them flood in waiting behind ever/ 
throne, and one behind every feat ; and prefently proclamation was 
made by an herald to the kings and princes, in the following words, 
"Wait a little while longer; your palaces in heaven are making ready 
for you; your courtiers and guards will foon attend to introduce you. 
Then they waited and waited in anxious expectation, till their fpirits 
were exhaufted, and they grew weary with defire. After the fpace of 
three hours the heaven above them was feen to open, and the angels 
looked down in pity upon them, and faid. Why fit ye in this ftate.of 
infatuation, afliiming characters which do not belong to you ? they 
have made a mock of you, and have changed you from men into mere 
images, by reafon of the imagination which hath poffelfed you, that ye 
ihould reign with Chrift as kings and princes, and that angels fhoutd 
minifter unto you : have you forgotten the Lord’s words, that wholbever 
would be greateft in the kingdom of heaven muft be leaft of all, and 
fervant of all ? Learn then what is meant by being kings and princes, and 
by reigning with Chrift, that it is to promote ufes from a principle of 
love and wifdom; for the kingdom of Chrift, which is heaven, is a king*, 
dom of ufes, inafmuch as the Lord loveth every one, and is deftrous to 
do good to every one, and good is the fame thing as ufe j and whereas 
the Lord promoteth good or ufe by the mediation of his angels in hea- 
ven, * and of men on earth, therefore to fuch as faithfully promote ufes, 
he communicateth the love thereof, and it's reward, which being an in- 
ternal bleflednefs is the true happinefs of eternity. There are in the 
heavens, as there are on the earths, diftinCtions of dignity and pre-emi- 
nence, with abundance of the richeft treafures; for there are govern- 
ments and for.ms of government, and confequently there is a variety df 
ranks and orders, of greater and lefler power and authority; they alfo of 
the higheft rank have courts and palaces to live in, which for fplendor 
and magnificence exceed every thing that the kings and princes of the 
earth can boaft of, and they derive honour and glory from the multitude 
and magnificence of their courtiers, minifters, and attendants; but 
then thefe perfons of high rank are chofen out of fuch, whofe heart-felt 
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delight confifteth in promoting the public good, and who are only 
externally pleafed with the diftinCtions of dignity for the fake of order 
and obedience ; and forafmuch as the public good requireth, that every 
individual, as being a member of the common body, (hould be an. 
inftrument of ufe in the fociety to which he belongeth, which ufe is from 
the Lord, and is effected by angels and men as of themfelves, it is plain, 
that this is meant by reigning with Chrift. As foon as the angels had 
ended thefe words, the deluded kings and princes defcended from their 
thrones, and from their feats, and call away their fceptres, their crowns,, 
and their robes ; and the mift was difperfed, which contained the aura 
of phantafy, and a bright cloud encompaffed them, which contained the- 
aura of wifdom, and thus they were prefently reftored to fobernefs of’ 
mind and underftanding. 

8. After this the angel returned to the houte of aflembly, and called^ 
to him thofe, who had conceived the joys of heaven and eternal happi- 
nefs to confift in paradifiacal delights : Follow me, faidhe, and I will intro- 
duce you into your paradifiacal' heaven, that ye may enter upon the 
fruition of your eternal happinefs: immediately he introduced then* 
through a high gate, formed of the boughs of the fineft trees artfully 
interwoven with each other; after their admifiion he conducted then* 
through a variety of winding paths-in different directions; the place was 
a real paradife on the confines of heaven, intended for the reception of 
fuch, as during their abode on earth had fancied the whole heaven to be 
a Angle paradife, becaufe it is fo called, and had been led to conceive^ 
that after death would enfue a perfect relt from all kinds of labour,, which 
reft would confift inone continual feaft of pleafures, fuch as walking on 
rofes, and drinking the molt exquifite wines, and rejoicing in continual 
mirth v and feftivity ; which kind of life, they fuppofed, could nowhere 
be enjoyed but in a celeftial paradife. As they followed the angel they 
faw a great number of old and young, of both fexes, fitting by three 
and ten in a company on banks of rofes, , wreathing garlands to 
adorn the heads of the old men, the arms of the young, and the 
bofoms of the children ; others w ere preffing the juice out of grapes, 
cherries, and mulberries, which they collected in cups, and then drank 
with much feftivity ; others were delighting themfelves with the fra- 
grant fmells that exhaled far and wide from the flowers, fruits, and 
odoriferous leaves of a variety of plants; others were finging moft me- 
lodious 
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tedious fongs, to the great entertainment of the hearers i others were 
fitting by the lides of fountains, and directing the bubbling llreams into, 
various forms and channels; others were walking, and amufing one another . 
with witty and pleafant converfation ; others were retiring into fhady 
arbours to repofe on beds and couches ; belides a yariety of other para- 
difiacal entertainments. After obferving thefe things, the angel led. 
his companions through various winding paths, till he brought them at . 
length to a moft beautiful grove of rofes, furrounded with olive, orange, 
and citron trees ; here they found many perlons fitting in a difconfolate 
ppfture, with their heads reclined on their hands, and exprefling all the 
figns of forrow and difcontent. The companions of the angel accofted 
them, and inquired into the caufe of their grief. They replied. This is 
the feventh day fince we came into this paradife ; on our firft admiflion 
we deemed to ourfelves to be elevated into heaven, and introduced into 
a fenfibility of it’s inmoftjoys ; but after three days our pleafures began 
to pall on the appetite, and the relifh thereof was loft, till we became at 
laft infenfible to their tafte, and found them to have loft the power of ~ 
pleating; our imaginary joys being thus annihilated, we were afraid of 
lofing with them all the ,fatisfa<ftions of life, and we began to entertain 
doubts, about eternal happinefs, whether or no any fuch thing exifteth;. 
after this we wandered through a variety of paths and paflages in fearch 
of the gate at. which we were admitted, but our wandering was in vain; 
for on inquiring the way thereto, of fome perfpns we met with, they 
informed us, that it was impoflible to. find the gate, inafmuch as this 
paradifiacal garden is a fpacious labyrinth of fuch a nature, that whom- 
ever wifttes to get out, enters further and further into it ; wherefore ye 
muft of neceflity remain here to eternity, being now in the middle of the. 
garden, where all delights, are centered. They further faid to the com-, 
panions of the angel. We have now fat in this place for a day and a half, 
and becaufe we now defpair of. ever finding our way out, therefore we 
have fat us down to reft on this bank of rofes, .where we view around us 
olive-trees,, vines, orange, and citron-trees, in great abundance ; but 
the longer we view', fo much the more our eyes are wearied with feeing, 
our nofes with fmelling, and our palates with tailing ; and this is the 
caufe of that fadnefs and forrow in which you now behold us. On hear- 
ing this relation, the attendant angel faid to them. This paradifiacal 
labyrinth is truly an entrance into heaven ; 1 know the way. that leadeth 
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out of it, and if you will follow me, I will (hew it you. He had no 
fooner uttered thefc words than they rofe from the ground, and embracing 
the angel, they attended him together with his companions; and the 
angel, as they went along, inftrudted them concerning the true nature of 
heavenly joy, and eternal happirtefs thence derived : They Confift not, 
laid he, in external paradifiacal delights, unlefs they are attended alfo 
with internal paradifiacal delights ; external paradifiacat delights reach 
only thefenfes of the body, but internal paradifiacal delights reach the 
affc&ions of the foul, and if the former be without the latter, they are 
void of all heavenly life, inafmuch as they have no foul or /pint in them; 
and every delight without it’s correfponding feral dr fpirit doth continu- 
ally grow more and more languid and faint, fatiguing the mind more 
than labour. There are in every part of heaven paradifiacal gardens, in 
which the angels find much joy, and fo far as it is attended with a de- 
light of the foul, fo far the joy is real and true. Hereupon they all 
aiked. What is the delight of the foul, and whence is It derived ? The 
angel replied. The delight of the foul is derived from love and wifdom 
proceeding from"the Lord ; and whereas love is an operative principle, 
and is operative by wifdom, therefore they are both fixed together in 
the effedt of fuch operation, which effedt is ufe : the delight arifing 
from fuch ufe entereth into the foul by influx from the Lord, and de- 
feendeth through the fuperior and inferior parts of the mind into all the 
fenfes of the body, and in them is complete and full, becoming hereby 
a true joy, and partaking of an eternal nature from the eternal fountain 
whence it proceedeth. Ye have juft now feen a paradifiacal garden, and 
I do avouch it for a truth, that there is not a fingle thing therein, not 
even the fmalleft leaf, which doth not exift by virtue of the marriage- 
union of love and wifdom in ufe ; wherefore if man be in this marriage- 
union, he is then in a celeftial paradife, and of confequence in heaven. 

9. After this, the condudting angel returned to the houfe of affembly, 
and addrefled himfelf to thofe, who had perfuaded themfelves that hea- 
venly joy and eternal happinefs confift in a perpetual glorification of 
God, and one continued feftival of prayer and praife’to *11 eternity, in 
confequence of a belief they had entertained that they fhould then fee 
God, andbecaufe the life of heaven as originating in the worlhip of God 
is called a perpetual fabbath. Follow me, faid the angel to them, and 
1 will introduce you to your joy : fo he conducted them into a little city, 
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in the midft of which was a temple, and all the houfes whereof were fup- 
ftofed to be- confecrated. In that city they obferved a. great concourfe 
of people flocking together from all parts of the neighbouring country, 
and amongft them a number of priefts, who received and faluted them on 
their arrival, and led them by the hand to the gates of the temple, and 
from thence into fome confecrated buildings about the temple, where 
they initiated them into the perpetual worihip of God ; telling them that: 
fruit city was a place of introdu&ion to heaven, and that the temple- 
therein was an entrance to a raoft fpacious and magnificent temple in 
heaven, where the angels glorify God by prayers and praifes to all eter- 
nity ; it is ordained; faid they, both here and in heaven, that ye arc 
firft to enter into the temple, and remain there for three days and three 
nights,, and after this initiation ye are to enter into the houfes of the 
city, which are fo many buildings confecrated by us to .divine worihip,. 
and in every houfe join. in. a communion of prayers, praifes, and repeti- 
tion of holy things with the congregation there afiembled ; ye are to take 
heed alfp that nothing but pious, , holy, and. religious fubje&s enter into 
your thoughts, or make a part of your converfation.. After, this the 
angel introduced his. companions into the temple, which they, found! 
filled and crowded with many perfons, who on earth had. lived in ex- 
alted ftations,. and with many likewife of an inferior clafs; there were: 
guards alfo ftationcd at the doors to prevent any from departing -until: 
they had- completed their flay of three days and three nights,. Then faid: 
frie angel. To-day is the fecond day lince the prefent congregation, 
entered into the temple; attend- to and examine them, and: ye will fee 
their manner of glorifying God., Then they examined them, and obferved, 
feveral fall afleep, and thofe who were awake yawning and liftlefs 
many of them, in confequence of the continual elevation of their thoughts . 
to God, without any relapfe into the inferior concerns of the body,, 
feemed as if their faces were moved out from their, bodies; feveralagain: 
had a wild and raving look with their eyes, by reafon of their lonf 
abftra&ion from vifible objects ; in fhort, every one feemed in great 
pain,, and to exprefs great wearinefs of fpirits, which Ihewed itfelf in a- 
violent ayerfion to what they, heard from the pulpit,- fo that they cried; 
out to the preacher to end his difcourfe, for that their ears were (tunned, . 
they could not underftand a Angle word that was fpoken, and the very 
found of. his voice was become painful .: then^inftantly they all left their. 
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feats, and crowding in a body to the doors, they broke them down, and 
by mere violence made their way through the guards. The priefts here- 
upon followed them, and walked clofe befide them, teaching, praying, figh- 
ing, and encouraging them to celebrate the folemn feftival, and to glorify 
God, and to fan&ify themfelves; and then, faid they, we will hereby 
initiate you into the eternal glorification of God in the moll magnificent 
and fpacious temple in heaven, and fo will introduce you to the enjoy- 
ment of eternal happinefs. Thefe words, however, made but little im- 
prdfion upon them, by reafon of the liftlefsnefs of their minds, arifing 
from the long elevation of their thoughts above their ordinary labours 
and employments. "But when they attempted to difcngage themfelves 
from the priefts, the priefts caught hold of their hands and garments, 
with intent to force them back again into the temple to a repetition of 
their prayers and praifes j but all was in vain ; they infilled on being left 
to themfelves to recruit their fpirits ; we lhall elfe die, they faid, through 
mere faintnefs and wearinefs. At that inftant, lo ! there appeared four 
men in white garments, with mitres on their heads ; one of them whilft 
on earth had been an archbifhop, and the -three others bilhops, all off 
them now become angels ; as they approached they addrefled them- 
felves to the priefts, and faid. We have obferved you from heaven, how 
ye feed thefe Iheep, that your inftru&ion tendeth to their infatuation ; 
furely ye know not what is meant by glorifying God, that it fignifieth 
the bringing forth the fruits of love, that is, the difeharging all the 
duties of our callings with faithfulnefs, fincerity, and diligence ; for 
this is the nature and fruit of love towards God and our neighbour, and 
this is the bond and blelfing of fociety; herein is God glorified, as alio 
by the returns of immediate worlhip at ftated times fucceeding thefe 
duties ; have ye never read thefe words of the Lord, Herein is my Father 
glorified, that ye bring forth much fruit, Jo Jballye be my difciples, John. xv. 
8. Ye priefts indeed may glorify God by your attendance on his imme- 
diate worlhip, inafmuch as this is your office, and from the difeharge 
thereof ye derive honour, glory, and recompence ; but it would be im- 
poffible for you, any more than others, thus to glorify God, unlefs 
honour, glory, and recompence were annexed to your office. Having 
faid thefe words, the bilhops gave charge to the keepers of the door to 
give free ingrefs and egrefs to all perfons, there being fo great a number 
of people, who from their ignorance of the ftate and nature of heaven, 
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can form no other idea of it’s happinefs, than that it confifteth in tha 
perpetual worfhip of God. 

10. After this the angel returned with his companions to the place of 
aflembly, where the feveral companies of wife ones were ftill waiting ; 
and next he addrefled himfelf to thofe who fanfied, that heavenly joy 
and eternal happinefs depend only on an introduction into heaven, which 
introduction is merely of divine grace and favour, and that in fuch cafe 
the perfons introduced would enter into the enjoyment of heaven, juft 
as perfons introduced to a marriage, or to a court-feftival, enter into the 
enjoyment of fuch fcenes. Wait here awhile, faid the angel, until I 
found my trumpet, and call together thofe who have been moft diftin- 
guifhed for their wifdom in regard to the fpiritual things of the church. 
After fome hours, there appeared nine men, with each of them a wreath 
of laurel on his head as a mark of diftinCtion ; thefe the angel introduced 
into the houfe of aflembly, where all the companies before collected 
were ltill waiting, and then in their prefence he addrfefled the nine 
ft rangers, and faid, I am informed, that in compliance with your requefts, 
ye have been permitted to afeend into heaven, according to your ideas 
thereof, and that ye have returned to this inferior or fub-celeftial earth, 
perfectly well inltruCted as to the nature and ftate of heaven ; tell us 
therefore what ye have feen, and how heaven appeared unto you. Then 
they replied in order, and the First began thus: My idea of heaven 
from my earlieft infancy to the end of my life on earth was this, that it 
was a place abounding with pleafures, comforts, enjoyments, gratifi- 
cations, and delights, of every fort and degree ; and that if I was intro- 
duced therein, I fhould be encompafled as with an atmofphere of fuch 
happinefies, and Ihould receive it with the higheft relifti, like a bride- 
groom at the celebration of marriage, and when he enters the bed- 
chamber with his Wide. Full of this idea, I afe ended into heaven, and 
paired the firft guard, and alfo the fecond ; but when I came to the 
third, the captain of the guard accofted me and faid. Who art thou, 
friend? I replied, It is my longing defire to afeend into. heaven, and 
I feem now to be arrived thither j I pray thee therefore permit me to 
enter in. Then he permitted me, and I faw angels in white garments, 
who came about me, and examined me,, and muttered amongft them- 
felves. What new guell is this who is not cloathed with heavenly raiment ? 
I heard their words, and thought within myfelf. This is a fimilar cafe 
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with what the Lord defcribes, of a perfon who came to the wedding, and 
had not on a wedding garment ; and I faid. Give me your garments : at 
this they fmiled, and inftantly one came from the judgment-hall with 
command to ftrip me naked, and to call me out, and to throw my cloaths 
after me; and thus I was call out. — The Second in order then began as 
follows : I alfo fuppofed, that if I was but admitted into heaven, which 
was over my head, I fhould there be encompafled with joys, which would 
fupply me with an eternity of happinefs ; I likewife wilhed to be there, 
and my wifh was granted ; but the angels on feeing me fled away, and* 
faid one to another. What prodigy is this ! how came this bird of night 
in amongft us ? On hearing thefe words, I really felt as if I had under- 
gone fome change of nature, and was no longer a man ; this however 
was merely imaginary, in confequence of the attraction of the heavenly 
atmofphere: prefently, however, there came one running from the 
judgment-hall, with an order that two fervants fhould lead me out again, 
and conduct me back by the way I afeended, till I reached my own 
home; then when I was come home, I appeared to others and to my- 
felf again as a man, in an human fhape. — The Third faid, I always 
conceived heaven to be fome external place of bleflednefs independent 
of the love-affections, wherefore as foon as I came into this world of 
fpirits, I had the moft ardent defire to go to heaven ; accordingly I fol- 
lowed thofe whom I faw afeending thither, and was admitted along 
with them ; but I did not proceed far, for when I was defirous, accord- 
ing to my idea of heavenly bleflednefs, to delight my mind with the 
light of heaven, which is white as fnow, and whofe eflence is faid to be 
wifdom, a fudden ftupor feized my underftanding, and darknefs my 
eyes, and I was reduced to a ftate of infanity : fo again, from the heat of 
•heaven, which correfpondeth with the brightnefs of it’s light, and 
whofe eflence is faid to be love, there arofe in my heart a violent palpi- 
tation, a general uneafinefs feized my whole frame, I was inwardly ex- 
cruciated to fuch a degree that I could no longer Hand upright, but felt 
flat on the ground. Whilft I was in this fituation, one of the attendants 
came with an order from the judgment-hall to carry me gently to my 
own natural light and heat, and when I came thither my fpirits and my 
heart prefently returned to me again. — The Fourth faid, that he alfo had 
conceived heaven to be fome external place of bleflednefs independent of 
the love-affe&ions : As foan therefore* (aid he* as I came into the fpi- 
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ritual world, I inquired of the wife ones whether I might be permitted 
to afcend into heaven, and was informed that this liberty was granted to 
all perfons, but that there was need of caution how they ufed it, left they 
fhould be caft down again ; I made light of this caution, and afcended, 
in full confidence that all were alike qualified for the reception of hea- 
venly blifs in all it’s fulnefs ; but alas ! I was no fooner within the 
confines of heaven, than my life feemed to be departing from me, and 
through the violent pains which feized my head and breaft, I was forced 
to fall flat on the ground, where I twilled and wreathed my body like a 
fnake when it is brought near the fire ; in this ftate I crawled to the 
brink of heaven, from whence I threw myfelf headlong down, and being 
taken up by fome people who were Handing near the place where I lighted, 
by proper care I was foon brought to myfelf again. — The other Five 
then gave a wonderful relation of what befel them in their afeents into 
heaven, and compared the changes they experienced as to their llates of 
life, with the .ftate of filh when raifed out of water into air, or with that 
of birds when raifed out of air into aether; and they declared, that after 
having fuffered fo much pain, they had no longer any defire to afcend 
into heaven, and only wifhed to live a life agreeable to the ftate of their 
own affections, amongft their like in any place whatfoever ; that they 
were well informed, that in the world of fpirits, (the prefent place of 
their refidence) all perfons undergo a previous preparation, the good for 
heaven, and the wicked for hell, and that after fuch preparation they 
difeoverways open for them unto focieties of their like, with whom they 
are to live eternally, and that they enter fuch ways with the utmoft de- 
light, becaufe they are fuitable to their love and affections. When they 
of the firft affembly had heard thefe relations, they all likewife acknow- 
ledged, that they had never entertained any other notion of heaven, than 
of a local bleffednefs independent of their internal difpofitions, and that 
to be admitted therein would be to enter upon the fruition of never- 
ceafing delights. Then the angel, who had the trumpet, addreffed them 
in the following words : Ye fee now that the joys of heaven and eternal 
happinefs have not relation to place, but to the ftate of the life of man 
{homo) ; and a ftate of heavenly life is derived from love and wifdom; 
and whereas ufe, or profitable fervice, is that which containeth love and 
wifdom, and in which they are fixed and fubfift, therefore a ftate of 
heavenly life is derived from the conjunction of love and wifdom in ufe. 
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It is the 'fame thing if we call them charity, faith, and good works, 
inafmuch as charity is love, faith is truth whence wifdom fpringeth, and 
good works are ufes. Moreover in our fpiritual world there are places 
as in the natural world, otherwife there could be no habitations, and 
diltindt abodes ; neverthelefs place with us is not place, but an appear- 
ance of place according to the Hate of love and wifdom, or of charity 
and faith. Every one who becometh an* angel carrieth his own heaven 
within himfelf, inafmuch as he carrieth in himfelf the love of his own 
heaven ; for man (homo) from creation is a very fmall effigy, image, and 
type of the great heaven, and the human form nothing elfe ; wherefore 
every one cometh after death to that fociety in heaven, to whofe general 
form he beareth a particular agreement in his particular form ; of con- 
fequence when he entereth into that fociety, he entereth into a form 
correfponding to himfelf, thus he paffeth from himfelf into a felf-fociety 
as it were, and from a felf-fociety into himfelf, and enjoyeth his own 
life in that of the fociety, and that of the fociety in his<>wn; for every 
fociety in heaven may be confidered as one common body, and the con- * 
llituent angels as the fimilar parts thereof, from which the common body 
deriveth it’s exiftence and fupport. Hence it follows, that they who are 
principled in evils, and in falfes originating in evils, have formed in 
themfelves an effigy of hell, which fuffereth torment in heaven from the 
influx and violent activity of one oppolite upon another ; for infernal 
love is oppofite to heavenly love, and confequently the delights of each 
.are in a date of difcord and enmity, and whenfoever they meet, endeavour 
to dedroy each other. 

ii. After this a voice was heard from heaven, faying to the angel who 
had the trumpet, Seledt ten out of the whole aflembly, and introduce 
them to us ; we have heard from the Lord that he will prepare them, fo 
as to prevent the heat and light, or the love and wifdom, of our heaven, 
from doing them any injury during the fpace of three days. Then ten 
were fele&ed, and followed the angel ; and they afcended by a deep path 
up a certain hill, and from thence up a mountain, on the fummit where- 
of was the heaven of thofe angels, which had before appeared to them at 
a didance like an expanfe in the clouds : and the gates were opened for 
them, and after they had pafled the third gate, the introducing angel 
haftened to the prince of the fociety, or of that heaven, and announced 
to him their arrival ■, and the prince faid. Take fome of my attendants, 
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and carry them back word that their arrival is acceptable to me. and 
introduce them into my anti-court, and provide for each a feparate 
apartment with a bed-chamber, and appoint fome of my vaflals and 
fervants to wait upon them, and to obey their orders : and foitwas done. 
But when they were introduced by the angel, they alked, 'whether it 
was allowable to go and fee the prince ? and the angel replied. It is 
now morning, and it is not allowable before noon ; till that time every 
one is engaged in his particular office and employment ; but ye are in- 
vited to dinner, and then ye will fit at table with our prince ; in the 
mean time I will introduce you into his palace, and lhew you the grand 
and magnificent things it contains. 

12. When- they were come to the palace, they firft viewed it from 
without ; it was large and fpacious, built of porphyry, with a founda- 
tion of jafper, and before the gate were fix high pillars of lapis lazuli j 
the roof was of plates of gold, the windows high of the moft tranfparent 
chryftal, whofe frames alfo were of gold. After viewing the outfide 
they were introduced within, and were conducted from one apartment 
to another, in each of which they faw ornaments of inexpreffible elegance 
and beauty, the ceilings being decorated with paintings of inimitable 
workmanlhip ; near the walls werefet tables of filver overlaid with gold, 
whereupon were placed various utenfils made of precious ftones, and of 
entix-e gems in celeftial forms, with feveral things befides which no eye 
on earth had ever feen, and confequently fuch as could never be fuppofed 
to exift in heaven. Whilft they were ftruck with aftonifhment at thefe 
magnificent fights, the angel faid. Be not furprized; thefe things which 
ye behold are not the production and workmanfhip of any angelic hand, 
but were framed by the builder of the univerfe, and prefented as a gift to* 
our princej wherefore the architectonic art is here in it’s eflential per- 
fection, and hence are derived all the rules of that art as known and 
practifed in the world. The angel added further. Ye may poffibly con- 
ceive that fuch things bewitch our eyes, and infatuate us by their gran- 
deur, and that we confider them as conftituting the joys of our heaven ; 
but this is not the cafe, inafmuch as our hearts not being in fuch things, 
they are only accefiory to the joys of our hearts, and therefore fo far as 
we contemplate them as accefiory, and as the workmanfhip of God, To- 
lar we contemplate in. them the divine omnipotence and benignity. 
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13. After this the angel faid to them. It is not yet noon, come with 
me into the garden of our prince, which is near to the palace : fo they 
went with him, and as they were entering he faid. Behold here the moft 
magnificent of all gardens in our heavenly fociety ! But they replied. 
How ! there is no garden here ; we fee only one tree, and on it’s branches 
and it’s top as it were fruits of gold and leaves of filver, with their 
edges adorned with emeralds, and underneath the tree little children 
with their nurfes. Hereupon the angel with an infpired voice faid. This 
tree is in the midft of the garden, and is called by us the tree of our 
heaven, and by fome the tree of life. But advance, and draw nearer, and 
your eyes will be opened, and ye will fee a garden ; and they did fo, and 
their eyes were opened, and they faw abundance of trees laden moft 
plentifully with fine-flavoured fruits, entwined about with young vines, 
whofe tops with their fruits inclined towards the tree of life in the midft. 
Thefe trees were planted in a continued feries, which proceeding from 
a point, and being continued into endlefs orbs, or gyration^, as of a 
perpetual fpiral, formed a perfect fpiral of trees, wherein one fpecies 
fucceeded another in continual order according to the worth and excel- 
lence of their fruits : the beginning of the circumgyration was at fome 
diftance from the tree in the midft, and the intervening fpace was radiant 
with a beam of light, by virtue whereof the trees in the orb (hone with 
a fplendor that penetrated from one to another, and was continued from 
the firft to the laft : the firft trees were the moft excellent of all, abound- 
ing with the choiceft fruits, and were called paradifiacal trees, being 
never feen on any earth of the natural world, becaufe none fuch ever 
grew there, or could grow ; thefe were fucceeded by olive-trees, the 
olives by vines, the vines by fweet-feented fhrubs, and the fweet- 
feented fhrubs by timber trees whofe wood was ufeful for building. At 
ftated intervals in this fpiral or gyration of trees, were interfperfed feats, 
formed of the young (hoots of the trees behind, brought forward, and 
entwined in each other, whilft the fruits of the trees hanging over at the 
fame time enriched and adorned them. In this perpetual winding orb 
pf trees were fmall paffages, which opened into flower-gardens, and from 
them into fhrubberies laid out in areas and beds. At the fight of all thefe 
.things the companions of the angel exclaimed. Behold heaven in form 1 
wherefoever we turn our eyes we are ftruck with an influx of fomewhat 
celcftially-paradifiacal, which is not to be exprefled. At this the angel 
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rejoiced, and laid. All the gardens of our heaven are reprefentative forma 
tor types of heavenly bleflednefles in their origins, and becaufe the influx 
of thefe bleflednefles elevated your minds, therefore ye exclaimed. Behold 
heaven in form ! but they, who do not receive that influx, regard thefe 
paradiliacal gardens only as common w’oods or forefts ; and all they re- 
ceive the influx who areoinder the influence of the love of ufes, but they 
do not receive it, who are under the influence of the love of glory not 
originating in ufes. Afterwards he explained, and taught them, what 
every particular thing in the garden reprefented and fignified. 

14. Whilft we were thus, employed there came a meflenger from the 
prince, with an invitation to them to eat bread with him ; and at the 
lame time two attendants brought garments of fine linen, and faid, Put 
on thefe, becaufe no one is admitted to the prince’s table unlefs he be 
cloathed in the garments of heaven : then they put them on, and accom- 
panied their angel, and were Ihewn into a drawing-room belonging to- 
the palace, where they waited for the prince ; and there the angel in- 
troduced them to the company and converfation of the grandees and. 
nobles, who were alfo in expectation of the prince’s appearing : and 
lo ! in about an hour the doors were opened, and he was feen to enter 
through one wider than the reft, on the weftern fide, in great order and 
pomp of proceflion : his privy-counfellors went before him, after them, 
counfellors of inferior orders, and next came the officers, of chief rank 
belonging to the court : in the midft of thefe was the prince, and after 
him courtiers of various diftineftions, and laftly the guards ; in all they 
amounted to a hundred and twenty. Then the angel advancing before 
the ten ftrangers, who by their drefs appeared now like natives of the 
place, approached with them towards the prince, and reverently intro- 
duced them to his notice ; and the prince, without Hopping the pro-, 
ceflion, faid to them. Come with me to eat bread. So they followed, 
him into the dining-room, where they faw a table magnificently fet out, 
having in the middle a high pyramid of gold with a hundred branches in. 
triple order, and to each branch a fmall paten, or balket, containing 
variety of fweet-jneats and preferves, with other delicacies made of bread 
and wine ; and through the middle of the pyramid there iffued as it were 
a bubbling fountain of neeftareous wine, the ftream whereof, falling- 
fronf*the fummit of the pyramid, divided itfelf into different channels, 
and filled the cups. Befide this high pyramid were various celeftial 
i forms-' 
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forms of gold, on which were dirties and plates covered with all 
kinds of meat : the celeftial forms containing the dirties and plates, 
were forms of art derived from wifdom, fuch as cannot be devized by 
any human art, nor expreffed by any human words : the dirties and plates 
were of filver, on which were engraven forms rtmilar to thofe that 
fupported them; the cups were of -tranfparent gems : fuch was the 
apparatus of the table. 

15. The drefs of the prince and of his minifters was this: the prince 

was clad in an upper garment of purple, befet with ftars of filver wrought 
in needle-work ; under this garment he had a waiftcoat of bright filk of 
a blue colour ; this was open about the bread, where there appeared the 
front-part of a kind of zone, or ribband, with the enfign of his fociety 5 
the enfign was an eagle fitting on her young at the top of a tree ; this 
was wrought of fliining gold befet with diamonds. The privy-coun- 
fellors were drefled nearly after the fame manner, but without that 
enfign, inftead whereof they wore fapphires curioufly wrought hanging 
from their necks by a chain of gold. The courtiers wore coats of a 
brownirti colour, wrought with flowers encompafling young eagles; 
their waiftcoats were of filk of a fire-colour ; foalfo were their breeches 
and (lockings : thus were they dad. > 

16. The privy-counfellors, with thofe of an inferior order, and the 
^grandees, flood round about the table, and by order of the prince folded 

their hands together, and at the fame time uttered in a low voice a prayer 
of thankfgiving to the Lord ; and after this, the prince making a fign, 
they reclined ( b ) themfelves on couches at the table : and the prince faid 
to the ten ftrangers. Do ye alfo recline with me, behold there are your 
couches ; fo they reclined ; and the attendants, who were before fent by 
the prince to wait upon them, flood behind them. Then faid the prince 
to them. Take each of you a plate from it’s fupporting form, and after- 
wards a paten from the pyramid ; and they did fo, and Io ! inftantly new 
plates and patens appeared in the place of thofe that were taken away j 
and their cups were filled with wine that dreamed from the fountain out 
of the great pyramid ; and they did eat and drink. When dinner was 
about half ended, the prince addrefled himfelf to the ten new guefts, and 
faid, I have been informed that ye were convened on the earth which is 
immediately under this heaven, in order to difclofe your thoughts con- 
cerning the joys of heaven 1 and the eternal happinefs thence derived, 
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and that ye profeffed different opinions, each according to his peculiar 
ideas of delight as originating in the bodily fenfes $ but what are the 
delights of the bodily fenfes without the delights of the foul ? the former 
are animated by the latter ; the delights of the foul in themfelves are 
imperceptible bleffednefles, but they become more and more perceptible 
as they defcend into the thoughts of the mind, and fqQp thence into the 
fenfations of the body; in the thoughts of the mind, they are perceived 
as happineffes, in the fenfations of the body as delights, and in the body 
itfelf as pleafures ; eternal happinefs is derived from the latter and the. 
former taken together ; but from the latter alone there refulteth a hap- 
pinefs not eternal, but temporal, which is quickly ended and paffcth 
away, and in fome cafes becometh unhappinefs. Ye have feen now that 
all your joys are the joys of heaven, but in a more excellent degree than 
ye could ever have conceived ; yet neverthelefs fuch joys do not inwardly 
affedl our minds. There are three [things] which enter as' one into our 
minds by influx from the Lord ; thefe three as one, or this trine,- are 
love, wifdom, and ufe ; love and wifdom of themfelves exiftonly ideally, 
being confined to the affections and thoughts of the mind, but in ufe 
they exift really, becaufe they are joined together in adt and bodily em- 
ployment; and where they exift really, there they alfo fubfift; and- 
whereas love and wifdom exift and fubfift in ufe, it is ufe whereby we 
are affeCted, and ufe confifteth in a faithful, fincere, and diligent dif- 
charge of the works of our functions ; the love of ufe, and an appli- 
cation to ufe thence derived, knit together the powers of the mind, and 
prevent their difperfion, fo that the mind is guarded againft wandering, 
and diflipation, and the imbibing of falfe lufts, which flow in with their 
enchanting dclufions from the body and.the world through the fenfes, 
whereby the truths of religion and morality, with all that is good in 
either, become the fport of every wind; but an application of the mind 
to ufe bindeth and uniteth together thofe truths, and difpofeth the mind 
to become a form receptible of wifdom thence derived, and in this cafe 
it extirpates the idle fports and paftimes of falfity and vanity, baniftiing 
them from it’s center towards the circumference. But ye will hear more 
on this fubjeCt from the wife ones of our fociety, whom I will fend to 
you in the afternoon. So faying, the prince rofe up, and the new 
guefts along with him, and bidding them farewel, he gave a charge to 
the conducting angel to lead them back to their private apartments, and 
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there to (hew them every token of civility and refped:, and alfo to invite 
fome courteous and affable company to entertain them with difcourfe on 
the various joys of this fociety. 

17. The angel executed the prince’s charge, and when they were 
come back to their private apartments, the company, invited from the 
city to entertain 4Jfcm with difcourfe on the various joys of the fociety, 
arrived, and after the ufual compliments entered into converfation with 
them in a ftrain at once entertaining and elegant. But the conducing 
angel faid, Thefe ten men were invited into this heaven to fee it’s joys, 
and to receive thereby a new idea concerning eternal happinefs ; acquaint 
us therefore with fome of it’s joys, fuch as affedl the bodily fenfes, and 
afterwards, when the wife ones arrive, they will acquaint us with what 
renders thofe joys fatisfa&ory and happy. Then the company who were 
invited from the city, related the following particulars. 1 . There are here 
days of feftivity appointed by the prince, in order that the mind, by a 
due relaxation, may recover from the wearinefs which an emulative de- 
iire may occafion in particular cafes ; on fuch days we have concerts of 
mufic and finging in the public buildings of the city, and out of the 
city are exhibited games and {hews ; in the forums at fuch times are 
©rcheftras raifed, furrounded with ballifters formed of vines planted thick 
together, from which hang bunches of ripe grapes ; within thefe bal- 
lifters in three rows one above another fit the muficians, with their wind 
and firing inftruments, of various tones both high and low, loud and 
foft, and befide them fit finging-men and finging-women, who enter- 
tain the citizens with the fweeteft mufic and finging, both in concert and 
folo, varied at times as to it’s particular fpecies ; thefe concerts con- 
tinue on thofe days of feftivity from morning till noon, and afterwards 
till evening. 2. Moreover, every morning, from the houfes round the 
forums are heard the moft fweet fongs of virgins and young girls, which 
penetrate through the whole city ; it is one affection of fpiritual love, 
which is fung every morning, that is, is founded by modifications of 
the finging voice, or modulations, and that affetftion in the fong is per- 
ceived as real afFedtion, ■ flow ing into the minds of the hearers, and ex- 
citing them to a corrcfpondence with it ; luch is the nature of heavenly 
finging; the virgin-fingers fay, that the found, of their fong is felf- 
jnlpircd and felf-animated from within, and exalted with delight accord-, 
ing to the reception it meets with from the hearers. This ended, the 
3 windows 
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windows of the houfes of the forum, and Iikewife of the houfes of the 
ftreete, are fhut, and lb alfo are the doors, and then the whole city is 
lilent, and no noife heard in any part of it, nor is any perfon feen loiter- 
ing in the llreets, but all are intent on their work and the labour of their 
callings. 3. At noon however the doors are opened, and in the after- 
noon alfo the windows in fome houfes, and boys and girls are feen play- 
ing in the llreets, whilft their mailers and miftrelfes fit at the entrance 
of their houfes, watching over them, and keeping them in order. 4. At 
the extreme parts of the city are to be feen various fports of boys and 
young men, as running, hand-ball, tennis, &c. ; there are befides trials 
of Ikill amongll the boys, in order to difcover the readinefs of their wit 
in fpeaking, acting, and perceiving; ai)dtofuchas excel are given fome 
leaves of laurel as a reward ; not to mention other things of a like nature, 
defigned to call forth and exercife the latent talents of the young people. 
5. Moreover out of the city are exhibited llage-entertainments, wherein 
the comic aCtors reprefent the various graces and virtues of moral life, 
amongll whom are inferior characters for the fake of relatives. And one 
of the ten alked. How for the fake of relatives ? And they replied. No 
one virtue with it’s graces and beauties can be reprefented to the life, 
unlefs by means of relatives, wherein are comprized and reprefented all 
it’s graces and beauties from the greatell to the leall ; and the inferior 
characters reprefent the leall, even till they become none ; but it is 
provided by law, that nothing of the oppolite, which is called indecent 
and difhonourable, lhould be exhibited, except* figuratively and as it 
were remotely : the reafon of which provifion is, becaufe nothing that 
is honourable and good in any virtue can by fuccclfive progrellions pafs 
over to what is dilhonourable and evil ; it only proceedeth to it’s leall, 
till it ceafeth and becometh none, and when that is the cafe, the op- 
pofite commenceth ; wherefore heaven, where all things arc honourable 
and good, hath nothing in common w ith hell, where all things arc 
dilhonourable and evil. 

1 8. During this difeourfe, a fervant came in and brought word, that 
the eight wife ones invited by the. prince’s order w r cre arrived, and 
wilhed to be admitted ; whereupon the angel went out to receive and 
introduce them ; and prefently the wife ones, after the cullomary cere- 
monies of introduction, began to difeourfe with them on the beginnings 
and increments of wifdom, with which they intermixed various accounts 
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of it’s progrcfllve ftate, {hewing, that with the angels it never ceafeth, 
or cometh to a period, but advanceth and increafeth to eternity. Here- 
upon the attendant angel faid to them. Our prince at table difcourfed 
with thefe men concerning the feat or abode of wifdom, (hewing, that 
it is in ufe ; if it be agreeable to you, be pleafed to difcourfe with them 
further on the fame fubjedt. And they faid, Man (homo) from his firft 
creation was endued with wifdom and it’s love, not for the fake of him- 
felf, but for the fake of it’s communication with others from himfelf; 
hence it is a maxim infcribed on the wifdom of the wife, that no one is 
wife for himfelf alone, or liveth for himfelf, but for others at the fame 
time ; this is the ground and origin of fociety, which otherwife could 
not exift ; to live for others is to promote ufes ; ufes are the bonds of 
fociety, which bonds are as many in number as there are good ufes, and 
the number of ufes is infinite ; there are fpiritual ufes, fuch as regard 
love towards God, and love towards our neighbour j there are moral 
and civil ufes, fuch as regard the love of the fociety and ftate to which 
a man belongeth, and of his fellow-citizens amongft whom he liveth ; 
there are natural ufes, which regard the love of the world and it’s 
neceflities ; and there are bodily ufes ; fuch as regard the love of felf- 
prefervation with a view to fuperior ufes. All thefe ufes are infcribed 
on man ( homo ), and follow in order one after another, and when they 
are together, one is in the other : they who are in the firft ufes,, which 
are fpiritual, are in all the fucceeding ones, and fuch are wife perfons r 
but they who are not in the firft, and yet are in the fecond, and thereby 
in the fucceeding ones, are not fo highly principled in wifdom, but only 
appear to be fo by virtue of an external morality and civility; they who 
are neither in the firft nor fecond, but only in the third and fourth,, 
have not the leaft pretenfions to wifdom, for they are fatans, loving 
only the world and themfelves for the fake of the world'; but they who 
are only in the fourth, are leaft of all Wife, for they are devils, becaufe 
they live to themfelves alone, and to others only for the fake of them- 
felves. Moreover every love hath it’s particular delight, for by delight 
love is kept alive, and the delight of the love of ufes is. heavenly delight, 
which enters fucceeding delights in order, and according to the order 
of fucceffion exalteth them and maketh them eternal. After this they 
enumerated the heavenly delights proceeding from the love of ufes, and 
faid, that they are a thoufand times ten thoufand, and that all who enter 
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into heaven enter into thofe delights: with further converfation of 
wifdom on the love of ufes, they pafied the day with them until evening- 

1 9. Towards evening there came a footman cloathed in linen to the 
ten llrangers who attended the angel, and invited them to a marriage- 
ceremony which was to be" celebrated the next day ; and the ftrangers 
were much rejoiced to think, that they were alfo to be prefent at at 
marriage-ceremony in heaven. After this they were conduced to the 
houfe of one of the privy-counfellors, and fupped with him, and after 
fupper they returned to the palace, and retired each apart into his own. 
bed-chamber, where they flept till morning ; and when they awoke, they 
heard the finging of the virgins and young girls from the houfes round' 
the public places of refort, of which mention was made above ; they 
fung that morning the affedion of conjugial love, the fweetnefs whereof 
did fo affedt and move the hearers, that they perceived fenlibly a blefled. 
delightfulnefs inftilled into their joys, which at the lame time exalted 
and renewed them. At the hour appointed the angeP faid. Make your- 
felves ready, and put on the garments of heaven which our prince fentr 
you ; and they did fo, and lb ! the garment* were refplendent as witli 
flaming light; and they aflted the angel. Whence is this ? He replied, 
Becaufe ye are going to a marriage-ceremony, and when that is the 
cafe, our garments always affume a ihining appearance, and become 
marriage-garments. 

20. After this the angel conduded them to the nuptial houfe, and 
the porter opened' the door; and prefently being admitted within, the 
houfe, they were received and complimented by an angel fent from the 
bridegroom, and introduced' and'lhewn to the feats intended for them ; 
and foon after they were invited into an antichamber, where they faw 
fn the middle a table, on which was placed a magnificent candleftick 
with feven branches and fconces of gold ; and on the walls hung lamps 
of filver, which being lighted made the atmofphere appear as of a 
golden hue : and' they obferved on each fide of the candleftick two 
tables, on which were fet loaves in a triple order ; there were tables alfb 
at the four corners of the room, on which were placed' cups of chryftal*. 
Whilft they were viewing thefe things, lo ! a door opened from a clofet 
near the marriage-chamber, and they law fix virgins come out, and 
after them the bridegroom - and' bride, holding each other by the hand; 
and advancing towards a feat placed oppofite to- the candleftick, on 

whiefo 


Digitized by t^ooQle 



The Deli G-»rS’ of Wlsdom 


30 

which they- feated themfelves, the bridegroom on, the left hand, and the 
bride on the right, whilft the fix virgins flood befide the feat near the 
bride. The bridegroom was ckd in a robe of bright purple, and a 
waiflcoat of fine fhining linen, with an cphod, on which was a golden 
plate fet round with diamonds,, and on the plate was engraven a young 
eagle, the marriage-enfign of that heavenly fociety ; on his head he 
wore a mitre : but the bride was clad in a fcarlet robe, with an under- 
garment of fine needle-work, continued from her neck to her feet, and 
beneath her bofom fhe wore a golden girdle, and on her head a crown 
of gold befet with rubies. When they were thus feated, the bridegroom,' 
•turned himfelf towards the bride, and put a golden ring on her finger, 
and took bracelets and a necklace of pearl, and tied the bracelets about 
her wrifls, and the necklace about her neck, and laid. Accept tbcje 
pledges ; and as fhe accepted them he kiffed her, and faid. Now thou art 
mine ; and he called her his wife. Hereupon all the company cried 
out. May the divine blefling be upon you ! Thefe words were firfl pro- 
nounced by each feparately, and afterwards by all together ; they were 
pronounced alfo in turn by a certain perfon fent from the prince as his 
reprefentative, and at that inflant the antichamber was filled with an 
aromatic fmoke, which was a token of blefling from heaven : and then 
the fervants in waiting took the loaves from the two tables befide the 
candleflick, and cups (now filled with wine) from the tables at the 
comers of the room, and. gave to each of the guefls his own loaf and 
his own cup, and they did eat and drink. After this the hufband and 
his wife rofe up, and the fix virgins attended them with the filver lamps 
(now lighted) in their hands to the door, and the married pair entered 
the bed-chan)bcr ; and the door was fhut. 

21. Afterwards the conducting angel difeourfed with the guefls con- 
cerning his ten companions, acquainting them how he was commiffioned 
to introduce them, and fhew them the magnificent things contained in 
the prince’s palace, and how they had dined at table with him ; and 
that afterwards they had converfed with the wife ones of the fociety ; 
and he faid. May I be permitted to introduce them alfo to you, in 
order that they may enjoy the pleafure of your converfation ? So he in- 
troduced them, and they entered into difeourfe together, and a certain 
wife perfonage, one of the marriage-guefls, faid. Do ye underfland what 
is fignified by the things ye have fecn? : They replied, that in fome 
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degree they did ; and immediately they afked him. Why was the bride- 
groom ( now the hulband) clad in that particular manner ? He anfwered, 
Becaufe the bridegroom (now the hulband) reprefented the Lord, and 
the bride (now the wife) reprefented the church, inafmuchas marriages 
in heaven reprefent the marriage of the Lord with the church ; this is 
the reafon why he wore on his head a mitre, and was clad in a robe, a 
coat, and an ephod, like Aaron, and why. the bride had a crown on 
her head, and was clad in a long robe like a queen ; but to-morrow they 
will be cldathed differently, becaufe this reprefentation lafteth no longer 
than to-day. They alked further. Since he reprefented the Lord, and 
Ihe the church, why did Ihe fft on his right hand ? The wife perfonage 
replied, Becaufe there are two things which conftitute the marriage of 
the Lord and the church, viz. love and wifdom, and the Lord is love, 

and the church is wifdom, and wifdom is at the right hand of love, -'for 
# 

every member of the church is wife as of himfelf, and in proportion as 
he is wife he receiveth love from the Lord ; the right hand alfo fignifieth 
power, and love hath power by means of wifdom : but as we faid before, 
after the marriage-ceremony the reprefentation is changed, for then the 
Hulband reprefenteth wifdom, and the wife the love of his wifdom; this 
love however is not primary, but fecondary love, being derived from the 
Lord to the wife by the wifdom of the hulband j the love of the Lord, 
which is primary love, is the love of wifdom abiding with the hulband, 
wherefore after marriage, both together, the hulband and his wife, re- 
prefent the church. They alked again. Why did not ye men ffand 
befide the bridegroom (now the hulband), as the fix virgins ftood befide 
the bride (now the wife) ? The wife perfonage anfwered. The reafon is,- 
becaufe we to-day are numbered amongft virgins, and the number fix 
fignifies all and what is complete. But they faid. Explain your meaning. 
He replied. Virgins fignify the church, and the church confifteth of 
both fexes, wherefore alfo we, with refpedt to the church, are virgins ; 
that this is the cafe, is evident from thefe words in the Revelation, 
Tbe/e are they which were not defiled with women, for they are virgins, 
and, follow the Lamb wberefoever he goeth. Chap. xiv. 4. And whereas 
virgins fignify the church, therefore the Lord likened it to ten virgins 
invited to a marriage. Matt. xxv. And whereas by Ifrael, Zion, and 
Jerufalem, is fignified the church, therefore mention is fo often made 
in the word, of the virgin and daughter or Israel, of Zion, and 
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of Jerusalem. The Lord alfo defcribeth his marriage with the church 
inthefe words. On thy right hand dId stand the ojjeen tn gold 
of Ophir : her c loathing is of wrought gold ; Jhe Jh all he brought unto the 
kin 1 in RAIMENT OF NEEDLE-WORK; the virgins her companions that 
follow HER Jball enter into the king’s palace, Pfalm xlv. 9 to 16. Laftly 
they aflced, Is it expedient that a prieft be prefent and minifter at the 
marriage-ceremony ? The wife perfonage anfwered. This is expedient 
on the earths, but not in the heavens, by reafon of the reprefentation 
of the Lord himfelf and the church ; on the earths they are not aware 
of this; but neverthelefs with us a prieft minifters in whatever relates to 
hetrothings, or entering into marriage-contraCts, and heareth, receiveth, 
confirmeth, and confecrateth the confent of the parties ; confent is the 
eflential of marriage, and all other fucceeding ceremonies are it’s for- 
malities. 

22. After this the conducting angel went to the fix virgins, and gave 
them alfo an account of his companions, and requefted, that they would 
vouchfafe to join company with them ; accordingly they came, but when 
they drew near, they fuddenly retired, and entered the women’s apart- 
ment, where they mixed with the virgins their companions : on feeing 
this, the conducting angel followed them, and aflced why they retired 
fo • fuddenly without entering into converfation ? They replied. We 
cannot approach : and he faid. Why not ? And they anfwered. We do 
not know, but we perceived fomewhat which repelled, and drove us 
back again : tve hope they will excufe us. And the angel returned to 
his companions, and told them what the virgins had faid, and he added, 
1 conjecture that your love of the fex is not chafte ; in heaven we love 
virgins for their beauty and the elegance of their manners, and we love 
them intenfely, but chaftely. Hereupon his companions fmiled, and faid. 
You conjecture right; who can behold fuch beauties near, and not feel 
fome ftirring of defirc ? 

23. After this entertaining converfe the marriage-guefts departed, 
and alfo the ten ftrangers with their attendant angel, and the evening 
being far advanced, they retired to reft. In the morning they heard a 
proclamation. To-day is the sabbath ; and they arofe, and aflced the 
angel what it meant : he replied. It is for the worlhip of God, which 
returncth at ftated periods, and is proclaimed by the priefts ; the wor- 
ftiip is performed in our temples, and lafts about two hours ; wherefore* 
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If it pleafe you, come along with me, and I will introduce you ; fo they 
made themfelves ready, and attended the angel, and entered the temple t 
it was a large building capable of containing about three thoufand perfons, 
of a femicircular form, fet round with benches or feats of a fimilar 
figure. The pulpit in front of the feats was drawn a little from the 
center ; the door was behind the pulpit on the left hand. The ten 
Grangers entered with their' conducting angel, who pointed out to them 
the places where they fhould fit, telling them. Every one who entereth 
the temple knoweth his own place, and this by a kind of innate percep- 
tion, nor can he fit down in any place but his own ; in cafe he taketh 
another place, he heareth nothing, and pCrceiveth nothing, and alfo 
difturbeth order, the confequencc whereof is, that the prieft is not 
infpired. 

24. When the congregation was afiembled, the prieft afcended the 
pulpit, and preached a fermon full of the fpirit of wifdom : the fubjeCt 
was concerning the fandlity of the facred fcriptures, and the conj undiion 
of the Lord with both worlds, the fpiritual and the natural, by means 
thereof ; in the illumination by which he was influenced, he fully proved, 
that that holy book was dictated from Jehovah the Lord, and that con- 
fequently he is in it, fo as to be the wifdom it contains ; but that the 
wifdom which is Jehovah therein, lieth concealed under the fenfe of 
the letter, and is not opened but to thofe who are in truths of doCtrine, 
and at the fame time principled in good of life, and thus arc in the 
Lord, and the Lord in them : to his difcourfe he fubjoined a prayer, 
and defcended. As the audience were going out, the angel requefted 
the prieft to fpeak a few words of peace with his ten companions ; and 
he came to them, and they converfcd together for the fpaCe of half an 
hour, and he difcourfed concerning the divine trinity, that it is in Jefus 
(thrift, in whom all the fulnefs o‘f the godhead dwelleth bodily, accord- 
ing to the words of the apoftle Paul ; and afterwards concerning the 

( union of charity and faith, but he faid, concerning the union of charity 
/ ~ and truth, becaufe faith is trutl^ 

25. After exprcfling their thanks they departed home ; and when they 
were come thither the angel faid to them. To-day is the third day fince 
your afcent into the fociety of this heaven, and ye were prepared by the 
Lord to ftay here three days, wherefore it is time that we be feparated ; 
jput off therefore the garments fent you by the prince, and put on your 
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ow n. When they had done fo, they were infpired with a defire to be 
gone, fo they departed, and defeended, the angel attending them to 
* the place of afiembly ; and there they gave thanks to the Lord for vouch- 
fafing to blefs them with fcience, and thereby with intelligence, con- 
cerning heavenly joys and eternal happinefs. 

26. “I again proteft in truth, that thefe things were done and faid, 
" as they arc related, the former in the world of fpirits, which is in the 
** midft between heaven and hell, and thefe latter in the fociety of 
" heaven to which the angel of the trumpet and the conductor belonged. 
“ Who in the chriftian orb would have known any thing concerning 
“ heaven, and concerning the joys and the happinefs therein experienced, 
“ the fcience whereof is a fcience of falvation, unlefs it had pleafed the 
“ Lord to open to fome perfon or other the fight of his fpirit, and to 
“ fhew and teach ? That fimilar things exift in the fpiritual world, is 
** very manifeft from what was feen and heard by the apoftle John, as 
“ deferibed in the Apocalypfe, as that he faw the Son of Man in the 
tc midfl of feven candlefticks, and alfo a tabernacle, temple, ark, and 
** altar in heaven; a book fealed with feven feals, the book opened, 
“ and horfes going forth thence ; four animals around the throne ; 
** twelve thoufand chofen out of each tribe ; locufts afeending out of the 
*« abyfs ; a dragon, and his combat with Michael ; a woman bringing 
** forth a male child, and flying into a wildernefs by reafon of the 
** dragon ; two beafls, one afeending. out of the fea, the other out of the 
" earth ; a woman fitting upon a fcarlet beaft ; the dragon caft out into 
'• a lake of fire and fulphur ; a white horfe, and a great fupper ; a new 
“ heaven and a new earth, and the holy Jerufalem defeending, deferibed 
«« as to it’s gates, wall, and foundation ; alfo a river of water of life, 
•* and trees of life making fruits every month ; befides feveral other par- 
** ticulars, all which things were feen by John, and were feen whilft as 
** to his fpirithe. was in the fpiritual world and in heaven. Not to men- 
“ tion the things feen by the apoftles after the Lord’s refurredtion ; and’ 
" what were afterwards feen and heard by Peter, Ads xi. and alfo by 
** Paul? moreover by the prophets, as by Ezechiel, in that he faw 
“ four animals which were cherubs, chap. i. and chap, x ; a new temple 
,f and a new earth,. and an angel meafuring them, chap. xl. to xlviii. that 
** he was led away to Jerufalem, and faw there abominations ; and alfo 
y into Chaldaea into captivity, chap. viii. and chap. xi. The cafe was 
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<c fimilar with Zechariah, in that he faw a man riding between myrtles, 
f ‘ chap. i. 8, and following verfes ; that he faw four horns, and after- 
*' wards a man with a meafuring-line in his hand, chap. iii. 1, and 
" following verfes ; that he faw a candleftick and two olives, chap. iv. 
" 2, and following verfes ; that he faw a flying roll and an ephah, chap. 
** v. 1,6; that he faw four chariots going forth between two mountains, 
** and horfes, chap. vi. i, and following verfes. So likewife with 
“ Daniel, in that he faw four beafts coming up out of the fea, chap. viii. 
** 1, and following verfes ; alfo combats of a ram and he-goat, chap, viii, 
“ 1, and following verfes j that he faw the angel Gabriel, and had much 
difcourfe with him, chap. ix. That the boy of Elifha faw chariots and 
** horfes of fire round about Elifha, and that he faw them when his eyes 
" were open. From thefe, and fcveral other inflances in the word, it is 
** evident, that the things which exift in the fpiritual world, appeared 
* c to many both before and after the Lord’s coming : what wonder then 
** is it, that the fame things fhould now alfo appear at the commence- 
4t ment of the church, or when the New Jerufalem is coming down from 
“ the Lord out of heaven?’’ 


Concerning Marriages in Heaven. 

27. r T^HAT there are marriages in heaven, cannot be admitted at 
X an article of faith with thofe, who imagine that man (bomo) 
after death is a foul or fpirit, and whofe idea of a foul or fpirit is as of an 
attenuated aether or vapour; who imagine alfo, that man will not live as 
man till after the day of the laft judgment ; and in general who know 
nothing refpedling the fpiritual world, in which dwell angels and fpirits, 
confequently in which are heavens and hells : and . whereas that world 
hath been heretofore unknown, and mankind been in total ignorance 
that the angels of heaven are men, in a perfedt form, and in like manner 
infernal fpirits, but in an imperfedt form, therefore it was hot poffible 
for any thing to be revealed concerning marriages in that world ; Tor it 
would infuch cafe have beenobjedted, How can foul be joined with foul, 
or vapour with vapour, as one married partner with another here on 
earth ? Not to mention many more like objedtions, which, the inftant 
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they were made, would take away and diflipate all faith refpedting mar- 
riages in another life : but now, inafmuch as feveral particulars have been, 
revealed concerning that world, and a description hath been alfo given 
of it’s nature and quality, as hath been done in the treatife on Heaven, 
and Hell, and alfo in the Apocalypse Revealed, it is poflible that, 
the aflertion refpedting marriages, as having place in that world, may be 
eflablifhcd and confirmed, even fo as to convince the reafon, by the 
following propofitions: I. That man (homo) liveth a man after death ~ 
II. That in this cafe a male is a male , and a female a female. III. That* 
every one’s proper love rcmaineth with him after death.. IV. S 'hat efpe- 
cially the love of the fex remainetb, and with thofe who go to heaven, as is 
the cafe with all who become fpiritual here on earth, conjugial love remain - 
eth. V. Tbefe things fully confirmed by ocular demonjlration. VI. Con- 
fequenily that there are marriages in the heavens. VII. That fpiritual 
nuptials are to be underftood by the Lord’s words, where he faith, that 
after the refurreliion they neither marry nor are given in marriage. We 
lhall now give an explanation of thefe pofitions in their order. 

28. I. That man liveth a man after death. That man liveth. 
a man after death, hath been heretofore unknown in the world, for the 
reafonsjuft now mentioned; and what is furprizing, it hath been un- 
known even in the chriftian world, where the word is, and thence 
illuftration concerning life eternal, and where the Lord himfelf teacheth. 
That all the dead rife again, and that God it not the God of the dead but of 
the living. Matt. xxii. 31, 32. Luke xx. 37, 38. Moreover man 
(pom, J y as. to the affections and thoughts of his mind, is in the midft of 
angels and fpirits, and is fo confociated with them, that he cannot be 
plucked afunder from them but he inftantly dies. It is ftill more fur- 
prizing that this is unknown, when yet every man,, who hath departed 
this life lince the beginning of creation, after his deccafe, hath come 
and doth ftHl come to his own, or, as it is faidin the word, hath been 
gathered and is gathered to his owns befides, man hath a common (or 
general) perception, which is the fame with the influx of heaven into- 
the interiors of his mind, by virtue whereof he inwardly in himfelf per- 
ceiveth truths, and as it were feeth. them, and elpecially this truth, that 
he liveth a man after death, a happy man if he hath lived well, and un- 
happy if he hath lived ill : for who doth not think thus, whilft he 
elevates his mind in any degree above the body, and above the thought 

which. 


Digitized by t^ooQle 



Concerning Conjugiai Love. 37* 

wh ; ch borders next upon the fenfes, as is thfe cafe when he is engaged 
in divine worftiip from an interior principle, and when, he lieth on his 
death-bed expecting his diflolution ; in like manner when he hears of 
thofe who are deceafed, and of their lot? I have related a thoufand 
particulars refperting departed fpirits* informing certain perfons who 
are now alive concerning the ftate of their deceafed brethren, their- 
married partners, and friends ; I have written alfo concerning the 
Hate of the Englifli, the Dutch, the Papifts, the Jews, the Gentiles, 
and likewife concerning the lot of Luther, of Galvin, and of Melanc- 
thon ; and hitherto I never heard any one objert, How can fuch be 
their lot, when as yet they are not rifen from their fepulchres, the laft 
judgment not beihg yet accomplilhed ? Are not they in the mean 
time mere vapourous and unfubftantial fouls, rdiding in fome place of . 
confinement ( inquodam pu feu ubi ) ? Such objections I have never as 
yet heard from any quarter, whence I have been led to conclude, that 
every one perceives in himfelf that he liveth a man after death. Who, 
that hath loved his married partner, his infants and offspring, when 
they are dying, or are dead, will not fay within himfelf (in cafe his 
thought be elevated above the fenfual principles of thebpdy) that they 
are in the hand of God, and that he fhall fee them again after his own . 
death, and again be joined with them in a life of love and joy ? 

29. Who cahnot fee from reafon, if he be fo difpofed, that man after 
death is not mere vapour, of which no idea can be formed but as of a - 
blaft of wind, or of air and aether, and that fuch vapour conftitutes or 
contains in it the human foul, which defires and experts conjunrtion 
with it’s body, in order that it may enjoy the bodily fenfes and the 
delights thereof, as before in the world? Who cannot fee, that if this 
was the cafe with man after death, his ftate would be more deplorable 
than that of fifties, of birds, and of terreftrial animals, whofe fouls arc 
not alive, and confequently not in fuch anxiety of defire and expectation? 
Suppofing man after death to be fuch a vapour, and thus a breath of 
wind, he would in this cafe either fly about in the univerfe, or, accord- 
ing to the traditions of fome, be referved in a place of confinement, or 
in the limbo of the ancient fathers, until the laft judgment. Who cannot 
hence from reafon conclude, that they who have lived fincc the beginning 
of creation, which is computed to be about fix thoufand years, muft be 
fiill .in a like anxious ftate, and progrefttvely more, anxious, inafmuch as 
3 all • 
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ill expectation arifing front dcfire caufes anxiety, and being continued 
from time to time increafes it ; confequently, that they mull ftill be 
either floating about in theuniverfe, or be kept {hut up in confinement, 
and thereby in extreme mifery ; and that this muft be the cafe with 
Adam and his wife, and in like manner with Abraham, Ifaac, and Jacob, 
and all who have lived fince that time? All this being fuppofed true, it 
muft needs follow, that nothing would be more deplorable than to be 
born a man. But the reverfe of this is provided of the Lord, who is 
Jehovah from eternity, and the creator of the univerfe, in that the ftate 
of man, who joineth himfelf with him by a life according to his pre- 
cepts, becomes more blefled and happy after death than before it, and 
that it is more blefled and happy from this circumftance,.that man then 
is fpiritual, and the fpiritual man is fenfible of and perceivcth fpiritual 
delight, which is greatly fuperior to natural delight, exceeding ft ^ 
thoufand degrees. 

30. That angels and fpirits are men, may appear evident from thofe 
feen by Abraham, Guideon, Daniel, and the prophets, and efpecially 
by John when he wrote the Apocalypfe, and alfo by the women in the 
Lord’s fepulehre, yea, from the Lord himfelf as feen by the difciples 
after his refurredtion. The reafon of their being feen was, becaufe the 
•eyes of the fpirits of thofe who faw were opened, and when the eyes of 
the fpirit are opened, angels appear in their proper form, which is 
human ; but when the eyes of the fpirit are cjiofed, that is, veiled with 
the vifion of the Bodily eyes which derive their all from the materia:! 
world, then they do not appear. 

31. It is however to be obferved, that man (homo) after death is not 
■a. natural man, but a fpiritual man, neverthelefs that he ftill appears in 
all refpedls like himfelf, and fo like, that he knows no other but that 
he is ftill in the natural world, for he hath a Like body, a like counte- 
nance, like fpeech, and like fenfes, inafmuch as he hath like affedtion 
and thought, or like will and underftanding. He is indeed adtually 
not like, becaufe he is a fpiritual, and confequently an interior man ; 
but the difference doth not appear to him, becaufe he ^cannot compare 
his fpiritual ftate with his former natural ftate, having put off the latter, 
and being in the former; wherefore I have often heard fuch fay, that 
they know no other but that they are in the former world, with this 
*mly difference, that they no longer fee thofe whom they had left in that 
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world, but that they fee thofe who have departed out of that world, 
er are deceafed ; the reafon why they now fee the latter, and not 
the former, is, becaufe they are no longer natural men, but fpiritual or 
fubftantial, (d) and the fpiritual or fubftantial man fees the fpiritual or. 
fubftantial man, as the natural or material man fees the natural or mate- 
rial man, but not vice ver/a, by reafon of the difference between what 
is fubftantial and what is material, which is like the difference between 
what is prior and what ispofterior ; and what is prior, as being in itfelf 
purer, cannot appear to what is pofterior, which in itfelf is groffer, nor 
can what is pofterior, as being groffer, appear to what is prior, which 
in itfelf is purer, confequently an angel cannot appear to a man of this 
W’orld, nor a man of this world to an angel. The reafon why man after 
death is a fpiritual or fubftantial man, is, becaufe this fpiritual or fub- 
ftantial man lay concealed inwardly in the natural or material man, 
which* natural or material man was to it as a covering, or as a fkin about 
to be caft off, and when the covering or lkin is caft off, the fpiritual 
or fubftantial man comes forth, that is, the purer, interior, and more 
perfedt man. That the fpiritual man is (till a perfedt man, notwith- 
ftanding his being invifible to the natural man, is manifeft from the 
Lord’s being feen by the apoftles after his refurredtion, in that he ap-i 
peared and prefently did not appear, and yet he was a man (homo) like 
to himfelf when feen and not feenj it is faid alfo, that when they few 
him, their eyes were open; 

32. II. That in this case a male is a male, and a female a 
females Inafmuch as man (homo) liveth a man after death, and man 
is male and female, and there is a diftindtion between the male principle 
and the female principle, andfuch a diftindtion, that the one cannot be 
changed into the other, it follows, that after death the male liveth a 
male, and the female a female, each a fpiritual man (homo). It is faid, 
that the male principle tannot be changed in the female principle, nor 
the- female into the male, and- that therefore after death the male is a 
male, and the female a female ; but whereas it is not known in what the 
mafculine principje effentially confifts, and in what the female principle, 
therefore it may be expedient briefly ta explain it. The effential dif- 
tindtion between the two principles is this; in the mafculine principle 
love is inmoft, and it’s covering is wifdom', or,' what is the fame thing, . 
the mafculine principle is love covered (or veiled) with wifdom; where-. - 
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. as in the female principle the wildom of the male is inmoft, and it’s 
covering is the love thence derived ; but this latter love is female (or 
-feminine) love, and is given of the Lord to the wife by the wifdom of 
the hulband, whereas the former love is male (or mafeuline) love, which 
.is the love of growing wife, (<?) and is given of the Lord to the hulband 
according to the reception of wifdom; from this cir'cumftance it is, that 
the male is the wifdom of love, and that the female is the love of that 
■ wifdom; wherefore from creation there is implanted in each a love of 
conjunction fo as to become one ; but on this fubjeCt more will be faid 
in the following pages. That the female principle is derived from the 
male, or that the woman was taken out of the man, is manifeft from 
thefe words in Genelis ; Jehovah God took out one of the man's ribs, and 
clofed up the flejh in the place thereof, and he builded the rib, which he 
had taken out of the man, into a woman ; and he brought her to the man; 
and the man faid, ‘This is bone of my bones, and flejh of my flejh , hence Jhe 
Jhall be called Eve, becaufe Jhe was taken out of man, chap. ii. 21, 22, 
23 ; what is lignified by rib, and what by flefh, will be fhewn elfewhere. 

33. From this primitive formation it follows, that by birth the cha- 
racter of the male is intellectual, and that the female character partakes 
more of the will-principle, or, what amounts to the fame, that the male 
is born to the affeCtion of knowing, of underftanding, and of growing 
wife, whereas the female is born to the love of conjoining herfelf with 
that affeCtion in the male. And inafmuch as the interiors form the 
exteriors to their likenefs, and the male (or mafeuline) form is a form 
of intellect, and the female (or feminine) form is a form of the love of 
that intellect, it is from this ground that the male and female differ as 
to the features of the face, the tone of the voice, and the other parts of 
the body, the male partaking of harder features, a harfher tone of voice, 
and a ftronger body, moreover of a bearded chin, and in general of a 
form lefs beautiful than that of the female; they differ alfo in their 
geftures and manners ; in a word, they are not exaCtly limilar in a Angle 
relpeCt, but ftill, in every particular appertaining to each, there is a 
principle tending to conjunction ; yea, the male principle, in the male, 
is male in every part of his body, even the moll minute, and alfo in 
■cvefy idea of thought, and in evety fpark of his affeCtion ; the fame is 
-true of the female principle in the female; and fince of confequence the 
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one cannot be changed into the other, it follows, that after death the 
male is male, and the female is female. 

34 - HI. That every one’s proper love remaineth with him after 
death. Man ( homo ) knoweth that there is fuch a thing as love, but he 
doth not know what love is ; he knoweth that there is fuch a thing as 
love from common difeourfe, as when it is faid, that fuch an one loveth 
me, that a king loveth his fubjects, and that fuhjccts love their king, 
that an hulband loveth his wife, and that a mother loveth her children, 
and vice ver/a ; alfo when it is faid of fuch and fuch perfons, that they 
love their country, their fellow-citizens, and their neighbour ; in like 
manner of things abftracted from perfons, as w hen it is faid that a man 
loveth this or that thing. But although the term lovc'be thus univerfally 
applied in converfation, ftill there is fcarce any one who krloweth what 
love is ; even whilft he is meditating on the fubject, inafmuch as he is 
not able on fuch occafions to form to himfelf any idea of thought con- 
cerning it, and thus not to fix it as prefent in the light of the under- 
llanding, by reafon of it’s not having relation to light but to heat, he 
therefore is either led to deny it’s reality, or elfe calls it merely an in- 
fluent effect arifing from the fight, the hearing, and the converfation, 
and thus accounts for the motions to which it gives birth ; not being 
at all aware, that love is his very life, not only the common life of his 
whole body, and the common life of all his thoughts, but alfo the life 
of all the particulars thereof. This may be perceivable by a wife man 
from this confideration, that if the affedtion of love be removed, he is 
incapable both of thinkirig and of adting ; for in proportion as the af- 
fedtion which is of love grows cold, do not thought, and fpccch, and 
adtion grow cold alfo, and in proportion as the affedtion grows warm, 
do not they grow warm in the fame degree ? Love therefore is the. heat 
of the life of man (hominis), or his vital heat ; the heat of the blood, and 
alfo it’s rednefs, are from this fource and no other ; this is an effedt of 
the fire of the angelic fun, which is pure love. 

35. That everyone hath his own proper love, or a love diftindt from 
that of another, that is, that no two men ( homines ) have altogether a like 
love, may appear from the infinite variety of human countenances, the 
countenance being a type of the love j for it is a known thing, that the 
countenance is changed and varied according to the affedtion of love ; 
the defires alfo, which are of love, and alfo man’s joys and forrows, are 
mani felted in the countenance. From this confideration it is evident, 
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that every man is his own proper love, yea, is the form of his love. It 
is however to be obferved, that the interior man, which is the fame 
with his fpirit, which liveth after death, is the form of his love, and 
not fo the exterior man which liveth in this world, becaufe this latter 
man hath learnt from infancy to conceal the defires of his love, yea, to 
make a pretence and fhow of defires which are different from his own. 

36. The ground and reafon why every one’s proper love remains with 
him after death, is, becaufe love is the life of man (homo), as was faid 
above, n. 34, and hence it is the man himfelf. Man alfo is his own 
proper thought, thus his own proper intelligence and wifdom, but thefe 
make one with his love; for man thinks from and according tohis love, yea, 
if he be in freedom, hefpeaksand acts in like manner as he thinks; from 
which confideration it may appear, that love is the efle or effencc of the 
life of man, and that thought is the exiftere dr exiftence of his life thence 
derived ; wherefore fpeech and action, which are faid to flow from the 
thought, do not flow from the thought, but from the love through the 
thought. From much experience it hath been given to know, that man 
after death is not his own proper thought, but that he is his own proper 
affection and derivative thought, or that he is his own proper love and 
derivative intelligence; alfo that man after death puts off every thing which 
doth not agree with his love, yea, that he fucceflively puts on the counte- 
nance, the tone of voice, the fpeech, the geftures, and the manners of 
the love proper to his life : hence it is, that the univerfal heaven is ar- 
ranged in order according to all the varieties of the affections of the 
love of good, and the univerfal hell according to all the affections of the 
love of evil. 

37. IV. That ESPECIALLY THE love of the sex remaineth, and 

WITH THOSE WHO GO TO HEAVEN, AS IS THE CASE WITH ALL WHO BECOME 
SPIRITUAL HERE ON EARTH, CONJUGIAL LOVE REMAINETH. The ground 

and reafon why the love of the fcx remaineth with man (homo) after 
death, is, becaufe after death a male is a male and a female a female, 
and the male principle in the male is male (or mafculine) in the whole 
and in every part thereof ; in like manner the female principle in the 
female, and a principle tending to conjunction is in all and Angular 
their parts, yea, in the molt Angular ; and whereas this conjunctive 
principle was implanted from creation, and thence perpetually influ- 
ences, it follows, that the one defires and breathes after conjunction 
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with the other. Love confidered in itfelf is nothing elfe but a defire and 
confequent tendency to conjunction, and conjugial love to conjunction 
into one ; for the male man and the female man were fo created, that 
from two they may become as one man, or one flelh, and when they be- 
come one, they are then, taken together, man {homo) in his fulnefs; but 
without fuch conjunction, they are two, and each is as a divided or 
half-man. Now whereas the above Conjunctive principle lies inmoftly 
concealed in all and Angular the parts of the male, and in all and lin- 
gular the parts of the female, and the fame is true of the faculty and 
defire to be . conjoined together into one, it follows, that the mutual 
and reciprocal love of the fex remaincth with men { homines ) after death. 

38. We fpeak diftinCtively of the love of the fex, and of conjugial 
love,' bccaufe the love of the fex is a thing different from conjugial 
love; the love of the fex hath place with the natural man, but con- 
jugial love with the fpiritual man ; the natural man loves and defires 
only-external conjunctions, and bodily pleafures thence derived, whereas 
the fpifitual man loves and defires intchrfal conjunction, and fatisfaCtions 
off the fpirit thence derived, afnd thefe fatisfaCtions he perceives arc. 
granted with onfe wife, w ith whom he can perpetually be more and 
more joined together into one, and the more he enters into fuch con- 
junction, he perceives his fatisfaClion afeending in a like degree, and 
enduring to eternity ; but the natural man hath no cenfideration of any 
thing like this. This then is the reafon why it is faid, that conjugial. 
love after death remains with thofe who go to heaven, as is the cafe 
with all thofe who become fpiritual here on earth. 

39. V. These things fully confirmed by ocular demonstra t 
tion. That man {homo) liveth a man after death, and that in this cafe 
a male is a male, and a female a female ; and that every one’s proper 
love remaineth with him after death, and that efpecially the love of the 
fex and conjugial love remaineth, are politions which I have wiilied 
hitherto to confirm by fuch arguments as refpcCt the underftanding, 
and are called rational ; but whereas man [homo) from his infancy, in 
confequence of what hath been taught him by his parents and mailers, 
and afterwards by the learned and the clergy, hath been induced to 
believe, that he {hall not live a man after death until the day of the lafi: 
judgment, which day hath now been expected tor fix thou land years; and 
whereas fevefal have regarded this article ol faith as one ot thofu teriets, 
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which ought to be believed, but not intellectually conceived, it was there* 
fore neceffary that the above pofit ions fhould be confirmed alfo by ocular 
evidence ; otherwise man, who believes only the-fenfes, in confequence 
of the faith previoufly implanted, would objedt thus : If men lived men 
after death, I fhould certainly fee and hear -them : who hath ever dc- 
feended from heaven, or afeended out of heH, togive fuch information? 
In reply to fuch objections it is to -beobferved, chat it never was poffible, 
nor can be, that any angel of heaven fhould defeend, or any fpirit of hell 
afeend, and fpeak with men, except with thofe who have the interiors 
of the mind or fpirk opened by the Lord ; and this opening of the inte- 
riors cannot be fully effected except with thofe, who have been prepared 
of the Lord to receive the things which are of fpiritual wifdom ; on, 
which accounts it hath pleafed the Lord to prepare me, and to open the 
interiors of my mind, to the intent that the ffate of heaven and hell, and 
the date of the life of men after death, might not remain unknown, 
and be laid afleep in ignorance, and at length buried in denial. Never- 
thelefs, ocular proofs and documents on the fubjedb above-mentioned, 
by-reafon of their copioufnefs, cannot here be adduced, but have been 
already adduced in the Treatife on Heaven and Hell.; and afterwards 
in a Tradt entitled The Continuation respecting the Spiritual 
World; and befides thefe in the Apocalypse Revealed; but efpe- 
cially, in regard to the prefent fubjedt of marriages, in the memorable 
relations which are annexed to the feveral paragraphs or chapters of 
this work. 

40. VI. Consequently that there are marriages in •heaven. 
This pofition having been confirmed by reafon, and at the fame time by 
experience. Hands in need of no further demonftration. 

41. V 4 I. That spiritual nuptials are to be understood by 
the Lord’s words, that after the resurrection they neither 
marry, nor are given in marriage. In the Evangelifts are thefe 
words. Certain of the fadducees, who fay that there is no refurreftion, 
ajked Je/us, faying, Mafter, Mofes wrote, if a man die, having no chil- 
dren, bis brother Jh all take bis wife, and raife up feed unto bis brother- 
Now there were with us /even brethren, and the firji, when he bad mar- 
ried a ivife, deceafed, and having no iffue left bis wife unto bis brother j 
likewife the fecond alfo, and the third, unto the f event b ; l aft of all the 
woman died alfo ,• therefore in the refurreftion wbofe wife /ball /be be of 
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ike Ji even ? But Jefus anfwering , faid unto them, ’The Jons of this age 
marry (make nuptials) and are given in marriage (given to nuptials), but 
they who Jhall be accounted worthy to attain another age , and refurre&ion 
from the dead, Jhall neither marry (make nuptials) war be given in mat >- 
riage (be given to nuptials), neither can they die any more, for they are 
like unto the angels , and are the Jons of God, being Jons of the refurreblion^ 
But that the dead rije again, even Mofes Jhewed at the. bujh , when he 
calleth the Lord the God of Abraham . and the God of Ifaac, and the God of 
Jacob ; for he is not the God of the dead, but of the living; for all live unto 
him, Luke xx. 27 to 38. Matt, xxii. 22 to 31. Mark xii. 13 to 27. 
There are two things which the Lord taught by thefe words ; fir ft, that 
yuan (homo) rifeth again after death ; and fecondly, that in heaven they 
are not given in marriage. That man rifeth again after death, he taught 
by thefe words. That God is not the God of the dead, but of the living, and 
that Abraham, Ifaac, and Jacob, are alive; he taught the fame alfo in 
the parable concerning the rich man in hell, and Lazarus in heaven, 
Luke xvi. 22 to 31 . Secondly, that in heaven they are not given in 
marriage (given To nuptials), he taught by thefe words, " They who 
Ihall be accounted ■worthy to attain another age, neither marry (make 
-nuptials) nor are given in marriage (given -to nuptials).” That no other 
nuptials are here meant but fpiritual nuptials, is very -evident from the 
•words which immediately follow, that neither can they die any more, 
becaufe they are like unto the angels, and are the fons of God, being 
Ions of the refurreCtion ; by fpiritual nuptials is meant conjunction 
with the Lord, and this is effected on earth, and when it is effected on 
earth, it is alfo effected in the heavens, wherefore in the heavens there 
is no repetition of nuptials, nor are they again given in marriage (given 
to nuptials ) ; this is alfo meant by thefe words, “ The fons of this age 
marry and are given in marriage, but they who are accounted worthy to 
attain another age, neither marry nor are given in marriage:" thefelatter 
are alfo called by the Lord fons of nuptials. Matt. ix. 1-5. Mark ii. 19; 
and on this occafion angels, fons of God, and fons of the refurreCtion. 
That to celebrate nuptials fignifies to -be joined with the Lord, and that 
to enter into nuptials is to be received into heaven by the Lord, is ma- 
nifeft from the following paflages : The kingdom of heaven is like unto a 
man. a king, who made a «wmw^ (nuptials ) for his fon, and fent out fervants 
and invited to the marriage (nuptials). Matt. xxii. 1 to 1 4. The kingdom 
of heaven is like unto ten virgins, who went forth to meet the bridegroom, 
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of which Jive being prepared entered in to the marriage (nuptials). Matt.- 
xxv. i and the following verfes; that the Lord here meant hinifelf, is 
evident from verfe 13, where it is faid. Watch ye, becatif' ye knozv not 
the' day and hour in which the Son of Man is about to come. Alfo from the 
Revelation, The time of the marriage ( nuptials) of the Lamb is come , and his 
wife hath made herfelf ready : bleffed are they who are called to the mar- 
riage-fupper of the Lamb, xix. 7, 9. That there is a fpiritual meaning 
in all and Angular things which the Lord fpake, hath been fully (hewn 
in the Doctrine of the New Jerusalem concerning tiie Sacred 
Scripture, publilhed at Amfterdam in the year 1763. (/) 

******* 

42. Tp the above I (hall fubjoin two memorable relations respec- 
ting the spiritual world. The firft is as follows: One morning I 
was looking upwards into heaven, and I law over me three expands one 
above another ; and I faw that the fi-rft expanfe, which was ncaTeft, open- 
ed, and prefently the fecond which was fuperior to it, and laftly the third 
which was higheft; and by virtue of illuftration thence, I perceived,- 
that above the firft expanfe were the angels who compofe the firft or 
ultimate heaven ; and above the fecond expanfe were the angels who 
compofe the fecond or middle heaven; and above the third expanfe were 
the angels who compofe the third or higheft heaven. I Pondered at? 
firft w'hat all this was, and what it meant ; and prefently there was heard 
from heaven a voice as of a trumpet, faying, We have perceived, and 
now fee, (g) that thou art meditating concerning con jugi At love?; and 
we are aware that no one on earth as yet knoweth what true conjugial 
love is in .it’s origin, and in it’s elfence, and yet it is of importance that- 
it (hould be known; wherefore it hath pleafed the Lord to open the 
heavens to thee in order that illuftrating light and confequent percep- 
tion may flow into the interiors of thy mind : with us in the heavens, 
efpecially in the third heaven, our celeftial delights are derived princi- 
pally from conjugial love; wherefore, in confequence of leave granted 
it-s, we will let down to thee a conjugial pair for thy infpedion and ob- 
fervation : and lo ! inftantly there appeared a chariot defeending from 
the higheft or third heaven, in which was feen one angel ; but as it ap- 
proached there w ere feen therein two: the chariot at a diftance glittered 
before my eyes like a diamond, and to it were harnefled young horfes- 
w hite as fnoW ; and they who fat in the chariot held in their hands two 
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turtle-doves, and called out to me, faying. Wilt thou that we come 
nearer to thee ? but in this cafe take heed, left the glitter, which is 
from our heaven whence we have defc ended, and is of a flaming quality, 
penetrate too interiorly, by the influx of which the fuperior ideas of thy 
underftanding, which are in themfelves celeftial, may indeed be illus- 
trated, but thefe ideas are ineffable in the world wherein thou dwelleft; 
wherefore what thou art about to hear, receive rationally, and thereby 
exprefs and explain it fo that it may be underftood. And I replied, I 
will obferve your caution ; come nearer : fo they came nearer, and lo l 
it was an hulband and his wife; and they faid. We are a conjugial pair; 
we have lived bleffed in heaven fince the firft age of the world, which is 
called by you the golden age, and during that time in the fame perpetual 
flower of youth, in which thou now feeft us at this day. I viewed each 
attentively, becaufe I perceived that they reprcfented conjugial love in 
it’s life and in it’s adorning, in it’s life in their faces, and in it’s adorn- 
ing in their raiment ; for all the angels are affections of love in a human 
form ; the ruling affeClion itfelf fhines forth from their faces, and from 
the affeCtion, and according to it, the kind and quality of their raiment 
is derived and determined ; wherefore it is faid in heaven, that every 
one is cloathed by his own proper affeCtion. The hulband appeared of 
a middle age between manhood and youth ; from his eyes darted forth 
fparkling light derived from the wifdom of love, by virtue of which light 
his face was radiant from it’s inmoft ground, and in confequence of fuch 
radiance, the (kin had a kind of refulgence in the outermoft furface, 
whereby his whole face was one refplendent comelinefs : he was clad in 
an upper robe which reached down to his feet, and underneath it in a 
vefture of blue, girded about with a golden girdle, upon which w’ere 
three precious ftones, two fapphires on the fidcs, and a carbuncle in the 
midft ; his (lockings were of bright Alining linen, with threads of filver 
interwoven, and his (hoes were of velvet: fuch was the reprefentative 
form of conjugial love with the hulband. But with the wife it was this ; 
her face was feen by me, and it was not feen; it was feen as effential 
beauty, and it was not feen becaufe this beauty was inexprdfible ; for in 
her face there was a fplendor of flaming light, fuch as the angels in the 
third heaven enjoy, and this light made my fight dim ; fo that I was 
loft in aftonilhment : (he obferving this addrelfed me, faying. What doft 
thou fee ? I replied, I fee nothing but conjugial love and the form 
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thereof, but I fee and do not fee. Hereupon (he turned herfelf obliquely 
(h) from her hulband, and then I was enabled to view her more atten- 
tively; her eyes were bright and fparkling by virtue of the light of her 
own particular heaven, which light, as was faid, is of a flaming quality, 
which it derives from the love of wifdom ; for in that heaven wives love 
their hulbands from their wifdom and in their wifdom, and hulbands 
love their wives from that love of wifdom and in it, as directed towards 
rhemfelves, and thus they are united ; this W'as the ground and origin of 
her beauty, which was fuch, that it would be impoflible for any painter 
to imitate and exhibit it in it’s form, inafmuch as he has no colours 
bright ahd vivid -enough to exprefs it’s luftre, nor is it in the power of 
his art to depidt fuch beauty : her hair was adjufted in becoming order 
fo as to correfpond with her beauty, and in it were inferted diadems of 
flowers : (he had a necklace of carbuncles, and from it hung a rofary 
of chryfolites ; and (he had bracelets of pearl: her upper robe was 
fcarlet, and underneath it (he had a ftomacher of purple, which was 
clafped in front with clafps of rubies : but what furprized me was, that 
the colours varied according to her afpedt in regard to her hu(band, and 
alfo according to fuch afpedt were fometimes lefs, fometimes more glit- 
tering, in mutual afpedt more, and in oblique alpedt lefs. When I had 
made thefe obfervations, they again difeourfed with me, and when the 
hulbatid fpake, he fpake at the fame time as from his wife, and when 
the wife fpake, (he (pake at the fame time as from her hu(band, fuch 
was the union of their minds from whence fpeech flows; and on this 
occafion I alfo heard the found (tone of voice) of conjugial love, that 
inwardly it was (imultaneous, (i) and that it likewife proceeded from the 
delights of a (late of peace and innocence. At length they faid, we are 
recalled, we mud depart; and inftantly they appeared again conveyed in 
a chariot as before ; and the way by which they were conveyed was a 
paved way through flowering (brubberies, from the beds of which fprung 
up olive and orange-trees laden with fruit : and when they approached 
near their own heaven, they were met by feveral virgins, who welcomed 
and introduced them. 

43. After this an angel from that heaven was feen by me, holding in 
his hand a (heet of paper, which he unfolded,, laying, I fee that thou 
art.mcditating on conjugial love ; in this paper are contained arcana of 
wifdom refpeding that k>ve, which hatfe newe* as yet been difeoyered in 
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the world ; they are now to be difcovered, becaufe the difcovery is of 
importance j thofe arcana abound more in our heaven than in the reft, 
becaufe we are in the marriage of love and wifdom.: but I prophefy, that 
no others will appropriate to themfelves that love, except thofe who are 
received of the Lord, into the New Church, which is the New Jerufa- 
lem. Having faid this, the angel let down the paper unfolded, which 
a certain angelic fpirit received from him, and laid it on a table in a 
certain clofet, which he inftantly locked up, and held out the key. to 
me, and faid. Write. 

44. The second memorable relation. I once faw three fpirits re- 
cently deceafed, who wandered about in the world of fpirits, examined 
whatever came in their w'ay, and made inquiry concerning it ; they were 
all amazement to find that men lived altogether as before, and that the 
obje<fls they faw were fimilar to thofe they had feen before ; for they 
knew that they were departed out of the former or natural world, and 
that in that world they believed that they Ihould not live as men until 
the day of the laft judgment, when they fhould be again cloathed with 
the flefh and bones that had been laid in the tomb 5 wherefore, in order 
to remove all doubt of their being really and truely men, they by turns 
viewed and touched themfelves and others, and felt the furrounding 
obje&s, and by a thoufand proofs confirmed themfelves, that they were 
now men as in the former w’orld ; add to this, that they faw each other 
in a brighter light, and the 'furrounding .objedts in fuperior fplendor, 
and thus their vifion was more perfed. At that inftant two angelic 
fpirits by chance met them, and accofted them, faying. Whence are ye ? 
and they replied. We have departed out of a world, and again we live in 
a world, thus we have migrated from world to world, and this is what 
furprizes us. Hereupon the three novitiate fpirits queftioned the two 
angelic fpirits concerning heaven ; and whereas two of the three novi- 
tiates were youths, and there darted from their eyes as it. were a fparkling 
fire of lull for the fex, the angelic fpirits faid, Ppffibly ye have feen 
fome females ; and they replied in the affirmative ; and inafmuch as 
they had made inquiry refpeding heaven, the angelic fpirits gave 
them the following information : In heaven there is all variety of 
magnificent and fplendid objedls, and fuch things as the eye had never 
feen ; there are alfo virgins and young men, virgins of fuch beauty, that 
they may be called beauties in their proper form ; and young men of 
fuch morality,- that they may be called moralities in their proper form ; 

H moreover 


Digitized by 


Google 



The Delights oe Wisbw* 


50 

moreover the beauties of the virgins and the moralities of the young mttl 
correfpond to each other, as forms mutually fuited the one to the other* 
Hereupon the two novitiates alked, Are there in heaven human form!, 
altogether fimilar to thofe which are in the natural world ? And reply 
Was made. They are altogether fimilar, nothing is wanting in the male* 
and nothing in the female ; in a word, the male is male, and the female 
is female, in all the perfection of form in which they were created ; re** 
tire if you 'pleafe, and examine with yourfelf, whether any thing be 
wanting, and whether you are not a complete man as before. Again, 
the novitiates faid. We have been told in the world from which we have 
departed, that in heaveh they are not given in marriage, becaufe they 
are angels ; — is then in fuch cafe the love of the fex given ? And the 
angelic fpirits replied. Tour love of the fex is not given in heaven, but 
the angelic love of the fex, which is chafte, and void of all libidinous 
allurement, is given. Hereupon the novitiates obferved. If there be 
given a lore of the fex void of allurement, what in fuch cafe is the love 
of the fex ? And whilft they were thinking about this love, they fighed, 
and faid. Oh, how dry and infipiA is the Joy of heaven! What young 
man, if this be the cafe, can poflibly wifli for heaven ? Is hot fuch love 
barren and void of life ? To this the angelic fpirits replied with a 
fmile. The angelic love of the fex, or fuch as exifts ih heaven, is never* 
thelefs full of inmoft delights ; it is the mod agreeable ekpanfion of all 
principles of the mind, and thence of all parts of the bread, exifting 
inwardly ih the bread, and fporting therein as the heart fporteth with 
the lungs, (k) giving birth thereby to refpiratiort, tone of voice, and 
fpeechj fothat the intercourfe between the fexes, or between the youths 
and virgins, is an intercourfe of effential celedial fweets, which are pure. 
All novitiates, when afeending into heaven, are explored as to tht 
quality of their chadity, being let into the company of virgins, the 
beauties of heaven, who perceive from the tone of Voice, from the 
fpeech, from the face, from the eyes, from the gedure, and from the 
exhaling fphere,. of what quality they are in regard to the love of the 
lex, and if the love be unchadc, they quit them indantly, and acquaint 
their fellow-angels that they have feen fatyrs or priapulTes 5 (l) the new 
comers alfo in fuch cafe undergo a change, Mid in the eyes of the angels, 
appear rough and hairy, and as to their feet like calves, or leopards, and 
prefently they are cad down again, led by their hid they ffaould defile 
the heavenly air (aura)* On receiving this information, the two novi* 
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tiates again fa id. According to this, there is no love of the (ex in 
heaven, for what is a chafte love of the fex but a love drained of the 
cffence of it’s life l And muft not all intercourfe of youths and virgins, 
in fuch cafe, be an intercourfe of dry inlipid joys ? We are not llockt 
and ftones, but perceptions and affe&ions of life. To this the angelic 
fyirits indignant replied, Ye are altogether ignorant what a chafte love of 
the fex is and means, becaufe as yet ye yourfelves are not chafte ; this 
love is the very eflential delight of the mind and thence of the heart, 
and not at the fame time of the flelh beneath the heart ; angelic chaftityT) 
which is common to each fex, prevents the paffage of that love beyond i 
— the clofure of the heart, but within that clofure and above it, the mo- 
rality of a youth is delighted with the beauty of a virgin in the delights 
of a chafte love of the fek, which delights are of too interior a nature, and 
too abundantly plcafant, to admit of any defcription in words. Howbeit, 

' ‘ the angels have this love of the fex, becaufe they have conjugial love 
only, and conjugial love cannot exift together with unchafte love of the 
fex ; for love truly conjugial is chafte love, and hath nothing common 
with unchafte love, being confined to one of the fex, and feparate from 
all others, for it is a love of the fpirit and thence of the body, and not 
a love of the body and thence of the fpirit, that is, not a love infefting 
the fpirit. On hearing this, the two young novitiates rejoiced, and faid. 
There ftill exifts in heaven a love of the fex ; what elfe is conjugial love ? 
But the angelic fpirits replied. Think more profoundly, weigh the mat- 
ter well in your minds, and ye will perceive, that your love of the fe* 
is a love extra-conjugial, and that conjugial love is quite another things 
the latter being diftindt from the former, as wheat is from chaff, or 
rather as the human principle is from the beftial : if you ihould alk the 
females in heaven, what is meant by love extra-conjugial, I take upon 
me to fay, their reply will be this. What is it you mean? What is it you 
{peak ? How can fuch a queftion come out of your mouth, which fo 
wounds our ears ? How can a love not created be begotten in man (homo) ? 
If you (hould then afk them. What is meant by love truly conjugial ? I 
know they will reply. It is not the love of the fex, but the love of one of 
the fex, which love hath no other ground of exiftence than this, that when 
a youth fees a virgin provided of the Lord, and a virgin fees a youth, they 
are each made fenfible of aconjugial principle kindling in their hearts, and 
perceive that each is the other’s, he her’s, and fhe his ; for love meets love, 
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and caufes them to know each other, and inftantly conjoins their fouls, 
and afterwards ther minds, and thence enters their bofoms, and after the 
nuptials penetrates further, and thus becomes love in it’s fulnefs, which 
grows every day into conjunction, till they are no longer two, but as it 
were one. I know alfo that they will be ready to affirm in the moll 
folemn manner, that they are not acquainted w ith any other love of the 
fex> for they urge. How can a love of the fex be given, unlefs it be thus 
obvious (tending mutually to meet) and reciprocal, fo as to breathe after 
eternal union, which confifts in two becoming one flefh? To this the 
angelic fpirits added. In heaven they are in total ignorance what whore- 
dom is, nor do they know that it exifts, or that it’s exiftence is even 
poffible ; the angels feel a general coldnefs all over the body to unchafte 
or extra-conjugial love, and on the other hand, they feel a warmth in the, 
body throughout ari ling from challe or conjugial love; with the males 
all the nerves lofe their proper tenfion at the light of a harlot, and re- 
cover it again at the fight of a wife. The three novitiates, on hearing 
this, alked, Doth a fimilar love exift between conjugial partners in the 
heavens and in the earths ? And the two angelic fpirits replied, that it 
was altogether fimilar; and whereas they perceived in the novitiates an 
inclination to know, whether in heaven there were fimilar ultimate de- 
lights, they faid, that they were exaCUy fimilar, but much more bleffed, 
inafmuch as angelic perception and fenfation is much more exquifitethan 
human perception and fenfation; and what, added they, is the life of 
that love unlefs derived from a vein of potency ? When this potency 
faileth, mull not the love itfelf needs fail and grow cold ? Is not this 
virtue of potency the very meafure, the very degree, and the very bafis- 
of that love? Is it not it’s beginning, it’s firmament, and it’s comple- 
ment? It is ah univerfal law, that things primary exift, fubfift, and perfill 
from things ultimate ; this is true alfo of that love, wherefore unlefs 
there were ultimate delights, there would be no delights of conjugial 
love. The novitiates then alked. Whether from the ultimate delights 
of that love in heaven any offspring was produced, and if not, to what 
ufe did thofe delights ferve ? The angelic fpirits anfwered, That no 
natural offspring was produced, but fpiritual offspring : and the novi- 
tiates faid. What is fpiritual offspring? They replied. Two conjugial 
partners by ultimate delights are more and more united in the marriage 
of good and truth, and the marriage of good and truth is the marriage of 
love and wifdom, and love and wifdom are the offspring which is pro- 
duced 
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duced from that marriage ; and whereas the hufband in heaven is wifdom, 
and the wife is the love thereof, and alfo both are fpiritual, therefore no 
other than fpiritual offspring can be there conceived and born;’ hence 
it is that the angels, after delights, do not experience fadnefs, as fome 
do on earth, but are chearful, and this in confequence of a continual 
influx of frefh powers fucceeding the former, which ferve for their reno- 
vation, and at the fame time illuftration ; for all who come into heaven, 
return into their vernal youth, and into the powers appertaining to that 
age, . and thus continue to eternity. The three novitiates, on hearing 
this, faid. Is it not written in the Word, that in heaven they are not 
given in marriage, becaufe they are angels ? To which the angelic (pi- 
nts replied. Look up into heaven, and ye will receive an anfwer : and 
they alked. Why they were to lookup into heaven? They faid, Becaufe 
thence we receive all interpretations of the Word ; the Word is altogether 
fpiritual, and the angels, as being fpiritual, will teach the fpiritual 
underftanding of it. And they did not wait long before heaven was 
opened over their heads, and two angels appeared in view, and faid. 
Nuptials are given in the heavens, as in the earths, but only to thofe in 
the heavens, who are in the marriage of good and truth, nor are any 
others angels, wherefore fpiritual nuptials, which relate to the marriage 
of good and truth, are there underftood ; thefe (viz. fpiritual nuptials) 
have place in the earths, but not after departure thence, thus not in 
the heavens ; as it is faid of the five foolifh virgins, who were alfo invited 
to the nuptials, that they could not enter, becaufe they were not in the 
marriage of good and truth, for they had no oil, but only lamps ; by 
oil is underftood good, and by lamps truth ; and to be given in mar- 
riage (to nuptials) is to enter into heaven, where the marriage of good 
and truth hath place. The three novitiates were made glad with this 
intelligence, and being filled with a defire of heaven, and with the 
hope of heavenly nuptials, faid. We will apply ourfelves with all dili- 
gence to the ftudy of morality, and a becoming condudt of life, that wc 
may enjoy our wifhes. 
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Of the State of Married Partmers after Death, 

4.5. r-jpHAT there are marriages in the heavens, hath been {hewn 
JL juft abdve ; it remains now to be confidered, whether the 
qaarriage-covenant ratified in the world will remain and be in force after 
death, or not. As this is not a queftion of judgment but of experience, 
and as experience herein hath been granted me by confociation with 
Angels and fpirits, I (hall here adduce it, but yet fo, that reafon may 
confent to and confirm it. To have this queftion determined, isanobjedfc 
alfo of the wifttes and defires of all married perfons ; for hufbands, who 
have loved their wives, in cafe they die, are defirous to knowwhether 
it be well with them, and whether they (hall ever meet together again i 
and the fame is true of wives in regard to their hufbands; many married 
pairs alfo wifti to foreknow, whether they are to be feparated after 
death, or to live together ; they who have difagreed in their tempers, 
wilh to know whether they are to be feparated ; and they who have 
agreed, whether they are to live together. Information on this fubjedt 
then being a thing much wilhed for, we fhall now proceed to deliver it, 
and this in the following order : I. That the love of the fex remainetb 
with every man (homo) after death, according to it's interior quality, that 
is, fucb as it bad been in bis interior will and thought in the world. 
II. That the fame is true of conjugial love. III. That two married part- 
ners mojl commonly meet after death, know each other, again ajfociate, and. 
for fome time live together ,• this is the cqfe in the firjl fate, thus whiljl 
they are in externals as in the world. IV. But that fuccefjively, as they 
put off externals, and enter into their internals, they perceive what had 
keen the quality of their love and inclination for each other, and confequently 
whether they can live together, or not. V. That in cafe they can live to- 
gether, they remain married partners ; but if they cannot live together, they 
Jeparate themfelves , fometimes the bujband from the wife, and fometimes 
the wife from the bujband, and fometimes each from the other. VI. And 
that in this cafe there is given to the bujband a fuitable wife, and to the 
wife in like manner a fuitable bujband. VII. That married partners enjoy 
Jimilar communications with each other as in the world, but more delightful 
and bleffed ; never thelefs Without prolijication , in the place of which they 
experience fpirilual prolijication, which is that of love and wifdom. 

VIII. 
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VIII. 91 bat this is the cafe with thofe who go to heaven, but if is other- 
I vife with thofe who go to bell. We proceed to an explication of thfcfe 
articles, by which they may be illuftrated andconfirmed. 

46. I. That the love of the sex remaineth with every man 

AFTER DEATH, ACCORDING TO IT'S INTERIOR QUALITY, THAT IS, SUCH 
AS IT HAD BEEN IN HIS INTERIOR WILL AND THOUGHT IN THE WORLD* 

Every love foHows man after death, becaufe it is the effe of his life j. 
and the ruling love, which is the head of the reft, remains with him tq 
eternity, and together with it the fubordinate loves ; the ground and 
teafon why they remain, is, becaufe love properly appertains to the 
Fpirit of man, and to the body by derivation from the fpirit, and mart 
after death becometh a fpirit, and thereby carries his love along with 
him ^ and inafmuch as love is the effe of man’s life, it is evident, that 
fuch as man’s life hath been in the world, fuch is his lot after death*. 
As to what concerns the love of the fex, it is the univerfal of all loves,, 
being implanted from creation in the very foul of man, from which the 
tffehce of the whole man is derived, and this for the fake of the propa- 
gation of the human race. The ground and reafon why this lave prin- 
cipally remains, is, becaufe after death a male is a male, and a female 
a female, and becaufe there is nothing in the foul, in the mind, and in 
the body, which is not male (or fnafenline) in the male, and female 
for feminine) in the female ; and thefe two principles (the male and 
female) are fo created, that they have a continual tendency to con- 
junction, yea, to fuch a conjunction as to become one ; this tendency 
for endeavour) is the love of the fex, which precedes conjugial love* 
Now whereas a conjunctive inclination is infcribed on all and every part 
»nd principle of the male ahd female, it follows, that this inclination 
tannot be obliterated and die away with the body. 

47. The ground and teafon why the love of the fex remaineth fuch a* 
It Was interiorly in the world, is, becaufe to every man there appertains 
an internal and an external [part or principle^,, which two principles 
are alfo called the internal and external man, and hence there is an in- 
ternal and external will and thought; man quits the external, and 
retains his internal principle, when he dies for externals properly ap- 
pertain to his body, and internals properly appertain to his fpirit : now 
Whereas every man is hia own proper love, and love refides in his fpirit, 
it follows, that the fove of the fex remains with him after death, foch as 
if. was interiorly with him 1 as for example, if the love interiorly had been 
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conjugial and chade, it remains after death conjugial and chade ; but if 
it had been interiorly fcortatory, (m) it remains fuch alfo after death. It 
is however to be noted, that the love of the fex is not alike with one 
perfon as with another; it’s differences are infinite; neverthelefs, fuch 
as it is in the fpirit of any one, fuch alfo it remains. 

48. II. That CONJUGIAL LOVE IN LIKE MANNER REMAINS SUCH AS IT 
HAD BEEN INTERIORLY, THAT IS, SUCH AS IT HAD BEEN IN MAN’S INTE- 
RIOR will and thought in the world. Inafmuch as the love of the 
fex is one thing, and conjugial love another, therefore mention is made 
of each, and it is faid, that the latter alfo remains after death fuch a$ 
it had been with man, during his abode In the world, in his internal 
man ; but inafmuch as few know the didindtion between the love of the 
fex and conjugial love, therefore, before we proceed further in thefub- 
jedt of this treatife, it may be expedient briefly to point out this didinc- 
tion. The love of the fex is a love diredled to feveral, and contra died 
with feveral of the fex, whereas conjugial love is only diredted to one, 
and contradled with one of the fex ; moreover, love diredted to feveral 
and contradled with feveral is a natural love, for it is Common to man 
(1 homo) with beafts and birds, which are natural, whereas conjugial love 
is a fpiritual love, and peculiar and proper to men, becaufe men were 
created, and are therefore born to become fpiritual ; wherefore, fo far 
as man becomes fpiritual, fo far he puts, off the love of the fex, and 
puts on conjugial love. In the beginning of marriage the lore of 
the fex appears as if conjoined with conjugial love, but in the progrefs 
of marriage they are feparated, and in this cafe, with fuch as are fpiritual, 
the love of the fex is exterminated, and conjugial love is infinuated ; 
but with fuch as are natural, the contrary happens. From thefe obfer- 
vations it is evident, that the love of the fex, as being diredled to and 
contradled with feveral, and being in itfelf natural, yea, animal, is im- 
pure and unchafte, and as being vague and indeterminate in it’s objedt; 
is fcortatory ; whereas the cafe is altogether otherwife with conjugial 
love. That conjugial love is fpiritual, and properly human, will ma- 
nifedly appear from what follows. 

47. IIL That TWO MARRIED PARTNERS MOST COMMONLY. MEET ArTER 
DEATH, KNOW EACH OTHER, AGAIN ASSOCIATE, AND FOR SOME TIME 
LIVE TOGETHER; THIS IS THE CASE IN THE FIRST STATE, THUS WHILST 

they are in externals as in the world. There are two dates into 
which a man (bomo) enters after death, an external and an internal date ; 
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he comes firft into his external ftate, and afterwards into his internal ; 
and during the external ftate, married partners meet each other, (fup- 
pofing they are both deceafed,) know each other, and if they have lived 
together in; the world, afiociate again, and for fome time live together;- 
and when they are in this ftate, they do not know the inclination of each 
to the other, this being concealed in the internals of each : but after- 
wards, when they come into their internal ftate, the inclination manifefts - 
itfelf, and if it be in mutual agreement and fympathy, they continue 
to live together a conjugial life, but if it be in difagrecment and anti- 
pathy, their marriage is diflolved. In cafe the man had had feveral 
tfives, he fucceffively joins himfelf with them, u’hilft he is in his ex- 
ternal ftate ; but when he enters into his internal ftate, in which he 
perceives the inclinations of love, and of what quality they are, he then 
either adopts one, or leaves all ; for in the fpiritual world, as well as in • 
the natural world, it is not allowable for any chriftian to have more than 
one wife, inafmuch as it infefts and profanes religion. The cafe is the 
£une with the woman who had had feveral hufbands ; ncverthelefs the 
womeii in this cafe do not join themfelves to their hulbands, they. only, 
prefent themfelves, and the hufbands adjoin them to themfelves. • It is 
to be noted, that hufbands rarely know their wives, but that wives well 
know their hufbands ; the reafon is, becaufe women have an interior 
perception of love, and men only an exterior. 

48. IV. But that successively, as they put off externals, and • 

enter' into their internals, they perceive what had been- the 

/ 

QUALITY OF THEIR LOVE AND INCLINATION FOR EACH OTHER, AND CON- ' 
SEQJTENTLY WHETHER THEY CAN LIVE TOGETHER, OR NOT. There is no 

occafion to explain this further, inafmuch as it follows of confequcnce 
from what was explained in the foregoing article ; fuffice it here to fhew 
how man ( homo ) after death puts off externals, and puts on internals. 
Every one after death is firft introduced into the world, which is called 
the world of fpirits, and is in the midft between heaven and hell, and 
in that world he is prepared, for heaven if he be good, and for hell if 
he be evil. The end or defign of this preparation is, that the internal 
and external may agree together afnd make one, and may not difagree ' 
and make two ; in the natural world they frequently make two, and only 
make one with thofe who are fincere in heart : that they make two, is 
evident from the deceitful and the cunning, efpecially from hypocrites, . 
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flatterers, diflemblers, and liars : but in the fpiritual world it is not 
thus allowable to have a divided mind, for whofoever hath been wicked 
in internals, mull alfo needs be wicked in externals ; in like manner 
whofoever hath been good, mull be good in each principle ; for every 
man after death becomes fuch in quality as he had been interiorly, and 
not fuch as he had been exteriorly : for this end he is let alternately after 
his deccafe into his external and into his internal ; and everyone, whilft 
he is in his external, is wife, that is, is willing to appear wife, even 
though he be wicked ; but a wicked perlbn in his internal is infane ; 
he is enabled by thofe viciflitudes to fee his infanities, and to repent of 
them j but if he had not repented in the world, he cannot afterwards, 
for he loves his infanities, and is willing\to remain in't^iem ; wherefore 
he forces his external alfo to be in like mahner infane ; /thus his internal 
and external become one, and when this is effected, he is prepared for 
hell. But it is otherwife with a good fpirit ; fuch an one, inafmuch as 
in the world he had refpect unto God, and had repented, was more 
wife in his internal than in his external ; in his external alfo, by reafon 
of the allurements and vanities of the world, he was fometimes led 
aftray ; wherefore his external is likewife reduced to agreement with his 
internal, which, as was faid, is wife ; and when this is effected, he is 
prepared for heaven. From thefe conftderations it may plainly appear, 
how the cafe is in regard to putting off the external, and putting on the 
internal after death. 

49. V. That in case they can live together, they remain 

CONJUCIAL PARTNERS, BUT IF THEY CANNOT LIVE TOGETHER, THEY SE- 
PARATE THEMSELVES, SOMETIMES THE HUSBAND FROM THE WIFE, AND 
SOMETIMES THE WIFE FROM THE HUSBAND, AND SOMETIMES EACH FROM 

the other. The reafon why feparations take place after death is, be- 
caufe the conjunctions which are made on earth, are feldom made from 
any internal perception of love, but from an external perception which 
hides the internal ; the external perception of love originates in fuch 
things as regard the love of the w'orld and of the body ; wealth and large 
poffeflions are peculiarly the objects of worldly love, whilft dignities and 
honours are thofe of the love of the body; befides thefe objects, there 
are alfo various enticing allurements, fuch as beauty and an external 
polifh of manners, and fometimes even an unchaftenefs of character, 
[which lead to external conjunctions J moreover, matrimonial engage- 
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mcnts arc frequently contracted within the particular diftriCt, city, or 
village, in which the parties were born, and where they inhabit, in which 
cafe the choice is confined and limited to families which are known, and to 
fuch as are in fimilar circumftances in life ; hence it is, that matrimonial 
connections made in the world are for the molt part external, and not at 
the fame time internal j when yet it is the internal conjunction, or conjunc- 
tion of fouls, which conftitutes a real marriage, and this conjunction is not 
perceivable, until man (homo) puts off the external and puts on the in- 
ternal, as is the cafe after death. This then is the ground and reafon why 
feparations take place, and afterwards new conjunctions with fuch as 
are fimilar and homogeneous, unlefs thefe conjunctions have been pro- 
vided on earth, as is the cafe with thofe who from an early age have 
loved, have wilhed, and have alked of the Lord a legitimate and 
lovely connection with one of the fex, fhunning and abominating the 
impulfes of a loofe and wandering luft. 

50. VI. That in this case there is given to the man a suitable 
wife, and to the woman a suitable husband. The reafon is, becaufe 
no other married partners can be received into heaven, fo as to remain 
there, but fuch as have been interiorly united, or are capable of being 
united as in one, for in heaven two married partners are not called two, 
but one angel j which is underftood by the Lord’s words, that they are 
no longer two, but one flefh. The reafon why no other married partners 
are received into heaven, is, becaufe no others can there cohabit, that is, 
abide together in one houfe, and in one bed-chamber and bed; for all 
who are in the heavens, are afiociated together according to affinities 
and relationfhips of love, and have habitations accordingly, inafmuch as 
in the fpiritual world there are not fpaces, but appearances of fpaccs, 
and thefe appearances are according to the ftates of life of the inhabi- 
tants, and the ftates of life are according to the ftates of love ; wherefore 
in that world no one can dwell but in one houfe, which is provided for 
and affigned to him according to the quality of his love ; if he dwells in 
any other, he is ftraitened and pained in his breaft and breathing ; and it 
is impoffible for two to cohabit in the fame houfe, unlefs they are like- 
nefles ; neither can married partners fo cohabit, unlefs they are mutual 
inclinations ; (tt) if they are external inclinations, and not internal at 
the fame time, the very houfe itfelf or the place itfelf feparates, rej.edts, 
and drives them away. This is the reafon why for thofe, who after pre- 
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paration are introduced into heaven, there is provided marriage (conjn- 
gium ) with a confort, whofe foul inclines to mutual union with the foul 
of another, fo that they no longer wifh to be two lives, but one : and 
this is the reafon alfo, why after feparation there is given to the man a 
iui table wife, and to the woman in like manner a fuitable hufbancL 

51.. VII. That conjugial pairs enjoy similar communications 

WITH EACH OTHER AS IN THE WORLD, BUT MORE DELIGHTFUL AND 
BLESSED ; NEVERTHELESS WITHOUT PROLI FICATION, IN THE PLACE OF 
WHICH THEY EXPERIENCE SPIRITUAL PROLIFICATION, W'HICH IS THAT OF 

love and wisdom. The ground and reafon why conjugial pairs enjoy / 
iimilar communications as in the world, is, becaufe after death a male j 
is a male, and a female a female, and there is implanted in each at ere- -r' 
ution an inclination to conjunction ; and this inclination with man is the ' 
inclination of his fpirit and thence of his body ; wherefore after death, 
when man becomes a fpirit, the fame mutual inclination remains, and 
this cannot cxift without fimilar communications ; for after death man 
is man as before, neither is any thing wanting in the male, nor any 
thing in the female ; as to form they are like thcmfelvcs, and alfo as to 
affedtions and thoughts ; and what muft be the neccflary confequence, 
but that they muft enjoy like communications ? And whereas conjugial 
love is chafte, pure, and holy, therefore their communications are in all 
fulnefs; but on this fubjedt fee what was faid above in the memorable 
relation, n. 44. The reafon why fuch communications are more de- 
lightful and bleflcd than in the world, is, becaufe conjugial love, when 
it is the love of a fpirit, becomes more interior and pure, and thereby 
more perceivable, and every delight increafcs according to perception, 
and increafes to fuch a degree that it’s bleflednefs is diftinguifhable in 
it’s delight. (0) 

52. The reafon why marriages in the heavens are without prolification, 
and that in place thereof there is experienced fpiritual prolification, 
which is that of love and wifdom, is, becaufe with the inhabitants of 
the fpiritual world, the third principle, which is natural, is wanting, 
and this principle is the continent of fpiritual principles, and fpiritual 
principles without their continent have no confiftence, like thofe prin- 
ciples which are procreated in the natural world ; moreover, fpiritual 
principles confidered in themfelves have relation to love and wifdom, 
wherefore love and wifdom are the births produced from marriages in 
the heavens; chefe are called births, becaufe conjugial love perfects an 
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angel, uniting him with his confort, in confequence whereof he becomes 
more and more a man (homo), for, as was faid above, two conjugial 
partners in heaven are not two but one angel ; wherefore by conjugial 
unition they fill themfelves with the human principle, which confifts in 
defiring to grow wife, and irt loving whatfoever appertains to wifdom. 

53. VIII. That this is the case with those who go to heavem, 
but it is otherwise with thosb who go to hell. That after death 
a fuitable wife is given to a hufband, and a fuitable hulband to a wife, 
and that they enjoy delightful and bleffed communications, but without 
prolification except of a fpiritual kind, is to be underftood of thofe who 
are received into heaven, and become angels ; the reafon is, becaufe 
fuch are fpiritual, and marriages ( conjugia ) in themfelves are fpiritual, 
and thence holy : but with rcfpedt to thofe who go to hell, they are all 
natural, . and marriages merely natural are not marriages, but conjunc- 
tions, which originate in unchafte lull : the nature and quality of fuch 
conjunctions will be fhewn in- the following pages, when we come to 
treat of the chafte and unchafte [principles], and further when we come 
to treat of fcortatory love. 

54. To what hath -been above related concerning the ftate of conjugial 
partners after death, it may be expedient to add the following circum- 
ftances. I. That all thofe married partners, who are merely natural, 
■are feparated after death ; the reafon is, becaufe the love of marriage 
(conjugii jogrows cold with fuch, and the love of adultery grows warm » 
neverthelefs after feparation they fometimes aflociate themfelves as mar- 
ried partners with others, but after a fhort time they recede from each 
other, and this in many cafes is done repeatedly, till at length the man is 
made over to fome harlot, and the woman to fome adulterer, which is effec- 
ted in an infernal prifon, concerning which prifon fee the Apocalypse 
Revealed, n. 153, p. x, where promifeuous whoredom is forbidden each 
party under certain pains and penalties. II. Married partners, of 
which one is fpiritual and the other natural, are alfo feparated after 
death, and to the fpiritual is given a fuitable conjugial partner, whereas 
the natural one is tranfmitted to the reforts of the lafeivious amongfl: 
his like. III. But they, who in the world have lived a Angle life, and 
have altogether alienated their minds from marriage, in cafe they be 
fpiritual, remain fingle, but if natural, they become whoremongers. 
It is otherwife with thofe, who in their fingle ftate have defired mar- 
riage. 
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riage, and efpecially if they have folicited it without fuccefs ; for fuch, 
in cafe they are fpiritual, bleffed marriages are provided, but not until 
they come into heaven. IV. They who in the world have been (hut up 
in monafteries, both men and women, at the conclufion of the monadic 
life, which continues fome time after death, are let loofe, and difcharged, 
and enjoy the free indulgence of their defires, whether they are difpofed 
to live in a married date, or not ; if they are difpofed to live in a mar- 
ried date, this is granted them, but if otherwife, they are conveyed to 
thofe who live in celibacy on the fide of heaven ; fuch however, as have 
indulged the fires of prohibited lud, are cad down. V. The reafon 
why they who live in celibacy are on the fide of heaven, is, becaufe 
the fphere of perpetual celibacy infeds the fphere of conjugial love, 
which is the very eflential fphere of heaven; and the reafon why 
the fphere of conjugial love is the very eflential fphere of heaven, is, 
becaufe it defcends from the heavenly marriage of the Lord and the 
church. 


55. To the, above I (hall add two memorable relations; the first 
is this. On a time there was heard from heaven mod fweet melody, arifing 
from a fong compofed and fung by wives and virgins in heaven ; the 
fweetnefs of their finging was as the affedion of fome kind of love flow- 
ing forth harmonioufly ; heavenly fongs are nothing elfe but fonorous 
affedions, or affedions exprefled and modified by founds, for as the 
thoughts are exprefled by difcourfe, fo the affedions are exprefled by 
fongs ; and from the meafure and flow of the modulation, the angels 
perceive the objcd of the affedion. There were on this occafion many 
fpirits about me, and I was informed by fome of them, that they heard 
this mod fweet melody, and that it was the melody of fome lovely af- 
fedion, the objed of which they knew not; wherefore they made 
various .conjedures about it, but in vain; fome conjedured that the 
finging exprefled the affedion of a bridegroom and bride when they fign 
the marriage-articles ; fome that it exprefled the affedion of a bride- 
groom and bride at the folemnizing the nuptials ; and fome that it ex- 
prefled the primitive love of a hulband and wife. But at that inflant there 
appeared in the midd of them an angel from heaven, and he faid, that 
they were finging the chade love of the fex ; hereupon fome of the by- 
danders 
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ftanders a (Iced, What is the chafte love of the fex ? And the angel an- 
fwered, It is the love which a man bears towards a virgin, or towards a 
wife, of beautiful form and becoming manners, free from every idea of 
lafcivioufnefs, and the lame love experienced by a virgin or wife towards 
a man. As he fpake thefe words, the angel vanilhed. The finging con- 
tinued, and whereas the by-ftanders then knew the fubjecft of the affec- 
tion which it exprefled, they heard it with much variety, every one 
according to the ftate of his love ; they who looked upon women with a 
chafte eye, heard it as a fong of fymphony and fweetnefs ; but they who 
looked upon women with an unchafte eye, heard it as an unharmonious 
and forrowful fong; and they who looked upon women with a difdainful 
eye, heard it as a fong difcordant and grating. At that inftant the plane, 
on which they ftood, was fuddenly changed into a theatre, and a voice 
was heard. Canvass this love: and immediately fpirits from various 
focieties prefented themfelves, and in the midft of them fome angels in 
white; and thefe latter fpake on the occafion, and faid. We in this fpi- 
. ritual world have inquired into every fpecies of love, not only into the 
love which a man has for a man, and a woman for a woman ; and into 
the reciprocal love of a hulband and wife ; but alfo into the love which 
a man has for women, and which a woman has for men; and it hath 
been granted us to pafs through focieties and examine them, and we have 
never as yet found the common love of the fex chafte, except with thofc, 
who from a principle of true conjugial love are in continual potency, 
and thefe are in the higheft heavens : and it hath been alfo given us to 
perceive the influx of this love into the affedtions of our hearts, and we 
have been made fenfible that it exceeds every other love in fweetnefs, 
except the love of two conjugial partners whofe hearts are one : but we 
have befought you to canvafs this love, becaufe it is new and unknown 
to you ; and whereas it is eflential pleafantnefs, it is called by us in 
heaven heavenly fweetnefs. Then they began the canvafs, and on this 
occafion they fpake firft, who were not able to think chaftely of mar- 
riages, and faid. What man, when he beholds a beautiful and lovely 
virgin or wife, can fo corredfc and purify the ideas of his thought from 
concupifcence, as to love the beauty, and yet have no inclination to 
tafte it, if it be allowable ? Who can convert concupifcence, which is 
innate in every man, into fuch chaftity, thus into fomewhat not itfelf, 
and yet love ? Can the love of the fex, when it enters by the eyes 
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into the thoughts. Hop at the face of a woman ? Doth it not defcend 
inftantly into the breaft, and beyond it ? The angels talk idly in faying 
that this love may be chafte, and yet be the fweeteft of all loves, and that 
it can only have place with hulbands, who are in true conjugial love, 
and thence in a fuper-emincnt degree of potency with their wives : do 
fuch hulbands poffefs any peculiar power more than other men, when 
they fee beautiful women, of keeping the ideas of their thought in a ftate 
of elevation, and as it were of fufpending them, lb that they cannot de- 
fcend and proceed to what conftitutes that love ? — The argument was 
next taken up by thofe, who were in cold and in heat, in cold towards 
their wives, and in heat towards the fex ; and they faid. What is a chafte 
love of the fex ? Is it not a contradiction in terms to talk of fuch a love ? 
If chaftity be predicated of the love of the fex, is not this deftroying the 
very thing itfelf of which it is predicated ? How can a chafte love of 
the fex be the fweeteft of all loves, when chaftity deprives it of it’s 
fweetnefs? Ye all know where the fweetncfsof that love refides ; when 
therefore the idea conjunctive therewith is banilhed from the mind, 
where and whence, in fuch cafe, is the fweetnefs ? — At that inftant cer- 
tain fpirits interrupted them, and faid. We have been in company with 
the mod beautiful females, and have had no lull, wherefore we know 
what a chafte love of the fex is. But their companions, who were ac- 
quainted with their lafeivioufnefs, replied. Ye were at thofe times in a 
ftate .of loathing towards the fex arifing from impotence, and this is not 
a chafte love of the fex, but is the ultimate of unchafte love. On hear- 
ing what had been faid, the angels indignant requefted, that they who 
flood on the right hand, or to the fouth, might deliver their fentiments; 
and they faid. There is a love of man and man to each other, and alfo 
of woman and woman to each other, and there is a love of a man to a 
woman, and of a woman to a man; and thefe three pairs of loves differ 
totally from each other ; the love of man and man is as the love of 
underftanding and underftanding, for man was created and confequefttly 
born to become underftanding; the love of woman and woman is as the 
love of affeClion and affection of the underftanding of men, for the 
woman was created and born to become a love of the underftanding of 
a man: thefe loves, viz. of man and man, and of woman and woman, 
do not enter throughly into the bofom, but Hand without, and only 
touch each other, thus do not interiorly join the two parties together; 
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wherefore alfo two men, by their mutual reafonings, fometimes engage 
in combat together like two wreftlers ; and two w omen, by their mutual 
concupifcencies, are at war with each other like two prize-fighters. 
But the love of man and woman is the love of the underftanding and of 
it’s affedtion, and this love enters throughly and effects conjunction, and 
that conjunction is that love : but the conjunction of minds, and not of 
bodies at the fame time, is fpiritual love, and confequently chafte love ; 
and this love is only given with thofe, who are in true conjugial love, 
and thence in an eminent degree of potency, becaufe fuch, by reafon of 
chaftity, do -not admit an influx of love from the body of any other 
woman, but of their own wives; and inafmuch as they are in a fuper- 
cminerit degree of potency, they cannot do otherwife than love the fex, 
and at the fame time hold in averfion whatfoever is unchafte : hence they 
are principled in a chalte love of the fex, which confidered in itfelf is 
interior fpiritual friendfhip, deriving it’s fweetnefs from an eminent 
degree of potency, but this chafte ; this eminent degree of potency they 
0 poflefs in confequence of a total abdication of whoredom ; and whereas 

each loves his own wife alone, the potency is chafte. Now, firtce this 
love with fuch doth not partake of the flefh, but only of the fpirit, 
therefore it is a chafte love ; and whereas the beauty of the woman, by 
reafon of innate inclination, enters at the fame time into the mind, 
therefore it is a fweet love. On hearing thefe words, many of the by- 
ftanders put their hands to their ears, faying. What hath been faid hurts 
our ears, and what hath been fpoken (/>) is in us of no account. Thefe 
fpirits were unchafte. And then again was heard the finging from 
heaven, and fweeter now than before, but to the unchafte it was fo 
grating and difeordant, that they hurried out of the theatre and fled 
away, leaving behind them only a few, w'ho from a ground of wifdorn 
loved conjugial chaftity. 

65. The second memorable relation. As I w r as difeourfing with 
angels fome time ago in the fpiritual world, I was infpired with a defire, 
attended with a pleafing fatisfadtion, to fee the temple of wisdom, 
which I had feen once before, and accordingly I inquired of them the 
way to it. They faid. Follow the light, and thou wilt find it. And I 
faid. What is it you mean by following the light ? They replied. Our 
light grows brighter and brighter as we approach that temple, wherefore 
follow the light according to the increafe of it’s brightnefs, for our 
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- light proceeds from the Lord as a fun, and thence confidered in itfelf 
is wifdom. Immediately I directed my courfe, in company with two 
angels, according to the increafe of the brightnefs of the light, and 
afcended by a fteep path to the fummit of a hill, which was in thefouth- 
ern quarter, and there was a magnificent gate ; and the keeper, on 
feeing the angels with me, opened it ; and lo ! there was feen a portico 
of palm-trees and laurels, according to which we directed our courfe ; 
it was a winding portico, and terminated in a garden, in the midft of 
which was the temple of wisdom. Being arrived there, and looking 
around me, I faw fevcral fmall facred buildings, refembling the temple, 
inhabited by the wise ; we went towards one of them, and coming to 
the door accolled the perfon who dwelt there, and told him the caufe 
of our coming, and the manner of our accefs; and he faid. Ye are wel- 
come, enter in and be feated, and we will improve acquaintance by 
difcourfes of wifdom. I viewed the building w'ithin, andobferved that 
it was divided into two, and ftill was one ; it was divided into two by a 
tranflucid wall, but it appeared as one by reafon of the tranflucidity, 
which was like that of the pureft chryftal: I inquired the -reafon of this? 
He faid, I am not alone, my wife is with me, and we are two, yet ftill 
not two but one flefti. But I replied, I know that you are a wife one, 
and what has a wife one or a wifdom to do with a woman ? Hereupon 
our hoft, from a kind of indignant fpirit, changed countenance, and 
beckoned with his hand, and lo ! inftantly other wife ones prefented 
themfelvesfrom the neighbouring buildings, to whom he faid humoroufly. 
Our ftranger here a(ks. What has a wife one or a wifdom to do with a 
woman? At this they fmiled and faid. What has a wife one or a 
wifdom to do without a woman, or without love, a wife being the love 
of a wife man’s wifdom ? But our hoft faid, Let us endeavour now to 
improve acquaintance by fome difcourfe of wifdom, and let the fubjedt 
of difcourfe be concerning caufes, and at prefent concerning the caufe 
of beauty in the female fex. And inftantly they fpake in order, and the 
firft afligned this as a caufe, that women were created of the Lord affec- 
tions of the wifdom of men, and the affedtion of wifdom is effential 
beauty. A fecond faid, that a woman was created of the Lord by the 
wifdom of the man, becaufe from the man, and that hence {he is a form 
of wifdom infpired with love-affediion, and inafmuch as Iove-affedtion 
is effential life, a female is the life of wifdom, whereas a male is wifdom, 
and the life of wifdom is eflential beauty. A third faid, that there is 
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given to women a perception of the delights of conjugial love, and in- 
afmuch as their whole body is an organ of that perception, it muft needs 
be that the habitation of the delights of conjugial love with it’s percep- 
tion be beauty. A fourth afligned this caufe, that the Lord took away 
from the man beauty and elegance of life, and tranfcribed it into the 
woman, and that hence the man, unlefs he be re-united with his beauty 
and elegance in the woman, is ftern, auflere, infipid, and unlovely, and 
one is wife only for himfelf, and another is foolilh ; whereas, when a 
man is united with his beauty and elegance of life in a wife, he becomes 
engaging, pleafant, alive, and lovely, and.thereby wife. A fifth faid, 
that women were created beauties, not for the fake of themfelves but for 
the fake of the men, that men, of themfelves hard, might be made 
foft, that their minds, of themfelves grave and fevere, might become 
gentle and chearful, and that their hearts, of themfelves cold, might 
be made warm, which effedts take place when they become one flefh 
with their wives. A fixth afligned this caufe, that the univerfe was 
created by the Lord a moll perfedi work, but that nothing was created 
in it more perfedi than a woman of a beautiful countenance and becoming 
manners, to the intent that man may give thanks to the Lord for his 
munificence herein, and may repay it by the reception of wifdom from 
him. Thcfe and many other obfervations of a like nature being made, 
the wife of our hoft appeared beyond the chryftalline wall, and faid to 
her hulband. Speak if you pleafe ; and when he fpoke, the life of wifdom 
from the wife was perceived in his difeourfe, for in the tone of his 
fpeech was her love ; thus experience teftified to the truth. After this 
we took a view of the temple of wifdom, and alfo of the paradifiacal 
feenes which encompafied it, and being filled therewith with joy w r e 
departed, and palled through the portico to the gate, and defeended by 
the way w'e had afeended. 


Concerning Love truly Conjugial.' 

57. /"CONJUGIAL love is of infinite variety, being in no two per- 
fons exadlly fimilar ; it appears indeed as if it was fimilar 
with many, but this appearance arifes from corporeal judgment, which, 
being grofs and dull, is little qualified to difeern herein aright by cor- 
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por,eai judgment is meant the judgment of the mind grounded in the 
external fenfes : but to thofe, whofe eyes are open to fee from the judg- 
ment of the fpirit, the differences are manifefl, and more diftindtly to 
thofe, who are enabled to elevate the fight arifing from fuch judgment 
to a higher degree of elevation, which is effected by withdrawing it 
from the fenfes, and exalting it into a fuperior light ; thefe latter can at 
length confirm themfelves in underftanding, and thereby fee that con- 
jugial love is never exactly fimilar in any two perfons. Neverthelefs no 
one can fee the infinite varieties of this love in any light of the Under- 
Handing howfoever elevated, jinlefs he fir ft knows what is the nature and 
quality of that love in it’s very effence and integrity, thus what it’s 
nature and quality was, when together with life it was implanted in 
man from God ; unlefs this it’s Hate, which was moll perfect, be 
known, it is in vain to attempt the difcovery of it’s differences by any 
inquifition ; for there is no other liable point, from which as a firft 
principle thofe differences may be deduced, and to which as the focus 
of their direction they may be referred, and thus may appear in truth 
and without fallacy. This is the reafon why we here undertake to de- 
fcribe that love in it’s effence ; and whereas it was in this effence, when, 
it was infufed in man together with life from God, we undertake to de- 
fcribe it fuch as it was in it’s primaeval Hate ; and inafmuchas in this ftate 
it was truly conjugial, therefore this fe<ftion is infcribed. Concerning 
love truly conjugial : but this defcription ofit {hall be given in the 
following order, I. That there is given a love truly conjugial , which 
at this day is Jo rare , that it is not known what it's quality is, and fcarce 
that it exijls. II. That this love originates in the marriage of good and 
truth. III. That there is a correfpondence of this love with the marriage 
of the Lord and the church. IV. That this love, by virtue of it's origin 
and it’s correfpondence, is celejlial, fpiritual , holy, pure, and clean, above 
every love imparted from the Lord to the angels of heaven, and to the men 
of the church. V. That it is alfo the foundation love of all celejlial and 
fpiritual loves, and thence of all natural loves. VI. And that into this 
love are collated all joys and all delights from firjl to lajl. VII. But that 
no others come into this love, and can be in it, except fuch as come to the 
Lord, and love the truths of the church, and praElife it’ s goods. VIII .That 
this love was the love of loves with the ancients, who lived in the golden, 
fiver, and copper ages , but that afterwards it fuccejjively departed and 
was no more. To proceed to the explication of each article. 

58. I. 
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58. I. That there is given a love truly conjugial, which at 

THIS DAY IS SO RARE, THAT IT IS NOT KNOWN WHAT IT’S QJ/ALITY IS, 

and scarce that it exists. That there is given fuch a conjugial love 
as is defcribed in the following pages, may indeed be acknowledged 
from the firft ftate of that love, when it infinuates itfelf and enters into 
the hearts of a .youth and a virgin, thus from it’s influence on thofe, whq 
begin to love one alone of the fex, and to defire to be joined therewith 
in marriage ; and ftill more at the time of courtfhip and the interval 
which precedes the marriage-ceremony ; and laftly during the marriage- 
ceremony, and fome days after it : at fuch times, who doth not acknow- 
ledge and confent to the following pofitions, that this love is the 
foundation love of all loves, and alfo that into it arc collated all joys and 
all delights from firft to laft ? And who doth not know, that after this 
feafon of pleafure, the fatisfadlions thereof fucceflively pafs away and 
are gone, till al length they are fcarce fenfible ? In this latter cafe, if 
it be faid as before, that this love is the foundation love of all loves, 
and that into it are collated all joys and delights, the pofitions arc not 
agreed to nor acknowledged, and ppflibly it will be afferted that they 
are nonfenfe, or incomprehenfible myfteries. From thefe confiderations 
it is evident, that primitive marriage love bears a refemblance to love 
truly conjugial, and exhibits it vifible in a certain image ; the reafon 
whereof is, becaufe in fuch cafe the love of the fex is caft away, which 
is unchafte lpve, and in it’s place the love of one of the fex, w hich is 
love truly conjugial and chafte, remains implanted ; in this cafe, who 
doth not regard other women with a look of indifference, and the one 
to whom he is united, with a look of love and affedtion ? 

59. The reafon why love truly conjugial is notwithftanding fo rare, 
that it’s quality is not known, and fcarce it’s exiftence, is, becaufe the 
ftate of pleafurable gratifications before and at the time of marriage, is 
afterwards changed into a ftate of indifference arifing from an infenfibility 
to fuch gratifications ; the caufes of this change of ftate are too nume- 
rous to be here adduced ; but they Ihall be adduced in a future part of 
this work, when we come to lay open in their order the caufes of cold- 
nefs, of feparatioos, and of divorces ; whence it will be feen, that with 
the generality at this day this image of conjugial love is fo abolifhed, 
and with the image the knowledge thereof, that it’s quality and even it’s 
exiftence are fcarce known. It is a known thing, that every man is by 
birth merely corporeal, and that from corporeal he becomes natural 
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more and more interiorly, and thus rational, and at length fpiritual ; 
the reafon why this is effected progreilively is, becaufe the corporeal 
principle is like ground, wherein things natural, rational, and fpiritual 
are implanted in their order ; thus man becomes more and more man. 
The cafe is nearly fimilar when he enters into marriage ; on this occafion 
man becomes a fuller man, bccaufe he is joined with a confort, with 
whom he ads as one man ; but this, in the firft Hate fpokcn of above, 
is effeded only in a fort of image ; in like manner on this occafion he 
commences from what is corporeal, and proceeds to what is natural as 
to conjugial life, and thereby conjundion into one ; they who, in this 
cafe, love corporeal natural things, and rational things only as grounded 
therein, cannot be conjoined to a confort as into one, except as to thofe 
external principles, and when thofe external principles fail, cold invades 
the internal principles, in confequence whereof the delights of that love 
are difperfed and driven away, as from the mind fo from the body, and 
afterwards as from the body fo from the mind, and this until there is 
nothing left remaining of the remembrance of the primseval ftate of their 
marriage, confequently nothing of knowledge refpeding it. Now 
whereas this is the cafe with the generality of perfons at this day, it is 
evident that love truly conjugial is not known as to it’s quality, and 
fcarce as to it’s exiftence. It is otherwife with thofe who are fpiritual ; 
the firft ftate with fuch is an initiation into perpetual fatisfadions, which 
advance in degree, fo far as the fpiritual rational principle of the mind, 
and thence the natural fenfual principle of the body, in each party, con- 
join and unite themfelves with the fame principles in the other party ; 
but fuch inftances are rare. 

60. II. That this love originates in the marriage of good and 
truth. That all things in the univerfe have relation to good and truth, 
is acknowledged by every intelligent man, becaufe it is an univerfal 
truth ; that likewife in all and Angular things of the univerfe good is 
conjoined with truth, and truth with good, cannot but be acknowledged, 
becaufe this alfo is an univerfal truth, which coheres with the former. 
The ground and reafon why all things in the univerfe have relation to 
good and truth, and why good is conjoined with truth, and truth with 
good, is, becaufe each proceeds frorti the Lord, and they proceed from 
him as one; the two (things or principles), which proceed from the 
Lord, are love and wifdom, becaufe thefe arehimfelf, thus from himfelf ; 
and all things appertaining to love are called good or goods, and all things 
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appertaining to wifdom are called true, or truths ; and whereas thefe 
two principles proceed from him as the Creator, it follows that they are 
in the things created. This may be illuftrated by heat and light which 
proceed from the fun, in that all things appertaining to the earth are 
derived from thefe two principles, for they germinate according to their 
prefence, and according to their conjunction ; and natural heat cor- 
refponds to fpiritual heat, which is love, as natural light correfponds to 
fpiritual light, which is wifdom. 

61. That conjugial love proceeds from the marriage of good and truth, 
will be demonftrated in the following feCtion or paragraph; it is men- 
tioned here only with a view to {hew, that this love is celeftial, fpiritual, 
and holy, becaufe derived from a celeftial, fpiritual, and holy origin. 
In order to fee that the origin of conjugial love is from the marriage of 
good and truth, it may be expedient in this place briefly to premife 
fomewhat on the fubjeCh It was faid juft above, that in all and lingular 
created things there exifts a conjunction of good and truth, and con- 
junction is riot given unlefs it be reciprocal, for conjunction on one 
part, and not on the other in it’s turn, is of itfelf broken or diflolved : 
now whereas there is a conjunction of good and of truth, and this reci- 
procal, it follows that there is a truth of good, or truth grounded in good, 
and that there is a good of truth, or good grounded in truth ; that the 
truth of good, or truth grounded in good, is in the male, and that it 
is the very eflential male (or mafeuline) principle, and that the good of 
truth, or good grounded in truth, is in the female, and that it is the 
very eflential female (or feminine) principle, alfo that there is a conju- 
gial union between thofe two, will be feen in the following fe&ion ; it 
is here only mentioned, in order that fome preliminary idea may be had 
on the fubjeCt. 

62. III. That there is a correspondence of this love with the 
marriage of the Lord and the church ; that is, that as the Lord 
loves the church, and is defirous that the church fhould love him, fo 
a hulband and wife mutually love each other ; that there is a correfpon- 
dence herein, is a thing known in the chriftian world, but the nature of 
that correfpondence as yet is not known, wherefore it {hall be explained 
prefently in a particular paragraph. It is here only mentioned in order 
to {hew that conjugial love is celeftial, fpiritual, and holy, becaufc it 
correfponds to the celeftial, fpiritual, and holy marriage of the Lord 
and the church. This correfpondence alfo follows as a confequence of 
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conjugial love originating in the marriage of good and truth, fpoken of 
in the preceding article, becaufe the marriage of good and truth is the 
church with man; for the marriage of good and truth is the fame 
thing as the marriage of charity and faith, inafmuch as good relates 
to charity, and truth to faith ; that this marriage conftitutes the church, 
muft needs be acknowledged, becaufe it is an univerfal truth, and every 
univerfal truth is acknowledged as foon as it is heard, in confcquence of 
the Lord’s influx and at the fame time of the confirmation of heaven. 
Now whereas the church is the Lord’s, becaufe it is from the Lord, and 
whereas conjugial love correfponds to the marriage of the Lord and the 
church, it follows that this love is from the Lord. 

63. But in what manner the church is formed of the Lord with two 
conjugial partners, and how conjugial love is formed thereby, will be 
illuftrated in the paragraph fpoken of above: we fhall at prefent only 
obferve, that the church is formed of the Lord with the hulband, and 
by the hulband with the wife, and that when rt is formed with each, it 
is a full church ; fdr in this cafe is effedted a full conjunction of good 
and truth, and conjunction of good and truth is the church. That con- 
junctive inclination, which is conjugial love, is in a like degree with 
the conjunction of good and truth, which is the church, will be con- 
firmed by demonftrative arguments in what follows in the feries. 

64. IV. That this love, by virtue of it’s origin and it’s cor- 
respondence, IS CELESTIAL, SPIRITUAL, HOLY, PURE, AND CLEAN, ABOVE 
EVERY LOVE IMPARTED FROM THE LORD TO THE ANGELS OF HEAVEN AND 

men of the church. That fuch is the nature and quality of conjugial 
love by virtue of it’s origin, which is the marriage of good and truth, was 
briefly confirmed above, but the fubjeCt was then barely touched upon ; 
in like manner that fuch is the nature and quality of that love, by virtue 
of it’s correfpondence with the marriage of the Lord and the church . 
Thefe two marriages, from which, as a flip or flioot, conjugial love 
defeends, are eflential fanftities ; wherefore if it be received from it’s 
author, who is the Lord, fanCtity from him follows of confequence, 
w'hich continually purges and purifies it; in this cafe, if there be in 
man’s will a defire and tendency to it, this love becomes daily and 
continually more clean and pure. Conjugial love is called celeflial and 
fpi ritual, as appertaining to the angels of heaven, celeflial, as apper- 
taining to the angels of the higheft heaven, thefe being called celeflial 
angels, and fpiritual, as appertaining to the angels beneath that heaven, 
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thcfe being called fpiritual angels ; thofe angels are fo called, becaufe 
the celeftial are loves and thence wifdoms, and the fpiritual are wifdoms 
and thence loves ; fimilar thereto is their conjugial principle. Now 
whereas conjugial love appertains to the angels both of the fuperior and 
inferior heavens, as was alfo (hewn in the firft paragraph concerning 
marriages in heaven, it is manifeft that it is holy and pure. The ground 
and reafon why this love in it’s elfence, coniidered in regard to it’s 
derivation, is holy and pure above every love appertaining to angels 
and men, is, becaufe it is as it were the head of other loves, concerning 
which it’s eminence fomething will be faid in the following article. 

65. V. That it is also the foundation love of all celestial 

AND SPIRITUAL LOVES* AND THENCE OF ALL NATURAL LOVES. The 

ground and reafon why conjugial love coniidered in it*s effence is the 
foundation love of all the loves of heaven and the church, is, becaufe it 
originates in the marriage of good and truth, and from this marriage 
proceed all the loves which conftitute heaven and the church with man 
[homo); the good of this marriage conftitutes love, and the truth thereof 
conftitutes wifdom, and when love accedes to wifdom, or joins itfelf 
therewith, then love becomes love, and when wifdom in it’s turn ac- 
cedes to love, and joins itfelf therewith, then wifdom becomes wildom. 
Love truly conjugial is nothing elfe but the conjunction of love and 
wifdom ; two conjugial partners, between whom or in whom this love' 
fubfilts, are an effigy and form thereof ; all likewife in the heavens, 
w here faces are the genuine types of the affeClions of every one’s love, 
are likenefles thereof, for it is in them as a ruling principle in the whole 
and in every part, according to what hath been (hewn above: now 
whereas two conjugial partners in effigy and form are this love, it fol- 
lows that every love, which proceeds from the form of eflential love 
itfelf, is a refemblance thereof ; wherefore if conjugial love be celeftial 
and fpiritual, the loves proceeding from it are alfo celeftial and fpiritual; 
conjugial love therefore is as a parent, and all other loves are as the 
offspring ; hence it is, that from the marriages of the angels in the heavens 
are generated fpiritual offsprings, which are thofe of love and wifdom, 
or of good and truth, concerning which generation fee above, n. 51. 

66. The fame is evident from the creation of man ( homo ), in that he 
was created for this love, and from his formation afterwards by virtue 
of this love ; the male was created to become w ifdom grounded in the 
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love of growing wife, and the female was created to become the love 
of the male grounded in bis wifdom, and confequently formed accords 
ing thereto $ from which confideration it is manifeft, that two conjugiat 
partners are the very forms and effigies of the marriage of love and 
wifdom, or of good and truth. It is well to be obferved, that there is 
not given any good or truth, which is not in a fubftance as in it’s fub- 
jedt ; abftraCl goods and truths are not given, inafmuch as having na 
abode or habitation they no where exift, neither can they appear as airy 
unfixed principles, wherefore in fuch cafe they are mere entities, con-, 
cerning which reafon feems to itfelf to think abftradledly, but ftill it 
cannot conceive of them except as annexed to fubjedts, for every idea 
of man’s, howfoever fublimated, is fubftantial, # that is, affixed to fub- 
fiances. It is moreover to be obferved, that there is no fubftance 
given unlefs it be a form, an unformed fubftance not being any thing,, 
becaufeitis notpoflible for any thing to be predicated concerning it, and 
a fubjedl without predicates is alfo an entity which has no exiftence in 
reafon. Thefe philofophical confederations are adduced in order to fhew 
ftill more clearly, that two conjugial partners, who are principled in- 
love truly conjugial, are actually forms of the marriage of good and 
truth, or of love and wifdom. 

67. Inafmuch as natural loves flow from fpiritual loves, and fpiritual 
from celeftial, therefore it is faid that conjugial love is the foundation 
love of all celeftial and fpiritual loves, and thence of all natural loves . 
Natural loves have relation to the loves of felf and of the world ; but 
fpiritual loves have relation to love towards our neighbour, and 
celeftial loves have relation to love to the Lord ; and whereas fuch are 
the relations of loves, it is evident in what order they follow and have 
place in man ; when they are in this order, then the natural loves live 
from the fpiritual, and the fpiritual from the celeftial, and all in this 
order from the Lord, in whom they originate. 

68. VI. And that into this love are collated all joys and all 
delights from first to last. All delights whatfoever, of which man 
(homo) hath any fenfation, are delights of his love, the love manifefting 
itfelf, yea, exifting and living thereby 5 that delights.are exalted in the 
feme degree that the love is exalted, and alfo in the fame degree that 
the incident affections touch the ruling love more nearly, is a known 
thing. Now whereas conjugial love is the foundation love of all good 
loves, and whereas it is inferibed on all parts and principles of man even 
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the moft particular, as was Ihewn above, it follows that the delights 
thereof exceed the delights of all other loves, and alfo that it gives 
delight to the other loves, according to it’s prefence and conjunction 
with them j for it expands the inmoft principles of the mind, and at the 
fame time the inmoft principles of the body. The reafon why all delights 
from firft to laft are collated into this love, is on account of the fuperior 
excellence of it’s ufe, which is the propagation of the human race, and 
thence of the angelic heaven; and whereas this ufe was the end of all 
ends of creation, it follows that all the blefledneffes, fatisfa&ions, de- 
lights, pleafantnefles, and pleafures, [q) which the Lord the Creator 
could poflibly collate into man, are collated into this his love. That 
delights follow ufe, and are alfo communicated to man according to the » 
love thereof, is manifeft from the delights of the five fenfes, feeing, 
hearing, fmelling, tafte, and touch ; each of thefe has it’s delights with 
variations according to the fpecific ufes of each ; what then muft be the 
delight annexed to the fenfe of conjugial love, the ufe of which is the 
complex of all other ufes ? 

69. 1 am aware that few will acknowledge, that all joys and all de- 
lights from firft to laft are collated into conjugial love, by reafon that 
love truly conjugial, into which they are collated, is at this day fo rare, 
that it’s quality is not know n, and fcarce it’s exiftence, agreeable to 
what was explained and confirmed above, n. 58, 59; for fuch joys and 
delights are in no other conjugial love than what is genuine ; and 
whereas this is fo rare on earth, therefore it is impoffrble to defcribe it’s 
fuper-eminent felicities from any other than the mouth of angels, becaufe 
they are principled in genuine conjugial love. It has been declared by 
them, that the inmoft delights of this love, which are delights of the 
foul, into which the conjugial principle of love and wifdom, or of good 
and truth from the Lord, firft flows, are imperceptible and thence 
ineffable, becaufe they arc the delights of peace and innocence con- 
jointly ; but that in their defeent they become more and more percep- 
tible, in the fuperior principles of the mind as Weffednefles, in the 
inferior principles as fatisfa<£tions, in the breaft as delights thence 
derived, and that from the breaft they diffufe thcmfelves into all and 
Angular parts of the body, and at length unite themfelves in ultimates 
and become the delight of delights. Moreover the angels have related 
wonderful things refpe&ing thefe delights, adding further, that their 
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varieties in the fouls of conjugial pairs, and from their fouls in theis- 
minds, and from their minds in their breads, are infinite an&alfo eter- 
nal 1 and that they arc exalted according to the prevalence of wifdom 
with the hufband ; and this, becaufe they live to eternity in the flower 
of their age, and becaufe they know no greater blefifcdnefs than to grow 
wifer and wifer. But a fuller account of thefe delights,, as delivered, 
from the mouth of the angels, may be feen in the memorable rela- 
tions, efpecially in thofe annexed. to fome fubfequent chapters., 

70.. VII. But that no others come into this love,, and can bT 

IN IT, EXCEPT SUCH AS COME TO THE LORD, AND LOVE THE TRUTHS OP- 

the church, and practise it's goods. The ground, and reafon why 
no others, come into that love, except fuch as come to the Lord, is, 
becaufe monogamical marriages, which, are of one hulband with one 
wife, correfpond to- the marriage of the Lord and the church, and 
becaufe- fuch marriages originate in the marriage erf good and truth, on 
which fubjeCt fee above, n. 60 and 62. That from this origin .and this 
correfpondence it follows* that love truly conjugial. is. from .the Lord, 
and is given to thofe who come direCtly to. him, cannot be. fully con- 
firmed unlefs thefe two arcana be fpecifically. treated of, as (hall be done 
in the chapters which immediately, follow 1 , one of which will treat on 
the origin of conjugial love as. derived from the marriage of good.and 
truth, and the other on the marriage of the Lord, and the church, and 
on. it’s correfpondence. That it hence follows, that conjugial love with 
man (homo) is according tO:the ftate of the church with him, will be 
alfo feen in thofe chapters. 

71. The ground and reafon why no others can be principled in love 
truly conjugial but they who receive, it from the Lord, that is, who come 
direCtly to him, and by derivation from him live the life of the church, 
is, becaufe this love, confidered in it’s origin and it’s correfpondence, 
is celeftial, fpiritual, holy,, pure, and clean, above every love im- 
planted in the angels of heaven and the men of the church, as was 
fhewn above, n, 4 ; and thefe it’s diftinguifhing characters and qua- 
lities cannot poffibly be given, and have exiftence, except with thofe who 
are joined to the Lord, and by virtue of fuch conjunction are confociated 
with the angels of heaven ; for thefe fhun extra-conjugial loves, which 
are conjunctions with others than their own proper conjugial partner, 

< as they would fhun the Lof& of the foul and the lakes of hell j and in 
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proportion as conjugial partners ihun fuch conjunctions, even as to the 
libidinous defires of the 'will and the intentions thence derived, fo far 
love truly conjugial is purified with them, and becometh fucceflively 
fpiritual, firft during their abode on earth, and afterwards in heaven. 
It is not however poiTible that any love fhould become perfectly pure 
with men, nor with angels, confequently neither this love : neverthelefs 
fince the intention of the will is what the Lord principally regards, 
therefore fo far as man is in this intention, and perfeveres in it, fo far 
he is initiated into it’s purity and fanCtity, and fucceflively advances 
therein. The ground and reafon why no others can be principled in 
fpiritual conjugial love,, but thofe who are of the above defcription by 
virtue of conjunction with the Lord, is, becaufe heaven is in this love; 
and the natural man, whofe conjugial love derives it’s pleafure only 
from the flefh, cannot approach to heaven, nor to any angel, no, nor 
to any man principled in this love, it being the foundation love of all 
celeftial and fpiritual loves, as may be feen above, n. 65, 66, 67. That 
this is the cafe, hath been confirmed to me by experience; I have feen 
genii (r) in the fpiritual world, who were in a ftate of preparation for 
hell, approaching to an angel whilft he was attended and entertained by 
his confort ; and at a di fiance, as they approached, they became like 
furies, and fought out caverns and ditches as afylums, into which they 
caft themfelves. That wicked fpirits love what is homogeneous to their 
affeCtion, howfoever unclean it is, and hold in averfion the fpirits of 
heaven, as what is heterogeneous, becaufe it is pure, may be con- 
cluded from what was faid in the preliminary memorable relation, 
n. iq. 

72. The ground and reafon why they come into this love, and are- 
capable of abiding in it, who love the truths of the church, and prac- 
tife the goods thereof, is, becaufe no others are received of the Lord? 
for thefe are in conjunction with him, and thereby are capable of being 
kept in that love by influence from him. There are two things which 
conftitute the church and heaven in man (homo), viz. truth of faith and 
good.of life ; truth of faith conftitutes the Lord’s prefence, and good 
of life according to truths of faith conftitutes conjunction with him, 
and thereby the church and heaven. The ground and reafon why the 
truth of faith conftitutes the Lord’s prefence, is, becaufe it hath refpeCl 
to light, fpiritual light being nothing elfe ; and the ground and reafon 
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why good of life conftitutes conjunction, is, becaufe it hath refpcCt to 
heat, neither is fpiritual heat any thing elfe but good of life, for it is 
love, and good of life originates in love ; and it is a known thing, that 
all light, even that of winter, caufeth prefence, and that heat united to 
light caufeth conjunction; for gardens and flirubberies appear in all 
light, but they do not bear flowers and fruits unlefs when heat joineth 
itfelf to light. From thefe confiderations the conclufion is obvious, 
that they are not gifted by the Lord with love truly conjugial, who 
merely know the truths of the church, but who know them and praCtife 
the goods thereof. 

73. VIII. That this love was the love of loves with the anci- 
ents, WHO LIVED IN THE GOLDEN, SILVER, AND COPPER AGES. That 

conjugial love was the love of loves with the moft ancient people, and 
with the ancients, who lived in the ages thus named, cannot be known 
from hiftorical records, becaufe their writings are not extant, and there 
is no account given of them except by writers in fucceeding ages, who 
make mention of them, and alfo defcribe their purity and integrity of 
life, and in like manner the fucceflive decreafe of fuch purity and inte- 
grity, refembling the debafement of gold to iron: but an account of 
the laft or iron age, which commenced from the time of thofe writers, 
may in fome fort be gathered from the hiftorical records of the lives of 
fome of their kings, judges, and wife men, who were called fophi, in 
Greece and other countries. That this age however ftiould not endure, 
as iron endureth in itfelf, but that it fhould be like iron mixed with clay, 
which do not cohere, is foretold by Daniel, chap. ii. 43. Now whereas 
the ages, which have their names from gold, filver, and copper, palled 
away before the time when writing came into ufe, and thus it is im- 
poflible to acquire on earth any knowledge concerning their marriages, 
it hath therefore pleafed the Lord to open to me fuch knowledge by a 
fpiritual way, viz. by conducing me to the heavens inhabited by thofe 
moft ancient people, that I might learn from their own mouths the 
nature and quality of their marriages, during their abode here on earth 
in their feveral ages : for all, who from the beginning of creation have 
departed by death out of the natural world, are in the fpiritual world, 
and as to their loves refemble what they were when alive in the natural 
world, and continue fuch to eternity. Inafmuch as the particulars of 
this knowledge are worthy to be known and related, and tend to confirm 
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the fandtity of marriages, I am deiirous to make them public as they were 
Ihewn to me in the fpirit when awake, and were afterwards re-called to 
remembrance by an angel, and thus defcribed. And whereas they are 
from the fpiritual world, like the other accounts annexed to each 
chapter, I was defirous to arrange them fo as to form fix memorable 
relations according to the progreflions of the feveral periods of time. 

* * * * * s* * 

74. «« These six memorable relations, which are from the fpiritual 
« world, concerning conjugial love, difcover what was the nature and 
« quality of that love in the firft periods of time, and what was it’s na- 
« ture and quality after thofe periods, and what it’s nature and quality 
" is at this day ; whence it appears, that that love hath fuccelfively re- 
“ ceded from it’s fandtity and purity, until it became fcortatory; but that 
“ neverthelefs there is hope of it’s being brought back again to it’s pri- 
" maeval or ancient fandtity.” 

75. The first memorable relation. On a time, whilft I was 
meditating on conjugial love, my mind was feized with a defire of 
knowing what had been the nature and quality of that love amongft thofe 
who lived in the golden age, and afterwards what had T>een it’s 
nature and quality amongft thofe who lived in the following ages, which 
have their names from filver, copper, and iron: and whereas I knew, 
that all who lived well in thofe ages are in the heavens, I prayed to the 
Lord that 1 might be allowed to difcourfe with them and be inftrudted : 
and lo 1 an angel prefented himfelf, and faid, I am fent by the Lord to 
be thy guide and companion ; and I will firft lead and attend thee to 
thofe who lived in the firft age, or period of time, which is called 
golden : and he faid. The way to them is arduous ; it lies through a 
fhady foreft, which none can pafs unlefs he receive a guide from the 
Lord. I was in the fpirit, and prepared myfelf for the journey, and 
we turned our faces towards the eaft ; and as we advanced I faw a 
mountain, whofe height extended beyond the region of the clouds. 
We palled a great wildernefs, and came to a foreft planted with various 
kinds of trees, and rendered lhady by their thicknefs, of which the 
angel had advertifed me : but the foreft was divided by feveral narrow 
paths; and the angel faid, that according to the number of thofe paths 
are the windings and intricacies of error, and that unlefs the eyes be 
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opened by the Lord, fo as to fee olives entwined with vine tendrils, and 
the fteps be directed from olive to olive, the traveller would mifs his 
way, and fall into the abodes of Tartarus, (s) which are round about in 
a fide direction. This Fore ft is of fuch a nature, to the end that the 
paflage may be guarded ; for none but a primseval nation dwells upon 
that mountain. After we had entered the foreft, our eyes were opened, 
and we faw here and there olives entwined with vines, from which hung 
bunches of grapes of a 'blue or azure colour, and the olives were ranged 
in perpetual orbs ; wherefore we made various circuits as they.prefented 
themfelves to our view; and at length we faw a grove of tall cedars, 
and fome eagles perched on their branches ; on feeing which the angel 
faid. We are now on the mountain not far from it’s fummit : fo we went 
forward, and lo! behind the grove was a circular .plain, where were feed- 
ing he and ftie-lambs, which were reprefentative forms of the ftate of 
innocence and peace of the inhabitants of the mountain. We palfed 
over this plain, and lo ! there were feen tabernacles, to the number of 
feveral thoufands in front and on each fide in every direction as far as the 
eye could reach. And the angel faid. We are now in the camp, where 
are the armies of the Lord Jehovih, for fo they call themfelves and their 
habitations. Thefe moft ancient people, whilft they were in the world, 
dwelt in tabernacles, wherefore now alfo they dwell in the fame. But 
let us bend our way to the fouth, where the wifer of them inhabit, that 
we may meet fome one to enter into difeourfe with. In going along I 
faw at a diftance three boys and three girls fitting at the door of a certain 
tent, but as we approached, the boys and girls appeared like men and 
women of a middle ftature. And the angel faid. All the inhabitants of 
this mountain appear at a diftance as infants, becaufe they are in a ftate 
of innocence, and infancy is the appearance of innocence. . Thefe men 
on feeing us ran towards us, and faid. Whence are ye, and how came 
ye hither? your faces are not of the faces of our mountain. But the 
angel in reply told them, how by permiflion we had had acccfs through 
the foreft, and what was the caufe of our coming. On hearing this one 
of the three men invited and introduced us into his tabernacle. The 
man was clad in a coat of a blue colour, and a waiftcoat of white wool ; 
and his wife had on a purple gown, with a ftomacher under it of fine 
linen wrought in needle-work. And whereas my thought was influ- 
enced with a defire of knowing the ftate of marriages amongft the moft 
ancient people, I looked by turns on the hulband and wife, and obferved 
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as it were an unity of their fouls in their faces ; and I faid, Ye arc one : 
and the man anfwcred. We arc one, her life is in me, and mine in hers 
we are two bodies, but one foul ; the union between us is like that of * 
the two tents in the breaft, which are called the heart and the lung9, (he 
is my heart,, and I am her lungs; but whereas by heart we here mean 
love, and by lungs wifdom, fhe is the love of my wifdom, and I am the 
wifdom of her love ; wherefore her love from without veils my wifdom, 
and my wifdom from within enters into her love ; hence, as thou faidft, 
there is an appearance of the unity of our fouls in our faces. I then 
alked. If fuch union exift, is it poflible you can look at any other woman 
than your own? And he replied. It is poflible; but inafmuch as my 
wife is united to my foul, we both look together, and in this cafe no- 
thing of lull can enter ; for whilft I behold the wives of others, I behold 
them by my own wife, whom alone I love ; and inafmuch as this my 
own wife hath a perception of all my inclinations, (he directs my thoughts 
as an intermediate, and removes every thing difeordant, and therewith 
imprefles cold and horror at every thing unchafte ; wherefore it is as im- 
poffible for us to look at the wife of any other of our fociety from a 
libidinous principle, as it is to look from the fliades of Tartarus to the 
light of our heaven ; therefore neither is there given with us any idea 
of thought, and ftill lefs any expreflion of fpeech, to denote the allure- 
ments of libidinous love. Hereupon my conducting angel faid to me. 
Thou heareft now the fpeech of the angels of this heaven, that it is the 
fpeech of wifdom, becaufe they fpeak from caufes. (/) After this 
I looked around, and I faw their tabernacle as it were overlaid with gold ; 
and I alked. Whence is this ? He replied. It is in confequence of a 
flaming light, which glitters like gold, irradiates, and tinges the cur- 
tains of our tabernacle whilft we are in difeourfe concerning conjugial 
love ; for the. heat from our fun, which in it’s eflence is love, bares 
itfelf on fuch occafions, and tinges the light, which in it’s eflence is 
wifdom, with it’s heat, which is golden; and this effeCt has place becaufe 
conjugial love in it’s origin is the fport of wifdom and love, for the man 
was born to be wifdom, and the woman to be the love of the w ifdom of 
the man ; hence are the delights of that fport in conjugial love, and deri- 
ved from conjugial love, betwixt us and our wives. We have feen clearly 
for thoufands of years in this our heaven, that thofe delights, as to 
quantity, degree, and virtue, are excellent and eminent according to 
the worfhip of the. Lord Jehovih amongft us, from whom that'heavenly 
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union, or that heavenly marriage, which is the union and marriage of 
love and wifdom, flows. As he fpake thefe words, I faw a great light 
upon the hill in themidft araongft the tabernacles ; and I afked, Whence 
is that light? And he faid. It is from the fan&nary of the tabernacle 
of Our worfhip. And I afked whether it was allowed to approach it. 
And he faid, that it was allowed : and I approached, and faw the 
tabernacle without and within, anfwering exa&ly to the dcfcription of 
the tabernacle, which was built for the fons of Ifrael in the wildcrnefs, 
the form whereof was {hewed to Mofes on mount Sinai, Exod. xxv. 40. 
Chap. xxvi. 30. And I afked. What is within in that fanctuary, whence 
lo great a light proceeds ? And he replied. It is a tablet with this in- 
lcription. The covenant between Jehovah and the heavens : he 
faid no more. And whereas by this time we were in readinefs to depart; 
I afked, Did any of you, during your abode in the natural world, live 
with more than one wife ? He replied, that he knew not one ; for we 
could not think of more ; we have been told by thofe who had thought 
of more, that inltantly the heavenly bleffednefles of their fouls receded 
from their inmofl: principles to the extreme parts of their bodies, even 
to the nails, and together therewith the honourable badges of manhoods 
and that when this was perceived, fuch perfons were banxlhed the land. 
As he fpake thefe words, the man ran to his tabernacle, and returned 
with a pomgranate, in which was abundance of feeds of gold ; and he 
prefented it, and I brought it away with me, and it was a fign unto me 
that we had been With thofe who lived in the golden age. ^§|>d imme- 
diately after a fahitation of peace, we took our lcav£, ana returned 
home. i,} 

7 6 . The second memorable relation. The next' day the fore- 
going angel came to me, and faid. Wilt thou that I lead and attend thee 
to the people, who lived in the silver age or period, that we may- 
hear from them concerning the marriages of their time ? And he laid; 
Neither is acoefe to be had to thefe but by the Lord’s favour and protec- 
tion. 1 was in the fplrit as before, and accompanied my conductors 
and firft we came to a hill on the confines between the eaii: and the 
fouth ; and whilst we were on it’s declivity, he Slewed me a great ex- 
tent of country ; and we faw at a diftance an eminence as of a mountain, 
between which and the hill on which we flood was a valley, and behind 
the vallejr at plain, and from the plain a riling ground of eafy afeent 1 
Wedefc ended she hill with intent to pals ihq valley, and we law here 
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and there <m each fide pieces of wood and ftone carved into figures of 
inert, and of various beads, birds, and fifties; aid I a(ked the angel 
what they meant, and whether they were idols ? And he replied. They 
are no fuch thing ; they are reprefentative configurations of various 
moral virtues, and of lpiritual truths ; the people of that age were ac- 
quainted with the fcience of correfpondences ; and whereas every man, 
bead, bird, and fi(h, correfponds to fome quality, therefore each parti- 
cular thing carved reprefents partially fomewhat of virtue or truth, and 
fcveral together reprefent virtue itfelf, or truth, in a common extended 
form j thefe are what in Egypt were called hieroglyphics. We proceeded 
through the valley, and as we entered the plain, lo ! we few horfes and 
chariots, horfes varioufiy harnefled and caparifoned, and chariots of 
different forms, fome carved in the fliape of eagles, fome like whales^ 
and fome like flags with horns, and like unicorns, and likewife beyond 
them fome carts, and (tables round about in a fide direeftioh ; and as we 
approached, both horfes and chariots difeppeared, and inftead thereof 
we few men (bomittes), pairs and pairs, Walkingj difeourfing, and rea- 
ioning. And the angel feid unto me. The differtht fpecies of horfes* 
Chariots, and ftables, feen at a diftance, are appearances of the rational 
Intelligence of the men of that period of time j for horfe, by correfpon* 
dence, fignifies the underftanding of truth, chariot the dodtrine thereof^ 
and ftables inftrudtions ; thou knoweft that in this world all things ap- 
pear according to correfpondences. But we palled by thefe things, and 
afeended by a long acclivity, and at length few a city, which we entered, 
and in walking through the ftreets and places of public refort, we noted 
the houfes ; they were fo many palaces built of marble, having fteps of 
alabafter in front, and at the fides of the fteps pillars of jafper ; we faw 
alfo temples of precious ftone of a fepphire and lazure colour. And the 
angel faid unto me. Their houfes are of (tones, becaufe (tones (ignify 
natural truths, and precious (tones fpiritual truths ; and all they, who 
lived in the filver age, had intelligence grounded in truths fpiritual, 
and thence in truths natural ; the like alfo is fignified by filver. In 
•taking a view of the city, we faw here and there conforts in pairs ; and 
whereas they were huibands and wives,, we expedted to be invited by 
fome of them to their houfes ; and whilft we were in this expectation, 
•as we were palling by, we were called back by two into their houfe, and 
we afeended the fteps and entered ; and the angel, taking upon hirruhe 
spart of fpeaker, explained to them the caufe of our coming to this 
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"heaven, informing them that it was for the fake of-inftruCUon concern- 
ing marriages amongft the ancients, of whom, fays he, ye in this heaven 
are a part. And they replied. We were/rom a people in Afia, and the 
ftudy of our age was the ftudy of truths, whereby we had intelligence ; 
this ftudy was the ftudy of our fouls and minds; but the ftudy of our 
bodily fenfes cOnfifted in reprefentations of truths in forms, and the 
fcience of correfpondences conjoined the fenfual things of our bodies 
with the perceptions of our minds, and procured for us intelligence. 
On hearing this, the angel a Iked them to give fome account of their 
marriages : and the hufband faid. There is a correfpondence between fpi- 
rituai marriage, which is that of truth with good, and natural marriage, 
which is that of a man with one wife; and whereas we have ftudied corre- 
spondences, we have feen that the church, with it’s truths and goods, can 
in no wife have place except with thofe who live in love truly conjugial 
with one wife ; for the marriage of good and truth is .the church with 
man, wherefore all we in this heaven fay, that the hufband is truth, and 
the wife the good thereof, and that good cannot love any truth but it’s 
own, neither can truth in return love any good but it’s own ; if any 
other was loved, internal marriage would perifh, which conftitutes the 
church, and there would remain only external marriage, to which 
idolatry and not the church correfponds ; therefore marriage with one 
wife we call facrimony, (facrimonium,) whereas if it fhould have place 
with more than one amongft us, we fhould call itfacrilege. As hefpake 
thefe words, we were introduced into an antichamber, where were fc- 
veral devices oh the walls, and little images as it were molten of filver; 
and I afked. What are thofe ? And they faid. They are pictures and 
forms reprefentative of feveral qualities, characters, and delights, re- 
lating to conjugial love ; thefe reprefent unity of fouls, thefe conjunc- 
tion of minds, thefe concord of bofoms, thefe the delights thence 
arifing. Whilft we were viewing thefe things, we faw'as it were a rain- 
bow on the wall, confifting as it were of three colours, purple, blue, 
and white; and we obferved how the purple colour palled the blue, and 
"tinged the white with an azure colour, and that this latter colour flowed 
back through the blue into the purple, and elevated the purple into a 
'kind of flaming luftret and the hufband faid to me, Doft thou under- 
stand all this ? And I replied, InftruCt me: and he faid. The purple 
colour, from it’s correlpondence, Signifies the conjugial love of the wife^ 
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tlie white colour the intelligence of the hulband, the blue colour the 
beginning of conjugial love in the hulband’s perception from the wife* 
and the azure colour, with which the white was tinged, fignifies con- 
jugial love in this cafe in the hulband; by this latter colour flowing 
back through the blue into the purple, and elevating the purple into a 
kind of flaming luftre, is flgnifled the conjugial love of the hufband 
flowing back to the wife ; fuch things are reprcfented on thefe walls* 
whilft from meditating on conjugial love, it’s mutual, fucceflive, and 
fimultaneous union, we view with eager attention the rainbows which 
are thefe painted. Hereupon I obferved, Thefe things are more than 
myftical at this day, for they are appearances reprefentative of the 
arcana of conjugial love of one man with one wife. And he replied. 
They are yet to us in our heaven they are not arcana, and confe- 
quently neither are they rayftical. As he fpake thefe words, there 
appeared at a diflance a chariot drawn by fmall w'hite horfes ; on feeing 
which the angel faid. That chariot is a fign to us to take our Leave; in 
doing which, as we were defcending the flairs, our hoft gave us a bunch 
pf white grapes adhering to the vine leaves; and lo ! the leaves became 
filver, and wc brought them down with us for a fign that we had con- 
verfed with the people of the filver age. 

77. The third memorable relation. The next day, my con- 
ducing and attendant angel came to me, and faid. Make thyfelf ready, 
and let us goto the heavenly inhabitants in the weft, .who are of the men 
that lived in the third period of time, or in the copper age; their habi- 
tations are from the fouth over the weft to the north, but they do not 
extend into the north. And having made myfelf ready, I attended him, 
and w.e entered their heaven on the fouthern quarter ; and there was a 
magnificent grove of palm trees and laurels : we palled through this, 
and immediately on the confines of the weft \v.e faw giants, double the 
fize of an ordinary man. Theyalked us, Who let you in through the 
grove ? The angel faid. The God of heaven. And they replied. We 
are guards to the ancient weftern heaven, but pafs ye on. And we 
pafled on, and from a rifing ground we faw a mountain elevated to the 
■clouds, and between us and the mountain a number of villages, with 
gardens, groves, and plains intermixed ; and we pafled through .the 
villages even to the mountain, which we afeended ; andlo! it’s fum- 
«nit was not ctofed in a point, but was a plain, and on it was a'fpacious 
andextenfive city ; and aft the houfcs of the city were built of the wood 
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of rofin trees, ( arborum refia*) and the roofs thereof confifted of joifla 
or rafters ; and I afked, Why are the houfes here built of wood? The 
angel replied, Becaufe wood lignifies natural good, and in this good the 
men of the third age of the earth were principled ; and whereas copper 
alfo lignifies natural good, therefore the age in which they lived had it’s 
name from copper : there are here alfo facred buildings conftrutfted of 
the wood of the olive, and in the midft thereof is the fandtuary, where 
is depofited in an ark the Word that was given to the inhabitants of 
Alia before the Ifraelitilh Word, the hiftorical books of which are called 
the. Wars or JsHOvaH, and the prophetic books Enunciations, both 
mentioned by Mofes, Numb. xxi. verfes 14, 15, and 27 to 30 ; this 
Word at this day is loft in the kingdoms of Alia, and is only referved in 
Great Tartary. And immediately the angel led me to one^f the facred 
buildings, and we looked into it, and faw in the midft of it the fandtuary, 
the whole in the brighteft light ; and the angel faid. That light is from 
that ancient Afiatic Word, for all divine truth in the heavens gives forth 
light. As we were going out of the facred building, we were informed, 
that it had been reported in the city how two ftrangers had arrived there, 
and that they were to be examined whence they were, and what was 
their bufinefs ; and immediately one of the public officers came running 
towards us, and took us into cuftody for examination before the judges; 
and ,on being queftioned whence we were, and what was our bufinefs, 
we replied, Wc havepafied the grove of palm trees, and alfo the abodes 
of the giants, who are the guards of your heaven, and afterwards the 
region of villages ; from which circumftances ye may conclude, that we 
have not come here of ourfelves, but by direction of the God of heaven; 
and the bufinefs on which we are come is, to be inftrudted concerning 
your marriages, whether they are monogamical or polygamical. (u ) 
And they replied. What are polygamical marriages? Are not they 
fcortatory ? And immediately the bench of judges deputed an intelligent 
perfon to inftrudt us in his own houfe on this bufinefs ; and when we 
were come to his houfe, he fet his wife clofe by his fide, and fpake as 
follows: We are in pofiefiion of precepts concerning marriages, which 
have been handed down to us from the primeval or moft ancient people, 
who were principled in love truly conjugial, and thereby excelled all 
others in the virtue and potency of that love whilft they were in the world, 
and who are now in a moft blefled ftate in their heaven, which is in the 
<a{h we ate their pofterity, and they, as fathers, have given to us their 
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fota canons (or rules) of life, amongft which is the following concern- 
ing marriages : " Sons, if ye aredefirous to love God and your neighbour*, 
and to become wife and happy to all eternity, we counfel you to live 
married to one wife ; if ye recede from this precept, all heavenly love 
will depart from you, and therewith internal wifdom, and ye wiU be 
exterminated.” This precept of our fathers we have obeyed a 4 
ions, and have perceived it’s truth, which is, that fo far as any one 
loves his conjugial partner alone, fo far he becomes celeftial and inter* 
nal, and that fo far as any one doth not love his conjugial partner alone* 
io far he becomes natural and external ; and in this latter cafe he loveth 
only himfelf and the images of his own mind, and is doating and foolifh. 
From thefe confederations it is, that all of us in this heaven live mar- 
lied to one wife, and this being the Cafe, all the borders of our heaved 
are guarded againft polygamifts, adulterers, and whoremongers ; if pd* 
lygamiAs invade, they afe caff out into the darknefs of the north ; if 
adulterers, they are caft out into the fires of the weft j and if whore- 
mongers, they are caft out into the delufive lights of the foulh. Oa 
hearing this, I afked, What he meant by the darknefs of the north, the 
fires of the well; and the delufive lights of the fouth ? He anfwered. 
That the darknefs of the north was dulnefs of mind and ignorance of 
truths; that the fires of the weft were loves of evil ; and that the delufive 
lights of the fouth were falfifications of truth, which are fpiritual 
whoredoms. After this he faid, Follow me to our repofitory of citfio- 
lities ; and we followed him, and he iTiewed us the writings of the moll 
ancient people, that they were on tables of wood and ftone, and after- 
wards on blocks of wood made finooth; and that the fecortd age Wrote 
their writings on fheets of parchment ; and he brought me a fheet, on 
Which were copied out the rules or canons of the people of the firft age 
from their tables of ftone, amongft which alfo was the precept con- 
cerning marriages. Having feen rhefe and other curiofities of antiquity, 
the angeifaid. It is now time for us to take our leave ; and immediately 
our haft went out into the garden, and plucked fome twigs off a tree, 
and bound them into a little bunch, and gave them to us, faying, Thefe 
twigs are from a tree; which is a native of, or peculiar to our heaven, and 
the juice of it has a batfamic fragrance. We brought the bunch down 
with ua, and defc ended by the way near the eaft, which was not guarded ; 
and la? the twigs were changed' into fhining braft, and the upper ends 
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of them into gold, as a fign that we had been with the nation of the third 
age, which has it’s name from copper or brafs. 

78. The fourth memorable relation. After two days the angel, 
again fpake with me, faying, Let us complete the period of ages; the 
• laft ftill remains, which hath it’s name from iron : the people of this 
age dwell in the north on the fide of the weft, in the inner parts or 
breadth- ways ; they are all of them of the old inhabitants of Alia, who 
were in pofieflton of the ancient Word, and thence derived their worlhip ; 
confequently they were before the time of our Lord’s coming into the 
world. This is manifeft from the writings of the ancients, in which 
thofe times are fo named. Thefe ‘ L fame periods of time are meant by 
the ftatue which was feen by Nebuchadnezar, whofc head was of gold, 
the bread and arms of filver, the belly and thighs of brafs, the legs of 
iron, and the feet of iron and alfo clay, Dan. ii. 32, 33. Thefe parti- 
culars the angel related to me in the way, which was contracted and 
anticipated by changes of ftate induced in our minds according to the 
genius or difpofition of the inhabitants whom we palled ; for fpaces and 
confequent diftances in the fpiritual world are appearances according to 
the ftates of minds. When we lifted up our eyes, lo! we were in a 
foreft confifting of beeches, chefnut-trees, and oaks ; and in looking 
around us, there appeared bears to the left, and leopards to the right ; 
at which when I wondered, the angel faid. They are neither bears nor 
leopards, but they are men, who guard thefe inhabitants of the north ; 
by their noftrils they have a feent of the fphere of life of thofe who pafs 
by, and they rulh violently on all who are fpiritual, becaufe the inha- 
bitants are natural ; they who only read the Word, and imbibe thence 
nothing of dodtrine, appear at a diftance like bears ; and they who con- 
firm falfe principles thence derived, appear like leopards : but they, on 
feeing us, turned away, and we paffed by. Beyond the foreft there ap- 
peared thickets, and afterwards fields ofgrafs divided into areas, encom- 
palfed with box : this was fucceeded by a declivity which led to a valley, 
wherein were feveral cities ; we palfcd by fome of them, and entered 
into one of a confiderable fize; it’s ftreets were irregular, and fo were 
the houfes ; thefe latter Were built of brick, with beams laid between, 
and plaiftered over ; in the places of public refort were confecrated 
buildings of calcarious hewn ftone, the under-ftructure of which was 
below the earth, and the fuper-ftru&ure above ; we went down into one 

of 



Digitized by 


Google 



Concerning Conjugial Love. 

of them by three fteps, and faw round about on the walls idols in vari- 
ous forms, and a crowd on their knees paying adoration to them ; in the 
midft of the building was a company, above whom might be fe.cn the 
tutelary god of that city taller by the head ; as \vc went out, the angel 
faid to me, Thofe idols, with the ancients who lived in the filvcr age, 
as above deferibed, were images reprefentative of fpiritual truths and 
of moral virtues ; and when the fcience of correfpondenccs was for- 
gotten and extindl, thofe images firft became objects of worfhip, and 
were’ afterwards adored as deities, and hence came idolatry. When w f e 
were come out of the confecrated building, we nude our obfervations on 
the men and their cloathing ; they had faces as of fteel, of a greyiih 
colour ; and they were c loathed like comedians, with napkins round 
about the loins hanging from a 'waiftcoat buttoned clofe at the breaft ; 
and on their heads they wore curled caps like failors. But the angel 
faid. Enough of this, let us feek fome inftrudtion concerning the mar- 
riages of the people of this age : and we entered into the houfe of one of 
the grandees, who wore on his head a turrited cap; be received us 
kindly, and faid. Come in, and let us enter into difeoutfe together. 
We entered into the velVible, and there feated ourfelves ; and I afke3 
him concerning the marriages of this city and country : and he faid. We 
do not here live with one wife, but fome with two and three, and fome 
with more, by reafon that we are delighted with variety., obedience, and 
honour, as marks of majefty ; ‘ and thefe we receive from our wives ac- 
cording t© their number ; with one wife there would be no delight 
arifing from variety, but tirefomenefs arifing from fameaefs ; neither 
would there be any flattering courteoufnefs arifing from obedience, but 
& troubiefome difquietude arifing from equality ; neither would there be 
any fatisfa&ion arifing from dominion and the honour thence derived, 
but vexation arifing from difpute concerning fuperiority : and what ts a 
woman made for? Is (he not bom fubjeft to the will of the man, to 
fevre, and not to domineer? Wherefore in this place every hulband in 
his own houfc hath as it were royal majefty ; and as this is fuited to our 
love, it conftitutes alfo the bleflednefs of ourlife. But I afked. In fuch 
cafe, what becomes of conjugial love, which from two fouls makes one, 
and joins minds together, and renders man (homo) blefled? This love 
^cannot be divided, for in fuch cafe it becomes an heat whidi elfervefces 
and jpafles away. To this he replied, I do not underftand what you 
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fay ; what elfe renders man [homo) blefled, but the emulation of wives 
contending for the honour of the firft place in the hufband’s favour h 
As he fpake thefe words, a: man entered into the women’s apartment, 
and opened the two doors, but there flawed out thence a libidinous 1 
principle, which had a flench like mire ; this arofe from polygamical 
love, which is connubial, and at the fame time fcortatory ; wherefore i 
rofe up, and Ihut the doors. Afterwards I faid, How can- ye lubflft upon 
this earth, when ye are void of any love truly conjugial, and alfo when 
ye adore idols ? He replied; As to- connubial love, we are fo jealous of 
our wives, that we do not fuffer any one to enter further within our 
houfes than the veftible; and where there is jeaioufy, there muft be love 
alfo. fn refj>e<ft to idbls, we do not adore them ; but we ace not able 
to think of the God of the univeefe, except by means of fuch forms 
prefent^d to our eyes,, fou we cannot elevate our thoughts above the 
fenfual principles of the body, nor think of God above the objeifts of 
bodily vifion. I then alked him again. Are not your idols of divers 
forms ? How then can they excite the vifion of one God? He replied. 
This is a myftery to us ; fomewhat of the worihip of God lies concealed 
in each form. And I faid. Ye are mere fenfual corporeal fpirits, ye 
have not the love of God, nor is the love of a conjugial partner ground- 
ed in any fpiritual principle ; and thefe loves together form man (homo), 
and from fenfual make him celeftiah As I fpake thefe words, there ap- 
peared through the gate as it were lightning ; and I alked what it meant; 
he faid. Such lightning is to us-a fign that there will come the ancient 
one from the eaft, who teaches us concerning God, that he is one, alone 
omnipotent, who is the firft and the lafi ; he alfo admonilhes us not 
to worihip idols, but only to look at them as images reprefentative of 
virtues proceeding from one God, which allb together form his worihip ; 
this ancient one is. our angel, whom we revere, and to whom we hear- 
ken ; he cometh to us, and raifeth us up, when we are falling into obfeure 
worihip of God by reafon of phantafy refpedting images. On hearing 
thefe things, we left the houfe and went out of the city, and in the 
way, from what, we had feen in the heavens, we made fome conclusions 
concerning the circle and the progrelfion of conjugial love ; concerning 
the circle, that it had palled from the eaft to the fouth, from the fouth 
to the weft, and fr.om the weft, to the north ; and concerning the pra- 
greffion, that it had decreafcd according to circulation, , viz, that in the 
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<*ft it was celeftial, in the fouth fpiritual, in the weft natural, and in 
the north fenfual ; and alfo that it had decreafed in a like degree with 
the love and the worfhip of God : from which conliderations it was 
further concluded, that this love in the firft age was as gold, in the 
Tecond as filver, in the third as brafs, and in the fourth as iron, and that 
at length it ceafed. And on this occafion the angel, my guide and com- 
panion, laid, Nevcrthelefs I conceive a hope, that this love will be raifed 
vp again by the God of heaven, who is the Lord, becaufe it is capable . 
of being fo raifed up again. 

79. The fifth memorable relation. The above angel, who had 
keen my guide and companion to the ancients, who lived in the four 
ages, the golden, the filver, the copper, and the iron, again prefented 
himfelf to me, and faid. Art thou defirous to fee the age which Succeeded 
thofe ancient ones, and to know what it’s quality was formerly, and 
ftill is ? Follow me, and thou lhalt fee ; they are they, concerning whom 
the prophet Daniel prophefied in thefe words : " A kingdom /ball rife up 
after tbefe four in which iron /ball be mined with clay of mud ,* they fball 
mix them/ elves together by the feed of man t but they fball not cohere one 
with the other, as iron is not mixed zvitb elayf' Dan. ii. 41, 42, 43 : and 
he faid. By the feed of man, whereby iron (hall be mixed together with 
clay, and ftill they lhall not cohere, is meant the truth of the Word fal- 
fified. Having faid thefe words, I followed him, and in the way he 
related to me the following particulars : they dwell in the confines be- 
tween the fouth and the weft, but at a great diftance beyond thofe who 
lived in the four former ages, and alfo at a. greater depth ; and we pro- 
ceeded through the fouth to the region bordering on the weft ; and we 
paffed through a formidable foreft* for there were in it lakes, out of 
which crocodiles lifted up their heads, and opened £t us their wide jaws 
befet with teeth ; and between the lakes were terrible dogs, lbme of 
which were three-headed like Cerberus, fome two-headed, all looking 
at us as we paffed by with an horrible hungry lhart, and fierce eyes. 
We entered the weftern tradl of this region, and faw dragons and leo- 
pards, fuch as are deferibed in the Revelation, chap. xii. 3. chap. xiii. 
a. And the angel faid to me, AH thefe wild beafts, which thou haft feen, 
are not wild beafts, but correfpondenees, and thereby reprefentative 
.forms of lulls, in which the inhabitants are principled, whom we lhall 
-arifit: the lulls themfelves are reprefented by thofe horrible dogs, the 
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deceit and cunning thereof by crocodiles, their falfities, and depraved 
inclinations to thofe things which relate to worfhip* by dragons and 
leopards: nevertheless the inhabitants reprefented do not- live clofe be- 
hind the foreft, but behind a great wildernefs which lies intermediate, 
that they may be fully withheld and feparated from the inhabitants of 
the foregoing ages, being altogether of a different genius and quality 
from them : they have indeed heads above their breafts, and breafts above 
their loins, and loins above their feet, like the primaeval men, but in 
their heads there is not any thing of gold, nor in their breafts any thing 
of filver, nor in their loins any thing of brafs, no, nor in their feet 
any thing of pure iron; but in their heads is iron mixed with clay, in 
their breafts is eac^i mixed with brafs, in their loins is alfo each mixed 
with filver* and in, their feet is each mixed with gold : by this inverfion 
they are changed from men ( homines ) into graven images of men, in 
which inwardly nothing coheres ; for what was higheft, is made loweft, 
thus what was the head is become the heel, and vice verfaz they appear 
to us from heaven like ftage-players, who lie upon their elbows with 
the body inverted, and put themfelves in a walking motion; or like 
beafts, which lie on their backs, and lift the feet upwards, and from 
the head, which they plunge in the earth* look towards hehven. We 
palTed through the foreft, and entered the wiWernels, which was not 
lefs terrible ; it conftfted of heaps of ftones* and ditches between them, 
out of which crept forth hydras and vipers, and there flew forth vene- 
fhous flying ferpents- This whole wildernefs was on a continual decli- 
vity, and we defeended by a long fteep defeent, and at length came 
into the valley inhabited by the people of that region and age. There 
wbre here and there cottages, which appeared at length to meet, and to 
be joined together in the form of a city ; this, we entered, and lo ! the 
houfes were built of the branches of trees burnt all about, and fattened 
together with mod inftead of glue ; they were covered with black Hates; 
the ftreets were irregular, all of them at the entrance ftrarit, but wider 
as they extended further, and at the end fpacious, where were places of 
public refort : hence there were as many places of public refort as chert 
were ftreets. As we entered the city, it became dark, becaufe heaven 
did not appear ; wherefore we looked up, and light was given us, and 
we faw ; and then I alked thofe we met. Are ye able to fee, becaufe 
heaven doth not appear above you ? And they replied,. What a queftion 
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u this ! we fee clearly, we walk in full light. On hearing this, the 
angel faid unto me, Darknefs is light to them, and light is darknefs, as 
is the cafe with birds of night, for they look downwards and not up- 
wards. We entered into the cottages here and there, and faw in each 
a man with his woman, and we aflced. Do all live here in their rcfpec- 
tive houfes with one wife only ? And they replied with an hilling. What • 
mean you by one wife only ? Why do not you alk, whether we live 
with one harlot ? What is a wife but an harlot ? By our laws it is not : 
allowable to commit fornication with more than one woman, but Hill we 
do not hold it dilhonourable or unbecoming to do it with more, yet out 
of our own houfes we glory in this one among!!: another; thus we rejoice 
in the licence we take, and the pleafure attending it, more than polyga- • 
mills. Why is a plurality of wives denied us, when yet it hath been « 
granted, and at this day is granted in the univerla! orb of earths round ’ 
about us ? What is life with one woman only, but captivity and impri- 
fonment? We however in this place have broken the bolt’ of this • 
prifon, and have refcued ourlHves from flavery, and made ourfelves 
free ; and who is angry with a prifoner for aflerting his freedom when it 
h in his power? To this we replied. You fpeak, friend^ as if Without 
any fenfe of religion; what rational perfon does not know, that* adul- 
teries are profane and infernal, and that marriages are holy and heavenly ? 
Have not adulteries place with devils in hell, and marriages with angels 
in heaven ? Did you never read the fixth commandment (x } of the de- 
calogue ? and in Paul, that adulterers can in no wife come into heaven ? 
Hereupon our holt laughed heartily, and regarded me as a fimple one, , 
and almolt as out of. my fenfes. But inftantly there came running a • 
melfenger from the chief of the city, and faid. Bring the two Itrangers 
into the town-hall, and if they are unwilling to come, drag them thither ; 
we have feen them in a lhade of light, they have entered in privately, 
they are fpies. And the angel faid to me. The reafon why we were feen 
in a lhade, is becaufe the lightof heaven, in which we have been, is to 
them a lhade, and the lhade of hell is to them light ; and the caufe of 
this is, becaufe they regard nothing as fin, not even adultery, and 
hence they fee what is falfe altogether as what is true, and what is falfe 
is lucid in hell before fatans, and what is true darkens their eyes like the 
lhade of night. And we faid to the melfenger, We will not be prelfed, 
llilllefs will we be dragged into the town-hall, but we will go with thee 
of our own accord-; and we went; and lol there was a great crowd 
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: aflembled there, out of which came fome lawyers, and whifpered -us, 
, faying. Take heed to yourfelves how ye fpeak any thing againft religion, 
..the form. ©f our government, . and good .manners ; and we replied. We 
will not fpeak againft them, but for them and from them. And we 
; afked, .What is your religion refpedting marriages ? At this the crowd 
; murmured, and laid. What have you -to do here with marriages? mar- 
. riages are marriages. And we again afked. What is your religion re- 
fpedting whoredoms ? At this alfo the crowd murmured, laying. What 
. have you- to da lrere with whoredoms ? whoredoms are whoredoms ; he 
ithat is guiltlefs, let him call the firft ftone. And we afked thirdly. Doth 
your religion. teach concerning marriages, that they are holy and heavenly; 
;:and concerning adulteries, that they are profane and infernal? Here- 
upon fcveral in the crowd .laughed aloud, jefted, and bantered, faying. 
Inquire of our priefts, and not of us, as to what concerns religion ; we 
mcquiefce entirely in what they declare, becaufe no point of religion is 
an objedt of decifion in the underftanding ; have ye never heard that the 
underftaiiding'is without any fenfe or difeernment in myfteries, which 
conftitute the whole of religion ? And what have actions to do with 
ircligioni Is not the foul made blefled by the muttering of words from 
.a devout heart concerning expiation, fatisfadtion, and imputation, and 
. not by works? But at this inftant there came fome of the wife ones of 
the city, fo called, and faid. Retire hence, the crowd grows angry, a 
llorm is gathering, let us difeourfe in private on this fubjedt, there is a 
retired walk behind the town-hall, come with us thither ; and we fol- 
• lowed: they -.then afked us, whence we were, and what was our bufi- 
Jtefs there 1 ? And we faid. To be inftrudted concerning marriages, 
whether they are holinefs with you, as they were with the ancients who 
lived in the golden, filver, and copper ages, or whether they are not 
holinefs. And they replied. What mean you by holinefs? Are not 
marriages works of the flelhand of the night? And we anfwered. Are 
-they not alfo works of the fpirit ? and what the flefh adts from the fpi- 
rit, is not that fpiritual? and all that the fpirit adts, it adts from the 
-marriage of good and truth ; is not this marriage fpiritual, which enters 
the natural marriage of hufband and wife ? To this the wife ones, fb 
called, made anfwer. There is too much of fiibtlety and fublimity in 
what you fay on this fubjedt ; ye afeend high above rational principles 
to fpiritual, and who can begin at fuch an elevation, defeend thence, 
and thus form any decifion ? To this they added with a finile of ridi- 


Digitized by 


Google 



Concerning Conjugial Love. 95 

cole, Perhapsye have- the wings of aa eagle, and can fly in the higheft 
region of heaven, and make thefe difcoveries ; this we are not able to 
do. We then afked them to declare to lis, from the altitude, or region,, 
in which the winged ideas of their minds, fly, whether they knew, or 
whether they were able to know, that there is given conjugial love of 
one man with one wife, into which are collated all the bleffednelTes, 
fatisfa&ions, delights, pleafantneffes, and pleafures of heaven j and that 
this love is from the Lord according to the reception of good and truth 1 
from him, thus according to the ftate of the church ? On hearingthefe ' 
words, they turned away, and faid, Thefe men are out of their fenfes, 
they enter the aether with their judgment, and fcatter about vain con- 
jectures like nuts and almonds. After this they turned themfelves to us, . 
and faid. We will give a direCt anfwer to your windy conjectures and 
dreams ; and they faid. What hath conjugial love in common with reli- 
gion, and with infpiration from God? Is not this love with ’every one 
according to the ftate of his potency? Is it not alike with thofe who 
are out of the church, as ,with thofe who are in it, with gentiles as with 
chriftians, yea, with the impious as with the pious? Hath not every 
one the ftrength of* this love either from an hereditary principle; or from 
bodily health, or from temperance of life, or from warmth of climate ? 
By medicines alfo it may be corroborated and fti fnufoted. Is not the 
cafe fimilar with the brute creation, efpecially with birds which unite 
together ‘in pairs ? Moreover is not this loVe carnal? and ’frhathath a - 
carnal principle in common with the fpiritual ftate of the church ? Doth 
this love, as to it’s ultimate effeCt with a wife, differ at all from love 
as to it’s effeCt with an harlot ?■ Is not the Iuft fimilar, and the delight 
fimilar ? Wherefore-it is injurious to-deduce the origin of conjugial love 
from the- holy' things of the church. On; hearing this, we faidto them. 
Ye reafon from-*the ftimulus*of lafeivioufnefs, and not from' conjugial 
love; ye are -altogether- ignorant what conjugial love is; becaufe it is 
cold with you; from- what you have faid we are convinced, that ye are 
of the age which has it’s name from and confifts of iron and clay, which 
do not cohere, according- to the prophecy in Daniel, chap. H. 43 ; for ye 
make conjugial love and feortatory love one 1 ; and - do thefe two cohere any 
more than iron and clay ? Ye are believed and called wife, neverthelcft 
ye have not the fmalleft pretentions to that character. On hearing this, 
ihey were inflamed with rage, and made a loud cry, .and called thfc 
2 crowd 
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- crowd together to call us out; but it thatinftant, by virtue of- power 
-given us of the Lard, we ftretched out our hands, and k> ! the flying 
ierpents, vipers, and hydras, and alfo the dragons from the wildemefs, 
.prefented themfelves, and invaded and filled the city, at which the 
.inhabitants being terrified fled away. . And the angel faid to me. Into 
this region new comers -from the earth daily enter, and the former * 
• inhabitants are by turns feparated and call down into the gulphs of the 
'.-weft, which appear at a diftance like lakes of fire and fulphur; all in 
thofe gulphs are fpiritual and natural adulterers. 

•80. The sixth memorable relation. As the angel fpake thefe 
> words, I looked to the boundary of the weft, and lo ! there appeared as 
;it were lakes of fire and fulphur; and I afked the angel, why the hells 
in that quarter had fuch an appearance? He replied. They appear as 
ilakes in confequenee of the falfifications of truth, becaufe water in the 
Spiritual fenfe is truth ; and there is an appearance as it were of fire 
-round about them, and in them, in confequenee of the love of evil, and 
as it were of fulphur in confequenee of the love of what is falfe ; thofe 
■three things, the lake, the fire, and the fulphur, are appearances, be- 
caufe they are correfpondences of the evil loves in which the inhabitants 
are principled; all in that quarter are fhut up in eternal work-houfes, 
where they labour for food, for doathing, and for a bed to lie upon ; and 
when they do evil, they are grievoufly and miierably punifhed. 1 fur- 
ther afked the angel, why he faid that in that quarter are fpiritual and 
natural adulterers, and why he had not rather faid, that they were evil 
doers and impious.? He replied, Becaufe all they, who make light of 
adulteries, that is, who commit them from a confirmed perfuafion that 
they are not fins, and thus are in the purpofe of committing them from 
a 'belief of their heing harmlefs, are in their hearts evil doers and impi- 
<ous ; for the conjugial human principle ever goes hand in hand with 
religion, and every ftep and movement made under the infljience of re- 
ligion, and leading to religion, is alfo a ftep and movement made under 
the influence of the conjugial principle, and leading to the conjugial 
principle, which is peculiar and proper to the chriftian. On afking 
what that conjugial principle was, he faid. It is a defire of living with 
•one wife, and the chriftian hath this defire according to hk religion. 

1 was afterwards grieved in fpirit to think, that marriages, which in the 
tnoft ancient ages had been moft holy, were fo wretchedly changed into 
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adulteries. And the angel faid. The cafe is the fame at this day with 
religion ; for the Lord faith, ** That in the con/ummation of the age Jhall be 
the abomination of 'defolation foretold by Daniel: and that there Jhall be great 
affliilion, fucb as was not from the beginning of the world,” Matt. xxiv. 15, 
21. The abomination of defolation lignifies the falfification and depri- 
vation of all truth ; affliction lignifies the ftate of the church infefted by 
evils and falfes ; and the confummation of the age, concerning which 
thofe things are fpoken, lignifies the laft time or end of the church; the 
end is now, becaufe there doth not remain a truth which is not falfified, 
and the falfification of truth is fpiritual whoredom, which ads in unity 
with natural whoredom, becaufe they cohere. 

81. As we were difcourfing and lamenting together on this occafion, 
there fuddenly appeared a beam of light, which, darting powerfully upon 
my eyes, caufed me to look up, and lo ! the whole heaven above us ap- 
peared luminous, and from the eaft to the weft in a longferies was heard 
a glorification : and the angel faid to me. That glorification is a glo- 
rification of the Lord on account of his coming, and is made by the angels 
of the eaftem and weftern heaven. From the northern and fouthern hea- 
ven nothing was to be heard but a foft and pleafing murmur: and 
whereas the angel underftood every thing, he told me firft, that glorifica- 
tions and celebrations of the Lord are made from the Word, becaufe in 
fuch cafe they are made from the Lord, for the Lord is the Word, that is, 
effential divine truth therein ; and he faid, Now in particular they glo- 
rify and celebrate the Lord by thefe words, which were fpoken by Daniel 
the prophet, " Thou fawejl Iron mixed with clay of mire , they Jhall mix 
tbernj elves together by the feed of man, but they Jhall not cohere . Never- 
tbelefs in thofe days the God of the heavens Jhall caufe a kingdom to arife, 
which Jhall not perijh for ages ; it Jhall bruife and conftime thofe kingdoms, 
but itfelf Jhall Jland for ages,” Dan. ii. 43, 44. After this, I heard as 
it were the voice of finging, and further in the eaft I faw a glittering of 
light more refplendent than the former ; and I alked the angel, what 
was the fubjed of their glorification ? He faid, Thefe words in Da- iel, 

« I faw in the vifions of the night, and lo ! with the clouds of beavi n was 
coming as it were the Son of Man ; and to him was given dominion and a 
kingdom, and all people and nations Jhall worjhip him, his dominion is the 
dominion of an age, which Jhall not pafs away, and bis kingdom that which 
(bail not perijb ,” Dan. vii. 13, 14. They are further celebrating the 
Lord from thefe words in the Revelation, n To Jesus Christ he glory 
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•and Jlrengtb, heboid be conetb with clouds : be is alpha and omega, the 
beginning and the end, the firfl and the lajl, who is, who was, and who is 
to come, the omnipotent ; I John beard this from the Son of Man out of 
the midjl of the feven candle flicks," Rev. i. 5, 6, 7, id, 1 1, 1 2, 13. Chap. 
Xxii. 13. Matt. xxiv. 30, 31. i looked again into the eaftern heaven, 
and it was enlightened on the right fide, and the light entered the 
fouthfcrft expanfe, and I heard a fweet found; and I afked the angel, 
what was the fubjed of their glorification in that quarter refpeding the 
Lord ? He faid, Thefe words in the Revelation, " I faw a new heaven 
and a new earth, and I faw the holy city New Jerufalem coming doivn from 
God out of heaven, prepared as a bride for her husband; and the angel 
fpakewitb me, and faid. Come, I will Jhew thee the bride the lamb’s 
wife, and be carried me away in the fpirit upon a mountain great and high, 
and /hewed me the holy city Jerufalem ,” Rev. xxi. 1, 2, 9, 10. Alfo thefe 
words, “ I Jesus am the bright and morning flar s and the fpirit and the 
bride fay. Come; and he said. Even I come qjuckly ; amen, even 
come Lord Jesus,” Rev. axii. 16, 17, 20. After thefe and feveral other 
fubjeds of glorification, there was heard a common glorification from 
the eaft to the weft of heaven, and alfo from the fouth to the north, and 
I afked the angel. What now is the fubjed ? He faid, Thefe words 
from the prophets, " Let all flefh know that I Jehovah am thy Saviour 
and thy Redeemer,” ifaiah xlix. 26. " Thus faith Jehovah she King of 

ifrael , and his Redeemer Jehovah Sabaoth, I am the firfl and the laft , 
and besides me there is no God,” Ifaiah xliv. 6. " It /hall be faid in 

that day, Lo this is our God, whom we have expelled to deliver us, 
this n Jehovah whom we have expected,” Ifaiah xxv. 9. " The voice 

him that crieth in the wildernefs, prepare a way for Jehovah, behold 
the Lord Jehovih cometb in Jlrengtb, he /ball feed his flock like a shep- 
herd,” Ifaiah xl. 3, 5, 10, 1 1. " Unto us a child is born, unto us a fon is 

given , whofe name is Wonderful, Counfellor, God, Hero, Father of Eter- 
nity, Prince of Peace,” Ifaiah ix. 5. "Behold, the days fhall come, and 
1 will raife up to David a righteous branch , who Jhall reign a king, and 
this is bis name, Jehovah our Righteousness,” Jeremiah xxiii. 5, 6. 
Chap, xxxiii. 15, 16. "Jehovah Sabaoth is his name, and thy Re- 
deemer, the holy one of Ifrael, the God of the whole earth shall he 
be called,” Ifaiah liv. 5. "In that day Jehovah shall be for king 

OVER THE WHOLE EARTH ; IN -THAT DAY JBHOVAH SHALL BE ONE, AND 

his name oen,” Zech. xiv. 9. On hearing and underftanding thefe 

words. 
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words, my heart exulted, and I went home with joy, and there 1 re- 
turned out of a (late of the fpirit into a (late of the body, in which 
latter ftate I committed to writing what I had fcen and heard : to which- 
I now fubjoin the following particular, that conjugial love, fuch as it 
was with the ancients, will be raifed up again by the Lord after his 
coming, becaufe this love is from the Lord alone, and is the portion of 
thofe, who from him by means of the Word are made fpiritual. 

82. After this, a man from the northern quarter came running vehe- 
mently, and looked at me with a threatening countenance, and addref- 
fing me in a paflionate tone of voice, faid. Art thou he who wilheft to 
feduce the world, under the notion of re-eftablilhing a new church, 
which thou underftandeft by the New Jerufalem coming down out of 
heaven from God, and teaching, that the Lord will gift thofe with Ioyc 
truly conjugial, who embrace the dodtrinals of that church, the delights 
and felicity of .which love thou exalteft to the very heaven ? I# not this 
a mere fidtion ? and doft thou not hold it forth as a bait and inticement 
to accede to thy new opinions ? But tell me briefly, what are thofe 
dodtrinals of the New Church, and I will fee whether they agree or dif- 
agree. And I replied. The dodtrinals of the church, which is meant 
by the New Jerufalem, are as follow : I. That there is one God, in 
whom is a divine trinity, and that he is the Lord Jrsus Christ. 
II. That faving faith is to believe on him. III. That evils are to be 
ihunncd, becaufe they are of the devil and from the devil. IV. That 
goods are to be done, becaufe they are of God and from God. V. That 
thefe are to be done by man as from himfelf ; but that it ought to be be- 
lieved, that they are done from the Lord with man and by him. On 
hearing thefe dodtrinals, for Ibnve moments his fury abated ; but after 
fome deliberation he again looked at me with a ftern countenance, faying. 
Are thefe five precepts the dodtrinals of faith and charity of the New 
Church ? I replied. They arc : and inftantly he afked (harply. How can 
you demonftrate the first, that there is one God, in whom is a divine tri- 
nity, and that he is the Lord Jefus Chrift ? I faid, I demonftrate it thus : Is 
not God one and individual ? Is not there a trinity ? It God begone 
and individual, is not he one perfon ? If he be one perfon, is not the tri- 
nity in that perfon? That this God is the Lord Jesus Christ, is evi- 
dent from thefe confiderations, that he was conceived of God the Father, 
Luke i. 34, 35 ; and thus that as to his foul he is God ; and hence, as 
he himfelf faith, that the Father and himfelf are one, John x. 30 ; that 
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he is in the Father, and the Father in him, John xiv. io, 1 1 ; that whofo 
feeth him and knoweth him, feeth and knoweth the Father, John xiv. 
*j, 9 ; that no one feeth and knoweth the Father, except he who is in 
the bofom of the Father, John i. 1 8 ; that all things of the Father arc 
liis, John iii. 3$. Chap. xvi. 15; that he is the way, the truth, and the 
life, and that no one cometh to the Father but by him, John xiv. 6 ; 
thus of or from him, becaufe the Father is in him ; and, according to 
Paul, that all the fulnefs of the Godhead dwelleth bodily in him, ColofT. 
ii. 9 ; and moreover, that he hath power over all flefti, John xvii. 3 ; 
and that he hath all power in heaven and in earth. Matt, xxviii. 1 8 : 
from which declarations it follows, that he is God of heaven and earth. 
He a*fterwards a iked how I proved the second, that faving faith is to 
believe on hint ? I faid, By thefe words of the Lord, ct This is the will 
of the Father, that every one, who believeth on the Son, ihould have 
eternal life,” John vi. 40. " God fo loved the world, that he gave his 

only-begotten Son, that everyone, who believeth on him, ihould not 
periih, but have eternal life,” John iii. 15, 16. " He that believeth on 
the Son, hath eternal life, but he that believeth not the Son ihall not 
fee life, but the wrath of God abideth on him,” John iii. 36. He after- 
wards faid, Demonftrate alfo the third, and the two next do&rinals : 
and I replied. What need is there to demonftrate, that evils ought to 
be ihunned, becaufe they are of the devil and from the devil ; and that 
goods ought to be done, becaufe they are of God and from God ; alfo 
that the latter are to be done by man as from himfelf, but that he ought 
to believe that they are from the Lord with him and by him? That 
thefe three do&xinals are true, is confirmed by the whole facred feripture 
from beginning to end ; for what elfe is therein principally infilled on, but 
to fluin evils and do goods, and believe on the Lord God ? Moreover, 
without thefe three do&rinals there can be no religion ; for doth not 
religion appertain to life, and what is life but to ftiun evils and do goods ? 
and how can man do the latter and (hun the former but as from him- 
felf? Wherefore if you remove thefe do<ftrinals from the church, you 
remove from it the facred feripture, and alfo you remove religion ; and 
thefe being removed, the church is not a church. The man on hearing 
this retired, and mufed on what he had heard j but ft ill he departed in 
indignation. 
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Concerning the Origin g/’ConjugialLove as grounded 
in the Marriage of Good and Truth. 

83. f T , HERE arc origins of conjugial love both internal and external, 
X and the internal are feveral, and in like manner the external ; 
neverthelefs the inmoft or univerfal origin of all is one ; that this origin 
is the marriage of good and truth, will be demonftrated in what now 
follows. The reafon why no one heretofore hath deduced the origin of 
that love from this ground, is, becaufe it hath never yet been difeovered 
that there is any union between good and truth ; and the reafon why 
this difeovery hath not been made, is, becaufe good doth not appear in 
the light of the underftanding, as truth doth, and hence the know- 
ledge of it conceals itfelf,, and evades every inquiry : and whereas good 
ishereby as a thing unknown, it was impoffible for any one to conjecture 
that any marriage fubfifted between it and truth : yea, before the rational 
natural fight, good appears fo diftant from truth, that no conjunction 
between them can be fuppofed. That this is the cafe, may be feen from 
common difeourfe, whenfoever mention is made of them ; as when it is 
faid. This is good, truth is not at all thought of; and when it is faid. This 
is true, neither is good at all thought of ; wherefore at this day it is be- 
lieved by many, that truth is one thing, and good another; and by many 
alfo it is believed, that man is intelligent and wife, and thereby a man 
(homo), according to the truths which he thinks, fpeaks, whites, and be- 
lieves, and not at the fame time according to goods ; that neverthelefs 
there is not giveA any good without truth, nor any truth without good, 
confequently that there is given an eternal marriage between them, alfo 
that this marriage is the origin of conjugial love, {hall be now {hewn and 
explained, and this in the following order : 1 . That good and truth are 
univerfal s of creation, and thence are in all created things : but that they 
are in created fubjefts according to the form of each. Ii. That folitary good 
is not given , nor folitary truth , but that in all cafes they are conjoined . 
III. That there is given truth of good, and from this the good of truth , or 
truth grounded ingood, and good grounded in that truth ; and that in thofe two 
principles is implanted from creation an inclination to join tbemfelves to- 
gether into one. IV. That in the fubjeEls of the animal kingdom, truth of 
good, or truth grounded-in good, is male (or mafeuline); and that good of 
truth, or good grounded in truth , is female (or feminine). V. That from 
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influx of ibe marriage of good and truth from the Lord, is derived the love 
of the fex, and conjugial love. VI. That the love of the fex appertains to 
the external or n&iural man, and that hence it is common to every animal. 
VII. But that conjugial love appertains to the internal or fpiritual man, 
and that hence this love is proper to man (homo). VIII. That with man 
podjugial love is in the love of the fex, as a diamond in it's matrix. 

IX. That the love of the fex with man is not the origin of conjugial love , 
but that it is the jirft (principle or rudiment) thereof, thus as an external 
natural principle, in which is implanted an internal fpiritual principle. 

X. That during the implantation of conjugial love, the love of the fex 
inverts itfelf, and becomes the chafte love of the fex. XI. That the male 
and female were created, to be the ejfential form of the marriage of good 
and truth. XII. That they are fuch a form in their inmojl principles, and 
thence in what is derived from thofe principles, in proportion as the inte- 
riors of their minds are opened. We (hall now proceed to the explication. 

84. I. That good and truth are universals of creation, and 

THENCE ARE IN ALL CREATED SUBJECTS ; BUT THAT THEY ARE IN CREATED 

subjects according to the form of each. The ground and reafon 
why good and truth are univerfals of creation, is, becaufe thefe two 
principles are in the Lord God the creator, yea, they are himfelf,' for 
he is eflential divine good and eflential divine truth ; but this enters 
more clearly into the perception of the underftanding, and thereby into 
the ideas of thought, if inftead of good we fay love, and inftead of truth 1 
we fay wifdom ; confequently that in the Lord God the creator there is 
divine love and divine wifdom, and that thefe principles are himfelf, 
that is, that he is eifential love and eflential wifdom- ; for thefe two 
principles are the fame thing as good and truth ; the reafon is, becaufe 
good hath relation to love, and truth hath relation to wifdom, for love 
confifts of goods, and wild am of truths. Inafmuch as the two latter 
principles and the two former are one and the fame thing, in the fol- 
lowing pages we fhall fometimes fpeak of the latter and fometimes of 
the former, whilft by both the fame thing is underftood. This preli- 
minary obfcrvation is here made, left the underftanding Ihould perceive 
the'exprefiions diverfely, when they occur in the following pages. 

85. Since, therefore, the Lord God the creator is eifential love and 
eflential wifdom, and from him the univerfe was created, which thence 
is as a work proceeding from him, it muft needs be, that in all and 
Angular the things created there is fomewhat of good and of truth from 
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him j for whatfoever is done and proceeds from any one, derives from 
him a principle fimilar to. what exifts in him. That this is the cafe, 
reafon alfo may fee from the order, in which all and Angular things of 
the univerfe were created, which order is, that one exifts for the fake of 
another, and that thence one depends upon another, as in the cafe of the 
links of a chain ; for all things are for the fake of the human race, that 
from it the angelic heaven may exift, through which creation returns.to 
the creator himfclf in whom it originated : hence is the conjunction 
of the created univerfe with it’s creator, and by conjunction everlafting 
confervation. It is from this ground that good and truth are called 
univerfals of creation : that this is the cafe, is manifeft to every one who 
takes a rational view of the fubject ; he fees in every created thing fomc- 
what which hath relation to good, and fomewhat which hath relation to 
truth. 

86. The reafon why good and truth in created fubjecfts are according 
to the form of each, is, becaufe every fubjecft receives influx according 
to it’s form ; the confervation of the whole is nothing elfe but the per- 
petual influx of divine good and divine truth into forms created from 
thofe principles, for thereby fubfiftence or confervation is perpetual 
exiftence or creation. That every fubjecft receives influx according to 
it’s form, may be illuftrated by various things, as by the influx of heat 
and light from the fun into vegetables of every kind, in which cafe each 
receives influx according to it’s form, thus every tree according to it’s 
form, every Ihrub according to it’s form, every herb and every blade 
of grafs according to it’s form ; the influx is alike into all, but the re- 
ception, inafmuch as it is according to the form, caufes every fpecles 
to continue a peculiar fpeciesi The fame thing may alfo be illuftrated 
by the cafe of influx into animals of every kind according to the form 
of each. That influx is according to the form of every particular thing, 
may alfo be feen by the moft unlettered perfon, if he attends to the various 
inftruments of found, as pipes, flutes, trumpets, horns, and organs, in 
that they give forth found from being blown alike, or from a like influx 
of air, according to their refpe<Stive forms. , 

87. II. That solitary good is not given, nor solitary truth, 

BUT THAT IN ALL CASES THEY ARE CONJOINED. Whofoever is defirOUS 

from any of the fenfes to acquire to himfelf an idea refpe&ing good, can- 
not poflibly find it without fome adjedt, which exhibits andfnanifefts it ; 
good without this is an entity of no name, and this fomewhat, whereby 
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it is exhibited and manifefted, hath relation to truth ; pronounce the 
term good only, and fay nothing at the fame time of this or of that 
fomewhat with which it is conjoined, or define it abftra&edly, or with- 
out any adject cohering with it, and you will fee that it is a mere no- 
thing, and that it becomes fomething with it’s adjedl; and if you 
examine the fubjed with difcemment, you will perceive that good, , 
without fome adjed, is a term of no predication, and thence of no rela- 
tion, of no affedion, and of no ftate, in a word, of no quality. The 
cafe is fimilar in regard to truth, if it be pronounced and heard without 
it’s injund ; that it’s injund hath relation to good, may be feen by re- 
fined reafon. But whereas goods are innumerable, and each afeends to 
it’s greateft, and defeends to it’s leaft, as by the fteps of a ladder, and 
alfo according to it’s progreflion, and according to it’s quality, varies 
it’s name, it is difficult for any but the wife to fee the relation of good 
and truth to their objeds, and their conjundion in their objeds. That 
neverthelefs there is not given any good without truth, nor any truth 
without good, is manifeft from common perception, provided it be firft 
acknowledged that all and Angular things of the univerfe have relation 
to good and truth, as was fhewn in the foregoing article, n. 84, 85. That 
folitary good is not given, nor folitary truth, may be illuftrated and at 
the fame time confirmed by various confiderations, as by the following; 
that there is not given any effence without a form, nor any form with- 
out an effence ; for good is an efience or effe, and truth is that by which 
the effence is formed and the effe exills. Again, in man (homo) there is 
will and underftanding ; good is of the will, and truth is of the under- 
ftanding; and will alone doeth nothing but by the underftanding, nor 
doth underftanding alone do any thing but from the will. Again, there 
are two fountains of bodily life in man (homo), the heart and the lungs ; 
the heart cannot produce any fenfitive and moving life without the re- 
fpiring lungs, neither can the lungs without the heart ; the heart hath 
relation to good, and the refpiration of the lungs to truth ; there is alfo 
a correfpondence between them. The cafe is fimilar in all and Angular 
things of the mind, and in all and Angular things of the body apper- 
taining to man ; but the time will not permit to produce further con- 
firmations in this place ; the reader therefore is referred to the Angelic 
Wisdom concerning the Divine Providence, n. .3 to 26, ‘where 
this fubjedfc is more fully confirmed, and explained in the following 
order : I. That the univerfe, with Angular it’s created fubje&s, is from 
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the divine love by the divine wifdom, or, what is the fame thing, from 
the divine good by the divine truth. II. That the divine good and 
(^divine truth proceed as one from the Lord."! III. That this one is in a 
certain image in every created thing. IV. That good is not good, only 
fo far as it is united with truth, and that truth is not truth, only fo far 
as it is united with good. V. That .the Lord doth not fufter that any 
thing Ihould be divided, wherefore man mull either be in good and at 
the fame time in truth, or in evil and at the fame time in what is falfe ; 
not to mention feveral other confiderations. 

88 . III. That there is given the truth of good, and from 
/ ' this the good of truth, or truth grounded in good, and good 

DERIVED FROM THAT TRUTH; AND THAT IN THOSE TWO PRINCIPLES IS 
IMPLANTED FROM CREATION AN INCLINATION TO JOIN THEMSELVES TO- 
GETHER into one. It is neceflary that fome diftindt idea be acquired 
concerning thefe principles, becaufe on fuch idea depends all knowledge 
refpedting the eflential origin of conjugial love ; for, as will be feen pre- 
fently, the truth of good, or truth grounded in good, is male (or mafcu- 
line), and the good of truth, or good derived from that truth, is female 
(or feminine) : but this may be comprehended more diftindtly, if inftead 
of good we fpeak of love, and inftead of truth we fpeak of wifdom, 
which principles, that they are one and the lame thing, may be feen 
above, n. 84. Wifdom cannot exift with man but by means of the love 
of growing wife ; if this love be taken away, it is altogether impoflible 
that man Ihould become wife ; wifdom derived from this love is meant 
by the truth of good, or by truth grounded in good ; but when man 
hath procured to himfelf wifdom from that love, and loves it in himfelf, 
or himfelf for it’s fake, in this cafe he forms a love which i* the love of 
wifdom, and is meant by the good of truth, or by good derived from 
that truth ; there are therefore two loves appertaining to man, whereof 
one, which is prior, is thejove of growing wife, and the other, which 
is pofterior, is the love of wifdom; (y) but this latter love, if it remains 
with man, is an evil love, and is called felf-conceit, or the love of his 
own intelligence ; that it was provided from creation, that this love 
Ihould be taken out of the man, left it Ihould deftroy him, and Ihould 
be tranferibed into the woman, for the effedting of conjugial love, which 
reftores man to integrity, will be confirmed in the following pages. 
Something refpedting thofe two loves, and the tranfeription of the 
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latter into the woman, may be feen above, n. 32, 33, and in the preli- 
minary memorable RELATION, n. 20. If therefore inftead of love is 
meant good, and inftead of wifdom troth, it is evident from what hath 
been already faid, that there is given the truth of good, or truth grounded 
in good, and from this the good of truth, or good derived from that truth. 

89. The reafon why in thefe two principles there is implanted from 
creation an inclination to join themfelves together into one, is, becaufe 
one was formed from the other, wifdom being formed from the love of 
growing wife, or truth being formed from good, and the love of wif- 
dom being formed from that wildom, or the good of truth from that 
truth ; from which formation it may be feen, that there is a mutual in- 
clination to re-unite themfelves, and to join themfelves together into 
one. But this effeft has place with men who are in genuine wifdom, 
and with women who are in the love of that wifdom in the hulband, 
thus who are in love truly conjugial. But concerning the wifdom which 
ought to exift with the man, and which ihould be loved by a wife, more 
will be faid in what follows. 

90. IV. That in the subjects of the animal kingdom the 

TRUTH OF GOOD, OR TRUTH GROUNDED IN GOOD, IS MALE (OR MASCU- 
MN*), AND THAT GOOD OF TRUTH, OR GOOD DERIVED FROM THAT 

truth, is female (or feminine). That from the Lord the creator 
and fupporter (ftator) of the univerfc there flows a perpetual union of 
love and wifdom, or marriage of good and truth, and that created fub- 
jeCts receive the influx, each according to it’s form, was (hewn above, 
n. 84, 85, 86 5 but that the male from this marriage, or from that 
union, receives the truth of wifdom, and that the good of love from the 
Lord is conjoined thereto according to reception ; and that this recep- 
tion has place in the intellect, and that hence the male is born to be- 
come intellectual, reafon, by it’s light, may difeover from various 
particulars refpeCting him, efpecially from his affe&ion, his application, 
his manners, and his form. It is difcoverable from his affection, in 
that it is the affection of knowing, of underftanding, and of growing 
wife; the affe&ion of knowing has place in childhood, the affeCtion 
of underftanding in youth and in the entrance upon manhood, 
and the affedtion of growing wife takes place from the entrance 
upon manhood even to old age ; from which confederations it is 
evident, that his nature or peculiar temper is inclinable to form the 
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inteHeCl, confequeatly that he b bora to become intellectual ; but 
whereas thb cannot be effe&ed except by virtue of love,, therefore the 
Lord adjoins love to him according to reception, that is, according to 
his intention in defiring to grow wife. The fame is difcoverable from 
his application, which is to fuch things as refpeCt the intellect, or in 
which the intellect is predominant, whereof feveral are forenfic (rela- 
ting to public offices), and regard the public good. The fame is difco- 
verable too from hb manners, which are all grounded in the intellect 
as a ruling principle, in confequence whereof the aCtions of hb life, 
which are underftood by manners, are rational, and if not rational, yet 
he is defirous they fhould appear fb ; mafculine rationality b alfo dif- 
cemible in every one of his virtues. Laftly, the fame is difcoverable 
from hb form, in that it is diverfe and totally diftinCt from the female 
form ; on which fubjeCt fee alfa what was faid above, n. 33, Add to 
thb, that the principle of prolification is in him, which principle is 
derived from the intellect alone, for it is. from truth grounded in good 
in the intellect ; that the principle of prolification b from thb fource, 
will be feen in the following pages. 

91. But that the female b bom to be more a fubjeCt of the will-prin- 
ciple (ut fit vo font aria ), yet a fubjeCt of the will-principle as grounded 
in the intellectual principle of the man, or what is the fame thing, to 
be the love of the man’s wifdom, becaufe fhe was formed by his wifdom, 
on which fubjeCt fee above, n. 88, 89, may alfo appear from the female’s 
alfeCtion, her application, her manners, and her form. From her af- 
fection, in that it is an affeCtion of loving fcience, intelligence, and 
wifdom, neverthelefs not in herfelf but in the man, and thus of loving 
the man ; for it is not poffible the man (vir) fhould be loved by reafon 
of his form alone, in that he appears as a man [homo), but by reafon of 
the' talent with which he is gifted, which caufes him to be a man. From 
her application, in that it is to fuch things as are manual works, as 
net-work, needle-work, and the like, ferving for ornament, both to 
decorate herfelf, and to exalt her beauty ; and moreover from her ap- 
plication to various offices called domeftic, which adjoin themfelves to 
the offices of men, which, as was faid, are called forenfic ; they are led 
to thefe offices from an inclination to marriage, that they may become 
wives, and thereby one with their hufbands. That the fame alfo is difeo- 
verablc from their manners and form, is evident w ithout explication. 

Pi 92. V. 
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92. V. That from the influx of the marriage of good and 

TRUTH FROM THE LORD IS DERIVED THE LOVE OF THE SEX AND CONJUGIAL 

love. That good and truth are univerfals of creation, and thence in 
all created fubje&s j and that they are in created fubjeCts according to 
the form of each ; and that good and truth are not two, but proceed 
from the Lord as one, was (hewn above, n. 84, 85, 86, 87 ; from thefe 
confederations it follows, that the universal conjugial sphere pro- 
ceeds from the Lord, and pervades the univerfe from it’s firft principles 
to it’s laft, thus from angels even to worms. The ground and reafon 
why fuch a fphere of the marriage of good and truth proceeds from the 
Lord, is, becaufe it is alfo a fphere of propagation, that is, of prolifi- 
cation and fructification j and this fphere is the fame with the divine 
providence relating to the prefervation of the univerfe by fucceffive 
generations. Now whereas this univerfal fphere, which is that of the 
marriage of good and truth, flows into fubjeCts according to the form 
of each, fee n. 86, it follows that the male receives it according to his 
form, thus in the intellect, becaufe he is an intellectual form ; and 
that the female receives it according to her form, thus in the will, be- 
caufe lhe is a form of the will-principle grounded in the intellectual 
principle of the man ; and whereas that fame fphere is alfo a fphere of 
prolification, it follows that hence is the love of the fex. 

93. The reafon why conjugial love alfo is from this fame fource, is, 
becaufe that fphere flows into the form of wifdom with men, and alfo 
with angels ; for man may increafe in wifdom to the end of his life in 
the world, and afterwards to eternity in heaven ; and fo far as he in- 
creafes in wifdom, fo far his form is perfected ; and this form doth not 
receive the love of the fex, but the love of one of the fex ; for with one 
of the fex it may be united to the inmoft principles in which heaven is 
with it’s happinefles, and this union is conjugial love. 

94. VI. That the love of tjie sex appertains to the external 

OR NATURAL MAN, AND THAT HENCE IT IS COMMON TO EVERY ANIMAL. 

Every man is born corporeal, and is made more and more interiorly 
natural, and in proportion as he loves intelligence he becomes rational, 
and afterwards if he loves wifdom he becomes fpiritual; w hat the wif- 
dom is by-which man becomes fpiritual, will be (hewn in the following 
pages, n. 130. Now as man advances from fcience into intelligence, 
and from intelligence into wifdom, fo alfo his mind changes it’s form, 
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for it is opened more and more, and conjoineth itfelf nearer with heaven, 
and by heaven with the Lord; hence it becomes more enamoured of 
truth, and more ftudious of the good of life. If therefore he ftandeth 
ftill in the thrdhold in the progreflion to wifdom, the form of his natu- 
ral mind remains, and this receives the influx of the univerfal fphere, 
which is that of the marriage of good and truth, no otherwife than as it 
is received by the inferior fubje&s of the animal kingdom, which are 
called beads and birds; and as thefe are merely natural, man in fuch 
cafe becomes like unto them, and thereby loves the fex in like manner 
as they do. This is what is meant by the afiertion, that the love of the. 
fex appertains to the external or natural man, and that hence it is com- 
mon to every animal. 

95 - VII. j3uT THAT CONJUGIAL LOVE APPERTAINS TO THE INTERNAL 
OR SPIRITUAL MAN, AND THAT HENCE THIS LOVE IS PROPER TO MAN 

(bomini). The ground and reafon why conjugial love appertains, to the 
internal or fpiritual man is, becaufe in proportion as man {homo ) be- 
comes more intelligent and wife, in the fame proportion he becomes 
more internal and fpiritual, and in the fame proportion the form of his 
mind is more perfected, and this form receives conjugial love; for it 
therein perceives and is fenfible of a fpiritual delight, which is inwardly 
beatified, and a natural delight thence arifing, which derives a foul, life, 
and eflence from the fpiritual delight. 

96. The ground and reafon why conjugial love is proper to man 
( homo ), is, becaufe man alone is capable of becoming fpiritual, being ca- 
pable of elevating his intellect above his natural loves, and from that 
Hate of elevation of feeing them beneath him, and of judging concerning 
them of what quality they are, and alfo of amending, corre&ing, and 
removing them ; no other animal is capable of this, for the loves of 
other animals are altogether united with their connate fcience, on which 
account this fcience cannot be elevated into intelligence, and ftill lefs, 
into wifdom, in confequence whereof every other animal is led by the 
love implanted in his fcience, as a blind perfon is led through the ftreets 
by a dog: this is the reafon why conjugial love is proper (or peculiar) 
to man ; it may alfo be called native and near a-kin to man, becaufe 
there is in man the faculty of growing wife, with which faculty this 
love makes one. 

97. VIII. That with man [homo) conjugial love is in thb lovb 
or the sex as a diamond in it's matrix. But whereas this is merely 
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a comparifon, it will be explained in the article which immediately 
follows; by this comparifon is alfo illustrated what was juft now (hewn 
above, n. 95, viz. that the love of the fex appertains to the external or 
natural man, and conjugial love to the internal or fpiritual man. 

98.' IX. That the love of the sex with man is not the origin 
OF conjugial love, but that it is the first (rudiment) thereof, 

THUS AS AN EXTERNAL NATURAL PRINCIPLE, IN WHICH IS IMPLANTED 

an internal spiritual principle. The fubjeft here treated of is con- 
cerning love truly conjugial, and not concerning vulgar love which is 
alfo called conjugial, and which with fome is nothing elfe but the love 
of the fex limited; but love truly conjugial hath place only with thofe 
who defire wifdom, and who in confequence thereof advance more and 
more into wifdom ; thefe the Lord forefees, and provides for them con-, 
jugial love, which love indeed commences with them from the love of 
the fex, or rather by this love, but ftill doth not originate in it ; for it 
originates in proportion to advancement in wifdom, and to the dawning 
of the light thereof in man, inafmuch as wifdom and that love arc infepa- 
rable companions. The reafon why conjugial love commences by the 
love of the fex, is, becaufe before a fuitable confort is found, the fex is 
loved in common, and is regarded with a fond eye, and is behaved to 
with civility from a moral ground ; for a young man hath his choice to 
make, and whilft this is determining, from an innate inclination to 
marriage with one, which inclination lies concealed in the adytum of 
his mind, his external principle receives a gentle warmth : a further 
reafon is, becaufe determinations to marriage are prot rafted from various 
caufes even to riper years, and in the mean time the beginning of that 
love is as luft, which with fome aftually goes aftray into the love of the 
fex, yet is indulged no further than may be conducive to health. This, 
however, is to be underftood as fpoken of the male fex, becaufe this fex 
hath enticements which aftually inflame, but not of the female fex. 
From thefe confide rations it is evident that the love of the fex is not the 
origin of love truly conjugial, but that it is the firft (rudiment) thereof 
in refpeft to time, yet not in refpeft to end ; for what is firft in refpeft to 
end, is firft in the mind and it’s intention, becaufe it is regarded as pri- 
mary ; but to this firft there is no approaching unlefs fucceffively by means 
(or mediums), and thefe are not firft in themfelves, but only promovent 
to what is firft in itfelf. , 

99. X. 
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99. X. That during the implantation of conjugial love, the 

LOVE OF THE SEX INVERTS ITSELF, AND BECOMES THE CHASTE LOVE OF 

the sex. It is faid that in this cafe the love of the fex inverts itfelf, 
becaufe whilft conjugial love is coming to it's origin, which is in the 
interior principles of the mind, it fees the love of the lex not before, 
itfelf but behind itfelf, or not above itfelf but beneath itfelf; and thus 
as fomewhat which it pafles by and leaves. The cafe herein is fimilar 
to that of a perfon climbing from one office to another through a great 
variety, till he reaches one which exceeds the reft in dignity, on which 
occafion hc looks back upon the offices through which he had palled, as 
behind him or beneath him ; or as when a perfon intends a journey to 
the palace offome king, after his arrival at his journey’s end, he inverts 
his view in regard to thofe objects which he had feen in the way. That 
in this cafe the love of the fex remains, and becometh chafte, and is yet 
fweeter than it was before to thofe who are principled in love truly 
conjugial, may be feen from the defcription given of it by thofe who 
are in the fpiritual world, in the two memorable relations, n. 44, 
and 55. 

100. XI. That the male and female were created to be thr 

ESSENTIAL FORM OF THE MARRIAGE OF GOOD AND TRUTH. The reaftm 

is, becaufe the male was created to be the underftanding of truth, thus , 
truth in form, and the female was created to be the will of good, thus 
good in form, and there is implanted in each, from their inmoft prin- 
ciples, an inclination to conjunction into one, fee above, n. 88 ; thus 
two make one form, which emulates the conjugial form of good and 
truth. It is faid to emulate it, becaufe it is not the fame, but like unto 
it ; for the good which joins itfelf with truth appertaining to the man 
is from the Lord immediately, whereas the good of the wife, which 
joins itfelf with truth appertaining to the man, is from the Lord me- 
diately through the wife; wherefore there are two goods, the one 
internal, the other external, which join themfelves with truth apper- 
taining to the hulband, and caufe the hulband to be conftantly in the 
underftanding of truth, and thence in wifdom, by love truly conjugial: 
but oh this fubjeCt more will be faid in the following pages. 

101. XII. That two conjugial partners are that form in their 
inmost principles, and thence in what is derived from those 

PRINCIPLES, IN PROPORTION AS THE INTERIORS OF THEIR MINDS ARE 

opened. Thereare three (things or principles) whereof every man (homo) > 

confifts. 


Digitized by t^ooQle 



112 


The Delights of Wisdom 


confifts, and which follow in an orderly connexion, viz. the foul, the 
mind, and the body ; his inmoft principle is the foul, his middle prin- 
ciple is the mind, and his ultimate principle is the body. Every thing 
which flows from the Lord into man, flows into his inmoft principle, 
which is the foul, and defcends thence into his middle principle, 
which is the mind, and through this into his laft principle, which is the 
body : fuch .is the nature of the influx of the marriage of good and truth, 
from the Lord with man ; it flows immediately into his foul, and thence 
proceeds to the principles next fucceeding, and through thefe to the 
extreme or outermoft principles ; and thus conjointly all the principles 
conftitute conjugial love. From an idea of this influx it is manifeft, 
that two conjugial partners are the form of conjugial love in their inmoft 
principles, and thence in the principles derived from the inmoft. 

102. But the reafon why conjugial partners become fuch a form in 
proportion as the interiors of their minds are open, is, becaufe the mind 
is fucceflively opened from infancy even to extreme old age; for man 
is born corporeal, and in proportion as the mind is opened proximately 
above the body, he becomes rational ; and in proportion as his rational 
principle is purified, and as it were drained of the fallacies which flow 
in from the bodily fenfes, and of the concupifcences which flow in from 
the allurements of the flefh, in the fame proportion it is opened, and 
this is effefted folely by wifdom ; and when the interiors of the rational 
mind are open, then man becomes a form of wifdom, and this form is 
the receptacle of love truly conjugial. " The wifdom which conftitutes 
" this form, and receives this love, is rational, and at the fame time 
" moral wifdom ; rational wifdom regards the truths and goods which 
" appear inwardly in man, not as it’s own, but as flowing in from the 
“ Lord ; and moral wifdom ftiuns evils and falfe principles as leprofies, 
" efpecially the evils of lafeivioufnefs, which contaminate it’s conjugial 
" love.” 


V V T V * ^ V 

103. To the above I fhall add two memorable relations: the first 
is this. One morning before fun-rife I was Jooking towards the eaft in 
the fpiritual world, and I faw four horfemen as it were flying forth from 
a cloud refulgent with the flame of the dawning day; on the heads of the 
horfemen were feeacrefted helmets, on their arms as it were wings, and 
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around their bodies light waiftcoats of an orange colour ; thus clad as 
for expedition, they rofe in their feats, and gave their horfes the reins, 
which thus ran along as if they had had wings to their feet. I kept my 
eye fixed on their courfe or flight, with intent to know whither they 
were going ; and lo ! three of the horfemeq took their direction towards 
three different quarters, the fouth, the weft, and the north, and the 
fourth in a fhort fpace of time halted in the eaft. Being full of wonder 
at all this, I looked up into heaven, and inquired whither thofe horfe- 
men were going ? And I received for anfwer. To the wife men in the 
kingdoms of Europe, who with clearnefs of rcafoning and acutenefs of 
difcernment difcufs the fubjeCts of their inveftigation, and are diftin- 
guifhed above the reft for their genius, that they may aflemble together, 
and unfold the fecret refpeCting the origin of conjugial love, and 
respecting it’s virtue (z) or potencv. And they faid from heaven. 
Attend awhile, and thou wilt fee twenty-feven chariots ; three, in which 
are Spaniards ; three, in which are Frenchmen ; three, in which are 
Italians ; three, in which are Germans ; three, in which are Dutchmen, 
or Hollanders ; three, in which are Engliftimen ; three, in which are 
Swedes; three, in which are Danes; and three, in which are Poles. 
And prefently, within about two hours, were feen the chariots, drawn 
by horfes of a pale red colour with remarkable trappings, and they 
parted rapidly along towards a fpacious houfe which was feen in the 
confines of the eaft and fouth, around which all alighted from their 
feveral chariots, and entered in with an undaunted magnanimity of 
fpirit. And inftantly it was faid to me. Go, and do thou alfo enter in, 
and thou {halt hear. I went, and entered in, and examining the houfe 
within, 1 faw that it was four-fquare, the fides looking to the four 
quarters, and in each fide three high windows of cryftalline glafs, the 
polls whereof were of olive-wood ; on each fide from befide the ports 
were projections from the walls, like chambers vaulted above, where 
were tables ; the walls of thefe chambers were of cedar, the roof was of a 
noble wood called almug wood, and the floor of boards of poplar ; be- 
fide the eaftern wall, where the windows were not feen, was fet a table 
overlaid with gold, on which was placed a turbant befet with precious 
ftones, which was to be given as a prize or reward to him, who fhould 
by inveftigation difcover the fecret about to be propofed. Whilft my 
attention was divided in looking at the chamber projections, which were 
like clofets near the windows, I faw five men in each from every king- 
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dom of Europe, who were prepared and waiting to know the of>je& for 
the exercife of their judgments. And at that inftant an angel prefented 
himfelf in the midft of the palace, and faid, The objedt for the exercife 
6f your judgmertts fhall be concerning the origin or conjugial 

lOVE, AND CONCERNING fT’9 VIRTUE OR POTENCY; Weigh this in yOUf 

: Blinds, and decide upon it, and write your decifion on a piece of paper, 
and daft it Into the filver urn which ye fee placed near the golden table, 
and fobfcribe the initial letter of the kingdom from whence ye are, a '& F 
for French, B for Batavians or Hollanders, I for Italians, A (a a) for 
Englifh, P for Poles, G for Germans, H for Spaniards, D for Danes, 
and S for Swedes. As he fpake thefe words the angel departed, and faid, 

I will return ; and immediately the five men, natives bf the fame country, 
in each clofet near the windows, took into confederation the propofed 
fubjedt, examined it attentively, and giving a decifion according to 
their refpedtive talents and powers of judgment, they wrote it on a 

- piece of paper, and caft it into the filver urn, having firft fubferibed 
the initial letter of their kingdom. This bufinefs being accofnplilhed 
in the fpace of three hours, the angel returned, and drew the papers iii 
order out of the urn, and read them before the congregation. 

104. From the first paper, which his hand by chance laid hold of, 
he read as follows: We five, natives of the fatne country. In our conclave 
have decreed, that the origin of conjugial love is from the moft ancient 
people in the golden age, and that it was derived to them from the 
creation of Adam and his wife ; hence is the origin of marriages, and 
with marriages the origin of conjugial love. As to what concerns the 
virtue or potency of conjugial love, we derive this from no other fource 
than from climate, or fituation in regard to the fun, and the cbnfequent 
heat of the country ; and we are confirmed in this fentiment, not by 
vain conjedhxres of reafon, but by evident proofs of experience, as by 
the cafe of the people who live under the line, or the equirtodtial, where 
the heat of the day is intenfe, and by the cafe of the people who live 
nearer to the line, and of thole who live at a greater diftance from it j 
and alfo from the co-operation of the fun’s heat with the vital heat in 
the living creatures of the earth, and the fowls of heaven, in the time bf 
fpring, during prolification. Moreover, what is conjugial love hut heat, 
which becomes virtue or potency, if there be added to it the heat fup- 
plied from the fim. To this decifion was fubferibed the letter H, which 
was the initial of the kingdom from which they were. 

105. After. 
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J05. After this he put ,his hand into the urn a second time, and took 
out thence a paper, from which he read as fol low's : We, natives of the 
fame country, in our lodge have come to this agreement, that the 
origin of conjugial love is the fame with the origin of marriages, which 
were lan&ioned by laws in order to rcftrain man’s innate concupifcences 
prompting him to adultery, which ruins the foul, defiles the reafon, 
pollutes the morals, and infects the body with difeafe ; for adultery is 
not human but beftial, not rational but brutifh, and thus not in any 
relpeift chriftian but barbarous; with a view to the condemnation of fuch 
adultery, marriages bad rife, and at the fame time conjugial jove. The 
cafe is the fame with the virtue or potency of this love, in that it de- 
pends on chaftity, which confifts in abftaining from the rovings o.f 
whoredom: the reafon is, becaufe virtue or potency, with him who 
loves hjs conjugial partner alpne, is confined to one, and is thus col- 
lected and as it were concentrated ; and in this cafe becomes exalted 
like a quinteflence from which all defilement is feparated, which would 
otherwife be difperfed and call away in every direction. Ope amongft 
us five, who is a prieft, hath added alfo predeftination as a caufe of that 
virtue or potency, faying. Are not marriages predeftinated ? And this 
being the cafe, are not the prolifications thence ifluing, and the effi- 
cacious means conducive thereto, predeftinated alfo ? He infilled on 
adding this caufe, becaufe he had fworn to it. On this decifion was 
fubferibed the letter B. On hearing it, a certain fpirit obfervtd with a 
fmile. How fair an apology is predeftination for defeCt or impotence ! 

iq6. Prefently he drew from the urn a third paper, from which he 
read as follows: We, natives of the fame country, in our apartment have 
deliberated concerning the caufes of the origin of conjugial loye, and 
have feen this to be the principal, viz. that it is the fame with the origin 
of marriage, becaufe conjugial fove had no exiftence before marriage; 
and the ground of it’s exiftence is, that when any one is defperately in 
.love with a virgin, he defires in heart and foul to polTefs her as a pro- 
perty above all things lovely ; and as foon as ever fhe betroths herfelf to 
him, he regards her as fclf regards felf. That this is the origin of con- 
jugial love, is clearly manifeft from the fury of every man againft his 
rivals, and from the jealoufy which takes place in cafe of violation. We 
confidered afterwards the origin of the virtue or potency of this love, 
and the fentiments of three prevailed againft the other two, viz. that 
virtue or.potency with a conjugial partner arifes from fome degree of 
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licentioufnefs with the fex. They affirmed, that they knew from ex- 
perience, that the potency of the love of the fex prevails over the 
potency of conjugial love. To this decifion was fubfcribed the letter I. 
On hearing it, there was a cry from the table. Remove this paper, and 
take another out of the urn. 

107. And inftantly he drew out a fourth, from which he read as 
follows: We, natives of the fame country, under our window have 
come to this determination, that the origin of conjugial love and of the 
love of the fex is the fame, becaufe the former is derived from the lat- 
ter ; only that the love of the fex is unlimited, indeterminate, loofe, 
promifcuous, and roving, whereas conjugial love is limited, deteftninate, 
fixed, regular, and conftant ; and that this latter love therefore hath 
been fan&ioned and eftabliftied by the prudence of human wifdom, as 
neceflary to the exiftence of every empire, kingdom, commonwealth, 
and even fociety, inafmuch as without it men would wander like droves 
of cattle in fields and forefts, attended by harlots and ravilhed females, 
and would fly from one habitation to another, to avoid the bloody 
{laughters, violations, and rapines, whereby the whole human race 
would be in danger of being extirpated : this is our judgment concern- 
ing the origin of conjugial love. But the virtue or potency of conjugial 
love we deduce from an uninterrupted ftate of bodily health continuing 
from infancy to old age ; for the man, who always retains a found 
conftitution, and enjoys a continual freedom from ficknefs, feels his 
vigour unabated, whilft his fibres, nerves, mufcles, finews \cremajleres) t 
are neither torpid, nor relaxed, nor feeble, but retain the full ftrength 
of their powers: farewel. To this decifion was fubfcribed the 

letter A. 

108. Fifthly, he drew a paper out of the urn, from which he read 
as follows : We, natives of the lame country, at our table, by virtue of 
the rationality of our minds, have examined into the origin of conjugial 
love, and into the origin of it's virtue or potency; and from all the 
confiderations which have prefented themfelves, we have feen and con- 
cluded upon no other origin of conjugial love than this, that every man, 
in confequence of incentives and incitements thence derived, which 
are concealed in the adytum of his mind and body, after indulging in 
various lufts of his eyes, at length fixes his mind and inclination upon 
one of the female fex, until his paffion is determined entirely to hers 
from this moment his warmth is enkindled more and more, until at 
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length it bums like a fire ; in this ftate the love of the fex is baaiflied, 
and conjugial love takes place of lull. A youthful bridegroom, burning 
in this fire, knows no other than that the virtue or potency of this love 
will never ceafe, for he wants experience and confequent fcience re- 
fpe&ing a ftate of the defedt of his powers, and of the coldnefs of love 
which in fuch cafe fucceeds delights : conjugial love, therefore, hath it's 
origin in this firft' ardour before the nuptial ceremony, and from the 
fame ardour it derives it’s virtue or potency ; but this virtue or potency 
changes it’s faces after the nuptial ceremony, and has it’s decreafes and 
increafes, yet ftill it continues with regular changes, or with decreafe 
and increafe, even to old age, by means of prudential moderation, and 
by reftraints laid upon the libidinous defires, which burft forth from the 
latent lurking-places of the mind not yet thoroughly purged ; for libi- 
dinous defire goes before wifdom. This is our judgment concerning 
the origin and continuance of conjugial virtue or potency. To this 
decifion was fubferibed the letter P. * 

109. Sixthly he drew out a paper, from which he read as follows : 
We, natives of the fame country, by virtue of the fellowlhip fubfifting 
between us, have confidered attentively the caufes of the origin of con- 
jugial love, and have agreed in aftigning two, whereof one is the right 
education of children, and the other the diftind pofleflion of inheritances j 
we have agreed in aftigning thefe two, becaufe they aim at, and have 
refped to the fame end, which is the public good ; and this end is ob- 
tained, inafmuch as infants, conceived and born from conjugial love, 
become proper and true children (proprii etgermani), and thefe, in con- 
fequence of the love-ftorge of the parents exalted by the confideration of 
their offspring being legitimate, are educated to be heirs of all the pof-* 
felfions both fpiritual.and natural of their parents: that public good is 
founded on a right education of children, and on a diftind poffeflion of 
inheritances, is obvious to reafon. There is a love of the fex, and 
there is conjugial love ; the latter love appears as if it was one with the 
former, but it is diftindly another, neither is one love near (or bffidej 
(juxta) the other, but one is within the other, and what is within is 
more excellent than what is without j and we have feen that conjugial 
love from creation is within, and lies hid in the love of the fex, juft 
as an almond does within in the {hell ; wherefore when conjugial love 
breaks out from it’s ihell, which is the love of the fex, it glitters before 
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the angels like a gem, a beryl, and aftroitc ( aftroites ) ; (lb) the reafon js, 
becaufe on conjugial love is inferibed the fafety of the whole human race, 
which we conceive to be underftood by public good ; this is our judg- 
ment refpedling the origin of this love. With refpedt to the origin of 
it’s virtue or potency, from a cpnfidcration of it’s caufcs, we have con- 
cluded it to be the reclulion and feparation of conjugial love from the 
love of the fex, which is effected by wifdom on the man’s part, and by 
the love Of the man’s wifdom on part of the wife : for the love of the 
fex is common to man with the beads, whereas conjugial love is proper 
to Tnen : wherefore fo far as conjugial love is lhut out and feparated from 
the love of the fex, fo far man is a man, . and not a bead ; and roan ac- 
quires virtue or potency from his love, as a bead does from his love. 
To this decidon was fubferibed the letter G. 

iio. Seventhly, he drew out a paper, from which he read as.follows: 
We, natives of the fame country, in the chamber beneath the light of 
our window, have found our thoughts and thence our judgments exhi- 
larated, by meditating on conjugial love; for who is not exhilarated by 
this love, inafmuch as whild it prevails in the mind, it prevails at the 
fame time in the body throughout ? We judge of the origin of this love 
from it’s delights ; for who knoweth or hath known in any cafe the trace 
(vejligium) of any love except from it’s delight and pleafurablenels ? 
The delights of conjugial love in their origins are felt as blefTodnefles, 
fatisfa<flions, and happineffes, and in their derivations as pleafantnefles 
and pleafures, and in their ultimates as the delights of delights, (cc) 
The origin, therefore, of the love of the fex hath place, when the inte- 
riors of the mind, and thence the interiors of the body, are opened for 
• the influx of thofc delights ; but the origin of conjugial love had place 
at that time, when the primitive fphere of that love, in confequence of 
marriage engagements entered into, ideally promoted thofe delights. 
As to what concerns the virtue or potency of this love, itarifes from it’s 
permeability, (d d) with it’s vein, from the mind into the body; for the 
min4 by derivation from the head, is in the body, whilft it feels and 
acts, efpecially when it is delighted from that love; hence we judge 
of the degrees of it’s potency and the regularities of the alternates 
thereof. Moreover we alfo deduce the virtue of potency from the flock 
for Item) whence man is defeended ; if this flock or ftem be Jioble on 
the father’s fide, it becomes alfo per tradueem (ee) noble with his 
4 offspring ; 
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offspring * that fuch nobility is generated, inherited, and delcends p$r 
tradacem, is agreeable to the di&ates of reafon fupported by experience. 
To this decifion was fubferibed the letter F. 

in. From the paper which came forth the eighth in order, he read 
as follows : We, natives of the fame country, in our place of aflembly 
have not difeovered the real origin of conjugial love, becaufe it lies 
deeply concealed in the inmoft facred repofitories (facrariis) of the 
mind ; the tnoft confummate wifdom is not able, by any intelle&ual 
ray, to reach that love in it’s origin we have made many conjectures, 
but after the vain exertion of fubtle inquiry, we have been in doubt whe- 
ther our conjectures might not be called rather trifling than judicious ; 
wherefore whofoever is defirous to extraCt the origin of that love from 
the facred repofitories of the mind, and to fet it clearly in view before 
his eyes, let him go to De/pbos. (ff) We have contemplated that love 
beneath it’s origin, and have feen that in the mind it is fpi ritual, and 
as a fountain from which a fweet ftream flowetb, whence it defeends into 
the bread, where it becomes delightful, and is called peCtoral love, 
which in itfelf is full of friendfhip, and full of confidence, by virtue of 
a fuH inclination to mutuality; and that when it hath paired the 
bread, it becomes genial love. Thefe and the like confiderations, 
Which a young man revolves in his mind whild he is deter- 
mining hi$ choice to one of the fex, kindle in his heart the fire of 
conjugial love, which fire, inafmuch as it is the primitive principle of 
that love, is it’s origin. In refpeCt to the origin of virtue or potency, 
we acknowledge no other than that love itfelf, they being infeparable 
companions, yet dill fuch, that fometimes one precedes, and fome- 
times the other; when the love precedes, and the virtue or potency 
follow's it, each is noble, becaufe potency in this cafe is the virtue of 
conjugial love ; but if potency precedes, and love follows, each is then 
ignoble, becaufe in this cafe the 1 love is fubordinate to carnal potency : 
We therefore judge of the quality of each from the order in which the 
love defeends orafeends, and thus proceeds from it’s origin to it’s pro- 
pofed end [ad metam ). To this decifion was fubferibed the letter D. 

1 1 2. Ladly, or ninthly, he took up a paper, from which he read 
as follows:. We, natives of the fame country, in our council-chamber 
‘have exercifed our judgment on the two points propofed, viz. the ori- 
gin of conjugial love, and the origin of it’s virtue or potency. In the 
‘fubtkties of inquiry refpe&ing the origin of conjugial love, in order to- 
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avoid obfcurity in our reafonings, we have diftinguifhed between the 
love of the fex as being fpiritual, natural, and carnal ; and by the fpi- 
ritual love of the fex we have underflood love truly conjugial, becaufe 
this is fpiritual; and by the natural love of the fex we have underflood 
polygamical love, becaufe this is natural ; and by the merely carnal love 
of the fex we have underflood fcortatory love, becaufe this is merely 
carnal. In exercifing our judgments to examine into love truly conju- 
gial, we have feen clearly that this love is given only between one 
male and one female, and that by virtue of creation it is cclcAial, the 
inmofl, and the foul and father of all good loves, being infpired into the 
firfl parents, and capable of being infpired into chriflians ; it is alfo of 
fuch a conjunctive nature, that by it two minds may become one mind, 
^nd two men as one man (duo homines ft cut ttnus hotqo), which is meant 
by becoming one flefh. That this love was infpired at creation, is ma- 
nifefl from thefe words in the book of creation, " And a man Jball leave 
father and mother, and Jball cleave to bis wife, and tbeyjhall be one flejh," 
Gen. ii. 24. That it is capable of being infpired into chriflians, is evident 
from thefe words, “ Jefus faid. Have ye not read, that be who made them 
from the beginning, made them male and female, and faid. For this caufe Jball 
a man leave father and mother, and Jball cleave to his wife, and they two 
Jball be one flejh ? IVherefore they are no longer two but one flejb," Matt, 
xix. 4, 5, 6. So far in regard to the origin of conjugial love : but as to 
the origin of the virtue or potency of love truly conjugial, we conceive 
it to proceed from a fimilitude of minds, and from unanimity ; for when 
two minds are conjugially joined together, their thoughts in fuch cafe 
fpicitually kifs each other, and thefe infpire into the body their virtue 
or potency. To this decifion was fubferibed the letter S. 

1 13. There were Handing behind an oblong flage in the palace, 
creded before the doors, fome ftrangers from Africa, who cried out to 
the natives of Europe, Permit one of us to deliver his fentiments re- 
fpeding the origin of conjugial love, and refpeding it’s virtue or 
potency. And immediately all the tables gave figns of confent with 
their hands. And inftantly one of them entered, and flood at the table 
on which the turbant was placed : and he faid. Ye chriflians deduce the 
origin of conjugial love from love itfelf ; but we Africans deduce it 
from the God of heaven and earth. Is not conjugial love a chafle, pure, 
and holy love ? Are not the angels of heaven principled therein ? Is 
not the univerfal human race, and thence xhe univerfal angelic heaven, 
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the feed of that love ? And can fuch a fupereminent principle have 
exigence from any other fource than from God himfelf the creator and 
preferver (Jiatore) of the univerfe ? Ye chriftians deduce conjugial vir- 
tue or potency from various caufes rational and natural ; but we Africans, 
deduce it from the ftate of man’s conjunction with the God of the uni- 
verfe ; this ftate we call a ftate of religion, but ye call it a ftate of the 
church ; for when the love is derived from that ftate, and is ftable and 
permanent, it muft needs operate it’s own virtue, which is like unto it, 
and thus alfo is ftable and permanent. Love truly conjugial is known 
only to thofe few who live near unto God, confequently the potency of 
that love is known to none elfe ; this potency is deferibed by the angels 
in the heavens as the delight of perpetual fpring. 

1 1 4. As he fpake thefe words, the whole aflembly rofe up, and lo! 
behind the golden table, on which lay the turbant, there was made a 
window not before feen, and through it w as heard a voice. The African 
shall HAVE the turbant ; and it was given him by the angel into his 
hand, but not fet upon his head, and he went home with it ; and the 
inhabitants of the kingdoms of Europe left the aflembly, and entered 
into their chariots, in which they returned to their own (their refpec- 
tive aflociates or focieties). 

1 15. The second memorable relation. Awaking from fleep at 
midnight, I faw at fome heighth towards the eaft an angel holding in his 
right hand a paper, which appeared in an extraordinary degree of bright- 
nefs, by reafon of the light flowingfrom the fun ; in the midft of the 
paper was fome w riting confiding of golden letters, and I faw written, 
the marriage of good and truth ; from the writing there darted 
forth a fplendor, which formed a wide circle round about the paper ; 
this circle or encompafling fplendor appeared from the place where the 
angel was, like.the dawn of day in fpring. After this I faw the angel 
defeending with the paper in his hand, and as he defeended, the paper 
appeared lefs and lefs lucid, and the writing which was the marriage 
of good and truth, changed from a golden into a filver colour, after- 
wards into a copper colour, next into an iron colour, and laftly into the 
colour of iron ruft, and into the colour of copper ruft ; finally the angel 
was feen to enter into an obfeure mift, and through the mift todefeend 
upon the earth ; and here the paper, although it was yet held in the 
angel’s hand, was not feen ; this happened in the world of (pints, intp 
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which all men firft come after their deceafe, and then the angel fpake 
to me, faying, Aik thofe who come hither, whether they fee me, or 
any thing in my hand. There came a great multitude, one company 
from the eaft, another from the fouth, another from the weft, and 
another from the north ; and I alked thofe who came from the eaft and 
from the fouth, who were fuch as in the world had applied themfelves 
to literary purfuits. Do ye fee any one here with me, and any thing in 
his hand ? They all faid. No. I then put the fame queftion to thofe, 
who came from the weft and from the north, who were fuch as in the 
world had believed in the words of the learned ; and thefe gave the fame 
anfwer ; neverthelefs the laftof them, who in the world had been prin- 
cipled in a fimplicity of faith grounded in charity, or in fome degree 
of truth grounded in good, when the reft were gone away, faid, that they 
faw a man with a paper, the man in a becoming drefs, and the paper 
with letters written upon it ; and when they applied their eyes nearer 
to it, they faid, that they could read thefe words, the marriage of good 
and truth ; and thefe latter addreffed the angel, intreating him to ex- 
plain to them the meaning of the writing ; and he faid. All things in 
the univerfal heaven, and all things in the univerfal world* (gg) are- 
nothing elfe but a marriage of good and truth, inafmuch as all and fin- 
g'ular things, whether fuch as live and communicate life, or fuch as do* 
not live and do not communicate life, were created from and into the 
marriage of good and truth; there doth not any thing exift which was 
created into truth alone, nor any thing 'which was created into good 
alone; folitary good, or folitary truth, is not any thing* but by 
marriage they exift and become foraething, which fomething has a 
nature and* quality according to the nature and quality of the 
marriage. In the Lord the creator there is divine good and divine 
truth in their very fubftancc ; the ejfe of his fubftance is divine good* 
and the exijlere of his fubftance is divine truth; thefe two principles alfo 
in him are in their very eflential union, for in him they infinitely make 
one; and inafmuch as thefe two principles in the creator himfelf are 
one, therefore alfo they are one in all and fingular things created from 
him ; hereby alfo the creator is conjoined in an eternal covenant as of 
marriage with all things created from himfelf. The angel'further laid, 
that the facred feripture, which proceeded immediately from the Lord* 
it in general and in particular a marriage of good and of truth ; and 
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whereas the church, which is formed by truth of do£rine, and religion. 
Which is formed by good of life agreeable to truth of dodtrine, is de- 
rived folely with chriltians from the facred fcripture, therefore it may 
manifeftly appear, that the church in general and in particular is a 
marriage of good and of truth (that this is the cafe, fee the Apocalypse 
Revealed, n.373, 483). The fame thing, which was faid above con- 
cerning the marriage of good and of truth, is applicable alfo to 
the marriage op chArity and faith, inafmuch as good hath 
refpedt to charity, and truth hath refpedt to faith. Some of the fpirits 
above-mentioned, who did not fee the angel and the writing, being as 
yet Handing hear, and hearing thefe things, faid, with the mouth half 
full (ore femi plena), (bb) Tes, we alfo comprehend what has been fpoken : 
but inflantly the angel faid to them. Turn afide a little from me, and 
fpeak in like manner ; and they turned afide, and faid with a full mouth. 

It is not Jo. After this the angel fpake concerning the marriage of 
oood and truth with conjugial pairs, faying, that if their minds 
were in that marriage, the hulband being truth, and the wife the good 
of fuch truth, they would both be in the delights of the bleflednefs of 
innocence, and thence in the felicity which the angels of heaven enjoy; 
and in this ftate the prolific principle of the hulband would be in a con- 
tinual fpring, and thereby in the endeavour and virtue of propagating ♦ 
it's truth , and the wife would be in a continual reception thereof from 
a principle of love ; .the wifdom, which hulbands derive from the Lord, 
isfenfiblc of no greater delight than to propagate it’s truths; and the 
love of wifdom, which wives have from the Lord, is fenfible of no 
higher gratification than to receive thofe truths as in the womb, and 
thus to conceive, carry them in the womb, and bring them forth: fpi- 
ritual prolifications with the angels of heaven are of this fort, and if you 
aredifpofed to believe it, natural prolifications are alfo from the fame 
origin. The angel, after a falutation of peace, lifted himfelf up from 
the earth, and palling through the mift afcended into heaven, and on 
this occafion the paper fhone as before, according to the degrees of 
afcent; andlo! at the fame inftant the circle, which before appeared 
as the - dawn of day, defcended, and difpelled the mift which caufed 
darknels on the earth, and a bright fun-fhine fucceeded. 
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Concerning the Marriage of the Lord and the Church, 
and concerning the Correspondence thereof, 

ii 6. r T' , HE reafon why the marriage of the Lord and the church, 

X together with it’s correfpondence, is here alfo treated of,, 
is, becaufe without fcience and intelligence on this fubjedk, fcarce any 
one can know, that conjugial love is in it’s origin holy, fpiritual, and 
celcflial, and that it is from the Lord. It is faid indeed by fome in the 
church, that marriages have relation to the marriage of the Lord with 
the church ; but the nature and quality of this relationihip is unknown r 
in order therefore that this relationihip may be exhibited to the under- 
ftanding fo as to be feen in fome degree of light, it is neceflary to treat 
particularly concerning that holy marriage, which hath place with 
thofe, and in thofe, who are the Lord’s church ; thefe alfo and no 
others are principled in love truly conjugial. But for the better eluci- • 
dation of this arcanum, it may be expedient to conlider the fubje<ft difl 
tin&ly as arranged under the following articles : I. That the Lord in-the ~ - 
Word is called bridegroom and hujband , and the church bride and wife r 
and that the Lord's conjunction with the church , and the reciprocal con- 
junction of the church with the Lord, is called a marriage. II. 7 hat the- 
Lord is alfo called father, and the church mother. III. That the off- 
fprings derived from the Lord as a hujband and father, and from the church 
as a wife and mother, are all fpiritual, and in the fpiritual fenfe of the 
Word are underjlood by fons and daughters , brethren and flflers,fons-in- 
law and daughters-in-law, and by other names which have refpeCl to gene- 
ration. IV. That the fpiritual offsprings , which have birth from the 
Lord’s marriage with the chu rcb, are truths and goods t truths, from which 
are derived underftanding, perception, and all thought ,• and goods, from 
which are derived love, charity, and all affeClion. V. 7bat from the 
marriage of good and truth, which proceeds from the Lord in the way of 
influx, man (homo) receives truth, and the Lord conjoineth good thereto : 
and that thus the church is formed of the Lord with man (homo). VI. 

That the hujband doth not reprefent the Lord, and the wife the church, 
becaufe the hujband and wife bothtogether conftitute the church. VII. That 
therefore there doth not exifl a correfpondence of the hujband with the Lord, 
and of the wife with the church , in the marriages of the angels in the hea- 
vens, and of men in the earths. VIIL But that there is a correfpondence 
with conjugial love, femination, prolific at ion , the love of infants, and with 
fimilar 
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fimilar things vybicb exijl in marriages , and are derived from them. IX. That 
the Word is the medium of conjunction, betaufe it is from the Lord, and 
thereby is the Lord. X. That the church is from the Lord, and bath 
place with thofe who come to him, and live according to bis precepts. 
XI. That conjugial love is according to the fate of the church, bee aufe it is 
according to the fate of wifdom with man (homo). XII. And whereas the 
church is from the Lord, that conjugial love is alfo from him . We pro- 
ceed to the explication of each article. 

' 1 17. I. That the Lord in the Word is called bridegroom 

AND HUSBAND, AND THE CHURCH BRIDE AND WIFE; AND THAT THE 
CONJUNCTION OF THE LORD WITH THE CHURCH, AND THE RECIPROCAL 
CONJUNCTION OF THE CHURCH WITH THE LORD, IS CALLED A MARRIAGE. 

That the Lord in the Word is called bridegroom and hulband, and 
the church bride and wife, may appear from the following paflages : 
" He who hath the bride is the bridegroom, but the friend of the 
bridegroom, who Jlandetb and heareth him, rejoicetb with joy by reafon 
of the bridegroom’s voice,” Johniii. 29; thefe words were fpoken by 
John the Baptift concerning the Lord. Again, " Jefus faid. So long as 
the bridegroom is with them, the sons of the nuptials cannot fafts 
the days fball come when the bridegroom fball be taken away from them, 
and then Jhall they fajl ,” Matt. ix. 15. Mark ii. 19, 20. Luke v. 34, 
35. Again, " I faw the holy city New Jerufalem prepared as a bride 
adorned for her husband,” Rev. xxi. 2. That by the New Jerufalem 
is meant the New Church of the Lord, may be feen in the Apocalypse 
Revealed, n. 880, 881. Again, " The angel faid to John, Come, and I 
will Jhew tbee the bride the lamb’s wife, and he Jhewed him the holy 
city Jerufalem,” Rev. xxi. 9, 10. Again, " The time of the marriage 
of the lamb is come, and his wife hath made berf elf ready s bleffed are 
they who are called to the fupper of the marriage of the lamb,” Rev. 
xix. 7, 9. By the bridegroom, whom the five prepared virgins went forth 
to meet, and with whom they entered in to the marriage. Matt. xxv. 1 
to 10, is meant the Lord, as is evident from verfe 13, where it is faid, 
« Watch therefore, becaufeye know not the day, nor the hour, in which 
tfceSoNOFMANlhall come.” Not to mention many paflages in the prophets. 

118. II. That the Lord is also called father, and the 
church mother. That the Lord is called father, appears from the 

following paflages, ** Unto us a child is born , unto us a fon is given, and 
1 bis 
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his name Jhall be called. Wonderful, Counfellor, God, Father oe Eter- 
nity, Prince of Peace," Ifaiah ix. 5. Again, " Thou Jehovah art our 
Father, our Redeemer, thy name is from an age," Ifaiah Ixiii. 16. 
Again, “ Jefus faid, Wbofo feetb me, feetb tbe Father who fent me,” 
John xii. 45. Again, “ If ye have known mi, ye have known my Father 
alfo ; and henceforth ye have known him, and have feen him" John xiv. 
7. Again, ** Philip faid. Shew ns the Father; Jefus faid unto him, 
Whofo feetb me, feetb the Father; how fay eft tbou then, ftbew us tbe 
Father ?” John xiv. 8, 9. Again, “ Jefus faid, ’The Father and I are 
one," John x. 30. Again, “ All things that the Father hath are mine,” 
John xvi. 15. Chap. xvii. 10. Again, “ The Father is in me, and 
I in the Father,” John x. 38. Chap. xiv. 10, 11,20. That the 
Lord and his Father are one, as foul and body are one, and that God 
the Father defcended from heaVen, and alfumed the human (nature or 
principle), to redeem and fave men, and that his human (nature or 
principle) is what is called Son, and faid to be fent into the world, hath 
been fully (hewn in the Apocalypse Revealed. 

1 1 9. That the church is called mother, appears from the follow- 
ing paflages, “Jehovah faid. Contend with your mother,^ is not my 
wife, and I am not her husband,” Hofea ii. 2, 5. Again, “ Tbou 
art thy mother’s daughter, that loatbeth her husband,” Ezech. xvi. 45. 
Again, “ Where is tbe bill of thy mother’s divorcement , whom I have 
put away," Ifaiah 1 . 1. Again, “Thy mother was as a vine planted 
near waters, bearing fruit," Ezech. xix. 10 ; fpeaking of the Jewifli 
church. Again, “ Jefus Jlretching out his hand to the difciples faid. My 
mother and my brethren are they who hear the Word of God, and do it ,” 
Luke viii. 21. Matt. xii. 48, 49. Mark iii. 33, 34, 35 : by the Lord’s 
difciples is meant the church. Again, “ There wasftanding at the crcfs 
of Jefus his mother, and Jefus feeing the mother and the difciple ftanding 
by whom be loved, faith to bis mother. Woman, behold tbyfon { and he faith 
to tbe difciple. Behold thy mother : wherefore from that hour the difciple 
took her into his own (in propria),” John xix. 25, 26, 27; by thefe 
words is implied, that the Lord did not acknowledge Mary as a mother, 
but the church, wherefore he calls her woman, and the mother of the 
difciple ; the reafon why the Lord called her the mother of this difciple, 
or of John, was, becaufe John reprefented the church as to the goods 
of charity, which goods are the church in real effc& j therefore it is 

faid. 
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faid, that he took her into his £wn. That Peter reprefented truth ancL 
faith, James charity, and John the works of charity, may be feen in the 
Apocalypse Revealed, n. 5, 6, 790, 798, 8795 and that the twelve 
difciples together reprefented the church as to all it’s (belongings), may 
be feen, n. 233, 790, 903, 915/ 

120. HI. That the offsprings derived from the Lord as a 

HUSBAND AND FATHER, AND FROM THE CHURCH AS A WIFE AND -MOTHER, 
ARE ALL SPIRITUAL, AND IN THE SPIRITUAL SENSE OF THE WORD ARE 
UNDERSTOOD BY SONS AND DAUGHTERS, BROTHERS AND SISTERS, SONS- 
Ifl-LAW AND DAUGHTERS-IN-LAW, AND BY OTHER NAMES WHICH HAVE 

respect to gen station. That no other than fpiritual offsprings are 
born of the Lord by the church, is a propofition which wants no de- 
monftration, becaufe reafon fees it to be felf-evident ; for it is the Lord 
from whom every good and truth proceeds, and it is the church which 
receives thofe principles, and brings them into effect; and all the fpiritual 
things of heaven and of the church have relation to good and truth ; 
hence it is that by fon$ and daughters in the Word, in it’s fpiritual 
fenfe, are meant truths and goods, by fons truths conceived in the 
fpiritual man, and born in the natural, and by daughters goods in like 
manner ; wherefore they, who are regenerated of the Lord, are called 
in the Word fons of God, fons of the kingdom, born of him, and the 
Lord called the difciples fons : by the male birth, whom the woman 
brought forth, and who was caught up to God, Rev. xii. 5, nothing 
elfe is fignified; fee Apocalypse Revealed, n. 543. Inafmuch as by 
daughters are fignified goods of the church, therefore in the Word men- 
tion is fo frequently made of the daughter of Zion, the daughter of 
Jcrufalem, the daughter of Ifrael, and the daughter of Judah, by whom 
is fignified not any daughter, but the affedlion of good, which is an 
affe&ion of the church ; feealfo Apocalypse Revealed, n. 612. The 
Lord alfo calls thofe brethren and filters, who are of his church ; fee 
Matt. xiii. 49. Chap. xxv. 40. Chap, xviii. 10. Mark iii. 35. Luke 
viii. 21. 

121. IV. That the spiritual offsprings, which have birth 
FROM THE Lord’s marriage with the church, are truths and 
GOODS; truths, from which are derived understanding, percep- 
tion, AND ALL THOUGHT; AND GOODS, FROM WHICH ARE DERIVED LOVE, 

Dharlxy, and all afeection. The ground and reafon why truths and 

4 goods. 
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goods are the fpiritual offsprings, whi<Ji are born of the Lord by the 
church, is, becaufe the Lord is effential good and effential truth, and 
thefe principles in him are not two but one ; alfo, becaufe nothing elfe 
can proceed from the Lord but what is in him, and what he is. That 
the marriage of good and truth proceeds from the Lord, and flows in 
with men, and is received according to the ftate of mind and life of 
thofe who are of the church, was fliewn in the foregoing treatife con- 
cfcrning the marriage ok good and truth. The ground and reafon 
why by truths man hath underftanding, perception, and all thought, 
and by goods hath, love, charity, and all affection, is, becaufe all things 
of man have relation to truth and good ; and there are two principles in 
man which conftitute him, the will and the underffanding, and the 
will is the recipient of good, and the underftanding is the recipient of 
truth. That love, charity, and affedtion, are proper to the will, and 
that perception and thought are proper to the underftanding, may ap- 
pear without the aid of light arifing from demonftration, inafmuch as 
there is a light derived from the underftanding itfelf, by which thele 
propofitions are feen to be felf-evident. 

122. V. That from the marriage of good and truth, which 

PROCEEDS FROM THE LORD IN THE WAY OF INFLUX, MAN ( homo ) RECEIVES 
TRUTH, AND THE LORD CONJOINETH GOOD THERETO; AND THAT THUS 
THE CHURCH IS FORMED OF THE LORD WITH MAN ( [bomo ). The ground 

and reafon why man receives truth by virtue of the good and truth 
which proceed as one from the Lord, is, becaufe he receives this as 
his own, and appropriates it to himfelf as his own, for he thinks what 
is truer as from himfelf, and in like manner fpeaks from what is true ; 
and this effedt hath place becaufe truth is in the light of the under- 
ftanding, and hence he fees it, and whatfoever he fees in himfelf, or in 
his mind, he knows not whence it is, for he doth not fee the influx, 
as he fees thofe objects which ftrike upon the bodily vifion, hence he 
fuppofes that it is in himfelf. That it Ihould appear thus, is grafted 
of the Lord to man, in order to his being man, and that he may hafe 
a reciprocal principle of conjunction: add to this, that man (bomo) is 
born a faculty of knowing, of underftanding, and of growing wife, and 
this faculty receives truths, whereby it hath fcience, intelligence, and 
wifdom : and whereas the female was created by the truth of the male, 
and is formed into the love thereof more and more after marriage, it 

follows. 
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follows, that (he alfo receives the hulband’s truth in herfelf, and conjoins 
it with her own good. 

123. The ground and reafon why the Lord adjoins and conjoins good • 
to the truths which man receives, is, becaufe man cannot take good as 
of himfelf, it being no objed of his fight, inafmuch as it doth not ap- 
pertain to light, but to Heat, and heat is felt and not feen ; wherefore - 
when man fees truth in his thinking principle, he feldom refleds upon 
the good which flows into it from the love of the will-principle, and 
which gives it life. Neither doth a wife refled upon the good apper- 
taining to her, but upon the hulband’s inclination towards her, which 
inclination is according to the afeent of his underftanding to wifdom; 
the good which appertains to her from the Lord, Hie applies, without 
the hufband knowing any thing refpeding fuch application. From 
thefe confiderations then it manifeftly appears, that man receives truth 
from the Lord, and that the Lord adjoins good to that truth, according 
to the application of truth to ufe, confequently as man is defirous to 
think wifely, and thence to live wifely. 

124. The ground and reafon why the church is thus formed with 
man from the Lord, is, becaufe in fuch cafe man is in conjundion with 
the Lord, in good from him, and in truth as from himfelf « thus man 
is in the Lord, and the Lord in him, according to the Lord’s words in 
John xv. 4, 5. The cafe is the fame, if inftead of good we lay charity, 
and inftead of truth faith, becaufe good is of charity, and truth is of 
faith. 

125. VI. That the husband doth not represent the Lord, and 

THE WIFE THE CHURCH, BECAUSE BOTH TOGETHER, THE HUSBAND AND 

his wife, constitute the church. It is a common expreflion with- 
in the church, that as the Lord is the head of the church, fo the huf- 
band is the head of the wife ; whence it fhould follow, that the hufband 
reprefents the Lord, and the wife the church j but the Lord, is the head 
of the church, and man {homo), the man ( vir\ and woman, are the 
church, and ftill more the hufband and wife together; with thefe the 
church is firft implanted in the man, and by the man in the wife, be- 
caufe the man with his underftanding receives the truth of the church, 
and the wife from the man; but if it be vice ver/a, it is not according 
to order; fometimes, however, this is the cafe,; but then it is with, 
men, who are either not lovers of wifdom, and confequently are not of 
the church, or who are in a fervile dependence on the will of their 
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wives. Something may be feen on this fubjedt in the preliminary dis- 
sertation, n. 21. 

126. VII. That therefore there doth not exist a correspon- 
dence of THE HUSBAND WITH THE LORD, AND OF THE WIFE WITH THE 
CHURCH, IN THE MARRIAGES OF THE ANGELS IN THE HEAVENS, AND OF 

men in the earths. This follows as a confequence from what hath 
been juft now faid ; to which, neverthelefs, it may be expedient to add, 
that it appears as if truth was the primary principle of the church, be- 
caufe it is firft in refpedt to time ; from this appearance it is, that the 
prelates of the church have given the pre-eminence to faith, which is 
of truth, above charity which is of good ; in like manner the learned 
have given the pre-eminence to thought, which is of the underftanding, 
above affedtion which is of the will; wherefore the knowledge of what 
the good of charity is, and what the affedtion of the will, lies deep 
buried as in a tomb, whilft fome even caft earth upon thefe principles, 
as upon the dead, to prevent their riling again ; that thegood of cha- 
rity notwithftanding is the primary principle of the church, may be feen 
with open eyes by thofe, who have not clofed the way from heaven to 
their underftandings, by confirmations in favour of faith., as being the 
foie conftituent of the church, and in favour of the thinking principle, 
as being the foie conftituent of man {homo). Now whereas the good of 
charity is from the Lord, and the truth of faith is with man as from him, 
and thefe two principles caufe conjundtion of the Lord with man, and 
'of man with the Lord, fuch as is underftood by the Lord’s words, that 
he is in them, and they in him, John xv. 4, 5, it is evident that this 
conjundtion is the church. 

127. VIII. But that there is a correspondence with conjugtal 

LOVE, INSEMINATION, PROLIFICATION, THE LOVE OF INFANTS, AND WITH 
SIMILAR THINGS WHICH EXIST IN MARRIAGES, AND ARE DERIVED FROM 

them. Thefe however are arcana of too deep andmyfterious a nature 
to enter the underftanding with any degree of light, unlefs previous 
knowledge be firft had concerning correfpondence; nor is it poflible, if 
this knowledge be wanting, fo to explain thefe arcana, as to make them 
comprehenfible. But what correfpondence is, and that it exifts be- 
tween things natural and things fpiritual, is abundantly (hewn in the 
Apocalypse Revealed, and alfo in the Arcana Ccelestia, and parti- 
cularly in a memorable relation contained in the following pa^es. 
Before fome knowledge on this fubjedt be imbibed, we lhall only pre- 

fent 


D % tized by t^ooQle 



Concerning Conjugial Love. 131 

fcnt to the intellectual view, as in a (hade, thefe few particulars ; that 
conjugial love correfponds to the affeCtion of genuine truth, it’s chaftity, 
purity, and fanCtity; that femination correfponds to the potency of 
truth ; that prolification correfponds to the propagation of truth ; and 
that the love of infants correfponds to the defence of truth and good. 
Now whereas truth with man (homo) appears as his, and good is adjoined 
thereto from the Lord, it is evident that thefe correfpondences are the 
correfpondences of the natural or external man with the fpiritual or in- 
ternal man : but fome degree of light will be reflected on this fubjeCt 
from the memorable relations which follow. 

128. IX. That the Word is the medium of conjunction, because 
it is from the Lord, and thereby is the Lord. The ground and 
reafon why the Word is the medium of conjunction of the Lord with 
man (homo), and of man with the Lord, is, becaufe in it’s eflence it is 
divine truth united to divine good, and divine good united to divine 
truth 5 that this union exifts in all and Angular things of the Word in 
it’s celeftial and fpiritual fenfe, fee the Apocalypse Revealed, n. 373, 
483, 689, ?8 11 whence it follows, that the Word is the perfect mar- 
riage of good and truth ; and inafrnuch as it is from the Lord, and what 
is from him is alfo himfelf, it follows, that whilft man reads the Word, 
and collects truths out of it, the Lord adjoins good ; for man doth not 
fee the goods which affedt him in reading, becaufe he reads the Word 
from the underftanding, and the underhand ing imbibes thence only 
Such things as are agreeable to it’s own nature, that is, truths ; that ' 
good is adjoined thereto from the Lord* is made fenlible to the under- 
ftanding from the delight which flows in during a ftate of illuftration ; 
but this eflfeCt hath place interiorly with thofc only, who read the Word 
to the end that they may become wife, and they are principled in this 
end of becoming wife, who are defirous of learning the genuine truths 
contained in the Word, and thereby of forming the church in them- 
felves ; whereas they, who read the Word only with a view to gain the 
reputation of erudition, and they alfo, who read it from an opinion that 
the mere reading or hearing infpires faith, and conduces to fai'.nion, 
do not receive any good from the Lord, inafmuch as the end propofed 
by the latter is to fave themfelves by the mere expreflions contained in 
the Word, uninfluenced by any principle of truth; and the end pro- 
pofed by the former is to be diftinguifhed for their learning, which end 
hath no conjunction with any fpiritual good, but only with the natural 
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delight arifing from worldly glory. Jnafmuch as the Word is the me- 
dium of conjunction, it is therefore called covenant, the old and the 
new, and covenant fignifies conjunction. 

129. ’X. That the church is from the Lord, and hath place 

with those who come to him, and live according to his precepts. 

It is not denied at this day that the church is the Lord’s, and of confe- 
quence, that it is from the Lord. The ground and reafon why it hath 
place with thofe, who come to him, is, becaufe his church, in that part 
of the globe which is called chriftian, is derived from the Word, and the 
Word is from him, and in fuch a manner from him that it is he himfelf, 
the divine truth being therein united to the divine good, and this alfois 
the Lord ; nothing elfe is meant by the Word, " which was with God, and 
which was God, from which men have life and light, and which was made 
flefh," John i. 1 to 14 ; and further, the ground and reafon why the church 
hath place with thofe who come to him, is, becaufe it hath place with 
thofe who believe in him ; and to believe that he is God the Saviour and 
Redeemer, that he is Jehovah our juftice, that he is the door by which 
we are to enter into the fheepfold, that is, into the church, that he is 
the way, the truth, and the life, and that no one cometh to the Father 
but by him, that the Father and he are one, befides many other parti- 
culars which he himfelf teaches ; to believe thefe things, I fay, is impof- 
fible for any' one to do except by influence from him ; and the reafon 
why this is impoflible unlefs he be approached and applied to, is, be- 
caufe he is the God of heaven and earth, as he alfo teaches ; and who 
elfe is to be approached and applied to, and who elfe can be ? The 
ground and reafon why the church hath place with thofe, who live ac- 
cording to his precepts, is, becaufe there is conjunction with none elfe, 
for he faith, u He that hath my precepts, and doeth them, be it is that 
lovetb me, and I will love him , and will make my abode with him ,• but 
be who doth not love me, doth not keep my precepts," John xiv. 21 to 24.; 
love is conjunction, and conjunction with the Lord is the church. 

130. XI. That conjugial love is according to thestateof the. 
church, because it is according to the state of wisdom with man 
[homo). That conjugiallove is according to the ftate of wifdom with man, 
hath been often faid above, and will be often repeated in the following 
pages; atprefentthereforewefhalltake occafion to (hew only what wifdom 
is, and that it makes one with the church. ,c There are appertaining to 
“ man three principles, fcience, intelligence, and wifdom ; fcicnce is a 
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" principle of knowledges, intelligence is a principle of reafon, and 
"wifdom is^a principle of life; wifdom confidered in it’s ullnefs is a 
«« principle at the fame time of knowledges, of reafon, and of life ; 

« knowledges precede, reafon is formed by them, and wifdom by both, 

" as is the cafe when man Iiveth rationally according to truths which are 
" knowledges : wifdom therefore is a principle both of reafon and of 
«« life at once, and it becomes (or is making) wifdom whilft it is a prin- 
« ciple of reafon and thence of life, but it is wifdom when it is made 
" a principle of life and thence of reafon. The molt ancient people in 
« this world did not acknowledge any other wifdom than wifdom of 
" life, aiid this was the wifdom of thofe who formerly were called 
«* sophi; but the ancient people, who fucceeded the moll ancient, ac- 
«« knowledged the wifdom of reafon as wifdom, and thcfe were called 
" philosophers. At this day, however, many call even fcience wifdorti; 

« .for the learned, the erudite, and the mere fciolifts, are called wife; 

" thus wifdom hath declined downw-ards from it’s mountain-top to it’s 
y." valley. But it may be expedient to obferve briefly what wifdom is in 
\ " it’s rife, in it’s progrefs, and thence ih it’s full ftate. The things ap- 
I "pertaining to the church, which are called fpiritual things, refide in 
’ " the inmoft principles with man ; the things appertaining to the pub- 
" lie weal, which are called things of a civil nature, hold a place below 
, " thefe ; and the things appertaining to fcience, to experience, and to 
art, which are' called natural things, conftitute their feat (or bafis) 

" (fub/ellium). The reafon why the things appertaining to the church, 

" which are called fpiritual things, refide in the inmoft principles with 
, " man, is, becaufe they conjoin themfelves with heaven, and by heaven 
" with the Lord, for no other things have entrance from the Lord 
." through heaven with man ; the reafon why the things appertaining 
" to the public weal, which are called things of a civil nature, hold a 
" place beneath fpiritual things, is, becaufe they conjoin themfelves 
" with the world, being things of the world, for ftatutes, laws, and 
" rules, are the things which bind men, fo that a civil fociety and ftate . 
" may becompofed of them in a well-conne&ed order; the reafon why 
" the things appertaining to fcience, to experience, and to art, which 
" are called natural things, conftitute the feat (or bafis), is, becaufe 
— " they conjoin themfelves clofely with the five bodily fenfes, and thefe 
( " fenfes are the ultimates, on which the interior principles appertaining . 

i " to the mind, and the inmoft principles appertaining to the foul, as it 
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"were fit (or reft). Now whereas the. things appertaining to. the:- 
".church, which are called fpiritual things, relide in the. inmoft prin^ 
" ciples, and whereas the things reliding in the inmoft principles conr 
" ftitute the head, and the fuccceding things beneath, which are called., 
" things of a civil nature, conftitute the body, and the ultimate things, 
"which are called natural things, conftitute the feet, it is evident,, 
" that whilft thefe three kinds of things follow in their.order, man, is a 
" perfeeft man; for in fuch cafe there is an influx like that of the things 
" of the head into the things of the body, and through the body into 
" the feet; thus fpiritual things flow into things of a civil nature, and 
" through them into natural things. Now whereas fpiritual things ar.e 
" in the light of heaven, it is evident that by their light they illurtrate 
" the things which fucceed in order, and by their heat, which is love,. 
" animate them, and when this is the cafe, man hath wifdom. Inaf-- 
“much as wifdom is a principle of the life and thence of the realon, as. 
" .was faid above, it may be afked. What is wifdom as a principle of 
" life ? In a fummary view, it is to Ihun evils, becaufe they are hurt* 
"iul to. the foul, and hurtful to the public weal, and hurtful to the body;.- 
" and it is to do goods, becaufe they are profitable, to the foul, to 
" .the public weal, and to the body. This is wifdom, which is 
"-meantby the wifdom.to which conjugial love binds itfelf; for.it binds • 
" itfelf thereto by this, that it fliuns the evil of adultery as.the peft of 
"the foul, of the public weal, and of the body; and. whereas this. 
" wifdom originates in fpiritual things appertaining to the church, it- 
" follows, that conjugial love is according to the ftate of the church, 
" becaufe it is according to the ftate of wifdom with man. Hereby alfo 
" is underftood what hath been frequently •faid above, that fo far as man. 
" becometh fpiritual, fo far he is principled in love truly conjugial ; 
" for man becometh fpiritual by the fpiritual things of the church.” 
More obfervations concerning the wifdom, with which conjugial love 
conjoins itfelf, may be feen beneath, n. 163, 164, 165. 

131. XII. And whereas the church is from the Lord, that 
conjugial love is also from him. Inafmuch as this follows as a con- 
fequence from what hath been faid above, it is needlefs to dwell upon 
the confirmation of it. Moreover, that love truly conjugial is from the 
Lord, all the angels of heaven teftify ; and alfo that this love is accords 
ing to their ftate of wifdom, and that their ftate of wifdom is according 
to the ftate of the church with them. That the angels of heaven thus. 

3 teftify,, 
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"teftify; is evident from the memorable relations annexed to the chap. 
Jters, containing an account of what was feen and heard in the. fpiritual 
world. 


******* 

I32. To the above I lhall fubjoin two memorable relations. First. 
I was difeourfing on a time with two angels, one was from the eaftern 
heaven, the other from the fouthern, who perceiving me engaged in 
meditation on the arcana Of wifdom relating to conjugial love, faid. Art 
ehou acquainted at all with the sports of wisdom in our world ? I re- 
plied, Not as yet. And they faid, There'are feveral, and they who love 
•truths from fpiritual affe&ion, or truths becaufe they are truths, and bc- 
tcaufe they are the means of attaining wifdom, meet together on a given 
iignal, and canvafs and decide upon fuCh queftions as require deeper 
conlidetatiOw than common. They then caught’ me by the hand, faying, 
FollOwUs, artd thou ihalt fee and hear; to-day the fignal is given for 
meeting. I was led aerofsa plain to a Tull, and Io ! at the foot of the 
hill was an avenue *of palms continued even to it’s fummit, which we 
entered and afeended? and on the fummit or top of the hill was feen a 
grove, the trees of which, on an elevated plot of ground, formed as it were 
a theatre, within which was a plane paved with various coloured Hones ; 
around it were placed feats in a fquare form, on which the lovers of 
wifdom were feated ; and in the midfl of the theatre was a table, on 
which was laid a paper fealed with a feal.. They who fat on the feats in- 
vited us to lit down where there was room ? and I replied, I was led here 
by two angels to fee and hearken, and not to lit down : and immediately 
thofe two angels went into the midft of the plane to the tkble, and broke 
the feal of the paper, and read in the prefence of thofe who were feated 
the arcana of wifdom written on the ' paper, which were now to be 
canvaffedand unfolded ? they were written by angels of the third heaven, 
and let down upon the table? there were three arcana. First, What is 
the image of God, and what the likenefsof God, into Which man (homo) 
was created? Second, Why is not man born into (ii) the feience 
of any love, when yet beafts and birds, from the highell to the loweft, 
are born into the fcienccs of all their loves ? Third, What is fignified 
by the tree of life, and what by the tree of the fcience of good and evil, 
and what by eating thereof? Underneath was written, Colle<fl your 
opinions on thefo three queftions into one dccifion,-and write it on a 

new 
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new piece of paper, and replace it on this table, and we {hall fee it ; if 
the dccifion, on examination, appears juft and reafonable, ye ihall each 
of you reccyve the prize of wifdom. Having read thefe contents of the 
paper, the two angels withdrew, and were carried^p into their refpec- 
tive heavens. And immediately they who fat on the feats began to 
canvafs and unfold the arcana propofed to them, and they delivered their 
fentiments in order; firft they who fat to the north, next they who fat 
to the weft, afterwards they who fet to the fouth, and laftly they who 
fat to the eaft ; and they began with the firft fubjedt of inquiry, viz. 
What is the image or God, and what the likeness of God, into 
which man was created l But before they proceeded, thefe words 
were read in the prefence of them all out of the book of creation, 
“ God faidy let us make man into our image according to our likeness; 
and God created man into his image, into the image of God created he 
him” Gen. i. 26, 27. " In the day that God created man , into the like- 

ness of God be made him," Gen. v. 1. They who fat to the north 
ipake firft, faying. The image of God and the likenefs of God are the 
two lives breathed into man by God* which are the life of the will and 
the life of the underftanding, for it is written,, “ Jehovah God breathed 
into Adam's nojlrils the foul of lives ; and man was made into a living 
foul” Gen. ii. 7 ; into the noftrils denotes into the perception, that the 
will nf good and the underftanding of truth, and thereby the foul of 
lives, was in him ; and whereas life from God was breathed into him, 
the image and likenefs of God fignify integrity derived from wifdom and 
love, and from juftice and judgment in him. Thefe fentiments were 
favoured by thofe who fat to the w'eft, only they added, that that ftate of 
integrity then breathed in from God is continually breathed into every 
man lince ; but that it is in man as in a receptacle, and man, as he is a 
receptacle, is an image and likenefs of God. After this the third in. 
order, who were they that were feated to the fouth, delivered their 
fentiments as follows.: An image of God and a likenefs of God are two- 
diftindt things, but in man they are united from creation ; and we fee 
as from an interior light, that the image of God may be deftroyed by 
man, but not the likenefs of God ; this appears as clear as the day from, 
this confideration, that Adam retained the likenefs of God after that he 
had loft the image of God, for it is written after the curfe, ” Behold the 
man is as one of us, knowing good and evil,” Gen. iii. 22 ; and after- 
wards he is called a likenefs of God, and not an image of God, Gen. v. 

1. But 
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' 1. But we will leave to our alTociates who fit to the eaft, and are 
thence in fuperior light, to fay what is properly meant by an image of 
God, and what properly by a likenefs of God. And then, after filence 
was made, they who fat” to the eaft . arofe from their feats, and 
looked up to the Lord, and afterwards fat down again upon their 
feats, and thus began : An image of God is a recipient of God, andi A 
whereas God is love itfelf and wifdom. itfelf, an image of God is a 
recipient of love and wifdom from God in it ; but a likenefs of God 
is a perfect likenefs and full appearance as if love and wifdom are 
in man, and thence altogether as his ; for man hath no other fenfation 
than that he loves from himfelf, and is wife from himfelf, or that he J 
wills good and underftands truth from himfelf, when neverthelefs no- j 
thing of all this is from himfelf, but from God ; God alone loves from l 
himfelf and is wife from himfelf, becaufe God is love itfelf and wifdom 1 
itfelf ; the likenefs or appearance that love and wifdom, or good and 
truth, are in man as his, caufes man to be man, and makes him capable i 
of being conjoined to God, and thereby of living to eternity ; from > 
which confideration it follows, that man is man by virtue of this cir- 1 
cumftance, that he can will good and underftand truth altogether as | • 
from himfelf, and yet know and believe that it is from God ; for as he j 
knows and believes this, God places his image in man, which could not i 
be, in cafe he believed it was from himfelf and not from God. As they ' 
fpake thefe words, being overpowered with zeal derived from the love , 
of truth, they thus continued their difcourfe : How can man receive \ 
any thing of love and wifdom, and retain it, and reproduce it, unlefs he 
feels it as his own? And how can conjunction be given with God by 
love and wifdom, unlefs there be given to man fome reciprocal prin- 
ciple of conjunction ? For without fuch a reciprocal principle no con- 

• junction can poflibly be wrought ; and the reciprocal principle of 
conjunction is, that man Ihould love God, and relifh the things which 
are of God, as from himfelf, and yet believe that it is from God. Alfo 
how can man live eternally, unlefs he be conjoined to an eternal God? 
Confequently how can man be a man without fuch a likenefs of God in j 
him ? Thefe words met with the approbation of the whole aflembly, 
and they laid. Let this conclufive decifion be made from them, " Man 
«* is a recipient of God, and a recipient of God is an image of God ; 

** and whereas God is love itfelf and wifdom itfelf, man is a recipient 
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w of thofe principle* ; and a recipient becomes an image of God in 
* c proportion to reception ; and man is a likenefs of God by virtue of 
»« this circumdance, that he feels in himfelf that the things which are 
1 «* of God are in him as his, butftill from that likenefs he is only fb far 

« an image of God, as he acknowledges that love and wifdom, or good 
“ and truth, are not his in him, and confequently are not from him, but 
1 " are only in God, .and confequently from God.” 

1 / 133. After this they entered upon the next fubjed of difcuflion, Why 

MAN IS NOT BORN INTO THE SCIENCE OF ANY LOVE, WHEN YET BEASTS 
AND BIRDS, FROM THE HIGHEST TO THE LOWEST, ARE BORN INTO THE 

sciences of all their loves. They firft confirmed the truth of the 
propofition by various confiderations, as in regard to man, that he is bom 
into no fcience, not even into the fcience of conjugial love; and they 
inquired, and were informed by attentive examiners, that an infant from 
connate fcience cannot even move itfelf to the mother's breaft, but mull 
be moved thereto by the mother or nurfe ; and that it knows only how to 
fuck, and this in confequence of habit acquired by continual fusion in 
the womb; and that afterwards it knows not how to walk, nor to arti- 
culate any human expreflion; no, nor even to exprefs by it’s tone of 
voice the affedion of it’s love, as the beads do : and further, that it 
does not know what is falutary for it in the way of food, as all the beads 
do, but catches at whatever falls in it’s way, whether it be clean or 
unclean, and puts it into it’s mouth. The examiners further declared, 
that man without indrudion is an utter dranger to every thing relating 
to the commerce between the fexes ; and that neither virgins nor young 
men have any knowledge thereof without indrudion from others, not- 
withdanding their being educated in various fciences. In a word, man 
is bom corporeal as a worm ; and he remains corporeal, unlefs he learns 
to know, to underdand, and to be wife from others. After this they* 
gave abundant proofs, that beads from the highed to the lowed, as the 
animals of the earth, the fowls of the heaven, creeping things, fifhes, 
the fmall worms which are called infeds, are born into all the fciences 
of the loves of their life, as into the fcience of all things relating to nou- 
riftiment, to habitation, to the love of the fex and prolification, and to 
the education of their young. This they confirmed by many wonderful 
things which they recolleded to have feen, heard, and read in the 
natural world, (fo they called our world, in which they had heretofore 
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lived,) wherein not only reprefentative but real beads exid. When the 
truth of the propolition Was thus fully proved, they applied all the pow- 
ers of their minds to fearch out and difeover the ends and caufes, which 
might ferve to unfold and explain this arcanum; and they allfaid, that 
the divine wifdom mud needs have ordained thefe things, to the end 
that man may be man, and bead bead ; and thus, that the imperfec- 
tion of man’s nativity becomes his perfe&ion, and the perfedion of the 
bead's nativity is his imperfection. 

134. They on the north began then fird to declare their fentiments, 
and faid, that man is born without fciences, to the end that he may re- 
ceive them all; whereas fuppofing him to be born into fciences, he 
could not receive any except thofe into which he was born, and in this 
cafe neither could he appropriate any to himfelf ; which they illudrated 
by this comparifon ; man at his fird birth is as ground in which no feeds 
are implanted, but which neverthelefs is capable of receiving all feeds, 
and of bringing them forth and fru&ifying them ; whereas a bead is as 
ground already fown, and filled with graffes and herbs, which receives 
no* other feeds than what are fown in it, or if it received would choak 
them ; hence it is that man requires many years to bring him to matu- 
rity of growth, during which time he is capable of being cultivated as 
ground, and of bringing forth as it were grain, flowers, and trees of 
every kind ; whereas a bead arrive* at maturity in a few years, during 
which no cultivation can produce any thing in him but what is connate, 
or bom with him. Afterwards they to the west delivered their fenti- 
meats, and laid, Man is not born fcience, as a bead, but is born faculty 
and inclination, faculty to know, and inclination to love, and he is born 
faculty not only to know, but alfo to underdand and be wife ; he is like- 
wife bom the mod perfect inclination, not only to love the things rela- 
ting to felf and the world, but alfo the things relating to God and 
heaven; confequently man by birth from his parents is an organ, which 
lives merely by the external fenfes, and at fird by no internal fenfes, to 
the end that he may fucceffively become a man, fird natural, afterwards 
rational, and ladly fpiritual ; which could not be the cafe if he was 
bom into fciences and loves, as the beads; for fciences and affe&ions 
connate fet bounds to that progredion, whereas faculty and inclination 
connate fet no fuch bounds ; wherefore man is capable of being perfeded 
in fcience, intelligence, and wifdom to eternity. They on the south 
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next took up the debate, and exprefled their fentiments as follows : It 
is impoflible for man to take any fcience from himfelf, but he may take 
it from others, inafmuch as he hath no connate fcience ; and whereas he 
cannot take any fcience from 'himfelf, neither can he take any love, 
inafmuch as where fcience is not, there love is not, fcience and love 
being undivided companions, and no more capable of feparation than 
M ill and underftanding, or affedtion and thought, yea, no more than 
eflence and form ; wherefore in proportion as man takes fcience from 
others, fo love adjoins itfelf thereto as it’s companion. The univerfal 
love which adjoins itfelf is the love of knowing, of underftanding, and 
of growing wife; this love is proper to man alone, and not to any 
beaft, and flows in from God. We agree with our companions from 
the weft, that man is not bom into any love, and confequently neither 
into any fcience, but that he is only born into an inclination to love, 
and thence into a faculty to receive fciences, not from himfelf but 
from others, that is, by others ; we fay, by others, becaufe neither have 
thefe received any thing of fcience from themfelves, but from God. 
We agree alfo with our companions to the north, that man is firft bom 
as ground, in which there are not any feeds implanted, but which is 
capable of receiving all feeds both noble and ignoble. To thefe conii- 
derations we add, that beafts are born into natural love, and thereby into 
fciences correfponding to them, and that ftill they do not know, think, 
underftand, and relifh any fciences, but are led through them by their 
loves, almoft as blind perfons are led through the ftreets by dogs, for as 
to underftanding they are blind ; or rather like people walking in their 
fleep, who adt from the impulfe of blind fcience, the underftanding 
being afleep. Laftly, they on the east declared their fentiments, and 
faid. We are agreed with our brethren in the opinions which they have 
delivered, that man knoweth nothing from himfelf, but from others 
and by others, to the end that he may know and acknowledge, that the 
all of fcience, underftanding, and wifdom is from God ; and that man 
cannot otherwife be conceived, born, and generated of the Lord, and 
become an image and likenefs of him ; for he becomes an image of the 
Lord by acknowledging and believing, that he hath received and doth 
receive from the Lord all the good of love and charity, and all the truth 
of wifdom and faith, and not the leaft portion thereof from himfelf ; 
and hf becomes a likenefs of the Lord by his being fenfible of thofe 
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principles in himfelf, as if they were from himfelf ; this he is fenfible 
of, becaufe he is not born into fciences, but receives them, and what 
he receives, appears to him as if it was from himfelf ; this fenfation 
is given to man by the Lord, to the end that he may be a man and not 
a beaft, inafmuch as by willing, thinking, loving, knowing, undemand- 
ing, and growing wife as from himfelf, he receives fciences, and exalts 
them into intelligence, and by the ufe thereof into wifdom } thus the 
Lord conjoins man to himfelf, and man conjoins himfelf to the Lord. 
This could not have been the cafe, unlefs it had been provided of the 
Lord, that man fhould be born in total ignorance. When they had 
uttered thefe words, it was the defire of all prefent, that a conclufion 
fhould be formed from the fentiments which had been exprelfed, and 
they agreed upon the following, " That man is born into no fcience, to 
u the end that he may come into all, and advance into intelligence, and 
** thereby into wifdom ; and that he is born into no love, to the intent 
** that he may come into all love, by applications of the fciences from 
" intelligence, and intoiove to the Lord by love towards his neighbour, 

" and thereby be conjoined to the Lord, and by fuch conjunction be 
" made man, and live for ever.” 

135. After this they took the paper, and read the third fubjeCt of 
difcufiion, which was. What is signified by the tree of life, what 

BY THE TREE OF THE SCIENCE OF GOOD AND EVIL, AND WHAT BY EATING 

thereof j and they all intreated as a favour, that they who were from 
the eaft would unfold this arcanum, becaufe it required a more than 
ordinary depth of underftanding, and becaufe they who were from the 
eaft are in flaming light, that is, in the wifdom of love ; and this wif- 
dom is underftood by the garden of Eden, in which thofe two trees were 
placed; and they replied. We will declare our fentiments, but inaf- 
much as man doth not take any thing from himfelf, but from the Ix>rd, •' 
therefore we will fpeak from him, but yet from ourfelves as from our- 
felves; and then they faid. Tree fignifies man, and the fruit thereof the 
good of life ; hence by the tree of life is fignified man living from God, 
or God living in man ; and whereas love and wifdom, and charity and 
faith, or good and truth, conftitute the life of God in man, therefore by 
the tree of life thefe are fignified, and hence man hath eternal life ; the 
like is fignified by the tree of life of which it will be given to eat, 
Apoc. ii. 7. Chap. xxii. 2, 14. By the tree of the fcience of good and 
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evil is lignified man believing that he lives from himfelf, and not from 
God ; thus that love and wifdom, charity and faith, that is, good and 
truth, are in man his and not God’s, believing this, becaufe he thinks 
and wills, and fpeaks and ads, in all likenefs and appearance as from 
himfelf : and whereas man from this faith perfuades himfelf, that God 
hath implanted himfelf, or infufed his divine [principle] into him, 
therefore the ferpent faid, “ God doth know, in the day that ye eat of the 
fruit of that tree , your eyes Jhall be opened , and ye Jhall be as God , 
knowing good and evil," Gen. iii. 5. By eating of thofe trees is figni- 
fied reception and appropriation, by eating of the tree of life the recep- 
tion of life eternal, and by eating of the tree of the fcience of good and 
evil the reception of damnation ; therefore alfo each, Adam and his 
wife, together with the ferpent, were curfed j by the ferpent is meant the 
devil as to felf-love and the conceit of his own proper intelligence, and 
this love is the poffeflbr of that tree, and the men, who are in conceit 
grounded in that love, are thofe trees. They therefore are in an enor- 
mous error who believe, that Adam was once wife and did good from 
himfelf, and that this was his ftate of integrity, when yet Adam him- 
felf was curfed by reafon of that belief ; for this is lignified by eating of 
the tree of the fcience of good and evil ; wherefore he then fell from the 
ftate of integrity, which he had in confequence of believing that he was 
wife and did good from God, and not at all from himfelf, for this is 
meant by eating of the tree of life. The Lord alone, when he was in 
the world, was wife from himfelf, and did good from himfelf, becaufe 
the eflential divine [principle] from nativity was in him and his, where- 
fore alfo from' his own proper ability he was made a redeemer and a 
faviour. From all thefe confiderations they came to this conclufion, 
" That by the tree of life, and by the tree of the fcience of good and 
“ evil, and by eating thereof, is fignified that life for man is God in 
" him, and that in this cafe he hath heaven and life eternal ; but that 
" death for man is the perfuafion and belief, that life for man is not 
“ God but felf, whence he hath hell and death eternal, which is damna- 
** tion.” 

1 36. After this they looked into the paper left by the angels upon the 
table, and faw it written underneath. Collect your opinions on thes£ 
three questions into one decision ; and they then collected them, and 
faw that they cohered in one feries, and that the feries or dfecifion was 
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this, " That man is created to receive love and wifdom from God, and 
*• yet in all likenefs as from himfelf, aijd this for the lake of reception 
“ and conjunct ion ; and that therefore man is not born into any love, 
*' nor into any fcience, and alfo not into any ability of loving and grow- 
** ing wife from himfelf ; wherefore if-he afcribes all the good of love 
" and truth of wifdom to God, he becomes a living man, but if he 
" afcsibes them to himfelf, he becomes* a dead man.” Thefe words they 
wrote on anew piece of paper, and placed it on the table; and lo ! on a 
fudden the angels were prefent in bright light, and carried the paper away 
into heaven, and after that it was read there, they who fat on the feats 
heard thefe words from thence. Well, well; and inftantly there appeared 
a Angle angel as it were flying from heaven, who had two wings about 
his feet, and two about his temples, having in his hand prizes, confining 
of robes, hats, and wreaths of laurel; and he lighted on the ground, and 
gave to thofe who fat to the north robes of the colour of fire ; to thofe 
who fat to the weft robes of a fcarlet colour j to thofe who fat to the 
fouthhats, whofe borders were ornamented with bindings of gold and 
pearls, and which on the left fide upward* were fet with diamonds cut 
in the form of flowers ; but to thofe wh6 fat to the eaft he gave wreaths 
of laurel, intermixed with rubies and fapphires. Then all of them, 
adorned with their refpe&ive prizes, went home from the fport of wif- 
dom, and when they ihewed themfelves to their wives, their wives 
came to meet them, being diftinguilhed alfo with ornaments prefented 
to them from heaven, at which the hulbands marvelled. 

* 137* The second memorable relation. On a time when I was 
meditating on conjugial love, lo ! there appeared atadiftance two naked 
infants withbafkets in their hands, and turtle-doves flying around them; 
and on a nearer view, they feemed as if they were naked, handfomely 
ornamented with garlands ; chaplets of flowers decorated their heads, 
and wreaths of lilies and rofes of a blue colour, hanging obliquely from 
the {houldcrs down to the loins, adorned their bofoms ; and round about 
each of them there was as it were a common band woven of fmall leaves 
interfperfed with olives. But when they came nearer, they did not ap- 
pear as infants, nor naked, but as two men ( homines ) in the firft flower 
•of age, clad in upper and under garments of fhining filk, embroidered 
with the moll beautiful flowers ; and when they were near me, there 
ilTued forth from heaven through them a vernal warmth, attended with 
4 211 
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an odoriferous fragrance, like what arifes from gardens and fields in 
the time of fpring. They wer* two conjugial partners from heaven ; 
and immediately they accofted me ; and becaufe I was muling on what 
1 had juft feen, they alked, What didft thou fee ? And when I told 
them, that at firft they appeared to me as naked infants, afterwards as 
infants decorated with garlands, and laftly as grown upperfons clad in 
embroidered cloaths, and that inftantly I was affedted with an efflux of 
vernal warmth with it’s delights, they fmiled pleafantly, and faid, that 
in the way they did not feem to themfelves as infants, nor naked, nor 
adorned with garlands, but conftantly in the fame appearance which 
they now had ; and that thus at a diftance was reprefented their conju- 
gial love, it’s ftate of innocence by their feeming like naked infants, it’s 
delights by garlands, and the fame delights now by their upper and under 
garments being embroidered with flowers; and whereas thoufaidft, that 
as v/e approached, a vernal warmth breathed on thee, attended with it’s 
pleafant effluvia as from a garden, we will explain to thee the reafon of 
this ; and they faid. We have now been conjugial partners for ages, and 
conftantly in the flower of age in which thou now feeft us ; and our firft 
ftate was as is the firft ftate of a virgin and a youth, when they enter 
into confociation by marriage ; and we believed at that time, that this 
ftate was the very effential bleflednefs of our life ; but we were informed 
by others in our heaven, and have fince perceived ourfelves, that this 
ftate was a ftate of heat not tempered with light, and that it is fuc- 
ceflively tempered, in proportion as the hulband is perfected in wifdom, 
and as the wife loves that wifdom in the hulband, and that this is effec- 
ted by and according to the ufes, which each by mutual aid affords to 
fociety ; alfo that delights fucceed according to the temperature of heat 
and light, or of wifdom and it’s love. The reafon why on our approach 
there breathed on thee as it were a vernal warmth, is, becaufe conjugial 
love and that warmth in our heaven adl in unity, for warmth with us is 
love, and the light wherewith warmth is united is wifdom, and ufc is 
as it were the atmofphere which contains each in it’s bofom. What are 
warmth and light without the principle which contains them ? In like 
manner, w hat are love and wifdom without their ufe ? There is no con- 
jugial principle in fuch cafe in them, becaufe the fubjedt is wanting in 
which they Ihould exift to produce fuch principle. In heaven, where 

vernal w armth is, there is love truly conjugial; the reafon is, becaufe 
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the vernal principle no where exifts, but where warmth is equally united 
to light, or where warmth and light are in equal proportions; and it is 
our opinion, that as warmth is delighted with light, and vice verfa , fo 
love is delighted with wifdom, and wifdom in it’s turn with love* He 
further added. With us in heaven there is perpetual light, and on no 
accafion do the (hades of evening prevail, (till lefs is there darknefs, be T 
caufe our fun doth not fet and rife like your fun, but (lands conftantly in 
a middle altitude between the zenith and the horizon, which, according 
as you exprefs it, is in the. 45th degree of heaven; hence it is that the 
heat and light proceeding from our fun caufe perpetual fpring, and that 
a perpetual vernal principle infpires thofe, with whom love is united 
with wifdom in juft proportion ; and our Lord, by the eternal union of 
heat and light, breathes nothing but ufes ; hence alfo come the germi- 
nations of your earth, and the connubial afibciations of youF birds and 
animals, in the fpring feafon ; for the vernal warmth opens their inte- 
rior principles even to the inmoft, which are called their fouls, and 
affe&s them, and communicates to them it’s conjugial principle, and 
caufes their principle of prolification to come into it’s delights, in con- 
fluence of a continual tendency to produce fruits of ule, which ufe is 
the propagation of their kind. But with men ( homines ) there is a per- 
petual influx of vernal warmth from the Lord, wherefore men are enable 
of enjoying marriage delights at all times, even in the midft of winter ; 
for the males of the human race were created to be recipients of light, 
that is, of wifdom from the Lord, and the females were created to- be 
recipients of heat, that is, of the love of the wiftlom of the male from 
the Lord. Hence then it is, that, as we approached, there breathed on- 
thee a vernal warmth attended with an odoriferous fragrance^ like what 
arifes from gardens and fields in the time of fpring. As he fpake thele- 
words, he gave me his right hand, and' conducted me to houfes inhabited 
by conjugial partners in a like flower of age with himfelf and his part- 
ner ; and he faid, Thefe wives, who now feem like young virgins, were 
in the world old infirm women, and their hulbands, who now feem in 
the fpring of youth, were in the world decrepit old men ; and all of 
them were reftored by the Lord to this flower of age, becaufe they loved 
each other mutually, and from a religious principle (hunned adulteries 
as enormous fins ; and he added, that no one knows the bl'cfled delights 
of conjugial love, unlefs be rejedls the horrid delights of adultery, ant} 
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.that no one can rejedt thefe latter delights, unlefs he be under the influ- 
ence of wifdom from the Lord, and that no one is under the influence 
of wifdom from the Lord, unlefs he doeth ufes from the love of ufes. 
I faw alfo on this occafion their houfe utenfils, which were all in celef- 
tial forms, and glittered with gold which appeared flaming in confe- 
quence of rubies fet therein. 


Concerning the Chaste Principle and the Non-Chaste. 

m 

138. TNASMUCH as we are yet but at the entrance of our fubjedt 
JL refpedting conjugial love fpecifically confidered, and conju- 
gial lore cannot be known fpecifically, only in a very indiftindt and 
obfeure manner, unlefs it’s oppofite principle alfo in fome meafure ap- 
pear, which oppofite principle is the unchafte principle ; and whereas 
this unchafte principle appears in fome meafure, or in a fliade, when the 
chafte principle is deferibed together with the non-chafte, non-chaftity 
being only a removal of what is unchafte from what is chafte, therefore 
we fhall now proceed to fpeak concerning the chafte principle and con- 
cerning the non-chafte. ( kk ) But in regard to the unchafte principle, 
which is altogether oppofite to the' chafte, it is treated of in the latter 
part of this work, entitled the Pleasures of Insanity respecting 
Scortatory Love, where it is deferibed in it’s amplitude, and with it’s 
varieties. But what the chafte principle is, and the non-chafte, and 
with what perfons each principle prevails, fhall be illuftrated in the 
following order: I. That the chajie principle , and the non-chafe, are 
predicated only of marriages , and of fuch things as relate to marriages. 
II. That the chafe principle is predicated only of monogamical marriages, 
or of the marriage of one man with one wife. III. That the chrifiian 
conjugial principle alone is chafe. IV. 7 hat love truly conjugial is effen- 
jial chafity. V. That all the delights of love truly conjugial, even the 
ultimate, are chafe. VI; That conjugial love, with thofe who are made 
fpiritual by the Lord, is more and mure purified and rendered chafe. ■ 
VII. That the chafity of marriage exifls by a total abdication of whore- 
doms from a principle of religion. VIII. That chafity cannot be predicated 
of infants, nor of boys and girls , nor of young men and virgins, before they 
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feel in tbemf elves a love of the /ex. IX. Tbi at cbajlily cannot he predica- 
ted of eunuchs fo bom, nor of eunuchs Jo made . X. That cbafiity cannot 
be predicated of ibofe, who do not believe adulteries to be evils in regard to 
religion, and fill lefs of tbofe who do not believe adulteries to be hurtful to 
fociety. XI. That cbafiity cannot be predicated of tbofe, who ab /lain from 
adulteries only for various external reafons. XII. That cbafiity cannot be 
predicated of -tbofe, who believe marriages to be uncbafte. XIII. That 
cbafiity cannot be predicated of tbofe, who have abdicated marriage by vows 
of perpetual celibacy, un/efs there be and remains in them the love of a 
life truly conjugial. XIV. That a ft ate of marriage is to be preferred to a 
fiate of celibacy. We Hull now proceed to an explication of each article. 

139. 1 . That the chaste principle, and the non-chaste, arc 

PREDICATED ONLY OF MARRIAGES, AND OF SUCH THINGS AS RELATE TO 

marriages. The reafon is, becaufe love truly conjugial is effential 
chaftity, as will be fhewn prefently j and the love oppofite to itj which is 
called fcortato ry, is eflential unchaftity ; fb far therefore as any One is 
purified from the latter love, fo far he is chafte, for fo far the oppofite 
pinciple, which is definitive of chaftjty, is taken away j whence it 9 
evident, that the purity of conjugial love is what is called chaftity. 
Ncverthelefs there is a conjugial love not chafte, which yet is not unchaf- 
tity, as is the cafe with conjugial partners, who for various external rea*> 
fons abftain from the effefts of lafeivioufnefs fo as not to think about 
them; howbeit, if that lave is not purified in their fpirits, it is ftill not 
chafte ; it’s form is chafte, but it hath not in it a chafte efTence. 

140. The reafon Why the chafte principle, and the non-chafte, are 
predicated of fuch things as relate to marriages, is, becaufcthe conjugial 
principle Is inferibed on both fexes from inmoft to loweft principles,, 
and man’s quality as to his thoughts and affections, and confequently as 
to his bodily adtions and behaviour, is according to that principle ; that 
this is the cafe, appears more evidently from fuch as are unchafte ; the 
unchafte principle abiding in their minds is heard from the tone of their 
voice in converfation, and from the application of whatfoever is faid,. 
even though it be chafte, to wanton and loofe ends; (.the tone of the 
voice in difeoutfe is grounded in the will-affeCtion, and the difeourfe 
itfelf is grounded in the thought of the undedtanding;) which is a proof,, 
that the will with all things appertaining to it, and the underftar.ding 
with all jt’s appurtenances, confequently the whole mind, and thence 
all things of the body,, from inmoft to loweft principles, abound with 
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unchafle principles. I have been informed by the angels, that the un- 
chafte principle, with the greateft hypocrites, is perceivable from 
hearing their difcourfe, howfoever chaftely they may talk, and alfo is 
made fenfible from the fphere that iflues from them ; which is a further 
proof, that unchaftity relides in the inmoft principles of their minds, 
and thence in the inmoft principles Of their bodies, and that thefe latter 
principles are exteriorly covered over like an outward cruft or lhell 
painted with figures of various colours. That a fphere of lafcivioufnefs 
ilTues forth from the unchafte, is manifcft from the ftatutes prefcribed 
to the fons of Ifrael, ordaining that all and lingular things fhould be 
unclean, which were touched even by the hand of thofe w ho were de- 
filed by fiich unchafte perfons. From thefe conliderations it may be 
concluded, that the cafe is fimilar in regard to the chafte, viz. that with 
them all and lingular things are chafte from inmoft to lowed principles, 
and that this is an effett of the chaftity of conjugial love: hence it is, 
that In the world it is faid. To the clean all things are clean, and to the 
unclean all things are unclean. 

• 141. II. That the chaste principle is predicated only of 

MONOGAMICAL MARRIAGES, OR OF THE MARRIAGE OF ONJE MAN WITH ONE 

wife. Thereafon of this is, becaufe conjugial love doth not refide in 
the natural man, but enters into the fpiritual man, and fucceflively opens 
to itfelf a way to the efiential fpiritual marriage, or the marriage of 
good and truth, which is it’s origin, and conjoins itfelf therewith ; for 
that love enters according to the increments of wifdom, and the incre- 
ments of wifdom are according to the implantation of the church from 
the Lord, as hath been abundantly Ihewn above. This cannQt be affec- 
ted with polvgamifts, inafmiich as they divide conjugial love, and this 
love divided is not unlike the love of the fex, which in itfelf is natural ; 
but on this fubject fomething worthy of attention may be feen in the 
fc&ion on polygamy. 

142. III. That the Christian conjugial principle alone is 
chaste. The reafon is, becaufe love truly conjugial keeps pace with 
the ftate of the church in man [homo), and becaufe the ftate of the 
church is from the Lord, as hath been Ihewn in the foregoing fedlion, 
n. 130, 13 1, and elfewhere; alfo becaufe the church in it's genuine 
truths is in the Word, and the Lord is there prefent in thofe truths; 
from thefe confiderations it follows, that the conjugial principle is not 
chafte except in the chriftian world, and that ftill there is a poflibility 
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of it's becoming chafte. By the chriftian conjugiar principle is meant 
the marriage of one man with one wife. That this conjugial principle 
is .capable of being ingrafted in chriftians, and of being tranfplanted 
hereditarily into the offspring from parents, who are principled in love 
truly conjugial, and that henceboth the faculty and inclination to grow 
wife in the things of the church and of heaven may become connate, 
will be fecn in it’s proper place. That chriftians, in cafe they marry 
more wives than one, commit not only natural but alfo fpiritual adul- 
tery, will be lhewn in the fe&ion on polygamy. 

143. IV. That love truly conjugial is essential chastity. 
The reafons are, 1. Becaufe it is from the Lord, and correfponds to the 
marriage of the Lord and the church. 2. Becaufe it defcends frojn the 
marriage of good and truth. 3. Becaufe it is fpiritual, in proportion 
as the church hath place with man [homo). 4. Becaufe it is the foun- 
dation, love, and head of all loves celeftial and fpiritual. 5. Becaufe it 
is the juft feminary of the human race, and thereby of the angelic hea- 
ven. 6. Becaufe on this account it alfo hath place with the angels of 
heaven, and gives birth with them to fpiritual offsprings, which are 
love and wifdom. 7. And becaufe it's ufes are thus more excellent than 
the other ufes of creation. From thefe confiderations it follows, that 
love truly conjugial, viewed from it’s origin and in it’s effencc, is pure 
and holy, fo that it may be called purity and holinefs, confcquently 
chaftity ; but that nevcrthelefs it is not altogether pure, either with 
men or angels, may be fecn below in the 6th article, n. 146. 

144. V. That all the delights of love truly conjugial, evf.n 
the ultimate, are chaste. This follows from what hath been above 
explained, that love truly conjugial is eflential chaftity, and from the 
conlideration that delights conftitute it’s life. That the delights of this 
love afcend and enter heaven, and in the way pafs through the delights 
of heavenly loves, in which the angels of heaven are principled ; alfo, 
that they conjoin themfclves with the delights of Jthc conjugial love of 
the angels, hath ften mentioned above. Moreover, it hath been de- 
clared by the angels, that they perceive thofe delights with themfclves 
to be exalted and filled, whilft they afcend from chafte marriages on the 
earths; and whenfome by-ftanders, who were unchafte, inquired con- 
cerning the ultimate delights whether they were chafte, they affented, 
and faid tacitly. How fhould it be otherwife ? Are not thefe delights thf _ 
delights of true conjugial love in their fullncfs ? Whehce the delights 
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of this love. originate, and what is their nature and quality, may be fee* 
above, n. 691 and alfo in the memorable relations, efpecially in thofc 
which follow. 

145. VI. That conjugial love, with those who are maos spu 
htval by the Loro, is porified more and more, and rendered 
chaste. The reafons are, 1. Becaufe the firll love, by which is meant 
the love previous to the nuptials, and immediately after the nuptials, 
partakes (omewhat of the love of the fex, and thus of the ardour proper 
to the body not as yet moderated by the love of the fpirit. 2. Beqaufe 
man {h»mo) from natural is fucceffively made fpiritual ; for he becomes 
fpiritual in proportion as his rational principle, which is the' middle 
principle between heaven and the world, begins to derive a' foul from 
influx out of heaven, which is the cafe fo far as k is afte&ed and de- 
lighted with wifdom, concerning which wifdom fee above, n. 1301 and 
in proportion as this is effe&ed, in the lame proportion man’s mind is 
elevated into a fuperior twr*% which is the continent of celeftial light 
and hcati or, what is the fame thing, of the wifdom and love in which the 
angels are principled j for celeftial light ads in unity with wifdom, and 
cekftial heat with love ; and in proportion as wifdom and the love thereof 
increafe with conjugial pairs, in the fame proportion conjugial love is pu- 
rified with them i and inafmuch as this is effected fucceffively, it follows 
that conjugial love is rendered more and more chaftc. This fpiritual 
purification may be compared with the purification of natural fpirits, 
as effe&ed by the chemifts, and called defecation, redifi cation, caftiga*. 
tio», cohobation, acution, decantation, and fublimation i and wifdom 
purified may be compared with alcohol, which is a fpirit highly r edi- 
fied. 3. Now whereas fpiritual wifdom in itfelf is of fuch a nature, that 
it grows more and more warm with the love of growing wife, and by 
virtue of this love inciyafes to eternity, and inafmuch as this is effeded 
in proportion as it is perfeded by a kind of defecation, caftigation, rec- 
tification, acution, decantation, and fublimation, and this by elimatkm 
and radian of the intelled from the fallacies dPthe ftnfes, and of 
the will from the allurements of the body, it is evident that conjugial 
love, whole parent is wifdom, is in like manner rendered fucceffively 
mote and more pure, and thereby chafte. That the firft ftate of love 
between conjugial partners is a ftate of heat not yet tempered by light, 
but that it is fucceffively tempered in proportion as the hufband is per- 
feded 
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felted in wifdom, and the wife loves wifiSotn in hef hufbshd, mijr bn 
(ben in the memorable relation, #. 137. 

146. It is however to be obferved, that cortjugial love altogether 
chafte or pure hath not place with men {btwitos}, nor with angch 1 
there is dill fomewhai not chafte or not pure; which adjoifteth or fub-i 
joineth itfelf thereto ; but this originates in a' different principle from 
that which gives birth to what is unch&fte ; for with the angels the 
ehafte principle is above, and the principle not chafte is beneath, and 
there is as it were a door with an hinge interpofed by the Lord, 
which is opened by determination, and is providently prevented from 
(landing open, left one. principle (hould pafs into the other, and they 
fbould mix together, for the natural principle of man from his nativity 
is defiled and foil fraught with evils ; whereas his fpiritual principle iV 
Sot fo, becaufe the birth of this principle is from the Lord, for it is 
regeneration ; and regeneration is a fuccelfive teparatiort from the evils 
to which man is naturally inclined. That no love with men and with 
angels is altogether pure, nor can be pure, but that the end, purpofe, 
or intention of the will, is principally regarded by the Lord, and that 
therefore fo for as man is principled in a good end, purpofo, or inten- 
tion, and perfeveres therein, fo far he is initiated into purity, and fo' 
far advances and accedes to purity, may be feen above, n. 71. 

147. - VII*. That the chastity of marriage exists by a Total 

ABDICATION or WHOREDOMS FROM A PRINCIPLE OF RELIGION. The rea- 
fon is, becaufe chaftity is the removal of unchaftity, it being univcrfally 
allowed, that fo far ?s any one removes evil, fo far capacity is given for 
good to fucceed in it’s place ; and further, fo far as evil is hated, fo far 
good is loved ; and alfo vice ver/a ; confequently, fo far as whoredom is 
renounced,, fo far the chaftity of marriage enters. That conjugial love 
is purified and rectified according to the renunciation of whoredoms, 
every one fees from common perception, thus before confirmation, as 
foon as it is mentioned and heard ; but whereas all have not common 
perception, it is of importance that the fubjedt (hould alfo be illuftrated 
in the way of proof by fuch confidcracions as may tend to confirm it ; 
thefe confederations arc, that conjugial love grows cold as foon as it is 
divided, and this coldnefs caufcs it to perifh, for the heat of unchaftC 
love extinguifhes it, inafmuch as two oppofite heats cannot have place 
together, but one muft needs rejedt the other, and deprive it of it’s po- 
tency. Whenfoevcr therefore the heat of conjugial love rcmqves arid 
. r^jedts 
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reje&s the heat of feortatory love, Conjugial love begins in fuch cafe to 
acquire a pleafant warmth, and froan a fenfation of it's delights to bud 
and flourifli, like an orchard and garden in the time of fpring, the latter 
by reafon of the vernal temperament of light and heat from the fun of 
the natural world, but the former by reafon of th; vernal temperament 
of light and heat from the fun of the fpiritual world. 

148. There is implanted in every man (homo) from creation, and con- 
fequently from his bi^th, an internal conjugial principle, and an exter- 
nal conjugial principle; the internal principle is fpiritual, and the exter- 
nal is natural-; man comes firft into the latter, and as he becomes 
ljiiritual, he comes into the former. If therefore he abides in the ex- 
ternal or natural conjugial principle, in this cafe the internal or fpiritual 
conjugial principle is vailed or covered, until he knows nothing refpec- 
ting it* yea, until he calls it an ideal (hadow without a fubftance ; but 
if man becomes fpiritual, he then begins to know fomething refpe&ing 
it, and afterwards to perceive fomething concerning it's quality, and 
fuccdfively to be made fenfxble of it’s plcafantnefles, agreeablenefles, and 
delights ; and in proportion as this is the cafe, in the fame proportion 
the vail or covering between the external and internal principle, fpoken 
of above, begins to be attenuated, and afterwards as it were to melt, 
and laftly to be diffolved and diflipated. When this effedt takes place, 
the external conjugial principle remains indeed, but it is continually 
purged and purified from it’s dregs by the internal ; and this until the 
external principle becomes as it were the face of the internal, and de- 
rives it’s delight from the blelfednefs which is in the internal, and at the 
fame time it’s life, and the delights of it's potency. Such is the renun- 
ciation of whoredoms, by which the chaftity of marriage exifts. It may 
be imagined, that the external conjugial principle remaining, after that 
the internal hath feparated itfelf from it, or it from itfelf, is like unto 
the external principle not feparated ; but I have heard from the angels 
that they are altogether unlike, for that the external principle in con- 
junction with the internal, which they called the external of the internal, 
was void of all lafeivioufnefs, becaufe the internal principle cannot be 
lafeivious, but only be delighted chaftely, and that it imparts the fame 
difpofition to it’s external principle, wherein it is made fenfible of it’s 
own delights ; the cafe is altogether otherwife with the external princi- 
ple feparated from the internal ; this, they faid, was lafeivious in the 
general and in every particular. They compared the external conjugial 
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principle derived from the internal to excellent fruit, whofe pleafant 
tafte and flavour inlinuate themfelves into it’s outward rind, and form 
this into correfpondence with themfelves. They compared it alfo to a 
granary, whofe ftore is never diminilhed, but is continually recruited 
according to it’s confumption ; whereas they compared the external 
principle feparate from the internal to wheat in the winnowing engine, 
(//) when it is put in motion about it's axis, in which cafe the chaff 
only remains, which is difperfed by the wind ; fo it is with the conjugial - 
principle, unlefs the fcortatory principle be renounced. 

149. The reafon why the chaftity of marriage doth not exift by the 
renunciation of whoredoms, unlefs fuch renunciation be made from a 
principle of religion, is, becaufe man ( homo ) without religion is not 
fpiritual, but remains natural, and if the natural man renounces whore- 
doms, ftill his fpirit doth not renounce them ; and thus although it 
feems to himfelf, that he is chafte by fuch renunciation, yet neverthe- 
lefs unchaftity lies inwardly concealed like corrupt matter in a wound 
only outwardly, healed. That conjugial love is according to the ftate of 
the church with man, fee above, n. X30. More on this fubjed may be 
feen in the expofition of the xi. article below. 

150. VIII. That chastity cannot be predicated of infants, 

NOR OF BOYS AND GIRLS, NOR OF YOUNG MEN AND VIRGINS, BEFORE 

they feel in themselves a love of thk sex; The reafon is, becaufe 
chafte and unchafte are predicated only of marriages, and of fuch things 
as appertain to marriages, fee above, n. 139; and with thofe, who know 
nothing of things appertaining to marriage, there is not any predication 
of chaftity, for there is as it were nothing appertaining to them, and 
nothing cannot be an objed either of affedion or of thought : but after 
this nothing there arifes up fomething, when the firft (beginning or prin- 
ciple) of marriage is felt, which is the love of the fex. That virgins 
and young men, before they feel in themfelves the love of the fex, are 
commonly called chafte, is owing to ignorance of what chaftity is. 

1 5 1 . IX. That chastity cannot be predicated of eunuchs so 
born, nor of eunuchs so made. By eunuchs fo born are meant thofe 
more efpecially, with whom the ultimate principle of love is by birth 
wanting; and whereas in fuch cafe the firft and middle principles are 
without a foundation principle on which to ftand, they have therefore 
no exiftence ; and if they exift, the perfons in whom, they exift have 
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no concern to diftinguifh between chafte arid unchafte, each principle 
being indifferent to them ; but of thefe perfons there are feveral diftihc- 
tions. The cafe is nearly the fame with eunuchs fomade, as with fomt 
eunuchs fo born ; but eunuchs fo made, inafmuch as they are both men 
and women, cannot poflibly regard conjugial love anyotherwife thahal 
a phantafy, and the delights thereof as idle ftories. If any thing of 
inclination be in them, it is rendered mute, which is neither chafte nor 
unchafte ; and what is neither chafte nor unchafte, is of no denomination 
from the one principle or the other. 

i^a. X. That chastity cannot be predicated or those, who" Da 

NOT BELIEVE ADULTERIES TO 1 BE EVILS IN REGARD TO RELIGION ; AND- 
STILL LESS OF THOSE, WHO DO NOT BELIEVE ADULTERIES TO BE HURTFui 

to society. The reafon why chaftity cannot be predicated of thefe is, 
becaufe they do not know what chaftity is, not that any fuch thing exifts^ 
for chaftity hath relation to marriage, as was {hewn in the firft article 
of this fe<ftion ; and they, who do not believe adulteries to be evil in re- 
gard to religion, make even marriages unchafte, when yet religion with 
conjugial pairs conftitutes their chaftity; thus ftich perfons have no- 
thing chafte in them, and therefore it is in vain to talk to them of 
chaftity ; thefe are adulterers from a principle in themfelves whereby 
they confirm it [ex confirm at o adulteri~\ : but they, who do not believe 
adulteries to be hurtful to fociety, ftill lefs know what chaftity is, or 
that any fuch thing exifts, for they are adulterers from a- principle in 
themfelves whereby they purpofe it [ex propofito adulteri ~\ : (m m) if they 
fay that ‘marriages are lefs unchafte than adulteries, they fay this with 
the mouth, but not with the heart, becaufe marriages with them are- 
cold, and they who fpeak from fuch cold concerning chafte heat, cannot 
have an idea of chafte heat in regard to conjugial love. The nature and 
quality of fuch perfons, and of the ideas of their thought, and hence 
ef the interior principles of their difeourfe, will be Teen in the fetond 
part of this work concerning the infanities of adulterers. 

153.. XL That chastity cannot be predicated of those. Who 
abstain from adulteries only for various external reasons: 
Many believe, that the mere abftaining from adulteries in the body ii 
chaftity, when yet this is not chaftity, unlefs at the fame time there be 
an abftaining in fpirit ; the fpirit of man (homo), by which is here 
meant his mind as to affedtions and thoughts, conftitutes the chafte and 
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unchafte, for hence the chafte or unchafte hath place in the body, the 
body being in all cafes fuch as the mind or fpirit is. Hence it follows,, 
that they who abftain from adulteries in the body, and not by influence 
from the fpirit, are not chafte ; neither are they chafte, who abftain from 
them in fpirit as influenced from the body. There are many aflignable 
caufes, which make man deftft from adulteries in body, and alfo in fpi- 
rit as influenced from the body; but ftill, he who doth not deftft from 
them in body as influenced from the fpirit, is unchafte, for the Lord 
fa.ith, " that wbofoever looketb upon another's woman, fo as to lujl after her , 
bath already committed adultery with her in bis heart," Matt. v. 28. It 
is impoflibie to reckon up all the caufes of abftinence from adulteries in 
the body only, for they are various according to ftates of marriage, and 
alfo according to ftates of the body; for there arefome perfons who 
abftain from them out of fear of the civil law and- it’s, penalties,; fome 
oyt of fear of the lofs of reputation and thereby of honour; fome out of 
fear of difeafes which may be thereby contra&ed ; fome out of fear of 
dpmeftic quarrels on the part of the wife, whereby the quiet of their 
lives may he difturbed ; fome out of fear of revenge on the part of the 
huiband or relations; fome out of fear of chaftifement from the fervagts 
of the family ; fome alfo abftain from motives of poverty, or of avarice, 
or of imbecility arifing either from difeafe, or from abufe, or from age, 
or from impotence. Of thefe there are fome alfo, who, bccaufe they 
cannot or dare not commit adultery in the body, on this account con- 
demn adulteries in the fpirit ; and thus they fpeak morally againft adul- 
teries, and in favour of marriages ; but fuch perfons, unlefs in fpirit they 
call adulteries accurfed, and this from a religious principle in the fpirit, 
are ftill adulterers, for although they do not commit them in body, yet 
in fpirit they do commit them ; wherefore after death, when they be- 
come fpirits, they fpeak openly in favour of them. From thefe confi- 
derations it is manifeft, that even a wicked perfon may flum adulteries 
as hurtful, but that none except a chriftian can lhun them as fins. 
Hence then the truth of the propofition is evident, that chaftity cannot 
be predicated ofthofe, who abftain from adulteries merely for various 
external -reafons* 

154. XIL That -chastity cannot be predicated of those, who 
believe marriages to be unchaste. Thefe, like the perfons fpoken 
of above, n. 1 5 2, do not know what chaftity is, nor that any fuch thing 
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exifts ; and in this refpedt they are like thofe, who make chaftity to con- 
fift merely in celibacy, of whom we {hall fpeak prefcntly. 

155. XIII. That CHASTITY CANNOT BE PREDICATED OF THOSE, WHO- 
HAVE RENOUNCED MARRIAGE BY VOWS OF PERPETUAL CELIBACY, UNLESS 
THERE BE AND REMAIN IN THEM THE LOVE OF A LIFE TRULY CONJUGIAL. 

The reafon why chaftity cannot be predicated of thefe is, becaufe con- 
jugial love, after a vow of perpetual celibacy, is caft away, and yet it is- 
of this love alone that chaftity can be predicated; and whereas there 
ftill remains an inclination to the fex implanted from creation, and con- 
fequently innate by birth, and when this inclination is reftrained and 
fubdued, it muft needs pafs away into heat, and in fome cafes into a 
violent burning, which, in rifing up from the body into the fpirit, in- 
fefts it, and with fome perfons defiles it; and whereas there may be 
inllances, where the fpirit thus defiled may defile alfo the principles of 
religion, calling them down from their internal abode, where they are 
in holinefs, into things external, where they become mere matters of 
talk and gefture; therefore it was provided of the Lord, that celibacy 
Ihould have place only amongft thofe who are in external worftiip, as is- 
the cafe with all who do not addrefs themfelves to the Lord, nor read 
the Word ; With fuch, eternal life is not fo much endangered by vows of 
celibacy attended with engagements to chaftity, as it is with thofe who 
are principled in internal worlhip : add to this, that in many inftances 
thatftate of life is not entered upon from any free principle of the will, 
many being engaged therein before they are in a free principle grounded 
in reafon, and fome in confequence of alluring worldly motives. Of 
thofe, who adopt that ftate with a view to have their minds difengaged 
from the world, that they may be more at leifure to apply themfelves to 
things divine, they only are chafte, with whom the love of a life truly, 
conjugial either had place before that ftate, or hath place after it, and 
with whom it remains, inafmuch as the love of a life truly conjugial is. 
that alone of which chaftity is predicated. Wherefore alfo all who have, 
lived in monafteries, after death are at length freed from their vows, 
and fet at liberty, that, according to the interior vows and defires of 
their love, they may be led to choofe a life either conjugial or extra- 
conjugial ; if in fuch cafe they enter into conjugial life, they, who have 
loved alfo the fpiritual things of divine worftiip, are given in marriage 
in heaven; but they, who enter into extra-conjugial life, are fent to 
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their like, who dwell on the confines of heaven. I have inquired of 
the angels, whether they who have applied themfelves to works of piety, 
have devoted themfelves entirely to divine worlhip, and thus have with- 
drawn themfelves from the fnares of the world, and from the concupi- 
fcences of the flefh, and with this view have vowed perpetual virginity, 
are received into heaven, and there admitted amongft the blefled to en- 
joy an efpecial portion of happinefs according to their faith ? But the 
angels replied, that fuch are indeed received into heaven, but when they 
are made fenfible of the fphere of conjugial love therein, they become 
fad and fretful, and that in this cafe, fome of their own accord, fome, 
in confequence of afking leave, and fome, in confequence of command 
given them, go away and are fent out ; and that when they are out of 
that heaven, a way is opened for them to their confociates, who had 
been in a like ftate of life in the world ; and that then from being fret- 
ful they become cheerful, and have gladnefs one amongft another. 

156. XIV. That a state of marriage is to be preferred to a 
state of celibacy. This is evident from what hath been faid above 
concerning marriage and concerning celibacy. The ground and reafon 
why a ftate of marriage is to be preferred, is, becaufe it is a ftate or- 
dained from creation ; becaufe it originates in the marriage of good and 
truth ; becaufe it’s correfpondence is with the marriage of the Lord and 
the church ; becaufe the church and conjugial love are conftant com- 
panions; becaufe it’s ufe is more excellent than the ules of all things of 
creation, for thence according to order is derived the propagation of 
the human race, and alfo of the angelic heaven, this latter being formed 
from the human race: add to thefe confiderations, that marriage is the 
fulnefs of man (homo), for by it man becomes a full man, as we lhall 
proceed to (hew in the fubfequent chapter. All thefe things are wanting 
in celibacy : but if the propofition be taken for granted, that a ftate of 
celibacy is preferable to a ftate of marriage, and if this propofition be 
left to the mind’s examination, to be aflented to and eftablilhcd by con- 
firming proofs, in fuch cafe the conclufion muft be, that marriages are 
not holy, neither can they be chafte ; yea, that chaftity in the female 
fex belongs only to thofe, who abftain from marriage, and vow perpe- 
tual virginity : and moreover, that they who have vowed perpetual 
celibacy arc underftood by the eunuchs who make themfelves eunuchs for 
the kingdom of heaven’s fake , Matt. xix. 1 2 ; not to mention other conclu- 
fions of a like nature, which, being grounded in a propofition not true, 
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are alfo not true. By the eunuchs, who make themfelves eunuchs for the 
kingdom of heaven’s fake, are meant fpiritual eunuchs, who are fuch 
as in marriages, abftain from the evils of whoredoms : that Italian 
eunuchs are not meant, is evident. 

******* 

151.* To the above 1 (hall add two memorable relations. First. 

_JVs I was going home from this fport of wifdom, concerning which fee 
above, n. 132, I faw in the way an angel cloathed in blue; he joined 
me and walked by my fide, and faid, I fee that thou art come from the 
fport of wifdom, and that thou art made glad with what thou haft heard 
there ; and whereas I perceive that thou art not a full inhabitant of this 
world, becaufe thou art at the fame time in the natural world, and 
therefore knoweft nothing of our Olympic gymnafia, where the ancient 
fophi meet together, and by the information they colled: from every 
new comer, learn what changes and fuccelfions wifdom hath undergone 
and ftill undergoeth in thy world, if thou art willing I will condud 
thee to the place, where feveral of thofe ancient fophi and their fons, 
that is, their difciples, dwell. So he led me to the confines between the 
north and eaft, and whilft I was looking that way from a riling ground, 
lo! there was feen a city, and on one fide of it two fmall hills, and that 
which was nearer to the city was lower than the other ; and he faid to 
me. That city is called Athenaeum, the lower hill Parnaflium, and the 
higher Heliconeum; they are fo called, becaufe in the city and around 
it dwell the wife men who formerly lived in Greece, as Pythagoras, 
Socrates, Ariftippus, Zenophon, with their difciples and fcholars. And 
1 allied him concerning Plato and Ariftotle ; he faid, that they and 
their followers dwell in another region, becaufe they taught principles 
of rationality which appertain to the underftanding, whereas the former 
taught principles of. morality which appertain to th£ life. . He further 
informed me, that it was cuftpmary at times to dep6te from the city of 
Athenaeum fome of the ftudents to learn from the literati of the chriftians, 
what fentiments they entertain at this day concerning God, concerning 
the creation of, the univerfe, concerning the immortality, of the. 
foul, concerning, the relative ftate of . man and of brails, and cqn- 
cerning other fubjeds of interior wifdom ; and h? . added, that an 
herald had that day announced an aflembly, which, wjis a token that .the. 
emiflaries had met with fome ftrangers newly arrived from earth, who 
had communicated matters of curious information. At that inftant we 
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fihv feveral going from the city and it’s fuburbs, fome having their heads 
decked with wreaths of laurel, fome holding palms in their hands, fome 
' with books under their arms, and fome with pens under the hair of the 
left temple. We mixed with the company, and afeended the hill with 
them, and lo ! on the top was an oCtogonal palace, which they called 
palladium, into which we entered; within were eight hexangular 
coves, in each of which was a book-cafe, and alfo a table ; at thefe 
coves were feated the laurelled fophi, and in the palladium itfelf were 
feen feats cut out of the rock, on which the reft were feated. At that 
inftant a door opened to the left, through which the two ftrangers newly 
arrived from the earth were introduced, and after the compliments of 
falutation were paid, one of the laurelled fophi alked them. What news 
from the earth ? They replied. This news, that in forefts there have 
been found men like beafts, or beafts like men, but that from the face 
and body they were known to have been born men, and to have been 
loft or lfft in the forefts when they were about two or three years old t 
that they were not able to give utterance to any thing of thought, nor 
could they learn to articulate the voice into any diftinCt expreflion ; nei- 
ther did they know the food fuitable for them as the beafts do, but put 
greedily into their mouths whatever they found in the foreft, whether it 
was clean or unclean ; befides many other particulars of a like nature y 
from which fome of the learned amongft us have formed feveral con- 
jectures, and fome feveral conclufions concerning the relative ftate of 
men and beafts. On hearing this account, fome of the ancient fophi 
alked. What were the conjectures and conclufions formed from the 
circumftances you have related ? and the two ftrangers replied, There 
are feveral, but they may all be comprized under the following: i. That 
man by his nature, ^nd alfo by birth, is more ftupid, and confequently 
viler than any beaft ; and that he remaineth fo, unlefs he be inftruCted. 
2. That he is capable of being inftruCted becaufe he hath learnt to frame 
articulate founds, and thence to fpeak, and thereby hath begun to ex-- 
prefs his thoughts, and this fuccelfively more and more perfectly, until 
he was able to exprefs the laws of civil fociety, feveral of which are 
neverthelefs imprefled on beafts from their birth. 3. That beafts have 
rationality alike with men. 4. Wherefore if beafts could fpeak, they 
would reafon on any fubjeCt as acutely as men ; a proof whereof is, that 
they think from a. principle of reafon and prudence equally as men. 
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5. That underftanding is only a modification of light from the fun, the 
heat co-operating by means of aether, fo that it is only an activity of 
interior nature, and that this activity may be fo exalted as to appear like 
wifdom. 6. That therefore it is a vain thing to believe that man lives 
after death any more than a beaft, unlefs perchance for fome days after 
his dcceafe, in confequence of an exhalation of the life of the body, he 
may appear as mill under the form of a fpedlre, before he is diflipated 
into nature, juft as a fhrub ftirred up from it’s allies appears in the 
likenefs of it’s own form. Confequently that religion, which teacheth 
a life after death, is a mere device, in order to keep the fimple inwardly 
in bonds by it’s laws, as they are kept outwardly in bonds by the laws 
of the ftate. To this they added, that people of mere ingenuity reafon 
in this manner, but not fo the intelligent ; and they were alked. How 
do the intelligent reafon ? They faid, that they had not been informed, 
but that they fuppofed they muft r-eafon otherwife. 

152.* On hearing this relation, all who fat at the tables exclaimed, 
Alas ! what times are come on earth ! What changes hath wifdom 
undergone ! How is lhe transformed into a falfe and infatuated inge- 
nuity 1 The fun is fet, and in his ftation beneath the earth is in direct 
oppofition to his meridian altitude. From the cafe here adduced re- 
fpeding fuch as have been left and found in forefts, who cannot fee that 
man uninftnufted is fuch as is here reprefented ? For is not the nature 
of his life determined by the nature of the inftru&ion he receives ? Is 
he not born in a ftate of greater ignorance than the beafts ? Muft not 
he learn to walk and to fpeak ? Suppofing he never learnt to walk, 
would he ever ftand upright on his feet ? And fuppofing he never learnt 
to fpeak, would he ever be able to exprefs his thoughts ? Is not every 
man according as he is inftrudted, infane from falfe principles, or wife 
from truths? and is not he, who is infane from falfe principles, entirely 
pofleffed with an imagination that he is wifer than him who is wife from 
truths? Are there not inftances of men who are as wild and foolilh, 
and no more like men than thofe who have been found in forefts? Is 
not this the cafe with fuch as have been deprived of memory ? From 
all thefe confiderations we conclude, that man without inftrudtion is 
not a man, nor a beaft, but that he is a form, which is capable of re- 
ceiving in itfelf that which conftitutes man, and thus that he is not 
Jaorn a man, but that he is made a man ; and that man is bom fuch a 
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form as to be an organ receptive of life from God. to the end that he 
may be a fubjed into which God may introduce all good, and by union 
with himfelf make eternally blefled. We have perceived from your 
difcourfe. that wifdom at this day is fo far extinguilhed or infatuated, 
that nothing at all is known concerning the relative ftate of life of men 
and of beads, and hence it is that the ftate of the life of man after death 
is not known ; but they who are capable of knowing this, and yet are 
not willing, in confequence whereof they deny it, as many of your 
chriftiansdo, we may fitly liken tofuch as are found in forefts ; not that 
they are rendered fo ftupid from a want of inftrudion, but that they have* 
rendered themfelves fo ftupid by the fallacies of the fenfes, which are 
the darknefs of truths. 

153.* At that inftant a certain perfon (landing in the midft of the 
palladium, and holding in his hand a palm, faid. Unfold I pray this 
arcanum, how man, created a form of God, could be changed into a form 
of the devil ; I know that the angels of heaven are forms of God, and 
that the angels of hell are forms of the devil, and the two forms are 
oppolite to each other, the latter being infanities, the former wifdoms ; 
fay therefore, how man, created a form of God, could pafs from day 
into fuch night, as to be capable of denying God and life eternal ? To 
this the feveral teachers .replied in order, firft the Pythagoreans, next 
the Socratics, and afterwards the reft ; but amongft them there was a 
certain Platonift, who fpake laft, and his opinion prevailed, which was 
to this effect ; that the men of the faturnine or golden age knew and 
acknowledged, that they were forms receptive of life from God, and 
that on this account wifdom was infcribed on their fouls and hearts, and 
hence that they law truth from the light of truth, and by truths per- 
ceived good from the delight of the love thereof : but as mankind 
in the following ages receded from the acknowledgment, that all the ' 
true of wifdom, and the confequent good of love appertaining to them, 
continually flowed in from God, they ceafed to be habitations of God, 
and in this cafe alfo difcourfe with God ceafcd, and confociation with 
angels; for the interiors of their minds were bent from their direction, 
which had been elevated upwards to God from God, into a diredion 
more and more oblique, outwardly into the world, and thereby to God 
from God through the world, and at length inverted into an oppofite „ 
diredion, which is downwards to felf ; and whereas God cannot be 
looked at by man interiorly inverted, and thereby averted, men f~pa- 
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rated themfelves from God, and were made forms of hell o.r the devil. 
From thefe confiderations it follpws, that in the firft ages they agkiynv- 
lodged in hpar.t and foul, th^t ad tjie good of love, and the copfequent 
truth of \vifdom, were derived to them from Qpd, and alfp that they 
were God’s in them, and thus that they were mere recipients of life 
from God, and hence were called images of God, fpns of God, and 
born of God ; but that in fuccecdipg ages they did not acknowledge this 
in heart and foul, but by a certain perfuafive faith, and pe*t by an 
hiflorical faith, and laftly only with the mouth ; and this laft kind pf 
acknowledgment is no acknowledgment at all, yea, it is ip fa# a deniaf 
at heart. From thefe confiderations it may be feen what is the quality 
of the wifdom which prevaileth at this day on earth amoqgft chrifijianfc, 
whilft, they do not know the diftindtion between a man and a b.eaft, not- 
withftanding their being in pofleflion of a written revelation, whereby 
they may be infpired of Gods and hence many believe, that in cafe a 
man lives after death, a beaft muft liye alfp, or becaufe a beaft dpth 
not live after death, neither will man live. Is not our fpiritual light, 
which enlightencth the fight of the mind, become thick darknefs. with; 
them ? and is not their natural light, which only enlighteneth thebodijy 
fight, become brightnefs to them ? 

154. * After this they all turned themfelves towards the two ftrangers,. 
ajid thanked them for their vifit, and for the relation they had given, 
and intreated them to go and communicate to their brethren what they- 
had heard ; and the Grangers replied, that they would endeavour to-, 
confirm their brethren in this truth, that fo far as they aferibe all the 
gpod of charity and truth of faith to the Lord, and not to themfelves, fb- 
far they are men, and fo far they become angels of heaven. 

155. * The second memorable relation. One morning I was awaked 
by mod fweet finging heard from forme height above me, and in confe- 
quence thereof, during the firft; watch, which is internal, pacific, and 
fweet, above the other fucceeding watches of the day, I was in a capa- 
city of being kept forfome time in the fpirit as it were out of the body, 
and of attending exadtly to the affedtion which was fung. The finging 
of heaven is nothing elfe but an affedtion of the mind, which is let 
forth through the mouth as a tune ; for the tone of the voice ill fpeaking, 
feparate from the difeourfe of the fpeaker, and grounded in the love- 
aft'ediion, is. what gives life to the fpeech. In that ftate I perceived, 
that it was the affedtion of the delights of conjugial love, which was made- 
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tuneable by wives in heaven ; that this was the cafe, I obferved from 
the found of the fong, in which thofe delights were varied in a wonder- 
ful manner. After this I rofe up, and looked forth into the fpiritual 
world, and lo ! in the eaft beneath the fun there appeared there as it were d 
golden shower ; it was the morning dew defeendingin fuch abundance, 
which, being irradiated by the fun’s rays, exhibited to my eyes the ap- 
pearance of a golden fhower : in confequence hereof, being yet more 
fully awake, I went forth in the fpirit, and afked an angel, who hap- 
pened-to meet me at that inftant, whether he faw a golden fhower de- 
fending from the fun? And he replied, that he faw one whenfoevef 
he was in meditation concerning conjugial love, and at the fame time 
turned his eyes towards the fun ; and he added. That fhower falls over i 
hall, in which are three hufbands with their wives, who dwell in the 
midft of an eaftern paradife. The reafon why* fuch a fhower is feen 
falling from the fon over that hall, is, becaufe with thofe hufbands and 
wives there refides wifdom refpedting conjugial love and it’s delights, 
with the hufbands wifdorti refpedting conjugial love, and with the wives 
wifdom refpedting it’s delights. But I perceive that thou art engaged i ii 
meditatioh concerning the delights of conjugial love, wherefore I will lead 
thee to that hall, aiid introduce thee; dnd he led me through paradi- 
fiacal feenery to houfes. Which were built of olive wood, having two 
columns of cedar before the gate, and he introduced me to the hufbands, 
and afked their per mi (lion for me todifeourfe in their prefence with the 
wives ; and they confented, and called their wives : thefe latter infpec- 
ted my eyes moft fhrewdly ; and I afked. Why do you fo? And they 
faid. We can thereby difeover exquifitely what is thy inclination, and 
confequint affedHon, and thy thought grounded in affedtion, refpedting 
the love of the fex ; and we fee that thou art meditating intenfely, but 
ftill chaftely, concerning it. And they faid. What Wilt thou that we 
tell thee On thefubjedt? And I replied. Tell me, I pray, fomewhat con- 
cerning the delights of conjugial love. And the hufbands aflented, 
faying, If you be fo difpofed, give them fome information in regard to 
thofe delights, their ears are chalte. And they afked. Who taught thee 
to queflion us concerning the delights of that love? Why didft not 
thou queftion our hufbands? And I replied. This angel, who is 
with me, informed me, that wives are the recipients and fenfo- 
ries (feti/orid) of thofe delights, becaufe they are born loves, and all 
delights are of love. To this they replied with a fmilc, Be prudent, and 
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declare nothing of this fort except in an ambiguous fenfe, becaufcit is' a 
wifdom deeply referved in the hearts of our fex, and is not difeoveredto 
any hulband, unlefs he be principled in love truly conjugial ; there arc 
fcveral reafons for this, which we keep entirely to ourfclves. Then the 
hulbands faid. Our wives know all the ftates of our minds, neither is 
any thing hid from them ; they fee, perceive, and are fenfible of whatfo- 
ever proceed* from our will: we on the other hand know nothing of what 
pafles with our wives; this faculty is given to wives, becaufe they are 
mod tender loves, and as it were burning zeals for the prefervation of 
friendfiiip and conjugial confidence, and thereby of each happinefs of 
life, which they carefully attend to, both in regard to their hulbands and 
themfclves, by virtue of a wifdom implanted in their love, which is fo 
full of prudence, that they are not willing to fay, and confequently 
cannot fay, that they love, but that they are loved. And I alked the 
•wives. Why are you not willing, and confequently cannot? They re- 
plied, that if the leaft hint of the kind Ihould efcape from the mouth 
of a wife, the hufband would be feized with cold, which would fepa- 
ratc him from all communication whatfoever with his wife, fo that he- 
could not bear to look upon her ; but this is the cafe only with thofe 
hulbands who do not hold marriages to be holy, and therefore do not 
love their wives from any principle of fpiritual love ; it is otherwife 
with thofe who love from a fpiritual principle ; in the minds of thefe 
latter this love is fpiritual, and by derivation thence in the body is 
natural ; we in this hall are principled in this latter love by derivation 
from the former, wherefore we truft our hulbands with our fecrets rc- 
fpe&ing our delights of conjugial love. Then 1 officioufly alked, that 
they would alfo difeover to me fomewhat concerning thofe fecrets ; and 
inftantly they looked towards a window on the fouthern-quarter, and lo! 
there appeared a white dove, whofe wings Ihone as if of filver, and it’s 
head was crefted with a crown as of gold, and it flood upon a bough, 
from which there went forth an olive ; and whilft it was in the attempt 
to fpread out it’s wings, the wives faid. We will communicate fomc- 
thing ; the appearing of that dove is a token that it is allowed us ; 
and they faid, Every man (vir) hath five fenfes, feeing, hearing, find- 
ling, tafte, and touch ; but we have likewife a fixth, which is the fenfe 
of all the delights of the conjugial love of the hulband ; and this fenfe 
we have in the palms of our hands, whilft we touch the breafts, arms, 
hands, or cheeks of our hulbands, but efpecially whilft we touch their 
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breafls, and alfo whilfl we are touched by them ; all the gladnefies and 
pleafantnefies of the thoughts of their minds ( men t turn ), and all the joys 
and delights of their minds ( animorum ), and all the feftive and chearful 
principles of their bofoms, pafs from them to us, and become percep- 
tible, fenfible, and tangible, and we difcern them as exquifitely and 
diftin&ly, as the ear difcerns the tune of a fong, and as the tongue the 
tafte of dainties ; in a word, the fpiritual delights of our huibands put 
on with us a kind of natural embodying, wherefore we are called by our 
huibands the fenfory organs of chafte conjugial love, and thence it*s 
delights. But this fixth fenfe of our’s exrfls, fubfiHs, perfifls, and is 
exalted in that degree, in which our huibands love us from principles 
of wifdom and judgment, and in which we in our turn love them from 
the fame principles in them. This fenfe in our fex is called in the hea- 
vens the fport of wildom with it’s love, and of love with it’s wifdom. 
From this information a defire was kindled in me of alking further 
queftions, as concerning the variety of delights ; and they faid. It is 
infinite; but we are not willing to fay more, and therefore are not able, 
becaufe the dove at our window with the olive branch under his feet is 
flown away. And I waited it’s return, but in vain. In the mean time I 
alked the huibands. Have ye a like fenfe of conjugial love ? And they 
replied. We have a like fenfe in general, but not in particular; we en- 
joy a general bleflcdnefs, a general delight, and a general pleafantnefs, 
arifing from the particulars of our wives ; and this general principle, 
which we derive from them, is as a ferene principle of peace. As they 
fpake thefe words, lo ! through the window there appeared a fwan Handing 
•on a branch of a fig-tree, and he fpread out his wings, and flew away : 
on feeing this, the huibands faid. This is a fign to us of filence concer- 
ning conjugial love ; return again at Hated times, and perhaps more will 
be difcovered ; and they withdrew, and we took our leave. 
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Concerning the Conjunction of Souls and Minds by 
Marriage, which Conjunction is meant by the 
Lord’s Words, that they are no longer Two, but One 
Flesh. 

156.* HP'HAT at creation there was implanted in the man and woman 
JL an inclination and alfo faculty of conjunction into one, and 
that both this inclination and faculty are ftill in man and woman, is evi- 
dent from the book of creation, and at the fame time from the Lord’s 
words: in the book of creation, which is called Genesis, it is written, 
" Jehovah God builded the rib , which be had taken from the man , into a 
man; and brought her to the man. And the man J 'aid , This now is bone 
1 of my bones, and flejh of my flejh ; (he fhall be called woman , becaufc Jhe 
was taken out of man: for this caufe fhall a man leave his father and his 
mother, and fhall cleave to his wife, and they fhall be one flefo," Chap. ii. 

22, 23, 24. The Lord alfo fpake like words in Matthew, “ Have ye not 
read, that he who made them from the beginning , made them male and 
female, and faid. For this caufe fhall a man leave father and mother, and 
cleave unto bis wife, and two shall become into one flesh, where- 
fore THEV ARE NO LONGER TWO, BUT ONE FLESH,” Chap. xix. 4, 5, 

From thefe words it is evident, that the woman was created out of the 
man (vir), and that each hath an inclination and faculty to re-unite 
themfelves into one; that fuch re-union means into one man (homo), is 
alfo manifeft from the book of creation, where both together are called 
man (homo), for it is written, " In the day that God created man (homo), 
he created them male and female, and called their name man (homo), 
Sfcap. v. 2 ; it is there written, he called their name Adam, but Adam 
and man are one expreflion in the Hebrew tongue. Moreover both 
together are called man in the fame book, Chap. i. 27. Chap. iii. 22, 

23, 24. By one flelh is alfo fignified one man, as is evident from thofc 
paflages in the Word, where mention is made of all flefh, by which is 
fignified every man, as Gen. vi. 12, 13, 17, 19. Ifaiah xl. 5, 6. Chap, 
xlix. 26. Chap. lxvi. 16, 23, 24. Jcr. xxv. 31. Chap, xxxii. 27. 
Chap. xlv. 5. Ezech. xx. 48. Chap. xxi. 4, 5; and in other paflages. 
But what is meant by man’s rib, which was b'uilded into a woman ; 
what by the flelh which was clofed up in the place thereof, and thus 

what 


Digitized by LjOOQle 



Concerning Conjuoiai* Love. i 6 y 

what by bono of my bones, and flefh of my flefh} and. what by father 
and motheF, whom a man (vir) (hall leave after marriage ; and what by 
cleaving to a wife, hath been lhewn in the Arcana Ccelestia, in which 
work the two books, Genefis and Exodus, are explained as to the fpi- 
ritual fenfe. That by rib is not meant rib, nor by flelh flefh, nor by 
bone bone, nor by cleaving to cleaving to, but that fpiritual things are 
underflood, which correfpond thereto, and in confequence thereof are 
fignified thereby, is proved in that work; that fpiritual things are un- 
derftood, which from two make one man (homo), is manifeft from this.con- 
flderation, that conjugial lpve conjoins them, and this love is fpiritual. 
That the love of the man’s wifdom is tranfcribed into the wife, hath 
been obferved occafionally above, and will be more fully proved in the 
fed ions which follow ; at this time it is not allowable to digrefs by 
wandering from the fubjed propofed, which fubjed is concerning the 
conjundion of two conjugial partners into one flefh by an union of fouls 
and minds. But we fhall elucidate this union by treating of it in the 
following order. I. That from, creation there is implanted in each fex a 
faculty and inclination , whereby they are able and willing to be conjoined 
together as it were into one. II. That conjugial love conjoins two fouls, 
and thence two minds , into one. III. That the will of the wife conjoins it- 
felf with the underftanding of the man , and thence the underjlanding of the 
man conjoins itfelf with the will of the wife. IV. That the inclination to 
unite the man to herfelf is conjlant and perpetual with the wife , but incon~ 
flant and alternate with the man. V. That conjunction is infpired into 
the man from the wife according to her love , and is received by the man 
according to his wifdom. VI. That this conjunction is effected fucceffively 
from the firjl days of marriage, and with tbofe who are principled in love 
truly conjugial, is wrought more and more thoroughly to eternity. VII. 
That conjunction of the wife with the rational wifdom of the hujband is 
effected from within, but with his moral wifdom from without. VIII. 
That for the fake of this conjunction as an end, there is given to the wife a 
perception of the affections cf the hujband, and alj'o the utmojl prudence in 
moderating them. IX. That wives conceal this perception with themf elves , 
and bide it from their hujbands, for reafons of neceffily, in order that con- 
jugial love, friendjbip, and confidence, and thereby bleffednefs of cohabita- 
tion and happinefs of life, may be fecured. X. That this perception is the 
wifdom of the wife, and that it is not communicable to the man : neither is 
the rational wifdom cf the man communicable to the wife. XI. That the 
wife 
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wife from a principle of love is continually thinking about the man's incli- 
nation to her, with the purpofe if joining him to herfelf ; it is otherwife 
with the man. XII. That the wife conjoins herfelf to the man, by appli- 
cations to bis will-deftres. XIII. That the wife is conjoined to her man 
by the fphere of her life flowing forth from the love of him. XIV. That 
the wife is conjoined to the hujband, by the appropriation of the powers of 
his virtue ; but that this is effected according to their mutual fpiritual „ 
love. XV. That hereby the wife receives in herfelf the image of her 
hujband, and thence perceives, fees, and is fenjible of his affections. 
XVI. That there are duties proper to the man, and duties proper to the 
wife ; and that the wife cannot enter into the duties proper to the man, 
nor the man into the duties proper to the wife, fo as to perform them 
aright. XVII. That thefe duties alfo , according to mutual aid, conjoin 
two into one, and together conflitute one boufe. XVIII. That conjugial 
partners, according to the conjunctions above mentioned, become one . man 
(homo) more and more. XIX. That they, who are principled in love 
truly conjugial, are fenfible of their being an united m.an, and as it were 
one flejb. XX. That love truly conjugial, confldered in itfelf, is an union 
of fouls, a conjunction of minds , and an endeavour towards conjunction in 
bofom, and thence in body. XXI. That the ftates of this love are inno- 
cence, peace-, tranquillity, inmofl friendjhip,full confidence, and mutual de- 
fire of mind and heart to do every good to each other ; and the ftates de- 
rived from thefe are bleffednefs, fatisf action, delight, and pleafure; and from 
the eternal enjoyment of thefe is derived heavenly felicity. XXII. That 
thefe things can in no wife be given, except in the marriage of one man with 
one wife. We proceed now to the explication of thefe articles. 

157. I. That from creation there is implanted in each sex a 

FACULTY AND INCLINATION, WHEREBY THEY ARE ABLE AND WILLING TO 

be joined together as it were into one. That the woman was 
taken out from the man, was {hewn juft now above from the book of 
creation ; hence it follows, that there is in each fex a faculty and incli- 
nation to join themfelves together into one ; for that which is taken out 
from any thing, derives and retains it’s conftituent principle, from the 
principle proper to the thing whence it was taken; and as this derived 
principle is homogeneous with that from. which it was derived, it af- 
pires after a re-union, and when it is re-united, it is as in itfelf when it 
is in that from whence it came, and vice verfa. That there is a faculty 
of conjunction of the one fex with the other, or that they are capable of 

being 


Digitized by LdOOQle 



Concerning Conjugial Love. i6g 

being united, is univerfally allowed; and alfo that there is an inclina- 
tion to join themfelves the one with the other ; for experience fupplies 
fufficient confirmation in both cafes. 

158. II. That conjugial love conjoins two souls, and thence 
two minds into one. Every man confifts of a foul, a mind, and a body ; 
the foul is his inmoft principle, the mind is his middle principle, .and 
the body is his ultimate principle ; inafmuch as the foul is man’s inmoft 
principle, it is, by virtue of it’s origin, celcftial ; and inafmuch as the 
mind is his middle principle, it is, by virtue of it’s origin, fpiritual ; 
and inafmuch as the body is his ultimate principle, it is, by virtue of 
it’s origin, natural ; the things which, by virtue of origin, are celd"- 
tial and fpiritual, are not in fpace, but are in the appearances of fpace ; 
this alfo is known in the world, wherefore it is faid, that neither exten- 
lion nor place can be predicated of things fpiritual : fince therefore 
fpaces are appearances, diftances alfo and prefences are appearances. 
That appearances of diftances and prefences in the fpiritual world are 
according to proximities, relationfhips, and affinities of love, hath been 
frequently pointed out and confirmed in fmall treatifes refpefting that 
world. Thefe obfervations are made, in order that it may be known, 
that the fouls and minds of men are not in fpace like their bodies, 
becaufe the former, as was faid above, by virtue of their origin, are 
celeftial and fpiritual ; and whereas they are not in fpace, they may be 
joined together as into one, although their bodies at the fame time are 
not fo joined. This is the cafe efpecially with conjugial pairs, who 
love each other intimately; but inafmuch as the woman is from the 
man, and this conjunction is a fpecies of re-union, it may be feen from 
reafon, that it is not a conjunction into one, but an adjunction, clofe 
and near according to the love, and approaching to contaCt with thofe 
who are principled in love truly conjugial ; this adjunction may be 
called fpiritual cohabitation, which takes place with conjugial part- 
ners, w ho love each other tenderly, howfoever remote their bodies may be 
from each other : many experimental proofs exift even in the natural 
world, in confirmation of thefe obfervations. Hence it is evident, that 
conjugial love conjoins two fouls and minds into one. 

159. III. That the will of the wife conjoins itself with the 

UNDERSTANDING OF THE MAN, AND THENCE THE UNDERSTANDING OF 

the man with the will of the wife. The reafon is, becaufe the 
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male is born that he may be made undemanding, and the female that 
ihe may be made will loving the underftanding of the male ; from which 
confideration it follows, that conjugial .conjunction is that of the will 
of the wife with the underftanding of the man, and the reciprocal con- 
junction of the underftanding of the man with the will of the wife. 
Every one fees, that the conjunction of the underftanding and the will 
is molt near and clofe, and that it is of fuch a nature, that the one 
faculty can enter into the other, and be delighted from and in the 
conjunction. 

160. IV. That the inclination to unite the man to herself is 

CONSTANT AND PERPETUAL WITH THE WIFE, BUT INCONSTANT AND AL- 
TERNATE with the man. The reafon is, becaufe love cannot do other- 
wife than love, and unite itfelf, in order that it may be loved in return, 
this and this only being it’s eflence and life ; and women are born loves, 
whereas men, with whom they unite themfelves in order that they may 
be loved in return, are receptions. Moreover love is continually effi- 
cient, being like heat, flame, and fire, which perifh in cafe their effi- 
ciency is checked: hence.it is, that the inclination to unite the man 
to herfelf is conftant and perpetual with the wife : but the ground and 
reafon why a fimilar inclination doth not operate with the man towards 
the wife, is, becaufe the man is not love, but only recipient of love; 
and whereas a ftate of reception is abfent or prefent according to cares 
which interrupt, and according to changes of heat and no heat in the 
mind, as derived from various caufes, and alfo according to increafe 
and decreafe of the bodily powers, which do not return regularly and 
at ftated periods, it follows, that the inclination to conjunction is incon- 
ftant and alternate with men. 

1 61 . V. That conjunction is inspired into the man by the 
w:ife according to her love, and is received by the man accord- 
ing to his wisdom. That love and confequent conjunction is i'nfpired 
into the man by the wife, is at this day concealed from the men, yea, 
it is univerfally denied by them ; the reafon is, becaufe wives perfuade, 
that the men alone love, and that they themfelves receive, or that the 
men are loves, and themfelves obediences ; they rejoice alfo in heart 
when the men believe it to be fo. There are feveral reafons, why they 
endeavour to perfuade the men of this, which are all grounded in their 
prudence and circumfpeClion, whereof fomething will be laid in a fu- 
ture 
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ture part of this work, particularly in the chapter concerning the caufes 
of coolnefs, of reparations, and of divorces between conjugial partners. 
The reafon why men receive from their wives the infpiration or infinua- 
tion of love is, becaufe nothing of conjugial love, nor even of the love 
of the fex, is with the men, but only with wives and females. That 
this is the cafe, hath been (hewn me to the life in the fpiritual world. 
I was once engaged in difcourfe there on this fubjedt, and the men, in 
confequence of perfualion infufed from their wives, infilled, that they 
loved, and not the wives, but that the wives received love from them ; 
in order to fettle the difpute refpefting this arcanum, all the females 
together with the wives were removed from the men, and at the fame 
time the fphere of the love of the fex was removed with them ; on the 
removal of this fphere, the men were reduced to a Hate altogether 
llrange, and fuch as they had never before perceived, at which they 
much complained ; immediately whilft they were in this ftate, females 
were brought to them, and wives to the hulbands, and both the wives 
and females addreffed them in the tendered and mod engaging manner ,- 
but they were cold to their tendernefs, and turned away, and faid one 
to another. What is all this ? what is a female ? And when, fome faid, 
that they were their wives, they replied. What is a wife? mc do not 
know you. But when the wives began to be grieved at this abfolutely 
cold indifference of the men, and. fome of them to died tears, the fphere 
of the love of the female fex, and the conjugial fphere, which was for 
a< time taken away from the men,, was redored again ;. and on this occa- 
fion the men indantly returned into their, former date, the lovers of 
marriage into their date, and the lovers of the fex into their’s. Thusthc 
men were convinced, that nothing of conjugial love, nor even of the 
love of the fex, hath it’s refidence w ith them, but only with the w ives 
and females.. Neverthclcfs, the wives afterwards from their prudence 
induced the men to believe, that love hath it’s refidc nee w ith men, and 
that fome fmall fpark thereof may pafs from them into the wives. This 
experimental evidence is here adduced, in order that it may be known, 
that wives are loves, and men recipients. That men are recipients ac- 
cording to the vifdom in which they are principled, efpecially accord- 
ing to this wifdom grounded in religion, that no other female ought to 
be loved . but the wife only, is evident from this confideration, that 
whild the wife only is loved, the love is concentrated ; and becaufe it 
is alfo ennobled, it remains in it’s drength, confids, and perfids ; and 
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that in any other cafe it would be otherwife, juft as when wheat from 
the granary is caft to dogs, whereby there is fcarqity at home. 

162. VI. That this conjunction is effected from the first- days 

OF MARRIAGE SUCCESSIVELY ; AND THAT WITH THOSE, .WHO ARE PRIN- 
CIPLED IN LOVE TRULY CONJUCIAL, IT IS WROUGHT MORE AND MORE 

thoroughly to eternity. The firft heat of marriage doth not con- 
join, for it partakes of the love of the fex, which is'the love of the body 
and thence of the fpirit ; and what is in the fpirit, as derived from the 
body, doth not long continue ; but the love which is in the body, and is s 
derived from the fpirit, this continues. The love of the fpirit, and of 
the body from the fpirit, is infinuated into the fouls and minds of con~ 
jugial partners, together with friendfliip and confidence ; w hen thefe 
tw'o (viz. friendfhip and confidence) conjoin themfelves w'ith the firft 
love of marriage, there is effected conjugial love, which opens the bo- 
foms, and infpires the fweets of that love j and this more and more 
thoroughly, in proportion as thofe two principles adjoin themfelves. 
to the primitive love, and the primitive love enters into them, and 
vice ver/a. 

163. VII. That the conjunction of the w-ife with the ra- 
tional WISDOM OF THE HUSBAND IS EFFECTED FROM WITHIN, BUT WITH 

■•his moral wisdom from without. That wifdom with men is two- 
fold, rational - and moral, and that their rational wifdom is of the un- 
derftanding alone, and that their moral wifdom is of the underftanding 
and life together, may be concluded and feen from mere intuition and - 
examination. But in order that it may be known what is meant by 
the rational wifdom of men, and what by their moral wifdom, we fhall 
enumerate fome of the fpecific diftindtions. The principles confti- 
tuent of their rational wifdom, are marked by various names*; in gene- 
ral they are called fcience, intelligence, and w ifdom ; but in particular 
they are called rationality, judgment, erudition, and faga'city ; but 
whereas every one hath fciences peculiar to his office, therefore they 
are multifarious; for the clergy have their peculiar fciences, magis- 
trates their’s, public officers their’s, judges their’s, phyficians and che- 
mifts their’s, foldiers and failors their’s, artificers and labourers their’s, 
hulbandmen their’s, &c. &c. To rational w ifdom alfo appertain all the 
fciences into which young men are initiated in the fchools, and by 
which they are afterwards initiated into intelligence, which are called 
likewife by various names, as philofophy, phyfics, geometry, mechanics, 
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chcmiftry, aftronomy, jurifprudence, politics, ethics, hiftory, and feveral 
others, by which, as by doors, an entrance is made into things rational, 
which are the ground of rational wifdom. 

164. ,But the principles conftitu'ent of moral wifdom w ith men are 
all moral virtues, which have refpeCt to, and enter the life, and alfo all 
fpiritual virtues, which flow from love towards God and our neighbour, 
and center in that love. The virtues, which appertain to the moral 
wifdom of men, are alfo of various names, and are called temperance, 
fobriety, probity, benevolence, friendfhip, modefly, fincerity, courteouf- 
nefs, civility, alfo carefulnefs, induftry, quicknefs of wit, alacrity, mu- 
nificence, liberality, gencrofity, activity, intrepidity, prudence, and 
many others. Spiritual virtues with men are tbe love of religion, cha- 
rity,- truth, confcience, innocence, and many more. The latter virtues 
and the former in general may be referred to love and zeal for religion, 
for the public good, for a man’s country, for his fellow-citizens, for 
his parents, for his conjugial partner, and for his children. In all 
thefe, juftice and judgment have dominion, juftice having relation to 
moral wifdom, and judgment to rational wifdom. 

165. The ground and reafon why the conjunction of the wife with 
the man’s rational wifdom is from within, is, becaufe this wifdom is 
proper to the man’s underftanding, and climbs up into the light, in 
which women are not principled; and this is the reafon why women 
do not fpeak from that wifdom, but, when the convcrfation of the men 
turns on fubjeCts proper thereto, they are filent, and content to liften. 
That neverthelefs fuch fubjeCts have place with the wives from within, 
is evident from their liftening thereto, and from their inwardly recol- 
lecting what had been faid, and favouring thofe things which they had 
Ticard from their hulbands. But the ground and reafon why conjunc- 
tion of the wife with the moral wifdom of the man is from without, is, 
becaufe the virtues of that wifdom for the molt part are akin to like 
virtues as appertaining to women, and partake of the man’s intellectual 
will, with which the will of the wife unites itfelf, and conftitutes a 
marriage ; and whereas the wife knows thofe virtues as appertaining ro 
the man, more than the man knows them as appertaining to himfelf, 
it is faid that the conjunction of the wife with thofe virtues is from 
without.- 

166. VIII. That for the sake of this conjunction as an end, 

THERE IS GIVEN TO THE WIFE A PERCEPTION OF THE AFFECTIONS OF THE 

HUSBAND, 
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HUSBAND*. AND ALSO THE UTMOST PRUDENCE IN MODERATING THEM* 

The ground and reafon why wives know the affedions of their hulbands, 
and prudently moderate them, is amongft the arcana of conjugial lovo 
which lie concealed with wives ; they know thofe affections by three 
fcnfes, the fight, the hearing, and the touch, and moderate them whilli 
the hulbands are not at all aware of it. Now whereas the reafons of this 
are amongft the arcana of wives, it doth not become me to difeover them, 
circumftantially but iijafmuch as it becomes the wives themfelves to- 
make the difeovery,, therefore four memorable relations are annexed 
hereafter, in which thofe reafons are difeovered by the- wives ; two o£ 
the relations are taken from the three wives who dwelt in the hall* 
over which was feen falling as it were a golden Ihower ; and two from 
the feven wives fitting in the garden of rofes ; by reading thefe rela- 
tions this arcanum will be made manifeft,. 

167. IX. That wi ves conceal this perception with themselves^ 

AND HIDE IT FROM THEIR HUSBANDS, FOR REASONS OF NECESSITY, IN. 
ORDER THAT CONJUGIAL LOVB, FRIENDSHIP, AND CONFIDENCE, AND 
THEREBY BLESSEDNESS OF COHABITATION, AND HAPPINESS OF LIFE, MAY- 
BE secured. The concealing and hiding of the perception of the af- 
fedions of the hulband by the wives, are faid to be of neccflity, becaufe- 
if they Ihould reveal them, they would caufe a complete alienation of 
their hulbands both in mind and body 5 the r.eafon is, becaufe there re— 
fides deep in the minds of many men a conjugial coldnefs, originating 
in leveral caules, which will be enumerated in the chapter concerning 
the caufes of coldnefles, of. reparations, and of divorces between conju- 
gial partners ; this coldnefs, in cafe the wives Ihould difeover the 
affedions and inclinations of their hulbands, would burft forth from it’s, 
hiding places, and would communicate it’s cold firft to the interiors of 
the mind, afterwards to the breaft, and thence to the liltimates of love 
which are appropriated to generation ; and thefe being affeded. with 
cold, conjugial' love would' 8e banilhed - to fuch a degree, that there 
would not remain any hope of friendffup, of confidence, of bleffednefs 
of cohabitation, and thence of happinefs of life, when neverthelefs- 
wives are continually feeding on this hope. To make this open de- 
claration, that they know the affedions and inclinations of love as ap- 
pertaining to their hulbands, carries along with it a declaration and- 
publication of their own love ; and it is a known thing, that fo far a3 
wives open their mouth on this fubjed, fo far the men grow cold, and 
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defire reparation. From thefe confiderations the truth of this article 
is manifeft, that the reafons for which wives conceal their percep- 
tion with themfelves, and hide it from their hufbands, are reafons of 
neceflity. 

168. X. That this perception is the wisdom of the wife, and 

THAT IT IS NOT COMMUNICABLE TO THE MAN, NEITHER IS THE RA- 
TIONAL WISDOM OF THE MAN COMMUNICABLE TO THE WIFE. This fol- 

lows from the diftin&ion fubli fling between the male principle and the 
female ; the male principle confifts in perceiving from the underftand- 
ing, and the female in perceiving from the love ; and the undemanding 
perceives alfb thofe things which are above the, body, and which are 
out of the world, for the rational and fpiritual fight reaches to fuch 
objects ; whereas the love reaches no further than to what it feels ; 
when it reaches further, it is in confequence of conjunction with the 
underftanding of the man eftablifhed from creation ; for underflanding 
hath relation to light, and love hath relation to heat, and thofe things, 
which have relation to light, are feen, and thofe things, which have re- . 
lation to heat, are felt. From thefe confiderations it is manifeft, that 
by reafon of die univerfal diftin&ion fubfifting between the male prin- 
ciple and the female, the wifdom of the wife is not communicable to 
the man, neither is the wifdom of the man communicable to the wife : 
nor, further, is the moral wifdom of the man communicable to women, 
fo far as it partakes of his rational wifdom. 

169. XL That the wife from a principle of love is conti- 
nually THINKING ABOUT THE MAN’S INCLINATION TO HER, WITH THE 
PURPOSE OF JOINING HIM TO HERSELF; IT IS OTHERWISE WITH THE 

man. This coheres with what was above explained, viz. that the in- 
clination to unite the man to herfelf is conftant and perpetual with the 
wife, but inconftant and alternate with the man, fee n. 160; hence it 
follows, that the thought of the wife is continually employed about 
the inclination of the hulband to her, with the purpofe of joining him 
to herfelf. The thought of the wife concerning her hulband is difeon- 
tinued indeed by domeftic concerns, but ftill it remains in the affeCtion 
of her love, and this affeCtion doth not feparate itfelf from the thoughts 
with women, as with men ; but thefe things I relate from hear-fay ; fee - 
the two memorable relations from the feven wives fitting in the rofe 
garden, which are annexed to fome of the fubfequent chapters. 

170. XII. 
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170. XII. That tiie wife conjoins herself to the man by ap- 
plications to his will-desires. This is what is generally known, 
and allowed, therefore it is needlefs to explain it. 

1 7 1 . XIII. That the wife is conjoined to her man by the 
sphere of her life flowing forth from the love of him. There 
flows forth, yea overflows, from every man (homo) a fpiritual fphere > 
derived from the aife&ions of his love, which encompalTcs him, and in- 
fufes itfelf into the natural fpherc derived from the body, fb that the 
two fpheres are conjoined ; that a natural fphere is continually flowing 
forth, not only from man, but alfo from beads, yea from trees, fruits, 
flowers, and alfo from metals, is a thing generally known ; the cafe is. 
the fame in the fpiritual world ; but the fpheres flow ing forth from 
fubjeds in that world are fpiritual, and thofe which emane from fpirits 
and angels are altogether fpiritual, becaufe there appertain thereto af- 
fedions of love, and thence perceptions and interior thoughts ; all of 
fympathy and antipathy hath hence it’s rife, and likewife all conjunction 
and disjundion, and according thereto prefence and abfence in the 
fpiritual world, for what is homogeneous or concordant caufes con- 
jundion and prefence, and what is heterogeneous and difeordant caufes 
disjundion and abfence, wherefore thofe fpheres caufe diftances in that 
world. What thofe fpiritual fpheres operate in the natural world, is 
aifq known to fome. The inclinations of conjugial partners one to- 
wards the other are from no other origin than this ; fuch partners are 
united by unanimous and concordant fpheres, and difunited by adverfe 
and difeordant fpheres ; for concordant fpheres are delightful and grate- 
ful, whereas difeordant fpheres are undclightful and ungrateful. I have 
been informed by the angels, who arc in a clear perception of thofe 
fpheres, that there is not any part within in man, nor any without, 
which doth not renew itfelf, and that this renewal is eflfeded by folu- 
tions'and reparations, and that hence is the fphere w’hich continually 
iflues forth. I have been further informed, that this fphere encompafles 
man on the back and on the bread, but more denfely on the bread; and 
that the fphere ifiuing from the bread conjoins itfelf with the respira- 
tion ; and that this is the reafon why two conjugial partners, who are 
of different minds, and difeordant affections, lie in bed back to back, 
and on the other hand, ( they who agree in minds and affeCtions, are mu- 
tually turned towards each other. I have been yet further informed by 
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the angels, that fphercs, inafmuch as they flow forth from every part of 
man {homo), and are continued at large round about him, not only con- 
join and disjoin two conjugial partners from without, but alfo from 
within ; and that hence come all the differences and varieties of conju- 
gial love. Laftly, 1 have been informed, that the fphere of love, flow- 
ing forth from a wife who is tenderly loved, is perceived in heaven as 
fweetly fragrant, by far more pleafant than it is perceived in the world 
by a new-married man during the firft days after marriage. From 
thefe conliderations is manifeffed the truth of the affertion, that a wife is 
conjoined to the man by the fphere of her life flowing forth from the 
love of him. 

172. XIV. That the wife is conjoined to the husband bv The 

APPROPRIATION OF THE POWERS OF HIS VIRTUE, BUT THAT THIS IS 
EFFECTED ACCORDING TO THEIR MUTUAL SPIRITUAL LOVE. That this 

is the cafe, I have alfo gathered from the mouth of angels ; they have 
declared, that the prolific principles imparted from the hulbands are 
received univcrfally by the wives, and add themfelves to the life of the 
wives ; and that thus the wives lead a life unanimous, and fucceflively 
more unanimous with their hulbands ; and that hence is effectively 
wrought an union of fouls and conjunction of minds. They declared 
the reafon to be this, becaufe in the prolific principle of the hulband is 
his foul, and alfo his mind as to it’s interiors which are conjoined to 
the foul ; they added, that this was provided from creation, in order 
that .the wifdom of the man, which conftitutes his foul, may be appro- 
priated to the wife, and that thus they may become, according to the 
Lord’s words, one flefti ; and further, that this was provided, left the 
man-man ( homo vir), after conception, from fome phantafy Ihould leave 
the wife. But they added further, that applications and appropriations 
of the life of the hulband with the wife are effected according to con- 
jugial love, becaufe love, which is fpiritual union, conjoins ; and that 
this alfo is provided for feveral reafons. 

173. XV. That thus the wife receives in herself the image 

OF HER HUSBAND, AND THENCE PERCEIVES, SEES, AND IS SENSIBLE OF HIS 

affections. From the reafons above adduced it follows as an eftablifhed 
faCt, that wives receive in themfelves thofe things which appertain to 
the wifdom of their hulbands, thus which are proper to the fouls and 
minds of their hulbands, and thereby from virgins make themfelves 
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wives. The reafons, from which this follows, are, 1. That the •woman, 
was created out of the man. 2. That hence there is in her an inclina- 
tion to unite, and as it were re-unite herfelf with the man. 3. That by 
virtue of this union, and for the fake of it with her partner, the woman 
is born the love of the man, ahd becomes more and more the love of 
him by marriage, becaufe in this cafe the love is continually employing it’s 
thoughts tc conjoin the man to itfelf. 4. That the woman is conjoined to 
her only one ( unico fuo) by applications to the defires of his life. 5. That 
they are conjoined by the fpheres which encompafs them, and which 
unite thcmfelves univerfally and particularly according to the quality of 
conjugial love with the wives, and at the fame time according to the 
quality of the wifdom recipient thereof with the hulbands. 6. That 
they are alfo conjoined - by appropriations of the powers of the huf- 
bands by the wives. 7. From which reafons it is evident, that there is 
continually fomewhat of the hufband tranfcribing into the wife, and 
infcribed on her as her’s. From all thjefe confiderations it follows, that 
the image of the hufband is formed in the wife, by virtue of which 
image the wife perceives, fees, and is fenfible of the things which are 
in her hufband, in herfelf, and thence as it were herfelf in him ; fhe 
perceives from communication, fhe fees from afpedt, and fhe is made 
fenfible from the touch ; that fhe is made fenfible of the reception of 
her love by the hufband from the touch in the palms of the hands, on 
the cheeks, the fhoulders, the hands, and breafts, was made manifeft to- 
me by the three wives in the hall, and the feven wives in the rofe- 
garden, fpoken of in the memorable relations which follow. 

174. XVI. That there are duties proper to the man, and du- 
ties PROPER TO THE WIFE; AND THAT THE WIFE CANNOT ENTER INTO 
THE DUTIES PROPER TO THE MAN, NEITHER CAN THE MAN ENTER INTO 
THE DUTIES PROPER T.O THE WIFE, SO AS TO PERFORM THEM ARIGHT*. 

That there are duties proper to the man; and proper to the wife, needs 
not be illuftrated by an enumeration of them, for they are many and 
various; and every one has it in his power to arrange them numeri- 
cally according to their genera and fpecies, if he only applies himfelf 
purpofely to fuch arrangement. The duties, by which wives princi- 
pally conjoin themfclves with their hufbands, are thofe which relate to- 
the education of the children of each fex, and of the girls even to the 
age in which they are marriageable.. 
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175. The ground and reafon why the wife cannot enter into the du- 
ties proper to the man, nor on the other hand the man into the duties 
proper to the wife, is, becaufe they differ like wifdom and the love 
thereof, or like thought and the affedion thereof, or like underftanding 
and the will thereof ; in the duties proper to the men, the primary 
agent is underftanding, thought, and wifdom, whereas in the duties 
proper to wives, the primary agent is will, affedion, and love; and the 
wife from the latter principles performs her duties, and the man from 
the former performs his ; wherefore their duties from the nature of 
them are diverfe, but ftill conjundlive in a fuccelfive feries. It is be- 
lieved by many, that women can perform the duties of men, if fo be 
they are initiated therein, like boys, at an early age : they may in- 
deed be initiated into the exercife of fuch duties, but not into the judg- 
ment, on which the reditude of duties interiorly depends ; wherefore 
thofe women, who have been initiated into the duties of men, are bound 
in matters of judgment to confult men, and in fuch cafe, if they are left 
to their own difpofal, they feled from the counfels of men what favours 
their own particular love. It is alfo fuppofed by fome, that women are 
equally capable with men of elevating the intellectual fight, and into 
the fame fphere of light, and of viewing things in the fame altitude { 
and they have been led into this opinion by the writings of certain 
learned authorelfes ; but thefe writings, when examined in the fpiritua! 
world in the prefence of the authorelfes, were found to be the produc- 
tions, not of judgment and wifdom, but of ingenuity and wit ; and 
what proceeds from thefe two latter principles, by reafon of the ele- 
gance and neatnefs of the ftyle in which it is written, has the appear- 
ance of fublimity and erudition, yet only in the eyes of thofe, who call 
all ingenuity by the name of wifdom. The reafon why the men, in 
like manner, cannot enter into the duties proper to women, and per- 
form them aright, is, becaufe they cannot enter into the affedions of 
women, which are altogether diftind from the affedions of men. In- 
afmuch as the affedions and perceptions of the male and female fex are 
thus diftind by creation and confequently by nature, therefore amongft: 
the ftatutes given to the fons of Ifrael this alfo was ordained, " A woman 
j ball not put on the garment of a man , neither J hall a man put on the gar- 
ment of a woman j becaufe this is an abomination ,” Deut. xxii. 5. The 
reafon was, becaufe all in the fpiritual world are cloathed according to 
their affedions, and the two affedions, of the man and of the woman, 
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cannot be united except (as fubfifting) between two, and in no cafe 
(as fubfifting) in one. 

176. XVII. That these duties al^o, according to mutual 

AID, CONJOIN TWO INTO ONE, AND TOCETHER CONSTITUTE ONE HOUSE. 

That the duties of the hulband in fome way conjoin themfelves with 
the duties of the wife, and that the duties of the wile adjoin (»/*) them- 
felves to the duties of the hulband, and that, thefe conjunctions and ad- 
junctions are a mutual aid, and according thereto, are things known in 
the world ; but the primary duties, which confederate, confbciate, and 
gather into one the fouls and lives of two conjugial partners, have re- 
fped to the common care of educating their children ; in relation to 
which care, the duties of the hulband and the duties of the wife are 
diftind, and yet join themfelves together ; they are diftind, inafmuch 
as the care of giving fuck and of nurling the infants of each fex, and 
alfo the care of the inftrudion of the girls till they become marriage- 
able, belongs properly to the duty of the wife ; whereas the care of the 
inftrudion of the boys, from childhood to youth, and from youth till 
they become capable of governing themfelves, belongs properly to the 
duty of the hulband ; neverthelefs the duties both of hulband and wife 
join themfelves together by counfcls, and by fupports, and by feveral 
other mutual aids. That thefe duties, both conjoined and diftind, or 
both common and peculiar, gather the minds of conjugial partners into 
one, and that this is cffeded by the love called Jbrce, is a known 
thing : it is alfo a known thing, that the above duties, regarded in their 
diftindion and conjundion, conftitute one houfe. 

177. XVIII. That conjugial partners, according to the con- 
junctions ABOVE MENTIONED, BECOME ONE MAN ( homo ) MORE AND MORE. 

This coincides with what is contained in the 6th article, where it 
was obferved, that conjundion is effeded from the firft days of mar- 
riage fuccelfively, and that with thofe, who are principled in love truly 
conjugial, it is wrought more and more thoroughly to eternity, fee above. 
They become one man according to the increments of conjugial love j 
and whereas this love in the heavens is genuine by virtue of the celef- 
tial and fpiritual life of the angels, therefore two conjugial partners are 
there called two, when they are named hulband and wife, but one when 
they are named angels. 

178. XIX. That they, who are principled in love truly con- 

JUCIAL, ARE SENSIBLE Of THEIR BEING AN UNITED MAN, AND AS IT 
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were one flesh. That this is the cafe, muft be confirmed not from 
the teftimony of any inhabitant of earth, but from the teftimony of the 
inhabitants of heaven, inafmuch as love truly conjugial hath no place 
at .this day with men on earth; and moreover, men on earth are encom- 
pafied with a grofs body, w hich deadens and abforbs the fenfation that tw o 
conjugial partners are an united man, and as it were one flelh ; and be- 
fides, they in the world who love their conjugial partners only exteriorly, 
and not interiorly, are not willing to hear of fuch a thing ; they think alfo 
on the fubjedt lafcivioufly under the influence of the flefh. It is other- 
wife with the angels of heaven, inafmuch as they are principled in Spi- 
ritual and celeftial conjugial love, and are not encompafied with fa 
grofs a body as men on earth. From thofe amongft them, who have 
lived for ages with their conjugial partners in heaven, I have heard it 
teftified, that they are fenfible of their being fo united, the hufband with 
the wife, and the wife with the hufband, and each in the other mutually 
and interchangeably, as alfo in the flefh, although they are feparate. 
The reafon why this phaenomenon is fo rare on earth, they have declared 
to be this, becaufe the union of the fouls and minds of conjugial part- 
ners on earth is made fenfible in their flefh, inafmuch as the foul not 
only conftitutes the inmoft principles of the head, but alfo of the body 
in like manner the mind, which is in the middle between the foul and 
the body, and which, although it appears to be in the head, is yet alfo 
adtually in the whole body; and they have declared, that this is the 
ground and reafon w hy the adts, which the foul and mind intend, flow 
forth inftantly from the body ; and that hence alfo it is that they them- 
felves, after the rejection' of the body in the former world, are perfedl 
men {homines). Now whereas the foul and the mind adjoin themfelvea 
clofely to the flefh of the body, in order that they may operate and 
produce their effedts, it follows that the union of foul and mind wfith a 
conjugial partner is made fenfible alfo in the body as one flefh. As the 
angels made thefe declarations, I heard it aflerted by the fpirits who 
were prefent, that fuch fubjedts are proper to angelic wifdom, being 
above ordinary apprehenfion ; but thefe fpirits were rational-natural, 
and not ratioaal-fpiritual. 

179. XX. That love truly conjugial, considered tn itself,. is 

AN UNION OF SOULS, A CONJUNCTION OF MINDS, AND AN ENDEAVOUR TO- 
WARDS CONJUNCTION IN BOSOMS AND THENCE IN BODY. That it is an. 

union of fouls, and conjunction of minds, may be feen above, n. 158. 
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The reafon why it is an endeavour towards conjunction in bofoms is, 
becaufe the bofom (or breaft) is ak it were a place of public aflembly, 
and a royal council-chamber, whilft the body is as a populous city 
around it. The ground and reafon why the bofom is as it were a place 
of public aflembly, is, becaufe all things, which by derivation from the 
foul and mind have their determination in the body, firft flow into the 
bofom ; and the ground and reafon why it is as it were a royal council- 
chamber, is, becaufe in the bofom is dominion over all things of the 
body, for in the bofom are contained the heart and lungs, and the heart 
hath rule by the blood, and the lungs by refpiration, in every part : 
•that the body is as a populous city around it, is evident. When there- 
fore the fouls and minds of conjugial partners are united, and love truly 
conjugial unites them, it follows that this lovely union flows into their 
bofoms, and through their bofoms into their bodies, and caufes an en- 
•deavour towards conjunction ; and fo much the more, becaufe conjugial 
love determines the endeavour to it’s ultimates, in order to complete 
it’s fatisfaCtions j and inafmuch as the bofom is in the middle way be- 
tween the body and the mind, it is evident what is the ground and rea- 
fon why conjugial love hath fixed therein the feat of it’s delicate 
fenfation. 

180. XXI. That the states of this love are innocence, peace, 

TRANQUILLITY , INMOST FRIENDSHIP, FULL CONFIDENCE, AND MUTUAL 
DESIRE OF MIND AND HEART TO DO EVERY GOOD TO EACH OTHER ; AND 
THE STATES DERIVED FROM THESE ARE BLESSEDNESS, SATISFACTION, 
DELIGHT, AND PLEASURE; AND FROM THE ETERNAL ENJOYM ENT OF THESE 

is derived heavenly felicity. The reafon why all thefe things are 
in conjugial love, and thence are derived from it, is, becaufe it’s origin 
is from the marriage of good and truth, and this marriage is from the 
Lord ; and becaufe love is of fuch a nature, that it wills to communi- 
cate to another, whom it loves from the heart, yea, to confer upon him 
joys, and in fo doing to take itfelf it’s own joys ; this therefore is the 
cafe in an infinitely higher degree with the divine love, which is in 
the Lord, in regard to man, whom he created a receptacle both of 
Ipve and wifdom proceeding from himfelf ; and inafmuch as he created 
man {homo) for the reception of thofe principles, the man { virum ) for 
the reception of wifdom, and the woman for the reception of the love 
of the wifdom of the man, therefore from inmoft principles he infufed 
into men {homines) conjugial love, into which love he might infinuate 
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*n things blefled, fatisfadory, delightful, and pleafant, which proceed 
Solely from his divine love through his divine wifdom together with 
life, and flow into their recipients, confequently which flow into thofe 
w ho are principled in love truly conjugial, for thefe alone are recipients. 
Mention is made of innocence, peace, tranquillity, inmoft friendfhip,, 
full confidence, and mutual defire of doing every good to each other,, 
inafmuch as innocence and peace relate to the foul, tranquillity to the 
mind, inmoft friendfhip to. the bread,. full confidence to the heart, and- 
mutual defire of doing every good to each other to the body as. derived, 
from the former principles. 

1 81. XXII. That these things can in no wise be given except 

IN THE MARRIAGE OF ONE MAN WITH ONE WIFE. This is a COndufion 

from all that hath been faid above, and it is alfo a conclufion from all 
that remains to be faid; wherefore there is no need of a particular com* 
ment for it’s confirmation. 

182. To the above fhall be added two memorable relations.. 
First. After fome weeks I heard a voice from heaven, faying, Lo! 
there is again an aflembly in Parnaffium, come hither, and we will 
fhew thee the way. I came, and as. I drew near, I faw a certain perfon. 
on Heliconeum with a trumpet, with which he announced and pro- 
claimed the aflembly. And I faw the inhabitants of Athenaeum and. 
it’s fuburbs afeending as before, and in the midft of them three novi- 
tiates from the world ; they were of a chriftian community, one a 
prieft, the other a politician^ and the third a philofopher; thefe they 
entertained on the way with difeourfe on various fubjeds, efpecially 
concerning the wife ancients, whom they named by name ; they afked; 
whether they fhould fee them, and- were anfwered in the affirmative,, 
and might alfo, if they were fo difpofed, pay their refpeds to them, in- 
afmuch as they were courteous and affable ; the novitiates then inquired' 
after Demofthenes,. Diogenes, and Epicurus; they faid, Demofthenes 
is not here, but with Plato ; Diogenes with his fcholars fojourns under. 
Heliconeum,. by reafon of his little attention to worldly things, and. 
his being engaged in heavenly contemplations ; Epicurus dwells in a 
border to the weft, and hath no intercourfe with us, becaufe we diftin-- 
guiih between good affedions and evil affedions, and fay that good af- 
tedions are one with wifdom, and that evil affedions are contrary to 
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wifdom. When they had afcendcd the hill ParnafTium, fome who were 
ftationed there brought water in cryftalline cups from a fountain in 
the mount, and faid, This is water from a fountain, which, according 
to ancient fable, was broke open by the hoof of the horfe Pegafus, 
and was afterwards confecrated to nine virgins ; but by the winged horfe 
Pegafus they meant the underftanding of truth by which cometh wif- 
dom ; by the hoofs of his feet they undcrftood experiences whereby 
comcth natural intelligence; and by the nine virgins they underftood 
knowledges and fcienccs of every kind ; thefe things are called fables at 
this day, but they were correfpondences, agreeable to the primaeval 
method of fpeaking. Then they who attended the three ft rangers faid. 
Be not furprifed, the guards here ftationed are inftrufted thus to fpeak, 
and we by drinking water from the fountain underftand to be inftrudtcd 
concerning truths, and by truths concerning goods, and thereby to grow 
wife. After this they entered the palladium, and along with them the 
three novitiates, the prieft, the politician, and the philofopher ; and 
immediately the laurelled fophi, who fat at the tables, afked. What 
news from the earth ? And they replied. This is new, that a certain 
perfon declares that he difcourfcth with angels, and hath his fight open 
into the fpiritual world, equally as into the natural world ; and he bringeth 
thence much new intelligence, and amongft: other particulars aflerts, 
that man liveth a man after death, as he lived before in the world ; 
that he fees, hears, fpeaks, as before in the world ; that he is 
cloathed and decked with ornaments, as before in the world; that he 
hungers and thirfts, eats and drinks, as before in the world ; that he 
enjoys conjugial delight, as before in the world ; that he fleeps and 
wakes, as before in the world ; that in the fpiritual world there are 
earths and lakes, mountains and hills, plains and vallies, fountains and 
rivers, paradifes and groves ; alfo that there are palaces and houfes, 
cities and villages, as in the natural world ; and further, that there are 
writings and books, employments and trades ; alfo precious ftones, gold 
and filver; in a word, that there are all and fingular things which are 
. on earth, and that thofe things in the heavens are infinitely more per- 
fect ; with this difference only, that all things which are in the fpiritual 
world are from a fpiritual origin, and are thence fpiritual, bccaufe they 
are from the fun of that world which is pure love ; whereas all things 
which are in the natural world are from a natural origin, and thence are 
natural and material, becaufe they are from the fun of that world, which 
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is pure fire ; in fhort, that man after death is perfectly a man, yea more 
perfectly a man than before in the world ; for before in the world he 
was in a -material body, but in the fpiritual world he is in a fpiritual 
body. Hereupon the ancient fages alked. What do the people on earth 
think of fuch information ? The three ftrangers replied. We know that * 
it is true, becaufe we are here, and have viewed and examined every 
thing, wherefore we will tell you what was faid and reafoned about it 
on earth. Then the priest faid. They who are of our order, when 
they firft heard fuch relations, called them vifions, then fictions, 
afterwards they infilled that the man faw fpeftres, and laftly they hefi- , 
tated, and faid. Believe them who will j we have hitherto taught, that 
man will not be in a body after death until the day of the lad judgment. _ 
Then the fages alked. Are there no perfons of intelligence amonglt the . 
people of your order, who can prove and evince this truth, that man 
liveth a man after death ? The pried faid. There are who prove it, but 
not who evince it to the conviction of others ; they who prove it, fay, 
that it is contrary to found reafon to believe, that man doth not live a 
man till the day of the lad judgment, and that in the mean while he is 
a foul without a body ; what is the foul, or where is it in the interim ? 

Is it a vapour, or fomething of wind floating in the atmofphere, or hid 
in the bowels of the earth ? Have the fouls of Adam and Eve, and of 
all their poflerity, now for fix thoufand years, or fixty ages, been flying 
in the univerfe, or kept Ihut up in the bowels of the earth, expecting 
the lad judgment? What can be more anxious and miferablc than fuch 
an expectation ? May not their lot in fuch a cafe be compared with that 
of prifoners bound hand and foot, and lying in a dungeon ? If fuch be 
the lot of man after death, would it not be better to be born an afs than 
a man ? Is it not alfo contrary to reafon to believe, that the foul can be 
re-cloathed with it’s body ? Is not the body eaten up by worms, mice, 
and filh ? And how then could the cadaverous and putrid materials be 
collected, and united again to fouls ? When fuch quedions as thefe are 
uged, they of our order do not offer any anfwers grounded in reafon, but 
adhere to their creed, faying. We keep reafon under the obedience of 
faith : with refpeCt to collecting all the parts of the human body from 
the grave at the lad day, they fay, this is a work of omnipotence, and 
when they name omnipotence and faith, reafon is banifhed, and I am 
able to aflert, that in fuch cafe found reafon is as nothing, and with 
fome is regarded as a fpeCtre ; yea, they can fay to found reafon, Thou 
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art unfound. On hearing tbefe things the Grecian fages faid, Surely 
fuch paradoxes vanilh afid difperfe of themfelves, as being full of con- 
tradiction, and yet in the world at this day they cannot be difperfed by 
found reafon ; what more paradoxical can be believed than what is told 
refpefting the laft judgment, that the univerfe will then be deftroyed,. 
and that the liars of heaven lhall then fall down upon the earth, which 
is lefs than the liars ; and that the bodies of men at that time, whether 
they be mouldering carcafes, or mummies eaten by men, or reduced to- 
mere dull, will meet and be united again with their fouls ? We,.during 
our abode in the world, believed the immortality of the fouls of men,, 
grounding our belief in inductions which reafon minilhered, and we* 
alfo affigned regions for the blelfed, which we called the elylian fields;- and> 
we believed that the foul was a human effigy or appearance, but of a 
fine and delicate nature becaufe fpiritual. After this the affembly 
turned to the other llranger, who in the world had been a politician j 
he confelTed that he did not believe in a life after death ; and that re— 
fpeCting the new information which he had heard about it, he thought it 
all fable and fiCtion. In my meditations on the fabjeCl I ufed to fay to- 
myfelf. How can fouls be bodies ? doth not the all' of man He dead in- 
the grave? is not the eye there, how then can he fee? is not the ear 
there, how then can he hear ? whence mull he have a mouth where- 
with to fpeak ? Suppofing any thing of man to Hve after death, multi 
it not needs refemble a fpe&re ? and how can a fpc&re eat and drink,, 
or how can it enjoy conjugial delights? whence can it have cloaths,. 
houfes, meats, &c. ? Belides, fpe&res, which are mere aerial- effigies>. 
appear as if they really exilled, and yet they do not really exill. Thcfe 
and fuch like fentiments I ufed to entertain in the world concerning the- 
life of men after death;, but now,, fince I have feen all things, and. 
touched them with my hands, I am convinced by my very fenfes that L 
am a man as in the world, fo that I know no other than that I live now 
as I lived formerly, with this only difference,, that my reafon now is- 
founder ; at times I have been alhamed of my former thoughts. The 
philosopher gave much the fame account of himfelf that the politi- 
cian had done, only differing in this refpe<9, that he confidered the new 
relations which he had heard concerning a life after death, as having 
reference to opinions and hypothefes which he had collected from the 
ancients and moderns. When the three llrangers had done fpeaking, 
the fophi were all in amazement, and they who were of the Socratic 
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fchool, faid, that by the news they had heard from earth it "was plain 
to perceive, that the interiors of human minds had been fucceflively * 
clofed, and that in the world at this time a belief in what is falfe Ihinea 
as truth, and an infatuated ingenuity as wifdom, and that the light of 
wifdom, fince their times, hath defeended from the interiors of the brain 
into the mouth beneath the nofc, where it appears to the eyes as a 
lhining of the lip, whilft the fpeech of the mouth thence proceeding 
appears as wifdom. Hereupon one of the young fcholars faid. How 
ftupid are the minds of the inhabitants of the earth at this day t I wilh 
the difciples of Heraclitus and Democritus were there, who laugh at 
every thing, and who weep at every thing, and we fhould hear much 
laughter and much lamentation. When the aflembly broke up, they 
gave to the three novitiates the infignia of their authority, which were, 
copper plates, on which were engraven fome hieroglyphic characters, 
with which they took their leave and departed. 

183. The second memorable relation. There appeared to me irt 
the eaftern quarter a grove of palm-trees and laurels fet in. winding 
rows, which I approached and entered, and walking in the winding 
paths I faw at the end a garden, which formed the center of the grove ; 
there was a little bridge dividing between the grove and the garden, 
and at the bridge two gates, one on the fide next the grove, and the 
other on the fide next the garden ; as I drew near, the gates were 
opened by the keeper, and I alked him what was the name of the gar- 
den? He faid, Adramandoni, which is the delight of conjugial love. ■ 

I entered, and lo ! there were olives, and between olive and olive there 
ran pendulous vines, and underneath them and amongft them were 
ftirubs in flower j in the midft of the garden was a grafly circus, on 
which were feated hufbands and w'ives, and youths and virgins, pairs 
and pairs ; and in the midft of the circus was an elevated piece of 
ground, where was a little fountain, V'hich, from the ftrerigth of it’s 
fpring, jetted up it’s w ater to a confiderable height. On approaching 
the circusT faw two angels clad in purple and fcarlet, difeourfing with 
thofe who were feated on the grafs, and the fubjeft of their difeourfe 
was concerning the origin of conjugial love, and concerning it’s de- 
lights ; and this being the fubjeCt of their difeourfe, the attention was 
eager, and the reception full, and hence there was an exaltation in the 
fpeech of the angels as from the fire of love. I collected the following 
fummary of what was faid. They began with the difficulty of invefti- 
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gating an3 the difficulty of perceiving the origin of conjugial love, be- 
caufe it’s origin is divinely celeftial, it being divine love, divine wif- 
dom, and divine ufe, which three principles proceed as one front the 
Lord, and thence flow as one into the fouls of men (homines), and through 
their fouls into their minds, and there into the interior a fled ions and 
thoughts, and through thefe into the defires next to the body, and from 
thefe through the breaft into the genital region* where all principles 
derived from their firft origin exift together, and in union with fuccef- 
five principles conftitute conjugial love. After this the angels faid x 
Let us communicate in difeourfe together by queftions and anfwers, in- 
afmuch as the perception of a thing, imbibed by hearing only, flows in 
indeed, but doth not remain, unlefs the hearer alfo thinks of it from 
himfelf, and a(ks queftions concerning it. Then fome of that conjugial 
alfembly faid to the angels. We have heard that the origin of conjugial 
love is divinely celeftial, becaufe it is by virtue qf influx from the Lord 
into the fquls of men; and inafmuch as it is from the Lord, that, it is 
love, wifdom, and ufe, which are three eflentials* which together con- 
ftitute one divine effence, and that nothing but. what is of the divine 
eflence can proceed from him* and flow into the inmoft principle of 
man (homo) which is called his foul ; and that thefe three eflentials are 
changed into analogous and correfponding principles in their defeent 
into the body: we alk therefore now in the firft place,. What is meant 
by the third proceeding divine eflential which is called ufe? The an- 
gels replied. Love and wifdom without ufe are only abftradt ideas of 
thought, which atfo after fome continuance in the mind pals away like 
the wind ; but in ufe they are collected together, and therein become 
one principle, which is called real ; love cannot reft unlefs it is at work* 
for love is the eflential aftive principle of life ; neither can wifdomi 
exift and fubfift unlefs when it is at work fVom love and' with lbve, and 
to work is ufe ; wherefore we define ufe to be the doing good from a 
principle of love by wifdom,. ufe being eflential good. Inafmuch as 
thefe three eflentials, love, wifdom, and ufe, flow into the fouls of men, 
it may appear from what ground it is faid, that all' good is from God; 
for every thing done from a principle of lbve by wifdom is called good; 
and ufe is alfo fomewhat done. What is love without wifdom but a 
fomewhat infatuated? and' what is love with wifdom without ufe but a 
puff of the mind? Whereas love and wifdom with ufe not only con- 
ftitute man (homo), but alfo are man; yea, what pofliblyye will be fur- 
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prized at, they propagate man, for in the feed of man (vir) is h*p foul 
in a perfed human form, covered-with fobftances from the pureft prin- 
ciple of nature, whereof a body is formed in the womb of the mother ; 
this ufe is the fupreme and ultimate ufe of the divine love by the divine 
wifdom. Finally the angels faid. We will hence come to this conclu- 
fion, that all frudification, all propagation, and all prolification, is ori- 
ginally derived from the influx of love, of wifdom, and of ufe from the 
Lord, from immediate influx into the fouls of men, from a. mediate in- 
flux into the fouls of animals, and from an influx flill mediate in the in- 
moft principles of vegetables ; and all thefe effects are wrought in ulti- 
mate from flrft principles. That frudiflcations, propagations, and pro- 
lifications, are continuations of creations, is evident ; for. creation can- 
not be from any other fource,. than from the divine love by divine wif- 
dom in divine ufe; wherefore all things in the univerfe are procreated 
and formed from ufe, in ufe, and for ufe. Afterwards they who were 
feated on the grafly couches, afked the angels. Whence are the delights 
of conjugial love, which are innumerable and ineffable? The angels re- 
plied, They are from the ufes of love and wifdorft, as may be plain from 
this confideration, that fo far as any one loves to grow wife for the lake 
of genuine ufe, fo far he is in the vein and potency of conjugial love, 
and fo far as he is in thefe two, fo far he is in the delights thereof ; ufe 
cffeds this, becaufe love and wifdom are delighted with each other, and 
as it were fport together like little children ; and as they grow up, they 
enter into genial conjunction, which effedt is wrought by a kind of be- 
trothing, nuptial folemnity, marriage, and propagation, and this with 
continual variety to eternity. Thefe operations have place between 
love and wifdom inwardly in ufe, fo that whereas thofe delights in their 
firft principles (or beginnings) are imperceptible, they become more 
and more perceptible as they defcend thence by degrees and enter the 
body ; they enter by degrees from the foul into the interiors of man’s 
mind, and from thefe into it’s exteriors, and from thefe into the bofom, 
and from the bofom into the genital region ; and thofe celeftial nuptial 
fports in the fovtl are not the leaft perceived by man, but they thence 
infinuate themfelves into the interiors of the mind under a Ipecies of 
peace and innocence, and into the exteriors of the mind under a fpecies-of 
bleflednefs, of fatisfaCtion and delight, and in the bofom under a fpecies 
of delights of inmoft friendlhip, and in the genital region, by virtue of 
continual influx even from the foul with the effential fenfe of conjugial 
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love, as the delight of delights ; thefe nuptial fports of love and wif- 
dom in ufe in the foul, in proceeding towards the bofom, become per- 
manent, and prefent themfelves fenfible therein under an infinite variety 
of delights, and by reafon of the wonderful communication of the bo- 
fom with the genital region, the delights therein become the delights 
of conjugial love, which are exalted above all the delights in heaven 
and in the world, inafmuch as the ufe of conjugial love is the moll: ex- 
pedient of all ufes, the procreation of the human race being thence de- 
rived, and from the human race the angelic heaven. To this the angels 
.added, that they, who are not principled in the love of wifdom for the 
fake of ufe from the Lord, do not know any thing concerning the va- 
riety of the innumerable delights appertaining to love truly conjugial ; 
for with thofe, who do not love to grow wife by virtue of genuine 
truths, but love to be infane in confequence of falfe principles, and by 
this infanity perform evil ufes from lome particular love, the way to 
■the foul is clofed; hence it is, that the celeftial nuptial fports of love 
and wifdom in the foul, being more and more intercepted, ceafe, and 
together with them conjugial love ceafeth with it's vein, it’s potency, 
and delights. On hearing thefe words the audience faid, We now per- 
ceive that conjugial love is according to the love of growing wife for 
the fake of ufes from the I^ord. The angels replied, that it was fo. 
And inftantly upon the heads of fome of the audience there appeared 
wreaths of flowers ; and they alked. Why is this ? The angels faid, Be- 
caufe they have underflood more profoundly ; and immediately they 
departed from the garden, and thefe latter in the midft of them. 


Concerning the Change of the State of Life, which 
takes Place with Men and with Women by Marriage. 

184; \ Tt 7 HAT is meant by ftates of life, and by their changes, 
* * is very well known to the learned and the wife, but 
unknown to the unlearned and the Ample ; wherefore it may be ex- 
pedient to premife fomewhat on the fubjetfl. The flatc of the life of 
man ( homo ) is the quality thereof ; and whereas there are in every man 
two faculties which conftitute life, and which are called underftanding 
.and will, the ftate of the life of man is the quality thereof as to un- 
4 derftanding 
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derftanding and will ; hence it is evident, that by changes of the Hate 
of life are meant changes of quality as to the things appertaining to the 
underftanding, and as to the things appertaining to the will. That 
every man is continually changing as to thofe two principles* but with 
a diftindtion of variations before marriage and after it, is the point pro*- 
pofed to be proved in this fedlion, which fhall be done in the follbwing 
order of proportions : I; That the Jlate of the life of man (homo) from 
infancy even to the end of life, and afterwards to eternity, is continually 
changing. H. That in like manner the internal form, which is that of his 
fpirit, is continually changing. IIL That tbefe changes differ in the cafe 
of men and in the cafe <rf women, inafmucb as men from creation are forms- 
of fcience,. of intelligence, and of wifdotn, and women are forms of the love 
of thofe principles as exifting with men. IV. That with men there is an tie- 
vat ion of the mind into fuperior light, and that with women there is an 
elevation of the mind into fuperior b At s and that the woman is made fen- 
fible of the delights of her beat in the man's light. V. That both with men 
and women, the ft ate s of life before marriage differ from the ft at es of life 
after marriage. VI. That with conjugial partners the ftates of life after 
marriage are changed and fucceed each other according to the conjunctions 
of their minds by conjugial love. VII. That marriages alfo induce other 
firms in the fouls and minds of conjugial pairs. VIII. That the woman is 
actually formed into the man's wife according to the defeription given in 
the book of creation. IX. That this formation is effected on the. part of the 
Wife by fecret means, and that this is meant by the woman's being created 
whilft the man flept. X. That this formation on the part of the wife is 
effected by the conjunction of her will with the internal wifi of the man. 
XI. That the end herein is, that the will of each may become one, and that 
thus both may become one man (homo). XII. That this formation on 
the part of the wife is effected by an appropriation of the affections of the 
bujband. XIII. That this formation on the part of the wife is effected by 
a reception of the propagations of the foul of the bujband with the delight 
ariftngfrom this conjideration, that Jhe is willing to be the love of her huf- 
band's wifdom. XIV. That thus a virgin is formed into a wife, and a 
, youth into a bujband. XV. That in the marriage of one man with one wife, . 
between whom there exifts love truly conjugial, the wife becomes more and 
more a wife, and the bujband more and more a bujband. XVI. That thus 
alfo their forms are fueceffively perfected and ennobled from an interior 
principle. XVII. That children born of parents tvbo are principled in 
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love truly conjugial, derive from their parents the conjugial principle of 
good and truth, by virtue whereof they have an inclination and faculty , if 
fons, to perceive the things appertaining to wifdom, and if daughters , to 
love tbofe things which wifdom teaches. XVIII.' That the reafon of this 
is, becaufe the foul of the offspring is from the father, and it's cloatbing 
from the mother- We proceed to the explication of each article. 

185. I. That the state of the -life of man {homo), from in- 
fancy EVEN TO THE END OF LIFE, AND AFTERWARDS TO ETERNITY, IS 

continually changing. The common dates of the life of man are 
called infancy, childhood, youth, manhood, and old age j that every 
man, whofe life is continued in the world, fucceflively pades from one 
date into another, thus from the drd to the lad, is a known thing; the 
tranfitions into thofe ages do not appear, unlefs by intervening fpaces 
of time ; that neverthelefs they are progredive from one moment to an- 
other, thlis continual, is obvious to reafon ; for the cafe is dmilar with 
man as with a tree, which grows and increafes every indant- of time, 
even the mod minute, from the feed cad into the earth. Thefe mo- 
mentaneous progreflions are alfo changes of date, for the fubfequent 
addeth fomewhat to the antecedent, which perfects the date. The 
changes which. take place in man’s internal principles, are more perfcdfly 
continuous than thofe which take place in his external principles ; the 
reafon is, becaufe man’s internal principles, by which are meant the 
things appertaining to his mind or fpirit, are elevated in a fuperior de- 
gree above his external principles, and in thofe principles which are in 
a fuperior degree, a thoufand eftecds have place in the fame indant in 
which one effect is wrought in external principles. The changes, which 
take place in internal 1 principles, are changes of the date of the will as 
to affe&ions, and changes of the date of the underdanding as to thoughts ; 
the fuccedive changes of date of the latter and former principles are 
fpecifically meant in the propodtion. The ground and reafon why the 
changes of thefe two lives or faculties are perpetual with man from in- 
fancy even to the end of his life, and afterwards to eternity, is, becaufe 
there Is no end to fcience, dill lefs to intelligence, and dill lead of all to 
wifdom ; for there is infinity and eternity in the extent of thefe prin- 
ciples, by virtue of the infinite and eternal One, from whom they are. 
Hence comes the philofophical tenet of the ancients, that every thing 
is divifible in infinitum, to which may be added, that In like manner it 
if multiplicable. The angels aflert, that by wifdom from the Lord 
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they are perfected to eternity, which means alfo to infinity, becaufe eter- 
nity is the infinity of time. 

186. II. That in like manner the internal form of man ( homo ), 

WHICH IS THAT OF HIS SPIRIT, IS CONTINUALLY CHANGING^ The rea- 

fon why this' form is continually changing as the date of man’s life is 
changed, is, becaufe there is not any thing exids but in a form, and 
date induces that form ; wherefore it. is the fame thing whether it be 
faid that the date of the life of man is changed, or that the form thereof 
is changed. All the affections and thoughts of man are in forms, and 
thence from forms, for forms are their fubjects ; affedions and thoughts, 
in cafe they were not in fubjeds, which are formed, might exid alfo in 
dtulls void of brain, which ivould be the fame thing as to fuppofe fight 
without the eye, hearing without the ear, and tade without the tongue : 
that there are fubjeds of thefe fenfes, and that thefe fubjeds are forms, 
is a known thing. The ground and reafon why the date of life and 
thence the form with man is continually changing, is, becaufe it is a 
truth which the wife have taught and dill teach, that there doth not 
exid a famenefs, or-abfolute identity of two things, dill lefs of feveral 
things ; as there are not two human faces the fame, and dill lefs feveral ; 
the cafe is fimilar in things fucceflive, in that no fubfequent date of 
life is the fame as the pad (or prior) date ; whence it follows, that there 
is a perpetual change of the date-of life with man, confcquently alfo a 
perpetual change of form, efpecially of his internals. But inafmuch as 
thefe confiderations do not teach any thing refpeding marriages, but 
only prepare the way for knowledges concerning them, and fince alfo 
they are mere philofophical inquiries of the underdanding, which are 
of difficult apprehenfion with fome perfons, we (hall therefore pafs them 
by without further difcuffion. 

187. III. That these changes differ In the case of men and in 

THE CASE OF WOMEN, INASMUCH AS MEN FROM CREATION ARE FOhMS OF 
SCIENCE, OF INTELLIGENCE, AND OF WISDOM, AND WOVEN ARE FORMS OF 
THE LOVE OF tHOSE PRINCIPLES AS EXISTING WITH MEN. That men 

were created forms of underdanding, and that women were created 
forms of the love of the underdanding of men, may be feen explain’d 
above, n. 90. That the changes of date, which lucceed both with man 
and woman from infantile to mature age, are for the perfecting of 
farms, the intellectual form with men, and the voluntary (or will) form 
with women, follows as a confequence ; hence it is clear, that the changes 
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with men and the changes with women differ from each other; nevef**- 
thclefs with both, the external form which is of the body is perfected,, 
according to the perfecting of the internal form which is of the mind; 
lor the mind ads upon the body, and not vice verfa ; this is the reafon 
why infants in heaven become men offtature and comelincfs according 
to the increments of intelligence appertaining to them, otherwife than . 
infants on earth, inafmuch as the/e latter are cncompaffed with a ma- 
terial body like the animals ; neverthelcfs they agree, in this, that they 
firft grow in inclination to fuch things as allure their bodily fenfes, and • 
afterwards by little and little to fuch things as affed the internal think- 
ing fenfe, and by degrees to fuch things as tindure the will with affec- 
tion; and when they arrive at an age which is in the mid-way between 
mature and immatufe, the conjugial inclination accedes, which is that 
of a virgin to a youth, and of a youth to a virgin ; and whereas virgins 
in the heavens, like virgins on earth, from an innate prudence conceal 
their inclinations to marriage, therefore the youths in the heavens know 
no other than that they affed virgins with love, and this alfo appears to 
them in confequence of their mafeuline eagernefs ; but this eagernefs 
is alfo derived to them from an influx of love from the fair fex, con- 
cerning which influx we lhall profeffedly fpeak elfewhere. From thefe 
confiderations the truth of the propofition is evident, that changes of 
(late differ in the cafe of men and in the cafe of women, inafmuch as . 
men from creation are forms of fcience, of intelligence, and of wifdom, .. 
and women are forms of the love of thofe principles as exifting with 
men. 

j 83. IV. That with men there is an elevation of the mind 

INTO SUPERIOR LIGHT, AND THAT WITH WOMEN THERE IS AN ELEVATION 
OF THE MIND INTO SUPERIOR HEAT; AND THAT THE WOMAN IS MADE 
SENSIBLE OF THE DELIGHTS OF HER HEAT IN THE MAN'S LIGHT. By the 

light into which men are elevated, is meant intelligence and wifdom, 
bccaufe fpiritual light, which proceeds from the fun of the. fpiritual 
world, w'hich fup in it’s effence is love, ads in equality or unity with 
thofe two principles ; and by the heat into which women are elevated, 
is meant conjugial love, becaufe fpiritual heat, which proceeds from 
the fun of that world, in it’s effence is love, and with women it is love 
conjoining itfelf with intelligence and wifdom appertaining to men, 
which love in it’s complex is called conjugial love, and by determina- 
tion becomes that love. It is called elevation into fuperior light and 

heat, * 
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^freat, becaufe it is elevation into the light and heat which the angels 
of the fuperior heavens enjoy ; it is alfo an aCtual elevation, as from a 
;thick mift into pure air, and from an inferior region of the air into a 
•fuperior, and from thence into aether ; wherefore elevation into fuperior 
light with men is elevation into fuperior intelligence, and from intelli- 
gence into wifdom ; into which latter alfo there is given elevation 
higher and higher ; but elevation into fuperior heat with women is an 
■elevation into chafter and purer conjugial love, and continually to the 
conjugial principle, which from creation lies concealed in their inmoft 
principles. Thefe elevations, confidered in themfelves, are openings of 
the mind ; for the human mind is diftinguifhed into regions, like as the 
world is diftinguifhed into regions as to the atmofpheres, the loweft of 
which is. watery, the next above is aerial, and the next above aetherial, 
above which there is alfo a higheft ; into fimilar regions the mind of 
man is elevated as it is opened, with men by wifdom, and with women 
by love truly conjugial. 

1 89. It is faid, that the woman is made fenfiblc of the delights of 
her heat in the man’s light ; but this is to be underftood thus, that the 
woman is made fcnfible of the delights of her love in the man’s wif- 
<lom, inafmuch as wifdom is the receptacle, and wherefoever love finds 
fiich receptacle correfponding to itfelf, it is in the enjoyment of it’s 
■delights ; but it is not meant, that heat with it’s light is delighted out 
of forms, but within forms ; and fpiritual heat is delighted with fpiri- 
tual light in their forms to a greater degree, inafmuch as thofe forms 
by virtue of wifdom and love are vital, and thereby fufceptible. This 
‘may in fome fort be illuftrated by the fports fo called of heat with light 
in the vegetable kingdom ; out of the vegetable there is only a fimple 
conjunction of heat and light, but within the vegetable there is a kind 
of fport of the two principles one With, the other, inafmuch as they are 
in forms or receptacles, for they pafs through aftonilhing meandering 
duCts, and in the inmoft principles therein afpire after ufe in bringing 
forth fruit, and alfo expire (breathe forth) their fatisfactions far and 
wide into the atmofphere which they replenifli with fragrance. The 
delight of fpiritual heat with fpiritual light is in a ftill more living man- 
ner perceivable in human forms, in which forms the fpiritual heat is 
conjugial love, and the fpiritual light is wifdom. 

190. V. That both with men akd women, the states of life 

BEFORE MARRIAGE DIFFER FROM THE STATES OF LIFE AFTER MARRIAGE. 

C c 2 Before 


■igitized by 


Google ^ 



The Delights of Wisdom' 


196 

Before marriage, with each fex, two Bates have place, one previous to 
the inclination for marriage, another when the inclination for marriage 
begins to difeover itfelf ; the changes both of the latter and former Bate, 
and the confcquent formations of minds, proceed in facceflive order 
according to their continual increments; but the time would fail to-, 
deferibe thefe changes, for they arc various and diverfe in their- feveraL 
fubjccts ; the inclinations to marriage, previous to marriage, are only 
imaginary in the mind, and become more and more fenfiblc in the body; 
but the Bates thereof after marriage are Bates of conjun&ion and alfo 
of prolift cation', which, it is evident, differ from the foregoing Bates, a$ 
effects differ from intentions. 

191. VI. That with conjugial partners the states of lifs 

AFTER MARRIAGE ARE CHANGED AND SUCCEED EACH OTHER ACCORDING 

V 

TO THE CONJUNCTIONS OF THEIR MINDS BY CONJUGIAL- LOVE'. The rea- 

fon why changes of Bate and thefucceffions thereof after marriage, both 
with the man and the wife, are according to conjugial love with each, and 
thus are either conjunctive or disjunctive of their minds, is, becaufe con- 
jugial love is not only various but alfo diverfe with conjugial pairs; va*- 
rious, with thefe -who love each other interiorly, for with fuch it has it’s 
intermiflions, notwithffanding it’s being inwardly in it's heat regular 
and permanent ; but it is diverfe with thofe who love each other only 
exteriorly, for with fuch it’s intermiffions do not proceed from fimilar 
caufes, but from alternate cold and heat ; the true ground of diffin&ion 
of thefe differences is, that with thefe latter the body is the principal 
agent, and the ardour thereof fpreads itfelf around, and forcibly draws 
into communion with it the inferior principles of the mind, whereas 
with the former, who love each other interiorly, the mind is the prin- 
cipal agent; and gently draws the body into communion with it. It 
appears as if love afeended out of the body into the foul, becaufe as foon 
as the body catches the allurement, it- enters through the eyes, as 
through doors, into the mind, and thus through the fight, as through an 
outer court, into the thoughts, and inffantly into the love ; neverthelefe 
it defeends out of the mind, and aCls upon the inferior principles ac- 
cording to their orderly arrangement ; wherefore the lafeivious mind 
aCts lafeivioufiy, and the chafle mind chaBely, and this latter arranges . 
the body, whereas the former is arranged from the body. 

192. VII. That ‘marriage induces other forms in the souls and 
minds of conjugial pairs. That marriage hath this effeCt, cannot be 
3 obferved - 
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obferved in the natural world, becaufe in this world fouls and minds 
are encompafled with a material body, through which the mind is rarely 
feen tranflucent ; the men ( homines ) alfo of modern times, more than 
the ancients, are taught from their infancy to aflume feigned counte- 
nances, whereby they hide in deep concealment the affe<flions of the 
mind ; and this is the reafon why the forms of mind? are not known 
and diftinguifhed according to their different quality, as exifting before 
marriage and -after it : neverthelefs that . the forms of fouls and minds 
differ after marriage from what they were before marriage, is very ma- 
nifeft from the appearance of thofe forms in the fpiritual world ; for 
they are then fpirits and angels, who are nothing elfe but minds and 
fouls in a human form, ftripped of their outward coverings, which had 
been compofed of watery and earthy elements, and of aerial vapours 
thence arifing, on the. carting off which, the forms of minds are feen 
vifibly, fuch as they had been inwardly in their bodies, and then it is 
clearly perceived, that there is a difference in regard to thofe forms 
with thofe who live in marriage, and with thofe who do not live in 
marriage. In general, conjugial partners have an interior comelinefs of 
countenance, the man deriving from the wife the ruddy bloom of her 
love, and the wife from the man the fair fplendor of his wifdom ; for 
two conjugial partners in the fpiritual world are united as to their fouls ; 
and moreover there appears in each a human fulnefs. This is' the cafe 
in heaven, becaufe there are no marriages ( conjugia ) in any other place ; 
beneath heaven there arc only nuptial conne&ions ( connubia ), which are 
tied and loofed. 

193. VIII. That the woman is actually formed into a wife, 

ACCORDING TO THE DESCRIPTION GIVEN IN THE BOOK OF CREATION. In 

this book it. is faid, that the woman was created out of the man’s rib, 
and that the man faid, when {he was brought to him. This is bone of 
my bones, and flefh of my flefh, and fhe (hall be called Eve ( I/cbab) 
becaufe (he was taken out of man {Ifcb), Gen. chap, ii. 21, 22. 23 ; by 
rib of the breaft, in the Word, nothing elfe is fignified in the fpiritual 
fenfe but natural truth ; this is fignified by the ribs which the bear car.- 
ried between his teeth, Dan. vii. 5 ; for by bears are fignified thofe, who 
read the Word in a natural fenfe, and fee truths therein without under- 
ftanding; by the breaft of man is fignified that eflential and proper 
principle, which is diftinguifhed from the breaft - of woman ; that this is 
wifdom, may be feen, n. 197;, fox truth fuftains wifdom, as the rib ful- 
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tains: the breaft; thefe things are fignified, becaufe the breaft is that 
part of man in which all his principles are as in their center. From 
thefe cohfiderations it is evident, that the woman was created out of the 
man by tranfcription of his proper wifdom, which is the lame thing as 
to be created out of natural truth, and that the love thereof was' tranf- 
. latcd from the man into the woman, to the end that conjugial love might 
have place ; and that this was done in order that the love of the wife and 
not felf-love might be in the man ; for the wife, in confequence of her 
innate difpofition, cannot do otherwife than convert felf-love, as exifting 
with the man, into his love to herfelf ; and I have been informed, that 
this is effeded by virtue of the wife’s love itfclf, neither the man nor the 
wife being confcious of it; hence it is, that no- man canpollibly love his 
wife with true conjugial love, who from a principle of felf-love is vain 
and conceited of his own intelligence. When this arcanum, relating 
to the creation of the woman from the man, is underftood, it may then 
be feen, that the woman in like manner is as it were created or formed 
from the man in marriage, and that this is effeded of the wife, or rather 
by the wife from the Lord, who infufeth inclinations into women to 
produce fuch effed; for the wife receiveth in herfelf the image of the 
man, whereby {he appropriates to herfelf his affedions, as may be feen 
above, n. 183; and whereby fhe conjoins the internal will of the man 
with her own, of which we {hall treat prefently ; and whereby alfo flic 
claims to herfelf the propagated forms (propagines) of his foul, of which 
alfo we {hall fpeak elfewhere. From thefe confiderations it is evident, 
that according to the defeription in the book of Genelis interiorly 
underftood, a woman is formed into a wife by fuch principles as {he 
taketh out of the hulband and his breaft, and inferibeth in herfelf. 

194. IX. That this formation is effected on the part of the 

WIFE BY SECRET MEANS, AND THAT THIS IS MEANT BY THE WOMAN BE- 
ING CREATED WHILST THE man slept. It is written in the book of 
Genefis, that Jehovah God caufed a deep fleep to fall upon Adam, fo that 
he flept, and that then he took one of his ribs, and builded it into a 
woman, chap. ii. 21, 22; that by the man’s fleep and fleepingis figni- 
fied his entire ignorance that the wife is formed and as it were created 
from him, appears from what was fhewn in the preceding chapter, and 
alfo in this, concerning the innate prudence and circumfpedion of 
wives, not to divulge any thing concerning their love, neither concern- 
ing the alfumption of the affedions of the man’s life, and thereby the 
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tranfcription of. his wifdom into themfelves ; that this is effe&ed on the 
pu t of the wife w ithout the hufband’s- knowledge, and whilft he a6 it 
were fleepeth, thus by fccrct means, is evident from what was explained 
above, n. 1 66, 1 67, 168; where alfo it is clearly Ihewn, that the prudence, , 
with which women are influenced herein, was implanted in them from 
creation, and in confequence thereof from their birth, for reafons of 
neceflity, to the intent that conjugial love, friendfhip, and confidence, 
and thereby bleflednefs of cohabitation, and felicity of life, may be fe- 
curcd ; wherefore for the right accomplilhing of this end, it is enjoined 
the man to leave father and. mother, and cleave unto bis wife, Gen. ii. 24. . 
Matt. xix. 4, 5 ; by father and mother, whom the man is to leave, in a 
Ipiritual fcnfe is meant his propriety of will and propriety of under- 
ftanding, and the propriety of man’s [homo) will is to love himfelf, and . 
the propriety of his .underftanding is to love his own wifdom j. and , 
by cleaving to his wife is fignified to give up himfelf. to the love of his 
wife; that thofe two proprieties are deadly evils to man, in cafe they 
remain with him, and that the love of thofe two proprieties is changed 
into conjugial lovfe, fo far as man cleaves to his wife, that is, receives . 
her love, may be feen above, n. 193, andl elfewhere. That by fleeping 
is fignified to be in ignorance and unconcern; that by father and mo- 
ther are fignified the two proprieties of man fhomo), 'one of the will and 
the other of the underftanding; and that by cleaving to is fignified : 
to give up one’s felf to the love of any one, might be abundantly con- 
firmed from pafiages in other parts of the Word ; but this would be j 
foreign to our prefent fubjed. 

195. X. That this formation on the part of the wife is ef- 
fected BY THE CONJUNCTION OF HER OWN WILL WITH THE INTERNAL 

will of the man. That to the. man appertains rational wifdom and 
moral wifdom, and that the wife, conjoins herfelf with thofe things . 
which have relation to his" moral wifdom, may be feen above, n. 263, 
164, 165 ; the things which relate to rational wifdom conftitute the un-: 
derftanding of man, and the things which relate to moral wifdom con-, 
ftitute his will ; the wife conjoins herfelf with thofe things which confti- 
tute the will of the man. It is the fame thing whether it be faid that 
the wife conjoins herfelf, or that fhe conjoins her will to the man’s will, 
•becaufethe wife is born under the influence of the will-principle- [vo- 
luntaria), and confequently in all her adioos ads from the will. The 
reafon why it is faid with the internal will of the man, is, becaufe the 
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will df the man hath it’s feat in his underftanding, and the intelle£hiail 
principle of the man is the inmoft principle of the woman, according 
to what was obferved above concerning the formation of the woman 
from the man, n. 32, and in other places. The man hath alfo an ex- 
ternal will, but this frequently takes it’s tindlure from fimulation and 
diflimulation ; this will falls under the wife’s notice, but flie doth not 
conjoin herfelf with it except prctendedly, or in the way of fport. 

196. XI. That the end herein is, that thf will of both may 

BECOME ONE, AND THAT THUS BOTH MAY BECOME ONE MAN (hmo) ; for 

whofoever conjoins to himfelf the will of another, conjoins alfo to him- 
felf his underftanding; for the underftanding confidered in irfelf is no- 
thing but the miniftering and ferving principle of the will ; that this is 
the cafe, appears evidently from the affcdlion of love, in that it moves 
the underftanding to think as it diredts ; all affedtion of love is the will’s 
propriety, for what a man loves, that he alfo wills ; from thefe confi- 
dcrations it follows, that whofoever conjoins to himfelf the will of a 
man, conjoins to himfelf the whole man ; hence it is, that it is im- 
planted.as a principle in the wife’s love to unite the will of her huf- 
band to her own will, for hereby the wife becomes the hufband’s, and 
the hulband the wife’s; thus both become one man (homo). 

197. XII. That this formation is effected by appropriation 
of the affections of the husband. This article makes one with the 
two preceding articles, becaufe affedtions are of the will ; for affections, 
which are nothing elfe but derivations of the love, form the will, and 
make and compofe it ; but thefe affedtions with men are in the under- 
ftanding, whereas with women they are in the will. 

198. XIII. That this formation is effected by a reception or 
the propagations of the soul of the husband, wyth delight ari- 
sing FROM THIS CONSIDERATION, THAT SHE IS WILLING TO BE THE 

love of her husband’s wisdom. This coincides with what was ex- 
plained above, n. 172, 173, wherefore any further explication is necd- 
Jefs. Conjugiai delights with wives arife fc^ly from this fource, that 
they defire to be pne w’ith their hulbands, as good is one with truth in 
fpiritual marriage; that conjugiai love defeends from this fpiritual mar- 
riage, hath been proved above in the chapter which treats particularly 
on that fubjedt; hence may be .fcen, as in an effigy, that the wife con- 
joins the man to herfelf, as good conjoineth truth to itfelf ; and that the 
man reciprocally conjoineth himfelf to the wife, according to the recep- 
tion 


Digitized by t^ooQle 



Concerning Conjugial Love. 


201 


tion of her love in himfelf, as truth reciprocally conjoineth itfelf to good, 
according to the reception of good in itfelf ; and that thus the love of 
the wife forms itfelf by the wifdom 'of the hufband, as good forms itfelf 
by truth ; for truth is the form of good. From thefe confiderations it 
is alfo evident, that conjugial delights with the wife originate princi- 
pally in this, that (he delires to be one with the hufband, confequently 
that (he wills to be the love of her hufband’s wifdom ; for in fuch 
cafe fhe is made fenfible of the delights of her own heat in the man’s 
light, according to what was explained in article iv. n. 1 8 8. 

199. XIV. That thus a virgin is formed into, a w'Ife, and a 
vouth into a husband. This flows as a confequence from what hath 
been faid above in this chapter, and in the foregoing chapter concern- 
ing the conjunction of conjugial partners into one flefh. The reafon 
why a virgin becomes or is made a wife, is, becaufe in a wife there 
are principles taken out of the hufband, and thereby adventitious, which 
were not heretofore in her as a virgin ; the reafon too why a youth be- 
comes or is made a hufband, is, becaufe in a hufband there are prin- 
ciples taken out of the wife, which exalt the receptibility of love and 
wifdom in him, and which were not heretofore in him as a youth ; but 
this is the cafe with thofe who are principled in love truly conjugial j 
that thefe are they who feel themfelves an united man (homo), and as it 
were one flefh, may be feen in the preceding chapter, n. 178 ; from thefe 
confiderations it is evident, that with females the virgin [life or principle} 
is changed into that of a wife, and with men the youthful [life or prin- 
ciple] is changed into that of a hufband. That this is the cafe, was 
experimentally confirmed to me in the fpiritual world, as follows : Cer- 
tain men aflerted, that conjunction with a female before marriage is like 
unto conjunction with a wife after marriage j on hearing this afTertion, 
the wives were very indignant, and faid. There is no likenefs at all in 
the two cafes, the difference between them is like the difference be- 
tween what is fancied and what is real. Hereupon the men rejoined. 
Arc ye not females as before? To this the wives replied with a louder 
voice. We are not females, but wives ; ye are in fancied and not in real 
love, wherefore ye talk fancifully. Then the men faid. If ye are not 
■females (feemina), ye are however women (mulieres ) ; and they replied. 
In the firfl ftates of marriage we were. women (mulieres), but now we 
are wives. 

D d 200. XV. 
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200. XV. That in the marriage of one man with ©tr*. wife, 

BETWEEN WHOM THERE SUBSISTS LOVE TRULY CONJUGIAL, THE WIFE BE- 
COMES MORE AND MORE A WIFE, ANp. THE HUSBAND MORE AND MORE 'A 

husband. That love truly conjugial- more and more conjoins two into 
one man ( homo ), may be feen above, n.. 178, 179; and whereas a wife 
becomes a wife by virtue of and according to conjunction with the huf- 
band, and in like manner the hulbapd with the wife ; and whereas love 
truly conjugial endures to eternity, it follows, that the wife becomes 
more and more a wife, and the hulband more and more a hulband: the - 
true reafon is,, becaufe in the marriage of love truly conjugial, each 1 con- 
jugial partner becomes- a more and more interior man, for that love 
©pens the interiors of their, minds, and as thefe are opened, man be- 
comes more and more a man (homo), and<to become more a man {homo) ■■■ 
in the cafe of the wife is to-become more a wife, and in the cafe of the 
hulband to become more a hulband. I have heard from the angels* 
that the wife becomes more and more a wife as the hulband becomes . 
more and more a hulband, but not vice ver/a ; becaufe ; it rarely if- 
ever happens,, that, a chafte wife is wanting in love to the hulband,: but; 
the hulband is wanting in a return of, love to the wife; and. that this 
return of love is wanting becaufe there is no-flevation of wifdom, which , 
alone receives the love of .the wife ; concerning which wifdom fee above, ^ 
n. 130, 163, 164, 165. But thefe things they faid in regard, to imr T . 
riages on earth. 

201. XVI. That thus also their forms are successively per*. 

FHCTED AND ENNOBLED FROM AN INTERIOR PRINCIPLE. The mplt pqr- 

feCt and molt noble human. form refults from the conjunction of two . 
forms by marriage fo as to become one form, thus from two flelhes be- 
coming one flefh, according to creation ; that in fuch cafe the mind of. 
the man is elevated into fuperior light, and the mind of the wife into 
fuperior heat, and that in fuch cafe they germinate, and bear flowers 
and fruits, like trees in the time of fpring, may be, feen above, n. 188, 
189. That from the noblcnefs of this form are .produced noble fruits, 
in the heavens fpiritual, and. on earth natural, will be feen in the article 
which next follows. 

202. XVII. That children born of parents, who are princi- 
pled in love truly conjugial, derive from their parents the 
conjugial principle of good and truth, by. virtue whereof they 

HAVE 
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HAVE AN INCLINATION AND FACULTY, IF SONS, TO PERCEIVE THE THINGS 
APPERTAINING TO WISDOM, AND IF DAUGHTERS, TO LOVE THOSE THINGS 

which wisdom teaches. That children derive from their parents in- 
clinations to fuch things as had been objedls of love and of life with the 
parents, is a truth moft perfc&ly agreeable to the teftimony of hiftory 
in general, and of experience in particular; but that they do not derive 
or inherit from their parents the affe&ions themfelves, and thence the 
lives of thofe affedtions, but only inclinations and alfo faculties thereto, 
hath been evinced to me by the wife in the fpiritual world, concerning 
whom fee the two memorable Relations above adduced. That chil- 
dren to the lateft pofterity, by virtue of innate inclinations, if they are 
not broken, are led into affedtions, thoughts, fpeech, and life, fimilar to 
thofe of their parents, is clearly manifeft from the Jewilh nation, in 
that at this day they are like unto their fathers in Egypt, in the wilder- 
nefs, in the land of Canaan, and in the Lord’s time 5 and that this like- 
nefs is not confined to their minds only, but extends to their counte- 
nances ; for who doth not know a Jew by his look ? The cafe is the 
fame with the defcendants of others : from which confiderations it may 
infallibly be concluded, that children are born with inclinations to fuch 
things as their parents were inclined to. But it is of the divine pro- 
vidence that thought and aft Ihould not follow inclination, to the intent 
that perverfc inclinations may be rectified ; it is alfo of the divine pro- 
vidence that a faculty hath been, implanted for this purpofe, by virtue 
whereof parents and mailers have the power of amending the morals of 
Children, and children may afterwards amend their own morals when 
they come to years of diferetion. 

203. It is faid that children derive from their parents the conjugial 
principle of good and truth, becaufe this is implanted from creation in 
the foul of every one, for it is that principle which flows into man from 
> the Lord, and conftituces his human life. But this conjugial principle 
palles into derivative principles from the foul even to the ultimates of 
the body; in it’s palfage through thefe ultimates and thofe derivative 
principles, it is. changed by man himfelf in various ways, and fome- 
times into the oppolite principle, which is called the conjugal ( 00 ) or 
connubial principle of what is evil and falfc; when this is the calc, the 
mind is clofed from beneath, and is fometimes twilled as a lpirc into 
the adverfe principle ; but with fome that principle is not clofed, but 
remains half-open above, and with fome open. The latte 
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mer conjugial principle is the fource of thofe inclinations which chil- 
dren inherit from their parents, a fon after one manner, and a-daughter 
after another. The ground and reafon why fuch inclinations are derived 
from the conjugial principle, is, bccaufe conjugial love is the founda- 
tion love of all loves, as was proved above, n. 65. 

204. The reafon why children born of parents, who are principled 
in love truly conjugial, derive inclinations and faculties, if a fon, to per- 
ceive the things appertaining to wifdom, and. if a daughter, to love the 
things which wifidom teaches, is, becayfe the conjugial principle- of 
good and truth is implanted from creation in every foul* and alfo in the 
principles derived from the foul ; for that this conjugial principle fiUeth 
the univerfe from firft principles to laft, and from a man even jo a worm* 
was (hewn above ; and that the faculty to open the inferior principles 
of the mind evert to conj^undtion with it’s fuperior principles, which . 
are in the Light and. heat of heavep, is alfo implanted in every man from . 
creation, was alfo Ihewn above ; hence it is evident, that a fuperior fait- 
ablenefs and facility to conjoin good to truth, and truth to good, and. 
thus to grow wife, is inherited by thofe who are born from fuch mar- 
riage ; confequently they have a fuperior. fuitablenefs and facility alfo . 
to imbibe the things appertaining to the church and heaven,; ., for that 
conjugial love is conjoined with thefe things, hath been.frequeotly ihewn , 
above. From thefe confederations reafon may clearly difeover the end 
for which the Lord the Creator hath provided, .apd.ftill provides, mar- 
riages of love truly conjugial. . 

205. I have been informed by the angels, that they, who lived in -the - 
moil ancient times, live at this day in the heavens, houfes and houfes, 
families and families, nations and nations, in like manner as they had 
lived on earth, apd that fcatce any one of a houfe is wanting; and that 
the reafon is, becaufe they were principled in love truly conjugial ; and 
that hence their children inherited inclinations to the conjugial prin- 
ciple of good and truth, and that they were eafily initiated into it more 
and more interiorly by education received from their parents, and after- 
wards as from themfelves, when they became capable, of. judging foe. 
themfelves, w ere introduced into it by the Lord. 

206. XVIII. That the reason of this is, because the soul ot ' 

THE OFFSPRI.N.G IS FROM THE FATHER, AND IT’S CLQATHING FROM THE 

mother. That the foul is from the father, is doubted by no wife man 1 
it is alfo manifeftly confpicuous from minds, and likewife from faces 

which 
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which are types of minds, in defcendants who proceed from fathers of 
families in a regular feries; for the father returns as in effigy, if not in 
his fons, yet in his grandfons and great grandfons ; and this by reafon. 
that the foul conftitutes the intnoft principle of man ( homo ), and this 
inmoft principle may be covered and concealed by the offspring neareft 
in defcent, but nevertbelefs it. comes forth and mani'fefts itfelfin the 
more remote ifliie. That the foul is from the father, and the cloathing 
from the mother, may be illuftrated by things analogous in. the- vege- 
table kingdom in. this kingdom the earth or ground is the common 
mother, which in itfelf, as -in a womb, receives and cloathes feeds, yea, 
as it were conceives, bears, brings forth, and educates them, as a mo- 
ther .her. offspring from the- father.. 

*. *. * * * 4c J|c 

207. To the above I will add -two m emorable relations. Firsts 
After fome time I. was looking towards the city Athenaeum, of which 
mention was made: in a former memorable relation, and I heard thence 
an unufual clamour ; there was in it fomething of laughter, and in the 
laughter fomething of -indignation, and in the indignation fomething of 
fadnefs ; ftillhowever the clamour was not thereby diifonant, but con- 
fonant, becaufe one tone was not together with the other, but one was 
within another t in the- fpiritual world a variety and commixture of 
affedions is diftindly perceived in found. I inquired from afar, what- 
was the matter ? They faid, A meflenger is arrived from the place, where 
the new-comers from the chriftian world firft appear, bringing informa- 
tion- of what -he hath heard there from three perfons, that in the world 
whence they came they had believed with the generality, that the 
blefTed and happy after death enjoy abfolute reft from labours; and - 
whereas ad mini ft rations, offices, and employments, are labours, that they 
enjoy reft from thefe; and ihafmuch as thofe three perfons are now 
conducted hither by our-emifiary, and ftand at the gate waiting for ad - 
miffion, a clamour was made, and it was deliberately refolved that they 
(hould not be introduced into the palladium in Parnaffium, as the former • 
were, but into the great auditory, to communicate the news they brought : 
from the chriftian world; accordingly fome deputies were fent to in-: 
troduce them in form. Being at that time myfelf in the fpirit, and : 
diftances with fpirits being according to the ftates of their a-ffedions, 
and having in myfelf at that time an aflfedion to fee and hear them, I 
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feemed to myfelf to be prefent there, and faw them introduced, and 
heard what they faid. The feniors or wifer part of the audience fat at 
the (ides of the auditory, and the reft in the midft, and before thefe 
latter was an elevated piece of ground ; hither the three ftrangers were 
conduced, with the meflenger, and a train of inferior attendants, through 
the middle of the auditory ; and when ftlence was made, they were ad- 
drefled by a kind of prefident of the aflcmbly, and alked. What news 
from earth? And they replied. There is a variety of news; but pray 
tell us what kind of news do you want, or in regard to what fubjeCl? 
The prefident anfwered. What news from earth concerning our 
world, and concernino heaven ? And they replied. When we came 
firft into this world, we were informed, that here and in heaven there 
are adminiftrations, offices, employments, trades, ftudies relating to all 
fciences and profeflions, together with Wonderful mechanical arts ; and 
yet we believed that after our removal or tranflation from the natural 
world into the fpiritual, we (hould enter upon an eternal reft from la- 
bours ; and what are employments but labours ? To this the prefident 
replied. By eternal reft from labours did ye underftand eternal inactivity, 
in which ye Ihotrld be continually fitting and lying down, with your 
bofoms and mouths open, attracting and fucking in delights and joys? 
We conceived fomething of this fort, faid the three ftrangers, fmiling 
courteoufly. Then anfwer was made to them. What connection have 
joys and delights, and the happinefs thence refulting, with a ftate of 
inactivity ? By inactivity the mind is enfeebled and contracted, inftead 
of being ftrengthened and expanded ; or in other words, the man is re- 
duced to a ftate of death, inftead of being quickened to life. Suppofe a 
perfon to fit ftill in the moft complete inactivity, with his hands hang- 
ing down,, his eyes fixed on the ground, and withdrawn from all other 
objeCts, and fuppofe him at the fame time to be encompafled with an 
atmofpheie of gladnefs, mull it not needs happen that a lethargy would 
feize both his head and body, whilft the vital expanfion of his counte- 
nance would be contracted, and at length with relaxed fibres he would 
nod and totter, till he fell to the earth? What keeps the whole bodily 
fyftem in it’s due expanfion and tenfion, but the tenfion of the mind ? 
and whence comes the tenfion of the mind, but from adminiftrations 
and employments, whilft the difcharge of them is attended with delight ? 
Wherefore I will tell you news from heaven, that adminiftrations, 
offices, judiciary proceedings both in greater and lelfer cafes, alfo me- 
chanical 
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ehanical arts and employments, are therein. The ftrangers, on hearing 
of judiciary proceedings in heaven, , faid. To what purpofe are fuch 
proceedings? are not all in heaven infpired and led of God, and in con- 
fequence thereof taught what is juft and right? what need then of 
judges? The prefident replied, In this world we are inftru&ed and learn 
what is good and true, alfo what is juft and equitable, in like manner as 
in the natural world, and thefe things we learn, not immediately from 
Go4| but mediately by others;. and every angel, as every man, thinks 
what is true, and doeth what is good, as from himfelf, and this, accord- 
ing to the ftate of the angel, . is mixed and not pure; and moreover, 
there are aroongft the angels fome of a fimple, and fome of a w’ife cha- 
racter, and. it is the part of the wife to judge, whilft the fimple, by reafon . 
of their-, fimplicity and ignorance, are doubtful about what is juft, or 
through miftake wander from it. But whereas ye arc as yet ftrangers 
in this world, if it be agreeable to you to attend me into our city, ye 
fttall fee ail that is contained therein. Then they quitted the auditory, 
and fome of the elders alfo accompanied them ; and firft they were in- 
troduced into a large library, which was divided into clafles arranged 
according^ to the fciences. The three ftrangers, on feeing fo many 
books, were aftonifhed, and faid. There are books alfo in this world ! 
whence have ye parchment and paper? whence pens and ink ? The * 

elders replied. We perceive that ye believed in the former world, that 
this world is empty .and void, becaufe it is fpiritual; and the reafon why 
ye believed fa is, becaufe ye have conceived an idea of what is fpiritual . 
abftraded from what is material ; and that which is abftraifted from 
what is material appeared to you as nothingnefs, thus- as empty and ' 
void, when neverthelefs in this world there is a fulnefs of all things; 
here all things arc substantial, and not material, and material things 
derive their origin from things fubftantial ; we who livohere are fpiri- 
tual men, becaufe we are fubftantial and not material; hence it is that 
all things 'contained in the natural world are given in this world in their, 
perfection, even books and writings, and many things befides which are 
not in the natural world. The three .ftrangers, when they heard men- 
tion made of things substantial, conceived that it mult be fo, as well . 
becaufe they faw written books, as becaufe they heard it aflerted that . 
material things originate in fubftantial. For their further confirmation . 
in thefe particulars, they were conduced to the houfes of the feribes, 
who tranferibed the writings written by the wife ones of the city, and 

they 


Digitized by 


Google 



208 


The Delights of Wisdom 


they infpeded the writings, and wondered to fee them fo neat and ele- 
gant. After this they were condudcd to the mufaeums, fchools, and 
colleges, and to the places where they had their literary fports, fome of 
which they called fports of the Heliconides, fome fports of the Parnaf- 
fides, fome fports of the Athemeides, and fome fports. of the virgins of 
the fountain; they faid that the latter were fo called, becaufc virgins 
flgnify affections of the fciences, and every one hath intelligence accord- 
ing to his affedion of the fciences ; the fports fo called were fpiritual 
excrcifes and trials of (kill. Afterwards they were led about the city to 
fee the rulers, adminiftrators, and their officers, by whom they were 
conduded to fee feveral wonderful works executed in a fpiritual manner 
by the artificers. When they had taken a view of all thefe things, the 
prefident again difeourfed with them concerning the eternal reft from 
labours, into which the blefled and happy enter after death, and faid. 
Eternal reft is not inadivity, inafmuch as inadivity occafions an uni- 
verfal languor, dullnefs, ftupor, and drowfinefs of the mind and thence 
of the body, and thefe things are death and not life, ftill lefs eternal life 
which the angels of heaven enjoy ; wherefore eternal reft is a reft which 
difpels fuch mifehiefs, and caufes man to live ; and this is nothing elfe 
but what elevates the mind, confequently it is fome employment and 
work whereby the mind is ftirred up, is vivified and delighted ; and 
thefe effeds are wrought according to the ufe, from which, in which, 
and to which the mind operates ; hence it is that the univerfal heaven 
is regarded by the Lord as containing ufes ; and every angel is-an angel 
according to ufe ; the delight of ufc carries him along, as a profperous 
gale doth a (hip, and caufeth him to be in eternal peace, and the reft of 
peace ; this is the meaning of eternal reft from labours. That an angel' 
is alive according to the application of his mind from a principle of ufe, 
is evident from this con'fideration, that every one hath conjugial love 
with it’s virtue, ability, and delights, according to his application to 
the genuine ufe in which he is. When the three ftrangers were con- 
firmed that eternal reft is not inadivity, but the delight of fome em- 
ployment which is of ufc, there came fome virgins with pieces of 
needle-work and net-work, wrought with their own hands, which they 
prefented to them ; and the virgins, when the novitiate fpirits were 
gone, fung an ode, wherein they exprefled with angelic melody the af- 
fedion of works of ufc with the pleafantnefles attending it. 

208. The 
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208. The second memorable relation. Whilft I was in medita- 
tion concerning the arcana of conjugial love ftored up with wives, there 
again appeared a golden shower as defcribed above ; and I recolle&ed 
that it fell over a hall in the eaft where there lived three conjugial loves, 
that is, three conjugial pairs, who loved each other tenderly ; on feeing 
it, as if invited by the fweetnefs of meditation on that love, I haftened 
towards it, and as I approached, the fhower from golden became purple, 
afterwards fcarlet, and when I came near, it was fparkling like dew ; fo 
I knocked at the door, and if was opened ; and 1 faid to the keeper of 
the door. Tell the husbands, that the perfon, who before came with an 
angel, is come again, and begs the favour of being admitted into their 
company ; and prcfently the keeper of the door returned with a meflage 
®f aflent from thehufoands, and 1 entered in. The three hu (bands with 
their wives were together in an open gallery, and as I paid my refpedts 
to them, they returned the compliment. Then I afked the wives. 
Whether the white dove in the window afterwards appeared ? They faid. 
Yes, and to-day alfo, and that it likewife expanded it’s wings, from 
which circumftance we concluded that thou waft near at hand, and waft 
felicitous to have one further arcanum difeovered to thee concerning 
conjugial love. And I alked, Why do ye fay one (arcanum), when yet I 
came hither to learn feveral ? They replied. They are arcana, and fome 
of them tranfeend your wifdom to fuch a degree, that the underftanding 
of your thought cannot comprehehd them ; ye glory over us by reafon 
of your wifdom, but we do not glory over you by reafon of our’s, and 
yet our’s is eminently diftinguilhed above your’s, inafmuch as it enters 
yeur inclinations and affedtions, and fees, perceives, and is fenfible of 
them ; ye know nothing at all of the inclinations and affedtions of your 
own love, and yet thefeare the principles from which, and according to 
which, your underftanding thinks, confequently from which, and ac- 
cording to which, ye are wife ; and yet wives are fo well acquainted 
with thofe principles in their hulbands, that they fee them in their 
faces, and hear them from the tone of their voices in difeourfe, yea, 
they feel them on their breafts, their arms, and their cheeks : but we, 
by reafon of the zeal of our love for your happinefs, and at the fame 
time for pur own, pretend not to know them, and yet we govern them 
fo prudently, that wherefoever the fancy, good pleafure, and will of our 
hulbands leads, we follow by permitting and fuffering, bending the di- 
redtion thereof only when it is poffible, but in no cafe forcing it. I 
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alked, Whence have ye this wifdom? They replied, It is implanted in 
us by virtue of creation and confequent birth ; our hufbands liken it 
toJnftin<ft, but we fay that it is of the divine providence, in order that 
the men may be rendered happy by their wives. We have heard from 
pur hulbands, that the Lord willeth that the male man ( homo mafculus) 
fhou'd ad from a free principle according to reafon, and that on this 
account the Lord himfelf governs, from within his free principle, fo far 
as refpeds the inclinations and affe&ions, and governs it from without 
by means of his wife, and that thus he forms a man with his wife into 
an angel of heaven ; and moreover love changes it’s eflence, and doth, 
not become conjugial love, if it be compelled. But we will be more- 
explicit on this fubjed ; we are moved thereto, that is, to prudence if* 
governing the inclinations and affedions of our hulbands, fo that they 
may feem to themfel-ves to ad from a free principle according to their 
reafon, from this motive, becaufe we are delighted with the love of them, 
and we love nothing more than that they Ihould be delighted with our 
delights, which, in cafe of being lightly efteemed by our hulbands, be- 
come infipid alfo to us. Having fpoken thefe words, one of the- wives 
entered into a bed-chamber, and on her return faid; My dbve ftiH 
vibrates it’s wings, which is a fign that we may communicate further 
arcana; and they faid. We have obferved various changes of the incli- 
nations and afFedions of the men, as that they grow cold towards their 
wives, whilft they [the hulbands] entertain vain thoughts againft the 
Lord and the church; that they grow cold whilft they are conceited of 
cheir own intelligence; that they grow cold whilft they look at the 
wives of others. from a principle of concupifcence ; that they grow cold 
whilft their love is adverted to- by their wives, not- to mention other 
occalions; and that- the degrees of their coldnefs are various ; this we 
difcovcr from a drawing back of the fcnfe from their eyes, ears, and. 
bodies, on- the prefence of our fenfes. From thefe few obfervations thou 
maycft fee, that we. know better than the men, whether it be well or ill 
with them ; if they are cold towards their wives, it is ill with them, 
but if they are w arm towards their- wives, it is well with them ; where- 
fore the wives are continually deviling means whereby the men may 
become warm and. not cold towards them, and thefe means they devife 
with a fagacity infcrutable to the men. As they fpake thefe words, the- 
dove was heard to make a fort of moaning, and immediately the wives 
faid. This is a token to us, that we have a w ilh to communicate greater 
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arcana, but that it is not allowable ; probably you will difcover to the 
men what you have heard. And I replied, I intend to do fo; what 
harm can come from it ? Hereupon the wives difcourfed among them- 
felves on the fubjeCl, and then faid, Difcover if you pleafe, we are well 
aware of the power of perfuafion which wives poflcfs, for they will fay 
to their hufbands, The man is not in earned ; he tells idle tales ; he is 
but joking from appearances, and from ftrange fancies ufual with men ; 
believe not him, but believe us ; we know that ye are loves, and that we 
are obediences ; wherefore difcover if you pleafe, but ftill the hulbands 
will have no dependence on what comes from your lips, but on what 
comes from the lips of their wives which they kifs. 


Universals concerning Marriages. 

209. Hr 1 HERE are many things relating to marriages, which, if par- 
X ticularly treated of, would fwell this little work into a large 
volume ; lor we might treat particularly of the fimilitude and diflimili— 
tude fubfifting amongft conjugial partners ; of the elevation of natural 
conjugial love into fpirituai conjugial love, and of their conjunction ; of 
the increments of the one, and of the decrements of the other ; of the 
varieties and of the divtrfities of each; of the intelligence of wives; of 
the univerfal conjugial fphere proceeding from heaven, and of it’s 
oppofite from hell ; and of their influx and reception ; with many other 
particulars, which, if Angularly enlarged upoh, would render this work 
fo bulky as to tire out the reader. For this reafon, and to avoid ufelefs 
prolixity, thofe particulars are contracted into univerfals concerning 
marriages. But thefe univerfals, like the foregoing fubje&s, mull be 
confidered diftin&ly as arranged under the following articles : I. That 
■the fen/e proper to conjugial love is the fenfe of touch. II. That with 
thofe who are principled in love truly conjugial , the faculty of growing 
wife increafes, hut that it decreafes with thofe who are not principled in 
conjugial love. III. That with thofe who are principled in love truly con- 
jugial , the fat isf ail ion of cohabitation increafes , but that it decreafes with 
thofe who are not principled in conjugial love. IV. That with thofe who 
are principled in love truly conjugial , conjunction of minds increafes , and 
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therewith friend/hi p, but that both friendfbip and conjunction of minds de- 
creafes with thofe who. ore not principled in conjugial love. V. That they, 
who are principled in love truly conjugial , continually deftre to be one man 
(homo); but that they , who are not principled in conjugial love, dejire to 
be two. VI. That they , who are principled in love truly conjugial, in. 
marriage have refpeEl to what is eternal ; but that the cafe is reverfed with 
thofe who are not principled in conjugial love. VII. That conjugial love 
rejides with chajle wives, but that Jlill their love depends on the bujbands. 
VIII. That the intelligence of women is in itfelf modefi , eltgdnt, pacific, 
yielding, fifty tender ; but that the intelligence of men is in itfelf grave* 
harfh, bard, daring, fond of licentioufnefs. IX. That wives love the bonds 
of marriage , if fi be the men love them. X. That wives are in no exci- 
tation as men, but that they have a fate of preparation for reception . XI. 
Thai men have abundant Jlore (copia) according to the love of propagating 
the truths of their wifdom , and according to the love of doing ufes. XII. 
That determination is in the good pleafure of the btfband. XIII. That 
the conjugial fpbere is what flows from the Lord through heaven into all and 
fingular the things of the univerfi, even to it's ultimates . XIV. That 
this fpbere is received by the female fix, and through that fix is transferred 
into the male fix ; and not vice verfa. XV. That where love truly con- 
jugial is, this fpbere is received by the wife, and only through the wife by • 
the hujband. XVI. That where love not cottjugial is, this fpbere is 
received indeed by the wife, but not by the hujband through her.. XVII. 
That love truly conjugial may have place with one of the conjugial partners , 
and not at the fame time with the other. XVIII. That there are various 
fmilitudes and dijjimilitudes, as well internal as external, with conjugial 
partners. XIX. That various fmilitudes are capable of being conjoined, 
but not with dijjimilitudes* XX. That the Lord provides fimilitude for 
thofe who dejire love truly conjugial, and that if it is nut given in the earths, 
he provides it in the heavens. XXI. That man, according to the defebl 
and lofs of conjugial love, accedes to the nature of a beajl. We proceed 
to the explication of each article. 

210. I. That the sen&e proper to conjugial love is the sener 
of touch. Every love hath it’s own proper fenfe ; the love of feeing, 
grounded in the love of underftanding, hath the fenfe of feeing, and the 
gratifications proper to it are the various kinds of fymmetry and beauty ; 
the love of hearing, grounded in the love of harkening to and obeying, 
hath the fenfe of hearing, and the gratifications proper to it are the 

, various. 
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various kinds of harmony ; the love of knowing thofe things which float 
about in the air, grounded in the love of perceiving, is the fenfe of 
fmelling, and the gratifications proper to it are the various kinds of 
fragrance ; the love of felf-nourifliment, grounded in the love of im- 
bibing goods and truths, is the fenfe of tailing, and the delights proper 
to it arc the various kinds of delicate foods ; the love of knowing objects, 
grounded in the love of circumfpedtion and felf-prefervation, is the 
fenfe of touching, and the gratifications proper to it are the various 
kinds of titillation. The ground and reafon why the love of conjunc- 
tion with a partner, grounded in the love of uniting good and truth, 
hath the fenfe of touch proper to it, is, becaufe this fenfe is common 
to all the fenfes, and hence borrows from them fomewhat of fupport and 
nourilhment ; that this latter love brings all the above-mentioned 
fenfes into communion with it, and aferibes to itfclf their gratifications, 
is a known thing. That the fenfe of touch is aferibed to conjugial 
love, and is proper to it, is manifelt from all the fports thereof, and 
from the exaltation of it’s fubtleties to the higheft degree of what 
is exquifite. But the further conlideration of this fubjedt is left to 
lovers. 

an. II. That WITH THOSE WHO ARE PRINCIPLED IN LOVE TRULY 
CONJUGIAL, THE FACULTY OF GROWING WISE INCREASES; BUT THAT 
IT DECREASES WITH THOSE WHO ARE NOT PRINCIPLED IN CONJUGIAL 

love. The reafon why the faculty of growing wife increafes with 
thofe who are principled in love truly conjugial, is, becaufc this love 
appertains to conjugial partners by virtue of wifdom, and according to 
wifdom, as hath been fully proved in the preceding treatife; alfo, be- 
caufe the fenfe of that love is the touch, and the touch is common to all 
the fenfes, and full of delights, in confequence whereof it opens the in- 
teriors of minds, as it opens the interiors of the fenfes, and thereu ith 
the organical principles of the whole body : hence it follows, that they 
who are principled in that love, love nothing better than to grow wife; 
for man grows wife in proportion as the interiors of his mind are 
opened; for by fuch opening, the thoughts of the underftanding are 
elevated into fuperior light, and the affections of thfe will into fuperior 
heat, and fuperior light is wifdom, and fuperior heat is the love thereof; 
fpiritual delights conjoined to natural delights, which are the portion of 
thofe who are principled in love truly conjugial, conftitute lovclinefs, 
and hence the faculty of growing wife. From this ground it is that 
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angels have conjugial love according to wifdom, and the increments of 
that love and at the fame time of it’s delights are according to the in- 
crements of wifdom ; and that fpiritual offsprings, which are the pro- 
dud: of their marriages, are fuch things as are of wifdom from the fa- 
ther, and of love from the mother, which they love from a fpiritual 
fiorge } which love adds itfelf to their conjugial love, and continually 
elevates it, and joins them together. 

2 1 2. The contrary is the cafe with thofe, who are not principled in any 
' conjugial love, by reafon of not being principled in any love of wifdom ; 

thefe enter into marriage with no other end but that of lafcivioufnefs, 
and in this end there is alfo the love of growing infane; for every end 
confidered in itfelf is a love, and lafcivioufnefs in it’s fpiritual origin is 
infanity ; by infanity is meant a delirium eccafioned in the mind by 
falfe principles, and an eminent degree of delirium is what is occafioned 
by falfified truths, until they are believed to be wifdom. That thefe 
perfons are contrary to conjugial love, -is confirmed or evinced by ma- 
nifcft proof in the fpiritual werld, where, on perceiving the firft fcent 
of conjugial love, they fly into caverns, and Ihut the doors ; and if thefe 
are opened, they grow infane like madmen in the world. 

2 1 3. III. That with those who are principled in love truly con- 
jugial, the SATISFACTION Of COHABITATION INCREASES ; BUT THAT IT 
DECREASES -WITH THOSE WHO ARE NOT PRINCIPLED IN CONJUGIAL LOVE. - 

The reafon why the fatisfadion of cohabitation increafes with thofe 
who are principled in love truly conjugial, is, becaufe they mutually love 
each other w ith every fenfe ; the wife feeth nothing more lovely than 
the hulband, and the. hulband feeth nothing more lovely than the wife; 
neither do they hear, fmell, or touch any thing more lovely ; hence the 
fatisfadion they enjoy of cohabiting together in the fame houfe, bed- 
chamber, and bed. That this is the cafe, ye hulbands may confirm 
yourfelves from the firft delights of marriage, which are in their fulnefs, 
becaufe at that time the wife alone of all the fex is loved. That the 
reverfe is the cafe with thofe who are not principled in conjugial love, 
is a known thing. 

214. IV. That with those who are principled in love truly 

CONJUGIAL, CONJUNCTION OF MINDS INCREASES, AND THEREWITH FRIEND- 
SHIP ; BUT THAT BOTH FRIENDSHIP AND CONJUNCTION OF MINDS DE- 
CREASE WITH THOSE WHO ARE NOT PRINCIPLED IN CONJUGIAL LOVE. 

That conjundion of minds increafes with thofe who are principled in 
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love truly conjugial, was proved in the chapter treating of the conjunc- 
tion of fouls and minds by marriage, which conjundion is meant by the 
Lord's words, that they are no longer two but one flefh, fee n. 156 to 
191. But the reafon why that conj.undion increafes as friendfliip con- 
joirs itfelf to love, is, becaufe friendfliip is as the face of that love, and 
alfo is as it’s raiment, for it not only adjoins itfelf to love as raiment, but 
alfo conjoins itfelf thereto as a face; love preceding friendfliip is like 
the Jove of the fex, which love after the marriage vow takes it’s leave 
and departs, whereas love conjoined to friendfliip after the marriage 
vow remains, and is alfo flrengthened ; it like wife enters more interiorly 
into the breaft, friendfliip introducing it, and making it. truly conjugial ; 
and in this cafe the love makes this it’s friendfliip alfo conjugial,. which 
differs greatly from the friendfliip of other love, for ir is full. That 
the cafe is reverfed with thofe, who are not principled in conjugial love, 
is a known thing; with thefe latter, the firfl: friendfliip, which was in- 
linuated during the time of courtfhip, and afterwards during the period 
immediately fooceeding marriage, recedes more and more from the in- 
teriors of the mind, and thence fucceflively at length retires to the 
cuticles i and*, with thofe who think of feparation, it entirely departs; 
but with thofe who do not think of feparation, love remains in the ex- 
ternals, yet is cold in the internals.. 

21 C. V. That THEY, WHO ARE PRINCIPLED IN LOVE TRULY CONJV- 
«IAL, ARE CONTINUALLY DESIROUS TO BE ONE MAN; BUT THAT THEY 
WHO ARE NOT PRINCIPLED IN CONJUGIAL LOVE, ARE DESIROUS TO BE 

two. Conjugial love in it’s effcnce is nothing elfe but the willingnefs 
of two to be one, that is, their willingnefs that two lives may become 
one life ; this will is the perpetual conatus of that love, from which flow 
all it’s effeds. That conatus is the very effcnce' of motion, and that 
will is living conatus appertaining to man, is confirmed by the refearchcs 
of phiJofophets, and is alfo evident to fuch as take a view of the fubjed 
from refined reafon ; hence it follows, that they who are principled in 
love truly conjugial, continually endeavour, that is, wilL to be one man. 
That the contrary is the cafe with thofe who are not principled in con- 
jugial love, they themfelves well know, who,, inafmuch as they conti- 
nually think themfelves two by reafon of the difunion of fouls and 
minds, therefore neither do they comprehend what is meant by the 
Lord’s words,, that- they are no longer two,. but one flefh. Matt. xix. 6. 
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216. VI. That they, who are principled in love truly conju- 

GIAL, IN MARRIAGE HAVE RESPECT TO WHAT IS ETERNAL ; BUT THAT 
THE CASE IS REVERSED WITH THOSE WHO ARE NOT PRINCIPLED IN CON- 

jugial love. The reafon why they, who are principled in love truly 
conjugial, have refped to what is eternal, is, becaufe in that love there 
is eternity; and it’s eternity is grounded in this, that that love with the 
w ife, and w'ifdom with the hufband, increafes to eternity, and in the in- 
creafe or progreflion the conjugial partners enter more and more inte- 
riorly into the bleflednefles of heaven, which their wifdom and it’s love 
have ftored up together in themfelves ; wherefore if the idea of what 
is eternal was to be plucked away, or by any cafualty was to flip out of 
their minds, it would be as if they were caft down from heaven. What 
is the ftate of conjugial partners in heaven, whilft the idfa of what 
is eternal falls out of their minds, and the idea of what is tem- 
poral fuccceds in it’s place, hath been made manifeft to me from 
the following cafe: On a certain time two conjugial partners, in confe- 
quence of leave granted them, were prefent with me from heaven, and 
at that inftant the idea of what is eternal refpeding marriage was taken 
away from them by a certain idle diforderly fpirit who difeourfed with 
craft and fubtlety; hereupon they began to bewail themfelves, laying, 
that they could not live any longer, and that they felt a mifery which 
they never felt before ; this being perceived by their co-angels in hea- 
ven, the diforderly fpirit was removed and caft down, whereupon the 
idea of what is eternal inftantly returned to them, by which die 
gladdened with gladnefs of heart, and molt tenderly embraclct 
other. Befides this, I have heard two conjugial partners, who 
inftant entertained an idea of what is eternal refpeding their m< 
and the next inftant the idea of what is temporal ; the reafon w 
caufe there was in them internal diflimilitude ; when they were fiHhe 
idea of w-hat is eternal, they had mutual gladnefs, but when in the idea 
of w hat is temporal, they faid, there is no longer marriage ; and the 
wife, I am no longer a wife, but a concubine, and the hufband, I am 
no longer a hufband, but a whoremonger; wherefore whilft their internal 
diflimilitude was open to them, the man departed from the woman, an 
the woman from the man; but afterwards, inafmuch as each had an idea 
of what is eternal refpeding marriage, they were confociated with c 
pairs of fimilitude. From thefe inftances it may be clearly fcejQL^frL 
they who are principled in love truly conjugial, have refped to 
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eternal, and that if this idea flips down from inmoft principles out of 
the thought, they are disunited as to conjugial love, though not at the 
fame time as to friendfliip, for friendlhip dwells in external principles, 
but conjugial love in internal. The cafe is fimilar with marriages on the 
earths, where conjugial partners, whilft they tenderly love each other, 
think of what is eternal reflecting the marriage-covenant, and not at all 
concerning it’s end by death ; and in cafe this latter enters their 
thoughts, they are grieved ; neverthelefs they are cherilhed again by hope 
grounded in the thought of it’s continuation after their deceafc. 

216. * VII. That conjugial love resides with chaste wives, 

BUT THAT STILL THEIR LOVE DEPENDS ON THE HUSBANDS. The reafon 

is, becaufe wives are born loves, and hence it is innate to them to will to 
be one with th$ir hulbands, and from this thought of their will they 
contijflpdTy flJfckte (%>) their love ; wherefore to recede from the conatus 
of uniting themfelves to their hulbands, would be to recede from them* 
felves: it is other wife with the hulbands, who are not born loves, but 
recipient of that love from their wives, and on this account, fo far as 
they receive it, fo far the wives enter with their love ; but fo far as they 
do not receive it, fo far the wives Hand abroad with their love, and are 
in expe&ation : this is the cafe with chafte wives, but it is otherwife 
with the unchafte. From thefe confiderations it is evident, that con- 
jugial love refides with the wives, but that their love depends on the 
hulbands. 

217. VIII. That the intelligence of women is in itself modest, 

ELEGANT, PACIFIC, YIELDING, SOFT, TENDER; AND THAT THE INTELLI- 





GENCE OF MEN IN ITSELF IS GRAVE, HARSH, HARD, DARING, FOND OF 

licentiousness. That fuch is the charaderiftic diftin&ion of the wo- 
man and the man, is very manifeft from the body, the face, the tone of 
voice, the difeourfe, the gefture, and the manners of each ; from the 
body, in that there is more of hardnefs in the Ikin and fielh of men, 
and more of foftnefs in that of women ; from the face, in that it is 
«JSardcr, more fixed, harlher, of darker complexion, alfo bearded, .thus 
lefs beautiful in men, whereas in women it is fofter, more yielding, 
m^re tender, of fairer complexion, and thence more beautiful; from 
^the,T«fTE of voice, in that it is deeper with men, and fofter with wo- 
men ; from the discourse, in that with men it is given to licentiouf- 
nefs and daring, but with women it is model! and pacific ; from the 
gesture, in that with men it is ftronger and firmer, whereas with wo- 
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men it is more weak and feeble; from the manners, in that with men 
they are more unreftrained, but with women more elegant. How far 
from the very cradle the genius of men differs from the genius of wo- 
men, was difeovered to me clearly from feeing a number of boys 
and girls met together ; I faw them at times through a window in a 
great city in the ftreet, where more than twenty affembled every day ; 
the boys, agreeable to the difpofition born with them, in their paftimes 
were tumultuous, vociferous, apt to fight, to ftrike, and to caft (tones at 
each other ; whereas the girls fat peaceably at the doors of the houfes^ 
fome playing with little children, fome drefling dolls, fome at work on 
bits of linen, fome killing each other, and what furprized me, they (till 
looked with fatisfadlion at the boys whofe paftimes were fo different 
from their own. Hence I could fee plainly, that man is by birth uq- 
derftanding, and the woman love ; and what the quality of underftanding 
is, and what the quality of love in their principles ; and thereby what 
the quality of the underftanding of the man would be without conjunc- 
tion with female love, and afterwards with conjugial love. 

218. IX. That wives love the bonds of marriage, if so be the 
men love them. This follows from what was faid in the foregoing 
article : add to this, that wives from an inherent principle are willing 
to be wives, and to be called wives, this being to them a name of refpecl 
and honour, wherefore they love the bonds of marriage. And whereas 
chafte wives, not in name only, but in reality, are willing to be wives, 
and this is effected by a clofer and clofer binding with their hufbands, 
therefore they love the bonds of marriage from a principle of eftablifti- 
ing the marriage-covenant, and this fo much the more as they are loved 
again by their hufbands, or what is limilar thereto, as the men love 
thofe bonds. 

219. X. That wives are in no excitation like men; but that 
they have a state of preparation for reception. That feminatioa 
and confequent excitation appertains to the men, and that women have 
not the latter becaufe they have not the former, is evident ; but that 
women have a ftate of preparation for reception, and thus for concep- 
tion, I relate from what has been told me ; but what the nature and 
quality of this ftate with the women is, it is not allowed to deferibe, 
and alfo it is known to them alone ; but whether their love, whilft they 
are in that ftate, is in the enjoyment of it’s delight, or in what is unde- 
lightful, hath not been publifhed by them; this only is generally 
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known, that it is not allowed the hufband to fay to the wife, that he 
is able and not willing, for thereby the ftate of reception is remark- 
ably hurt, which is prepared according to the ftate of the hulband’s 
ability. 

220. XI. That men have abundant store according to the 

LOVE OF PROPAGATING THE TRUTHS OF WISDOM, AND ACCORDING TO 

the love of doing uses. This pofition is one amongfl the arcana 
which were known to the ancients, and at this day are loft ; the ancients 
knew that all and Angular the things which are done in the body are 
from a fpiritual origin, as that from the will, which in itfelf is fpiritual, 
actions flow; that from the thought, which alfo is fpiritual, fpeech 
flows ; alfo that natural fight is grounded in fpiritual fight, which is that 
of the underftanding ; natural hearing in fpiritual hearing, which is at- 
tention of the underftanding and at the fame time accommodation of the 
will ; and natural fmelling in fpiritual fmelling, which is perception, 
and fo forth ; th^t in like manner femination with man is from a fpiri- 
tual origin, the ancients faw j that it is from the truths of which the 
underftanding confifts, they concluded from feveral documents both of 
reafon and of experience ; and they aflerted, that nothing elfe is received 
by males, from the fpiritual marriage which is that of good and truth, 
and which flows into all and Angular things of the univerfe, but truth, 
and what hath relation to truth ; and that this in it’s progrefs into the 
body is formed into feed ; and that from this ground it is, that feeds 
fpiritually underftood are truths. As to formation, they afferted, that 
the mafculine foul, as being intellectual, is thus truth, for the intellec- 
tual principle is nothing elfe, wherefore whilft the foul defcends, truth 
alfo defcends ; that this is effected by this circumftance, that the foul, 
which is the inmoft principle of man (homo) and of every animal, and 
which in it’s effence is fpiritual, by virtue of an implanted tendency to 
felf-propagation, follows in the defcent, and is willing to procreate 
itfelf, and that when this is the cafe, the entire foul forms itfelf, and 
cloathes itfelf, and becomes feed ; and that this may be done a thoufand 
and a thoufand times, becaufe the foul is a fpiritual fubftance, which is 
not a fubjecft of extenfion but of impletion, (qq) and from which no part 
can be taken away, but the whole may be produced, without any lofs 
thereof ; hence it is, that it is fully in the fmalleft receptacles, which 
are feeds, as it is in it's greateft receptacle, which is the body. Since 
therefore the principle of truth in the foul is the origin of feed, it fol- 
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lows, that men have abundant (lore according to the love of propagating 
the truths of their wifdom. The rcafon why it is alfo according to the 
love of doing ufes, is, bccaufe ufes are the goods which truths produce. 
In the world alfo it is known to fome, that the indtiftrious have abun- 
dant ftore, and not the idle. I afked. How is a feminine principle 
produced from a male foul ? and received for anfwer, that it was from 
intellectual good, becaufe this in it’s eflence is truth ; for the intellect 
can think that this is good, thus that it is true that it is good ; it is 
otherwife with the will, this doth not think what is good and true, but 
loveth and doeth what is good and true. That therefore by foos in the 
Word are fignified truths, and by daughters goods, may be feen above, 
n. 120; and that by feed in the Word is fignified truth, may be feen in 
the Apocalypse Revealed, n. 565. 

221. XII. That determination at all times rs in the good 
pleasure of the husband.' The reafon is, becaufe with men is the 
abundant ftore above mentioned, and this varies with them both according 
to ftates of the mind, and according to ftates of their bodies ; for the 
underftanding is not fo conftant in it’s thoughts, as the will is in it’s 
affections; inafmuch at it is fometimes carried upwards, fometimes 
downwards, fometimes it is in a ferene and clear ftate, at other times in 
a turbulent and obfeure one, fometimes employed in agreeable objects* 
fometimes in difagrecable ; and whereas the mind, whilft it aCts, is alfo 

✓in the body, it follows, that the body hath fimilar ftates : henee it is, 
that the hufband at times recedes from conjugial love, and at times 
accedes to it, and that abundant ftore is removed in one ftate, and is 
reftored in the other. Thefe are the reafons why determination at all 
times is to be left to the good pleafure of the hulband ; hence it is that 
wives, from a wifdom implanted in them, in no cafe fuggeft any admo- 
nition on fuch fubjeCts. 

222. XIII. That the conjugial sphere is what flows from the 
Lord through heaven into all and singular the things of the 
universe, even to it’s ultimates. That love and wifdom proceed 
from the Lord, or what is the fame thing, good and truth, was {hewn 
above in a chapter on the fubjeCt; thofe two principles in marriage 
proceed continually from the Lord, becaufe they are himfelf, and from 
him are all things ; and the things which proceed from him fill the 
univerfe ; for unlcfs this was the cafe, nothing would fubfift which exiffs. 
There are fevcral fpheres which proceed from him, as the {phere of 
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confervation of the created univerfe, the fphere of defence of good and 
truth againft what is evil and falfe, the fphere of reformation and rege- 
neration, the fphere of innocence and peace, the fphere of mercy and 
grace, with fevcral others ; but the univerfal of all is the conjugial 
fphere, becaufe this alfo is the fphere of propagation, and thus the fuper- 
eminent fphere of confervation of the created univerfe by fucceflive 
generations. That this conjugial fphere fills the univerfe, and pervades 
all things from firft to laft, is evident from what hath been (hewn above, 
that there are marriages in the heavens, and the moil perfed in the 
third or fupreme heaven ; and that befides having place with men {ho- 
mines) it hath place alfo with all fubjeds of the animal kingdom in the 
earths, even to worms ; and moreover with all fubjeds of the vegetable 
kingdom, from olives and palm-trees even down to the fmalleft grafTes. 
That this fphere is more univerfal than the fphere of heat and light, 
which proceeds from the fun of our worl^ may be evidenced to reafon 
from this confideration, that it operates alfo in the abfence of the fun’s 
heat, as in winter, and in the abfence of it’s light, as in the night, efpe- 
cially with men ( homines ) : the reafon why it fo operates is, becaufe it 
is from the fun of the angelic heaven, and thence is a conftant equation 
of heat and light, that is, conjundion of good and truth, for it is in a 
continual fpring; the changes of good and truth, or of the heat and 
light thereof, are not variations thereof, as are the variations in the 
earths arifing from changes of the heat and light proceeding from the 
natural fun, but they arife from the recipient fubjeds. 

223. XIV. That this sphere is received by the fema-le sex, and 

THROUGH THAT SEX IS TRANSFERRED INTO THE MALE SEX. That there 

is not any conjugial love appertaining to the male fex, but that it ap- 
pertains folely to the female fex, and from this fex is transferred into 
the male, I have feen evidenced by experience, concerning which fee 
above, n. 161 ; a further proof of this is fupplied from this confidera- 
tion, that the male form is the intelledual form, and the female is the 
voluntary (or will) form ; and the intelledual form cannot grow warm 
with conjugial heat from itfelf, but from the conjundive heat of fome 
one, into whom it was implanted from creation ; confequently it cannot 
receive that love except by the voluntary (or will) form of the woman 
adjoined to itfelf, becaufe this alfo is a form of love. This fame pofi- 
tion might be further confirmed by the marriage of good and truth j 

and to the natural man by the marriage of the heart and lungs, inaf- 
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much as the heart correfponds to love, and the lungs to underftanding ; 
but whereas the generality of mankind are wanting in the fcience of 
thefe fubjedls, confirmation thereby would tend rather to overfhadow 
than to illudrate. It is in confequence of the tranflation of this fphere 
from the female fex to the male, that the mind is alfo inflamed folely 
from thinking about the fex ; that hence alfo comes propagative forma- 
tion and thereby excitation, follows of courfe, for unlefs heat accedes 
to light on earth, nothing flourifhes and is excited to caufe any fructifi- 
cation therein. 

224. XV. That where love truly conjugial is, this sphere is 

RECEIVED BY THE WIFE, AND ONLY THROUGH THE WIFE BY THE HUS- 
BAND. That this fphere, with thofe who are principled in love truly 
conjugial, is received by the hulband only through the wife, is an arca- 
num at this day, and yet in itfelf it is not an arcanum, becaufe the 
bridegroom and new-marric'd hulband may know this ; is he not affedted 
conjugially by whatever proceeds from the bride and new-married wife, 
but not at that time by what proceeds from others of the fex? The cafe 
is the fame with thofe who live together in love truly conjugial. And 
whereas every one, both man and woman, is encompafled by his own 
fphere of life, denfely on the bread, and lefs denfely on the back, it is 
manifed whence it is that hulbands, who are very fond of their wives, 
turn themfelves to them, and in the day-time look at them with a look 
of complacency ; and on the other hand, they who do not love their 
wives turn themfelves away from them, and in the day-time look at 
them with a look of reludtance (acie retratta). By the reception of the 
conjugial fphere by the hulband only through the wife, love truly con- 
jugial is known and diftinguilhed from fpurious, falfe, and cold conju- 
gial love. 

225. XVI. That where love not conjugial is, that sphere is 

RECEIVED INDEED BY THE WIFE, BUT NOT BY THE HUSBAND THROUGH 

her. This conjugial fphere flowing into the univerfe is in it’s origin 
divine, in it’s progrefs in heaven with the angels it is celedial and fpi- 
ritual, with men natural, with beads and birds animal, with worms 
merely €orporeal, with vegetables it is void of life ; and moreover in 
lingular it’s fubjeCls it is varied according to their forms. Now whereas 
this fphere is received immediately by the female fex, and mediately 
by the male, and whereas it is received according to forms, it follows, 
that this fphere, which is holy in it’s origin, may be turned into what is. 
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not holy in the fubje&s, yea may be even inserted into what is oppofite 5 
the.fphere oppofite to it is called meretricious with fuch women, and 
fcortatory with fuch men ; and whereas fuch men and women are in 
hell, this fphere is from thence ; but this fphere is alfo of much variety, 
and hence there are feveral fpecies of it, but fuch a fpecies is attracted 
and fubtraded by man as is agreeable to him, and is conformable to 
and correfponds with his peculiar temper and difpofition. From thefe 
confiderations it may appear, that the man, who doth not love his wife, 
receives that fphere from another fource than from his wife : neverthe- 
lefs it is a fad, that it is alfo infpired by the wife, but without the 
hulband knowing it, and whilft he grows warm. 

226. XVII. That love trulyconjugial may have place with one 

OF THE CONJUGIAL PARTNERS, AND NOT AT THE SAME TIME WITH THE 

other. For one may from the heart devote himfelf to chafte marriage, 
but the other knows not what marriage is ; one may love the things 
which are of the church, but the other the things which are of the 
world alone ; one may as to mind be in heaven, the other as to his mind 
be in hell ; hence with one there may be conjugial fove, and not with 
the other : the minds of fuch, inafmuch as they are turned in a contrary 
diredion, are inwardly in collifion with each other; and if not out- 
wardly, ftill he, who is not principled in conjugial love, regards his 
covenanted confort as a tirefome old woman ; and fo in other cafes. 

227. XVIII. That there are various similitudes, and various 

DISSIMILITUDES, AS WELL INTERNAL AS EXTERNAL, WITH CONJUGIAL 

partners. It is a known thing, that between conjugial partners there 
are fimilitudes, and that there are diflimilitudes, and that the external 
appear, but not the internal, except after fome time of cohabitation, to 
the conjugial partners themfelves, and by indexes to others : but to enu- 
merate each fo that they might be known, is a vain thing, fince feveral 
pages might be filled with an account and defcription of their varieties. 
Similitudes may in part be deduced and concluded from the diflimili- 
tudes, by reafon of which conjugial love is changed into cold, whereof 
we (hall fpeak in the fubfequent chapter. Similitudes and diflimilitudes 
in general derive their birth from connate inclinations, varied by edu- 
cation, connections, and imbibed perfuafions. 

228. XIX. That various similitudes may be conjoined, but not 
with dissimilitudes. The varieties of fimilitudes are very numerous, 
and are more or lefs diftant from each other ; but ftill thofe which are 
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diftant may in time be conjoined by various things, efpecially by accom- 
modations to defires, by mutual offices, by civilities, by abftaining from 
what is unchafte, by the common love of infants, and the care of chil- 
dren ; but particularly by conformity in things appertaining to the 
church ; for by things appertaining to the church is effeded a conjunc- 
tion of fimilitudes diftant interiorly, by other things only exteriorly. 
But with diffimilitudes no conjundion can be effected, becaufe they are 
antipathic. 

229. XX. That the Lord provides similitudes for those, who 

DESIRE LOVE TRULY CONJUGIAL, AND THAT IF THEY ARE NOT CIVEN IN 
THE EARTHS, HE PROVIDES THEM IN THE HEAVENS. The reafon is, be- 

caufe all marriages of love truly conjugial are provided by the Lord ; 
that they are from him, may be feen .above, n. 130, 13 1 ; but how they 
are provided, in the heavens, I have heard defcribed by the angels thus : 
That the divine providence of the Lord is moft Angular and moft uni- 
vcrfal concerning marriages and in marriages, inafmuch as all the de- 
lights of heaven fpring from the delights of conjugial love, as fweet 
waters from the fountain head ; and that on this account it is provided 
that conjugial pairs be born ; and that thefe pairs are continually edu- 
cated to their feveral marriages under the Lord’s aufpices, neither the 
boy nor the girl knowing any thing of the matter ; and after a ftated 
time, when both of them become marriageable, they meet in fome place 
or other as by chance, and fee each other, and that in this cafe they in- 
ftantly know, as by a kind of inftind, that they are pairs, and by a kind 
of inward didate think within themfclves, the youth, that (he is mine, 
and the virgin, that he is mine ; and when this thought h&th had place 
fome time in the minds of each, they accoft each other from a deli- 
berate purpofe, and betroth themfelves. It is faid, as by chance, inftind, 
and didate, and the meaning is by divine providence, inafmuch as whilft 
the divine providence is unknown, it hath fuch an appearance; for the 
Lord opens internal fimilitudes, that they may fee themCelves. 

230. XXI. That man ( homo ), according to the defect and loss 

9F CONJUGIAL LOVE, ACCEDES TO THE NATURE OF A BEAST. The reafon 

Is, becaufe man {homo), fo far as he is principled in conjugial love, fo 
far is fpiritual, and fo far as he is fpiritual, fo far he is man ( homo ) ; for 
man is born to a life after death, and attains the pofleflion thereof in 
confequenc’e'’ of having in him a fpiritual foul, and is capable of being 
elevated thereto by the faculty of his underftanding ; if in this cafe 
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his w ill, by virtue of the faculty granted alfo to it. Is elevated at the 
fame time, he lives after death the life of heaven. The contrary comer 
to pafs, if he is principled in a love contrary to conjugial love j for fo 
far as he is in this contrary love, fo far he is natural, and man merely 
natural is like unto a bead as to lufts, appetites, and the delights thereof, 
with this difference only, that he hath the faculty of elevating his un- 
derftanding into the light of wifdom, and alfo the faculty of elevating 
his will into the heat of celeftial love ; thefe faculties are never taken 
away from any man (homo); wherefore the mere natural man, although 
as to concupifcences, appetites, and their delights, he is like unto a 
bead, dill lives after death, but in a date correfponding to his pad life. 
From thefe conliderations it may appear, that man, according to the ' 
defe<d of conjugial love, accedes to the nature of a bead. Thispofition 
may feem to be contradi<ded by the confident! ion, that the defetd and 
lofs of conjugial love have place with thofe, who yet are men ( homines ) ; 
but the pofition is meant to be confined to thofe, who make light of 
conjugial love from a principle of fcortatory love, and who thereby are 
in the defetft and lofs thereof. 

* * * * * * * 

231. To the above I (hall add three memorable relations. First. 

I once heard loud exclamations, which iffoed forth out of the hells, with 
a noife as if they bubbled up through waters ; one to the left hand, 
in thefe words, O how just! another to the right, in thefe words, O 
now learned 1 and a third from behind, in thefe words, O how wise! 
and whereas a furmife occurred, whether there are alfo in hell per- 
, fons of judice, of learning, and of wifdom, I was ftrongly imprefled 
with a defire of feeing what was the real cafe ; and a voice from heaven 
faid to me. Thou (halt fee and hear; and I went out from the houfe in 
fpirit, and faw before me an aperture, to which I approached, and looked 
down ; and lo ! there was a ladder, whereby I defeended : and when I 
was got down, I obferved a champian country fet thick with Ihrubs, 
intermixed with thorns and nettles; and I alked, whether this was hell, 
and was told it was the lower earth next above hell. 1 then continued 
my courfe in a direction according to the exclamations in order ; to the 
firft, O how just! and I law a company confifting of fuch as in the 
world had been judges influenced by friendfhip and gifts ^. then to the 
fecond exclamation, O how learned 1 and I faw a company confifting 
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of fueh as in the world had been reafoners ; and laftty to the third ex- 
clamation, O how wise ! v and I faw a company confining of fuch as in 
fhe world had been confirmators. But from thefe I turned back again 
to the firft exclamation, where were judges influcncecj-by friendlhip and - 
gifts, and who were proclaimed juft ; and I faw on one fide as it' were 
an amphitheatre built of brick,, and covered with black dates j ; and I • 
was told that they called it a tribunal ; there were three ways of en- 
trance into it on the north fide, and three on the weft fide, but none on 
the fouth and eaft fide ; a proof, that their decifions were not deciflons, 
of juftice, but arbitrary determinations. In the midft of the amphi-. 
theatre was feen a lighted fire, into which the feryants who attended call 
torches of fulphur and pitch, the light whereof, by it’s vibrations on the 
plaiftered walls, prefented pictured images of birds of the eyening and, 
Of the night; but both the fire, and the vibrations of light thencejflu- . 
irtg, together with the forms of images thereby produced, were repre- 
sentations of their decifions, in that they could, illuminate the matter of, 
•any debate with coloured dyes, and give it a form according to their - 
own intereft. In. about half an hour I faw old men and youths. in robes 
and cloaks, entering the amphitheatre, who laying afide their caps took, 
their feats at the tables, about to fit in judgment; and I heard and per-, 
ceived with what cunning and ingenuity, under thermpulfe of prejudice 
in favour of their friends, they warped and inverted judgment fo as to . 
give it an appearance of juftice, and this to fuch a. degree, that they 
themfelves faw what was unjuft as juft, and on the other hand what was . 
juft as unjuft; fuch perfuafions refpeding the points to be decided upon, 
appeared from their countenances, and were heard from thei$ dif- 
courfes. On this occafion there was given me illuftration from heaven, t 
whereby I perceived how far each point was grounded in right or not ; 
and I faw how induftriou fly they covered over what was unjuft, and; 
gave it the femblance of what was juft ; and how they felected fome 
particular ftatute which favoured their own fide of the queftion, and- 
w arped- the reft to the fame fide by cunning reafonings. After judg- 
ment given, the decrees were conveyed to their Clients, their friends and 
favourers, who, to recompenfe them for their fervices, Ihouted along 
the way, O how just, O how just ! After this I difeourfed concern- 
ing them with the angels of heaven, and related to them lbme of the 
, th ings which I had feen and heard ; and the angels told me, that fuch 
judges appear to others to be endowed with a moft extraordinary acute- • 

nefs. 




Digitized by t^ooQle 



Concerning Conjugial Love. -227 

nefs of intellect, when yet they do not fee the lead of what is juft: anc} 
equitable ; if you remove the prejudices of friendship in favour of pat*, 
ticular perfons, they fit mute in judgment like fo many ftatues, and only 
fay, “ I acquiefce, and am entirely of your opinion in this point the 
reafon is, becaufe all 'their judgments are prejudices, and prejudice with 
partiality influences the cafe in queflion from beginning to end ; hence 
they fee nothing elfe but what is connected with their friend’s intereft, 
and whatever is contrary thereto, they fet afide, or if they pay any at- 
tention to it, they involve it in intricate reafonings, as a fpider wrappeth 
up it’s prey in a Web, and make an end of it ; hence it is, that unlefs 
they follow the web of their prejudice, they fee nothing of right : they 
were examined whether they were able to fee, and it was difcovered 
that they were not able. That this is the cafe, will feem wonderful to 
the inhabitants of thy world ; but tell them, that it is a truth explored 
by the angels of heaven. Inafmudi as they fee nothing of what is juft, 
they are viewed by us in heaven not as men, but as monfters, whofe 
heads are conftituted of thofe things which appertain to friendfhip, their 
breads of thofe things which appertain to injudice, their feet of thofe 
things which appertain to confirmation, and the foies of the feet of 
thofe things which appertain to judice, which they fupplant and 
trample under foot, in cafe they are unfavourable to the intered of their 
friend. But in what quality they appear to us from heaven, thou wilt 
foon fee, for their end is at hand; and lo! at that indant the ground 
was cleft afunder, and the tables fell one upon another, and they were 
fwallowed up together with the whole amphitheatre, and were cad into 
caverns, and imprifoned ; and it was then faid to me. Art thou willing 
to fee thejn where they now are ? And lo ! they appeared, as to the face, 
as of polifhed deel, as to the body from the neck to the loins as graven 
images of done cloathed with leopards fkins, and as to the feet like 
fnakes : and I faw the law books, which they had arranged in order on 
the tables, changed into packs of cards; and now, indead of fitting in 
judgment, the office appointed them was to prepare vermilion, and 
mix it up into a paint,, to bedaub the faces of harlots, and thereby turn 
them into beauties. 

After feeing thefe things, I was defirous to vifit the two other aflem- 
blies, one of which confided of mere reafbners, and the other of mere 
confirmators ; and indantly it was faid to me. Stop awhile, and there 
ihall be given thee attendant angels from the focicty next above them j 
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by thelc Kght will be communicated to. thee from the Lord, and thou, 
wile fee what will furprize- thee. 

232. The second memorable relation. After- Come time I. heard: 
again from the lower. earth voices as before; Ohow learned! O how 
wise! and I looked round- to fee- what- angels weie prefent, andlo'.they- 
were from the. heaven, immediately above thofe who- cried out, O how. 
learned 1 and I difeourfed with them concerning the cry, and they 
faid, that thofe learned ones were fuch as only reafon- whether a thing 
be Jo, or be not Jo, and feldom think that - it is Jr; wherefore they are as 
winds which blow and pafs away, and as barks about trees -which- arc : 
without fap, or as fhelb about almonds without kernel, or like the out- 
ward rind about fruit withoutpulp ; for their- minds are void of interior - 
judgment, and are only united with the bodily fenfes ; wherefore unlefs 
the- fenfes themfelves decide, they can conclude nothing ; in- a wordy s 
they are merely fenfual, and by us are called reason ers ; we give them, 
this name, becaufe they never conclude any thing, and make whatever 1 
they hear a matter of argument, and ‘difpute whether it be fo, with per- 
petual contradidion-; they love nothing more than to attaek eflential-, 
truths, and -thereby to pull them in pieces by making them a fubjedt of 
difpute; thefe are they who believe themfelves learned above the reft 
of the world. On hearing this account, 1 intreated the angels to con- 
dud me t© them-; and they led me to. a cave, from which there was a 
flight of fteps leading to- the earth below ; we defeended, and followed 
the fhout-, O how learned 1 and le! there were fome hundreds fland-r 
fng in one place, beating the ground with their feet ; being at firft fur-, 
prized’ at this fight, I J inquired- the reafon of- their {landing -in thafr- 
manner, and beating the ground with the foies of their feet, and faidy 
They may thus by their feet make holes in the floor ; at this the angel© . 
fmiled, and . faid. They appear to (land in this manner, becaufe they 
never think on any matter, that it is fo, but only whether it is fo, and> 
difpute about it j and when the thinking principle proceeds no further 
than this, they appear only to tread' and trample on a fingle-clod, and. 
not to advance. Upon this 1' approached the congregation,, and lof 
they appeared to me like men not unhandfome, and well drefled ; but 
the angels faid. This is their appearance when viewed, in their own pro- 
per light, but if light from heaven flows in, their faces are changed, and 
their cloaths alfo; anu fo it came to pafs, and then they appeared with 
faces of a dark hue, and clad fo blaqk faqkcloth; but when this light 
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was withdrawn, they were feen as before. I prefently entered into dif- 
courfe with fome of them, and faid, I heard the fhout of a croud about 
you, O bow learned f wherefore may I be allowed to have a little con- 
verfation with you on fubjeds of the higheft learning ; and they re- 
plied; Mention any fubjed, and we will give thee fatisfadion ; and I- 
afked, What mull be the nature of that religion by which man is faved ? 
And. they faid. We will divide this fubjed into feveral others, and we 
cannot anfwer it until we have concluded on it’s fubdivifions ; and the; 
firft inquiry fhall be,. Whether religion be any thing? the fecond, Whe- 
ther there is fuch a thing as falvation or not ? the third. Whether one 
religionbe more efficacious than another ? the fourth. Whether there be 
a heaven and a hell ? the fifth. Whether there be eternal life after death ? 
and many more inquiries befides. Then I defired to know their opi- 
nion concerning the firft article of inquiry. Whether religion be any 
thing? and they began to difeufs the fubjed with abundance of argu- 
ments, whether there be any fuch thing as religion, and whether what 
is called.religion.be any tiling? AndT requefted them to refer it to the' 
congregation, and they did fo j and the general anfwer was, that the pro- 
pofition required fo much inveftigation, that it could not be finifhed' 
within the evening ; I afked, Can it be finifhed by you within the year ?* 
and one of them faid, Not . within a hundred years r and I obferved. In 
the mean while ye are without religion j and he relied. Shall it not be 
firft demonftrated whether there be fech a thing as religion, and w’hether 
what is called religion be any thing? if there be fuc'h a thing, it muft 
be alfo for the wife ; if there be no fuch thing, it muft be only for the 
vulgar; it is a known thing that religion is called a bond, but it is 
afked, for whom? if it be only for the vulgar, it is not any thing in 
itfelf ; if it be likewile for the wife, it is fomething. On hearing 
thefe arguments, I faid to them. There is no character ye deferve lefs 
than that'of being learned,.becaufc all your thoughts are confined to the 
fingle inquiry, whether a thing be, and to canvafs each fide of the quef- 
tion; and" who can become learned, unlefs he knows fomething for 
certain, and progreflively advanceth into it, as a man in walking pro-, 
greffively advanceth from ftep to ftep, and thereby fucceflively arrives 
at wifdom? if ye follow any other rule, ye do not even touch truths 
with 1 the nail, but remove them more and- more out of fight ; to reafon. 
only whether a thing be, is it not like reafoning about a cap or a fhoe,- 
whether they fit or not, before they are put- on? and what muft be the- 
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confequence of fuch reafoning, but that ye will not know whether any 
thing exifts, yea, whether there be any fuch thing as falvation, or any 
fuch thing as eternal life after death, whether one religion be more effi- 
cacious than another, and whether there be a heaven and a hell? On 
thefe fubjeds ye cannot poffibly think at all, fo long as ye halt at the 
firft Hep, and beat the fand at fetting out, inftead of fettingone foot 
before another, and advancing forward ; take heed to yourlelves, left 
your minds. Handing thus without in a ftate of indetermination, ihould 
inwardly harden, and become ftatues of fait, and yourfelves friends of 
Lot’s wife- With thefe words I took my leave, and they in indigna- 
nation caft Hones after me ; and inftantly they appeared to me as graven 
images of Hone, without any thing of human reafon in them. And I 
afked the angels concerning their lot, and they faid, Their lot is, that 
they are caft down into the deep, and there into a wildernels, and are 
forced to carry burdens ; and in this cafe, becaufe they are no longer 
capable of rational difeourfe, they give themfelves up to idle prattle and 
talk, and appear at a diftance like aftes heavy laden. 

2 JJ . The third memorable relation. After this one of the angels 
faid. Follow me to the place where they exclaim, O how wise ! and he 
added. Thou (halt fee prodigies of men ; thou (halt fee faces and bodies, 
which are the faces and bodies of a man, and yet they arc not men ; and 
I faid. Are they then beafts ? he replied, They are not beafts, but beads- 
men ; for they are fuch as cannot at all fee whether truth be truth, or 
not, and yet they can make whatfoever they will to be truth ; fuch per- 
fons with us are called confirmators. And we followed the voci- 
feration, and came to the place ; and lo 1 there was a company of men, 
and around the company a crowd, and in the crowd fome of noble blood, 
who, on hearing that they confirmed whatfoever they faid, and favoured 
themfelves with fo manifeft confent, turned themfelves, and faid, O how 
wise 1 But the angel faid to me. Let us not go to them, but let us call 
one out of the company ; and we called him, and went afide with him, 
and difeourfed on various fubjeds ; and he confirmed every one of them, 
fo that they appeared altogether as true ; and we alked him, whether he 
could alfo confirm the contrary ? he faid. As well as the former ; then 
he fpake openly, and from the heart, and laid. What is truth ? is there 
any thing elfe true in the nature of things, but what a man makes true ? 
advance any propofition you pleafe, and I will make it to be true j and 
I laid. Make this true, that faith is the all of the church ; and he did it 
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ft> dexteroufly and cunningly, that the learned who Hood by admired and 
applauded him. I afterwards requefted him to make it true, that cha- 
rity. is the all of the church, and he did foj and afterwards that charity 
is the nothing of the church ; and he drafted up each fide of the ques- 
tion, and adorned it fo with appearances, that the by-ftanders looked at 
each other, and faid. Is not this a wife man ? But I faid. Do not you 
'know that to live well is charity, and that to believe well is faith ? doth 
not he who liveth well, alfo believe well ? and consequently, is not faith 
of charity, and charity of faith ? do not you fee that this is true? He 
replied, I will make it true, and will fee; and he did fo, and faid. Now 
I; fee ; but prefently he made the contrary to be true, and then faid, I 
fee alfo that this is true. At this we fmiled, and faid. Are not they 
contraries ? how can two contraries be feen as true ? To this he replied 
with indignation. Ye are miftaken, each is true, inafmuch as truth is 
nothing elfe but what man maketh true. There was a certain perfon 
Handing near, who in the world had been a legate of the firft rank; he 
was Surprized at this affertion, and laid, I acknowledge that in the 
world fomewhat like this method of reafomng. prevails, but ftill you 
are out of your ferifes ; try if you can make it to be true, that light is 
darknefs, and darknefs light ; and he replied, I will eafily do this ; what 
is light and. darknefs but a ftate of the eye ? Is not light changed to 
ftiade when the eye comes out of fun-fhine, and alfo when it is kept in- 
tenfely fixed on the fun ? Who doth not know, that the ftate of the eye in 
fiich cafe is changed, and that in confequence thereof light appears as 
ihade, and on the other hand, when the ftate of the eye is reftored, that 
ftiade appears as light ? Doth not an owl fee the darknefs of night as 
the light of day, and the light of day as the darknefs of night, and alfo- 
the fun itfelf as an opake and dulky globe? If any man had eyes as an 
. owl, what would he call light, and what darknefs ? What then is light 
but a ftate of the eye ? and if it be a ftate of the eye, is not light dark- 
nefs, and darknels light? wherefore, both the one and the.other propo- 
fition is true. Afterwards the legate alked him to make this true, that, 
a raven is white and not black ; and he replied, I will do this alfo with 
eafe ; and he faid. Take a needle or razor, and lay open the feathers or. 
quills of a raven, .are not they white within? Alfo remove the feathers 
and quills, and look at the fkinof the raven, and is it not white ? What 
is the blacknefs theq which envelopes it,. but a fhade, which ought not to 
'determine the colour of the crow? That blacknefs is merely a ftiade, I 
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appeal to the (kilful in the fcience of optics> who will tell you, that if 
you pound a black ftone or glafs into fine powder, you will fee that the 
powder is white. But the legate replied. Doth not the raven appear 
black to the fight ? The confirmator anfwcred. Will you, who are a man, 
think in any cafe from appearance? you may indeed fpeak from ap- 
pearance, that a crow is black, but you cannot think fo ; as for example, 
you may fpeak from appearance, and fay that the fun rifes, advances to 
it’s meridian altitude, and fets, but, inafmuch as you are a man, you 
cannot think fo, becaufe the fun ftands unmoved, and the earth only 
changes it’s pofition ; the cafe is the fame with the raven ; appearance 
is appearance, and fay what you will, a raven is altogether and entirely 
white ; it grows white alfo as it grows old, and this I have feen. We 
next requefted him to tell us from his heart, whether he was in joke, or 
w'hether he really belidwed that nothing is true but what a man makes 
true ? and he replied, I fwear that I believe it. Afterwards the legate 
afked him, whether he could make it true that he was out of his fenfesj 
and he faid, 1 can, but I do not choofe it ; who is not out of his fenfes ? 
When the difeourfe was thus ended, this univerfal confirmator was fent 
to the angels, to be examined as to his true quality ; and the report 
they made after examination was, that he did not poflefs even a grain 
of underftanding, becaufe all that which is above the rational principle 
was clofed in him, and that alone was open, which is below the rational 
principle ; above the rational principle is heavenly light, and below the 
rational principle is natural light, and this latter light is fuch, that it 
can confirm whatfoever it pleafes ; but if heavenly light d&th not flow 
into natural light, man doth not fee whether any thing true be true, and 
confequently neither doth he fee that any thing falfe is falfe ; to fee in 
either cafe is by virtue of heavenly light in natural light, and heavenly 
light is from the God of heaven, who is the Ix>rd ; wherefore this uni- 
verfal confirmator is not a man, nor a beaft, but is a beaft-man. I quef- 
tioned the angel concerning the lot of fuch perfons, and whether they 
can be together with thofe who are alive, inafmuch as man hath life 
from heavenly light, and from this light hath underftanding ; and he 
faid, that fuch perfons, when they are alone, can neither think nor ex- 
prefs their thoughts, but ftand mute like machines, and as in a deep deep ; 
but that they awake, as foon as any found ftrikes their ears ; and he added, 
that they become fuch, who are inmoftly wicked ; into thefe no heavenly 
1 light caa flow from above, but only fomew'hat fpiritual through the 
■ * world, 
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world, whence they derive the faculty of confirming. As he fpake thefe 
words, I heard a voice from the angels, who explored the confirmator, 
faying to me. From what thou haft now heard form an univerfal conclu- 
fion; and I formed the following, " That intelligence doth not conlift 
in being able to confirm whatfoever a man pleafes, but that intelligence 
confifts in being able to fee that what is true is true, and that what is 
falfe is falle.” After this I looked towards the company, where the 
confirmators flood, and where the crowd about them fhouted, O how 
wife ! and lo ! a dulky cloud covered them, and in the cloud were owls 
and bats on the w ing ; and it was faid to me. The owls and bats flying 
in the dufky cloud are correfpondenccs, and confequent appearances of 
their thoughts, inafmuch as confirmations of falfiti'es fo as to make them 
appear like truths, are reprefented in this world under the forms of 
birds of night, whofe eyes are inwardly illuminated by a falfe light, in 
confequence whereof they fee obje&s in the dark, as in the light ; by 
fuch a falfe fpiritual light are they influenced, who confirm falfes until 
they are feen as truths, and afterwards are faid and believed to be 
truths : all fuch are principled in pofterior vifion, and not in any prior 
vifion. 


Concerning the Causes of Coldnesses, of Separa- 
tions, and of Divorces in Marriages. 

234. T N treating here on the caufes of coldneffes in marriages, we 
X fhatl treat alfo at the fame time on the caufes of feparations, 
and likewife of divorces; the reafon is, becaufe they cohere together ; 
for feparations come from no other fource than from coldneffes, which 
are fucceflively inborn after marriage, or from caufes difeovered after 
marriage, from which- alfo coldnefs fprings ; but divorces come from 
adulteries, inafmuch as thefe are altogether oppofxte to marriages, and 
oppofites induce coldnefs, if not in both parties, at leaft in one. This 
is the reafon why the caufes of coldneffes, of feparations, and of divorces, 
are brought together into one chapter. But the coherence of the 
caufes is more clearly difeerned from viewing them in a feries : the 
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feries of them is as follows : I. That there is fpiritual beat, and that 
there is fpiritual cold ; and that fpiritual beat is love , and fpiritual cold 
the privation thereof. II. ‘That fpiritual cold in marriages is dif union of 
fouls, and disjunction of minds, whence come indifference, difeord, contempt, 
difdain, averjion, from which, in fever al cafes, at length comes feparation 
as to bed, bed-chamber, and houfe. III. That the caufes of cold in their 
fuccejfions are feveral , fome internal, fome external, and fome accidental. 
IV. ’That internal caufes of cold are from religion. V. That the firjl of 
tbefe caufes is the rejection of religion by each of the parties. VI. The 
fecond is, that one hath religion, and the other hath not. VII. The third 
is, that one hath one religion, and the other another. VIII. The fourth is, 
falftty of religion imbibed. IX. That ihefe are caufes of internal cold, but 
not at the fame time of external, in feveral cafes. X. That there are alfo 
feveral external caufes of cold ; and that the firjl of them is dffimilitude of 
minds (animorum) and of manners. XI. The fecond is, that conjugial 
love is believed to be one with fcortatory love, only with this difference , 
that the latter is dif allowed by law, but the former allowed. XII. The 
third is, emulation of pre-eminence between conjugial partners. XIII. The 
fourth is, no determination to any Jludy or bufinefs , whence comes wandering 
cupidity, XIV. The fifth is, inequality of Jlate and condition in exter- 
nals. XV. That there are alfo fome caufes of feparation. XVI. The firfl 
of them is a vitiated principle ( vitium ) of mind. XVII. The fecond is a 
vitiated principle of body. XVIII. The third is impotence before mar- 
riage. XIX. That adultery is the caufe of divorce. XX. That there 
are alfo feveral accidental caufes of cold, and that the firjl of tbefe is the 
confideration of enjoyment being common (or cheap) in confequence of being 
continually allowed. XXI. The fecond is, that cohabitation with a con- 
jugial partner, grounded in a covenant and law,feems to be forced and not 
free. XXII. The third is, affirmation on the part of the wife, and dif- 
courfe on her part concerning love. XXIII. The fourth is, the man's 
thought both by day and night concerning bis wife that fbe is willing • and 
on the other band the wife's thought concerning the man that he is not 
willing. XXIV. That as cold is in the mind, it is alfo in the body ; and 
that according to the increments of that cold, the externals alfo of the body 
are clofed. We proceed to an explication of each article. 

235. I. That there is spiritual heat, and that there is spi- 
ritual COLD; AND THAT SPIRITUAL HEAT IS LOVE, AND SPIRITUAL 

cold is the privation thereof. Spiritual heat is from no other 

fource 
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fource than from the fun of the fpiritual world ; for there is in that 
world a fun proceeding from the Lord, who is in the midft of it ; and 
inafmuch as it is from the Lord, it is in it’s elfence pure love ; this fun 
appears fiery before the angels, altogether as the fun of our world ap- 
pears before men; the r-cafon of it’s appearing fiery is, becaufe love is 
fpiritual fire. From that fun proceeds both heat and light, but whereas 
that fun is pure love, the heat thence derived in it’s eflence is love, and 
the light thence derived in it's eflence is wifdom ; hence it is manifeft 
what is the fource of fpiritual heat, and that fpiritual heat is love. But 
what is the fource of fpiritual cold, (hall alfo be briefly unfolded ; it is 
from the fun of the natural world,. and from it’s heat and light ; the 
fun of the natural world was created to the intent that it’s heat and 
light might receive in them fpiritual heat and light, and by means of 
the atmofpheres might convey fpiritual heat and light even to ultimates 
in the earth, in order to effedt effedts of ends, which are of the Lord in 
his fun, and alfo to cloathe fpiritual principles with adequate garments, 
that is, with material principles, to operate ultimate ends in nature ; 
thefe effedts are produced when fpiritual heat is injoined to natural heat: 
but the contrary comes to pafs when natural heat is feparated from fpi- 
ritual heat, as is the cafe with thofe who love natural things, and 
rejedt fpiritual ; with fuch, fpiritual heat beepmes cold ; the reafon 
why thefe two loves, which from creation are concordant, become thus 
oppofite, is, becaufe in fuch cafe the lord-heat (calor dominus) becomes 
the fervant-heat ( calor fervus), and vice verfa ; and to prevent this 
effedt, fpiritual heat recedes, which by reafon of it’s lineage is lord ; and 
in this cafe, in thofe fubjedts, fpiritual heat grows cold, becaufe it be- 
comes oppofite. From thefe confiderations it is manifeft what fpiritual 
cold is, and that it is the privation of fpiritual heat. In what is here 
faid, by heat is meant love, becaufe that heat living in fubjedts is felt as 
love. I have heard in the fpiritual world, that fpirits merely natural 
grow intenfely cold whilft they apply themfelvcs to the fide of fome 
angel who is in a ftate of love ; and that the cafe is fimilar in regard to 
the infernal fpirits, whilft heat flows into them out of heaven ; and that 
neverthelefs amongft themfelves, when the heat of heaven is fecluded from 
them* they burn with great heat. 

236. II. That spiritual cold in marriages is disunion of souls, 
and disjunction of minds, whence come indifference, discord, 
CONTEMPT, DISDAIN, AVERSION, FROM WHICH, IN SEVERAL CASES, AT 
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LENGTH COMES SEPARATION AS TO BED, BED-CHAMBER, AND HOUSE. 

That thefe effe&s have place with conjugial partners, whilft their pri- 
mitive love is on the decline, and becomes cold, is too well known to 
need any comment ; the reafon is, becaufe conjugial cold reiides above 
all other colds in human minds; for the efiential conjugial principle is 
inferibed on the foul, to the end that foul may be propagated from 
foul, and the foul of the father into the offspring ; hence it is that 
this cold takes it’s beginning there, and fucceffively goes downward 
into the principles thence derived, and infe&s them, and thus changes 
the gladnefles and delights of the primitive love into w'hat is fad and 
undelightful. 

237. III. That the causes of colds in their successions are 

SEVERAL, SOME INTERNAL, SOME EXTERNAL, AND SOME ACCIDENTAL. That 

there are feveral caufes of colds in marriages, is known in the world ; 
alfo that they arife from many external caufes ; but that the origins of 
the caufes lie concealed in the inmoft principles, and that from thefe 
they defeend into the principles thence derived, until they appear in 
externals, is not known ; in order therefore that it may be known that 
external caufes are not caufes in themfelves, but derived from caufes in 
themfelves, which, as was faid, are in inmoft principles, the caufes are 
firft generally diftributed into internal and external, and afterwards are 
particularly explored. 

238. IV. That internal causes of colds are from religion. 
That the very origin of conjugial love refides in the inmoft principles 
appertaining to man, that is, in his foul, is demonftrable to every one 
from the following confiderations alone, that the foul of the offspring 
is from the father, and that this circumftance is known from the limili- 
tude of inclinations and aftedfions, and alfo from the general character 
of the countenance derived from the father and remaining with very 
remote pofterity ; alfo from the propagative faculty implanted in fouls 
from creation ; and moreover by what is analogous thereto in the fub- 
jects of the vegetable kingdom, • in that there lies hid in the inmoft 
principles of germination the propagation of the feed itfelf, and thence 
of the whole, whether it be a tree, or a Ihrub, or a plant. This pro- 
pagative or plaftic force in feeds in this latter kingdom, and in fouls in 

. the other, is from no other fource than from the conjugial fphere, which 
is that of good and truth, and which perpetually flows forth and flows 
in from the Lord the creator and fupporter ( Jiator ) of the univerfe, 
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concerning which fphere fee above, n. 222 to 225 ; and from the en- 
deavour of thofe two principles, good and truth, therein, to join them- 
felves together into one ; this conjugial endeavour remains implanted 
in fouls, and conjugial love hath it’s exiftence by derivation from it as 
it’s origin. That this fame marriage, from which the above univerfal 
fphere is derived, conftitutes the church with man, hath been abun- 
dantly fhewn above in the chapter concerning the marriage of good 
and truth, and frequently elfewhere. Hence there is all the evidence 
of rational demonftration, that the origin of the church and the origin 
of conjugial love are in one place of abode, and that they are in a con- 
tinual embrace ; but on this fubjeft fee further particulars above, n. 130, 
where it was proved, that conjugial love is according to the ftate of the 
church with man, thus is grounded in religion, becaufe religion confti- 
tutes this ftate. Man [homo) alfo was created with a capacity of be- 
coming more and more interior, and thereby of being introduced or 
elevated nearer and nearer to that marriage, and thus into love truly 
conjugial, and this even to perceive a ftate of it’s bleflednefs. That 
religion is the only means of introduction and elevation, appears clearly 
from what was faid above, viz. that the origin of the church and the 
origin of conjugial love are in the fame place of abode, and in mutual 
embrace there, and that hence they muft needs be conjoined. 

239. From what hath been above faid it follows, that where religion 
is not, there neither is conjugial love given; and that where conjugial 
love is not, there cold is ; that conjugial cold is the privation of that 
love, may be feen above, n. 235 ; confequently that conjugial cold is 
alfo a privation of a ftate of the church, or of religion. Sufficient evi- 
dence of the truth of this may be deduced from the general ignorance 
prevailing at this day concerning love truly conjugial ; who knows at 
this day, and who at this day is willing to acknowledge, and who at this 
day will not be furprized to hear, that the origin of conjugial love is 
deduced hence? But the only caufe and fource of this ignorance is, that,' 
notwithftanding there is religion, ftill there are not truths of religion, and 
what is religion without truths ? That truths of religion are wanting, is 
fully Ihewn in the Apocalypse Revealed; fee alfo the memorable re- 
lation, n. 566 of that work. 

240. V. That of internal causes of colds the first is rejec- 
tion OF RELIGION BY EACH OF THE PARTIES. With thofe who rcjcdt 
the holy things of the church from the face to the hinder part of the 
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head, or from the brea ( to the back, there is not given any good love* 
if any proceeds apparently from the body, Hill there is not any given in 
the fpirit ; with fiich perfons goods place themfelvcs on the outfide of 
evils, and veil over tlw evils, as raiment glittering with gold veils a 
putrid body ; the evils which refide within, and are veiled over, are in 
general hatreds, and thence inteftine combats againft every thing fpiri- 
tual ; for all things of the church, which they rejed:, are in themfelvcs 
fpi ritual ; and whereas love truly conjugial is the fundamental love of 
all fpiritual loves, as was (hewn above, it is evident that intrinlic hatred 
is contrary to it, and that the intrinlic or proper love with fuch is in 
favour of the oppolite, which is the love of adultery ; wherefore fuch 
perfons, more than others, will be difpofed to ridicule this truth, that 
every one hath conjugial love according to the ftate of the church ; yea, 
they will poflibly laugh at the very mention of love truly conjugial; 
but be it l'o; nevcrthelefs they are to be pardoned, becaufe it is as im- 
polTible for them to diftinguilh in thought between the marriage em- 
brace and the fcortatory embrace, as it is for a camel to go through the 
eye of a needle. Such perfons, as to conjugial love, are ftarved with 
cold more than others ; if they adhere to their conjugial partners, 
it is only on account of fome of the external caufes above enumerated, 
n. 153, which withhold and bind them. The interiors of the foul and 
derivative mind are more and more clofed, and in the body are Hopped 
up, and in this cafe even the love of the fex grows vile, or becomes in- 
fanely lafeivious in the interiors of the body, and thence in the lowed 
principles of their thought ; thefe alfo arc they who are meant in the 
memorable relation, 11. 79, which they may read if they pleafe. 

241. VI. That of internal causes of colds the second is, that 
one (of the parties) hath religion, and not the other. The reafon 
is, bccaufe their fouls rnuft needs difagree ; for the foul of one is open 
for the reception of conjugial love, but the foul of the other is clofed 
to the reception of that love ; it is clofed with the party where religion 
is not, and it is open where religion is ; hence no cohabitation can 
poflibly have place in their fouls ; and when conjugial love is ba- 
niflied thence, there enfues cold, but this with the party who hath no 
religion. This cold is not diflipated except by the reception of religion 
agreeing with that of the other party, if this latter religion be true ; 
otherwife with the party who hath no religion, cold enfues, which de- 
l'ccnds from the foul into the body, even to the cuticles, in confequence 
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whereof he no longer endures to look his conjugial partner diredtly in 
the face, nor to accoft her in a communion of refpirations, nor to fpeak 
to her at all but in a retraced [drawn back] tone of voice, (rr) nor to 
touch her with the hand, and fcarce with the back ; not to mention the 
infanities which proceeding from that cold make their way into the 
thoughts, which they do not publifh abroad : and this is the reafon why 
fuch marriages diffolve of themfelves. Moreover, it is a known thing, 
that an impious man thinks meanly of a conjugial partner, and all who 
are without religion are impious. 

242. VII. That of internal causes of colds the third is, that 

ONE OF THE PARTIES IS OF ONE RELIGION, AND THE OTHER OF ANOTHER. 

The reafon is, becaufe with fuch good cannot be conjoined with it’s cor- 
refponding truth, for the wife is the good of the hufband’s truth, and he 
is the truth of the wife’s good, as was fhewn above ; hence of two 
fouls there cannot be made one foul;, and hence the ftream of that 
love is clofed, in confequence whereof a conjugial principle is ac- 
ceded to, which hath a lower place of abode, and which is .that of 
good with another truth, dr of truth with another good fhan it’s own, 
between which a concordant love cannot fubfift ; hence W'ith the con- 
jugial partner, who is in falfe principles of religion, there commences 
'ti cold, which grows more intenfe in proportion as he differs in fuch 
principles from the other party. On a time in a great city I was wan- 
dering through the ftreets with the purpofe of inquiring out a habitation,, 
and I entered a houfe inhabited by conjugial partners of a different 
religion ; being ignorant of this circumftance, the angels inftantly ac- 
cofted me, and faid. We cannot remain with thee in that houfe, becaufe 
the conjugial partners who inhabit it are principled in difeordant reli- 
gion ; this they perceived from the internal difunion of their fouls. 

243. VIII. That of internal causes of colds the fourth is fal- 
sity of religion. The reafon is, becaufe falfity in fpiritual things 
either takes away religion, or defiles it ; it takes away with the party 
where genuine truths are falfified ; it defiles, where there are indeed 
felfities, but not genuine truths, which therefore could not be falfified;. 
in the latter cafe there may be given goods with which thofe falfe prin- 
ciples may be conjoined by applications from the Lord ; for thefe falfe 
principles are like various difeordant tones, which by artful arrange- 
ments and combinations are brought into harmony, and communicate 
to harmony it’s agreeablenefs ; in this latter cafe fome conjugial love is 
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communicable, but w th thofe who have falfified with themfelves the 
genuine truths of the church, it is not communicable. The prevailing 
ignorance concerning ove truly conjugial, or a negative doubting re- 
fpedting the pofltbilit) of the exigence of fuch love, is from perfons of 
this latter description ■, and from the fame fource alfo comes the wild 
imagination which hath place in the minds of the generality, that adul- 
teries are not evils of religion. 

244. IX. That t above-mentioned causes are causes of inter- 
nal COLT), BUT NOT AT THE SAME TIME Of EXTERNAL COLD, IN SEVERAL 

cases. If the caufes above pointed out and confirmed, which arc the 
caulcs of cold in internal principles, produced like cold in external, 
principles, in fuch cafe as many reparations would enfue as there are in- 
ternal colds; and there arc as many internal colds, as there are marriages 
of thole w ho arc fe principles of religion, who are iq a different 
religion, and w ho are in no religion, of whom we have already treated; 
and yet it is a know n thing, that many fuch cohabit as if they mutually 
loved and were friendly to each other ; but whence this originates with 
the fc v o are in internal cold, will be (hewn in the following chapter 
concerning the caufes of apparent love, friendfliip, and favour between 
conjugial partners. There are feveral caufes which conjoin minds 
( ar.imos ), but Hill do not conjoin fouls ; amongft thefe caufes fome are 
of thofe enumerated above, n. 183; but flill cold lies interiorly con- 
cealed, and makes itfelf to be continually obferved and felt; with fuch 
conjugial partners the aifedtions depart from each other, but the thoughts, 
whilft they come forth into fpeech and behaviour, for the fake of appa- 
rent friendfnip and favour, accede; wherefore fuch know nothing of 
the pleafantnefs and delight, and ftilflefs of the fatisfa&ion and blefled- 
nefs of love truly conjugial, accounting thefe things to be little elfe than 
fables. Thefe are of the number of thofe, who deduce the origin of 
conjugial love from the fame caufes with the nine companies of wife 
ones gathered together from the feveral kingdoms of Europe, concern- 
ing whom fee the memorable relation above, n. 103 to 114. 

245 . It may be urged as an objection to what hath been above proved, 
that Hill the foul liorn the father is propagated, although it is not con- 
joined to the foul of the mother, yea although cold refiding therein 
caulcs reparation ; but thq reafon why fouls or offspring are neverthelefs 
propagated is, bccaufi the underftanding of the man is not clofed, but 

of being eh vated into the light in which the foul is ; but the 
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love of hiswill is not elevated into the heat correfponding to the light 
there, -except by the life, which from natural makes him fpiritual ; hence 
it is, that the foul is ftill procreated, but is veiled over in the defcent, 
w-hilft it becomes feed, by fuch things as appertain to his natural love ; 
from this fprings hereditary evil. To thefe confiderations I (hall add 
an arcanum which is from heaven, viz. that between the disjoined fouls 
of two perfons, efpecially of conjugial partners, there is effected con- 
junction in a middle love, and that otherwife no conceptions would 
have place with men. Be (ides what is here faid concerning conjugial 
cold, and it’s place of abode, as being in the fupreme region of the 
mind, fee the last memorable relation of this chapter, n. 270. 

246. X. That there are also several external causes of cold; 

AND THAT THE FIRST OF THESE IS DISSIMILITUDE OF MINDS ( atlimorum ) 

and manners. There arc internal fimilitudes and diflimilitudes, and 
there are external ; the internal derive their origin from no other 
fourcc than from religion; for religion is implanted in fouls, and by 
fouls is traduced from parents to their offspring as the fupreme incli- 
nation ; for the foul of every man derive*, life from the marriage of 
good and truth, and from this marriage is the churchy and whereas 
the church is various .and diverfc in the feveral parts of the orb of the. 
univerfe, therefore alfo the fouls of all men are various and divert f- 
wherefore internal fimilitudes and diflimilitudes are from this fource, 
and according to them the conjugial conjunctions of which we have 
been treating; but external fimilitudes and diflimilitudes are not of fouls, 
but of minds ; by minds ( animos ) are .meant the affeCtions and thence 
external inclinations, which are principally infinuated after birth by 
education, focial intercourfe, and.*confequent habits of life ; for it is 
ufual to fay, I have a mind ( animus ) to do this or that, by which is per- 
ceived an affeCtion and inclination to it ; perfuafions conceived refpeCt- 
ing this or that kind of life are wont alfo to form thofe minds (animos ) ; 
hence come inclinations to enter into marriage even with fuch as are 
unfuitable, and likewife to refufe confent to marriage with fuch as are 
fuitable; but ftill thefe marriages, after a certain time of cohabitation, 
vary according to the fimilitudes and diflimilitudes contracted heredi- 
tarily and at the fame time by education ; and diflimilitudes induce 
cold. In like manner diflimilitudes of manners ; as for example, a man 
or woman of no breeding joined with a well-bred woman or man ; a 
dean man or clean woman, joined with an unclean woman or an un- 
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t h ,i mas ; litigious on ujior a litigious woman, joined with a woman 
or man peaceably difpofed j in a word, an immoral man or immoral 
woman, jpin d with a moral woman ora moral man. Marriages of 
fiich diflimilitudes are not unlike the conjunctions of diverfe fpecies of 

3, of (heep and goats, of flags and mules, of 
turkies and geefe, of fparrows and the more noble kinds of birds, yea 
a« of dogs and c M . w hich by reafon of their diflimilitudes do not con- 
liK i.itc v. i:i. iu.h other ; but in the human kind faces do not indicate 
thefe diflimilitudes, but habits of life ; wherefore external colds are from 
this fource. 

247. XI. Or j'.M I uNAt CAUSES OF COLD THE SECOND IS, THAT CON- 
JUGTAL LOVE IS cn.lr.VED TO BEONB WITH SCORTATORY LOVE, ONLY THAT 
THE LATTER IS DISALLOWED BY LAW, BUT THE FORMER ALLOWED. That 

this is a fource of cold, is obvious to reafon, whilft it is confldered that 
fcortatory love is diametrically oppofite to conjugial love ; wherefore 
when it is believed that conjugial love is one with fcortatory love, each' 
love bet omes alike in idea ^ and in fuch cafe a wife is looked at as a 
harlot, and marriage as uncleannels ; the rflan himfelf alfo is an adul- 
terer, if not in body, ftill in fpirit. That hence enfues contempt, di£- 
dain, andaverfion, between the man and his woman, and thereby intenfe 
cold, is an unavoidable confequence ; for nothing doth more ftore up- 
in itfeff conjugial cold thaiufcortator.y love ; and whereas fcortatory love 
alfo goes oft' into fuch colij, it may not undefervedly be called eflential. 
conjugial cold. ! 

248. XII. That of external causes of cold the third is, emu- 
lation of ri. ! 1 1\! sci; ^etween conjugial partners. The reafon 

becaufe < on 1 love 1 fth a principal refpedl to union of wills, and 
to freedom :of d« ifion thefein grounded, both which are ejeded from, 
the married ftate by emulation of pre-eminence, or emulation refpeding 
; for this divides and tears wills into pieces, and changes 
freedom of decifion into fet^vitude. During the influence of fuch emu- 
lation, the fpirit of one qf the parties meditates violence againft the 
, 1 i 1 il. ’ |r minds were opened and viewed by fpiritual 

fl rhV, they would apple r like two boxers engaged in combat, and as if 
they looked at each other wdth hatred and favour alternately, with hatred 
whilft in the vehemence of Emulation, and with favour whilft in the hope 
of dominion, and whilft under the influence of luft. This contention, 
after victory obtained by ofe over the other, recedes from the external 
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principles, but betakes itfelf into the internals of the mind, and there 
abides with it’s reftleffnefs ftored up and concealed ; hence cold enfues 
both to the fubdued party or fervant, and to the victorious party or mif- 
trefs ; the reafon why this latter alfo fuffers cold is, bccaufe conjugial 
love no longer hath place, and the privation of this love is cold, fee 
n. 235 ; in the place of conjugial love fucceeds heat derived from pre- 
eminence, but this heat is'utterly difeordant with conjugial heat, yet 
it can accord exteriorly by means of lull. After a tacit agreement be- 
tween the parties, it appears as if conjugial love was made friendihip, 
but the difference between conjugial friendlliip and fervile friendihip in 
marriages, is as the difference between light and lhade, between living 
fire and an ignis fatUus^ yea, as between a man full of .flefh and a man 
confifting only of bone and fkin. 

249. XIII. Of external causes of cold the fourth is, no deter- 
mination TO ANY STUDY OR BUSINESS, WHENCE COMES WANDERING CU- 
PIDITY. Man [homo) was created for ufe, becaufc ufe is the continent 
of good and truth, from the marriage of which principles proceeds crea- 
tion, and alfo conjugial love, as was Ihewn above. By ftudy and bufinels 
is meant all application to ufes ; whilft therefore man is in any fiudy and 
bufinefs, or in ufe, in fuch cafe his mind is limited and circumfcribed as 
in a circle, within which it is fucceflively co-arranged into a form 
truly human, from which form as from a houfe he fees various concu- 
pifcences out of himfelf, and by foundnefs of reafon within exterminates 
them, confequently alfo he exterminates the wild infanities of fcortatory 
luft ; hence it is that conjugial heat remains better and longer with fuch 
than with others. The reverfe happens with thofe who give themfelves 
up to floth and eafe ; in fuch cafe the mind is unlimited and undeter- 
mined, and hence man [homo) admits into the whole of it every thing 
vain and ludicrous which flows in from the world and the body, 
and leads to the love thereof : that in this cafe conjugial love alfo is 
driven into banifliment, is evident ; for in confcquence of floth and 
eafe the mind grows ftupid and the body torpid, and the whole man 
becomes infenfible to every vital love, efpecially to conjugial love, from 
which as from a fountain the activities and alacrities of life flow forth. 
But conjugial cold with fuch is different from that cold with others j it 
is indeed the privation of conjugial love, but grounded in defedt. 

250. XIV. That of external causes of cold the fifth is, in- 
equality of state and of condition in externals. There are feveral 
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inequalities of Hate and condition, which in time of cohabitation divide 
afundcr the conjugial lovejvhich commenced before marriage ; but they 
may all be referred to inequalities as to age, as to dignity, and as to 
opulence. That unequal ages induce cold in marriage, as in the mar- 
riage of a boy with an old woman, and of a young virgin with a decrepit 
old man, hath no need of proof. That unequal dignities have a fimilar 
effetfl, as in the marriage of a prince with a fervant maid, and of an 
illuftrious matron with a fervant man, is alfo acknowledged without 
further proof. That the cafe is the fame in regard to opulence, unlefs- 
a fimilitude of minds ( animorum ) and manners, and an application of 
one party to the inclinations and native defires of the other, confociate 
them, is evident. But both in the latter and former cafes, the com- 
pliance of one party on account of the pre-eminence of ftation and con- 
dition of the other, effects only a fervile conjunction, which conjunction 
is * frigid conjunction ; for in fuch cafe the conjugial principle is not 
of the fpirit and heart, but only of the mouth and name, in confequence 
whereof the inferior party is given to boafting, and the fuperior is put 
to the blulh of {hamefacednefs. But in the heavens there doth not 
exift any inequality of age, or of dignity, or of opulence ; in regard to 
age, all are there in the flower of youth, and continue therein to 
eternity ; in regard to dignity, all in heaven refpeCt others according 
to the ufes which they yield, the more eminent in condition refpeCt 
inferiors as brethren, neither do they prefer dignity to the excellence 
of ufe, but the excellence of ufe to dignity ; and alfo when virgins 
are given in marriage, they do not know from what flock their de- 
feent is ; for no one in heaven knows his earthly father, but the Lord 
is the father of all. The cafe is the fame in regard to opulence, which 
is in heaven the faculty of growing wife, according to which faculty 
wealth is given in fufficiency : how marriages are there entered into, 
may be feen above, n. 229. 

251. XV. That there are also some causes of separations, (ss) 
There are feparations from the bed, and feparations from the houfe ; 
the caufes of feparations from the bed are feveral, in like manner of 
feparations from the houfe ; but we are here treating of legitimate caufes. 
Inafmuch as the caufes of feparation coincide with the caufes of con- 
cubinage, which are treated of in a fublequent part of this work in their, 
own proper chapter, the reader is referred thither that he may fee 
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die ctufes in their order. Legitimite caufes of reparation are the 
following. 

252-. XVI. That the first cause of legitimate separation is a 
vitiated state of mind. The rcafon is, becaufe conjugial love is 
conjunction of minds, wherefore if the mind of one of the parties takes 
a direction different from that of the other, fuch conjunction is diffolved, 
and w ith the conjunction the love vaniflies ; the ftates of vitiation of 
mind, which caufe reparation, may appear from enumerating them, and 
which for the molt part are as follow ; madnefs, frenzy, furious wild- 
nefs, aCtual foolilhnefs and idiotifm, lofs of memory, violent hyfterics, 
extreme fimplenefs foasto admit of no perception of good and truth, an 
high degree of ftubbornnefs in refilling to obey what is juft and equitable ; 
an high degree of pleafure in talkativenefs and difeourfing only on infig- 
nificant and trifling fubjeCtsj an unbridled defire to publifh family fecrets, 
alfo to quarrel, to ftrike, to take revenge, to do evil, to fteal, to tell lies, to 
deceive, to blafpheme ; carelcffnefs about the children, intemperance, 
luxury, exceflive prodigality, drunkennefs, uncleannefs, immodefty, ap- 
plication to magic and witchcraft, impiety, with feveral other caufes. 
By legitimate caufes are not here meant judicial caufes, but fuch as arc 
legitimate in regard to the other conjugial partner ; feparations from 
the houfe are alfo leldom ordained in a court of juftice. 

253. XVII. That the second cause of legitimate separation is 
a vitiated state of body. By vitiated ftates of body are not meant 
accidental difeafes, which befal one or other conjugial partner within 
the time of their marriage, and pafs away; but by vitiated ftates of body 
are meant inherent difeafes, which do not pafs away. The fcience of 
pathology teaches what thefe are ; they are manifold, as difeafes whereby 
the whole body is fo far infeCted, that the contagion may prove fatal ; 
of this nature are malignant and peftilential fevers, leprofies, the vene- 
real difeafe, gangrenes, cancers, and the like ; alfo difeafes whereby the 
whole body is fo far weighed down, as to admit of no confociability, 
and from which exhale dangerous effluvia and noxious vapours, whether 
from the furface of the body, or from it’s inward parts, in particular 
from the ftomach and lungs: from the furfare of the body proceed 
malignant pocks, warts, puftules, fcorbutic phthific, virulent fcab, efpe- 
tially if the face be defiled hereby : from the ftomach proceed foul, 
(linking, rank, and crude emulations. : from the lungs, filthy and putrid 
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exhalations arifing from impofthumes, ulcers, abfcefies, or fflom'vtttiaecd 
blood, or from vitiated lymph therein. Befides thefe there are alfo 
other difeafes of various names, as the lipothamia, which is a total faint- 
nefs of body and defect of ftrength ; the paralyfis, which is a loofing 
and relaxation of the membranes and ligaments which fcrve for motion; 
certain chronical difeafes, arifing from a lofs of the fenfibility and elas- 
ticity of the nerves, or from too great a fpiflkude, tenacity, and acrimony 
of the humours ; the epilepfy ; fixed wcaknefs arifing from the apoplexy ; 
certain phthifical complaints, whereby the body is* waited ; the cholic, 
cseliac afteClion, the rupture, and other like difeafes. 

254. XVIII. That the third cause of legitimate separation is 
impotence before marriage. The reafon why this is a caufe of Sepa- 
ration is, becaufe the end of marriage is the procreation of children, 
and this cannot have place where this caufe of reparation operates j 
and whereas this is foreknown by. the parties, they are deliberately de- 
prived of the hope of it, which hope neverthelefs nourilhes and ftreng- 
thens their conjugial love. 

255. XIX. That adultery is the cause of divorce. The rcaforls 
are Several, and they are difcernible in rational light, and yet are at this 
day concealed ; from rational light it may be Seen that marriages are 
holy, and that adulteries are profane ; and thus that marriages and 
adulteries are diametrically oppofite to each other ; and that when an 
oppofite aCts upon an oppofite, one deftroys the other even to the laft 
fpark of it’s life ; this is the cafe with conjugial love, whilft a married 
perfon commits adultery from a confirmed principle, and thus from a 
deliberate purpofe. With thefe who know any thing concerning heaven 
and hell, thefe things come more into the diftinguifhing light of reafon ; 
for fuch perfons know that marriages are in heaven and from heaven, 
and that adulteries are in hell and from hell, and that thefe two cannot 
be conjoined, as heaven cannot be conjoined with hell, and that in- 
fiantly, if they are conjoined with man (homo), heaven recedes, and hell 
enters. Hence then it is, that adultery is the caufe of divorce ; where- 
fore the Lord faith, that whofoever Jhall put away his wife,, except for 
whoredom, and Jhall marry another, committeth adultery ,” Matt. xix. 9. 
He faith, if he ftiall put away, and marry another, except for whoredom, 
he commiteth adultery, becaufe putting away for this caufe is a plenary 
fcparatioo of minds, which is called divorce ; whereas other kinds of 
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putting away grounded in their particular caufes are reparations, of 
which we have juft now treated above ; after thefe latter, if another wife 
is married, adultery is committed ; but not after a divorce. 

256. XX. That there are also several accidental causes of 

COLD; AND THAT THE FIRST OK THESE IS THB CONSIDERATION OF ENJOY- 
MENT BEING COMMON (OR CHEAP) IN CONSEQUENCE OF BEING CONTI- 
NUALLY allowed. The reafon why this confideration is an accidental 
caufe of cold is, becaufe it hath place with thofe who think lafeivioufly 
concerning marriage and concerning a wife, but not with thofe who 
think holily concerning marriage, and fecurely concerning a wife ; that 
from the confideration of enjoyment being common (or cheap) in con- 
sequence of being continually allowed, even joys become indifferent, 
and alio tirefome, is evident from the cafe of paftimes and public fhows, 
of mufical entertainments, of dancing, feafting, and the like, which in- 
thcmfelves are agreeable, becaufe vivifying; the cafe is the fame with 
the intimacy and conne&ion fubfifting between conjugial partners, efpe- 
eially between thofe, who have not removed the unchafte love of the 
fex from the love which 1 they bear to each other, and when they think 
concerning enjoyment being common (or cheap)' in confequence of 
being continually allowed, they think vainly in abfence of the faculty 
of enjoyment. That this confideration of enjoyment being common 
for cheap) is to fuch a caufe of cold* is felf-evident. This is called 
accidental, becaufe it adds itfelf to inward cold as a caufe, and ranks 
on it’s fide as a reafon. To remove the cold arifing from this circum- 
ftance, it is ufual with wives, by virtue of the prudence implanted in- 
them, to make what is allowable not allowable by various repugnances. 
But the cafe is altogether other-wife with thofe, who judge chaftely con- 
cerning wives ; wherefore whh the angels the confideration of enjoy- 
ment being common in confequence of being continually allowed, is the 
very delight of their fouls, and is the continent principle of their con- 
jugial lovd; for they' are continually in the delight of that love, and in 
it’s ultimates according to the prefence of their minds nor interrupted 
with cares, thus as grounded in the decifions of judgment abiding with 
the hufbands. 

257. XXI. That of accidental causes of cold the second is, 

THAT COHABITATION WITH A CONJUGIAL PARTNER, GROUNDED LN A CO- 

TENANT and law, seems forced and not free. This caufe operates 
with thofe alone, with whom conjugial love in the inmoil principles is 

cold ; 




>1 


248 The Delights of Wisdom 

cold ; and whereas it adds itfelf to inteftine cold, it becomes an ac- 
ceding or accidental caufe; with fuch perfons, extra-conjugial -love, 
arifing from confent and the favour thereof, is intrinfically in heat, for 
the cold of the one is the heat of the other, which, if it is not fenfibly 
felt, is ftill within, yea, in the midft of cold ; and unlcfs it was alfo 
within in fuch cafe, there would be no reparation. This heat is what con- 
ftitutes the principle of force or compulfion, which is increafed in pro- 
portion as on one part (or by one of the parties) the covenant grounded 
in agreement, and the law grounded in what is juft, are regarded as 
bonds not to be violated ; it is otherwife if thofe bonds are loofed by 
each of the parties. The cafe is reverfed with thofe, who have rejected 
extra-conjugial love as deteftable, and think of conjugial love as ofv 
what is heavenly and heaven, and the more fo if they perceive it to be 
fo; with fuch, that covenant with it’s articles of agreement, and that 
law with it’s fandions, are inferibed in their hearts, and are continually 
inferibing therein more and more ; in this cafe the bond of that tove 
is not fccured in confequence of a covenant agreed upon, nor by a 
law enaded, but both covenant and law are from creation implanted 
in the love itfelf, which influences the parties ; from thefe latter (viz. 
the covenant and the law implanted from creation in the love itfelf) are 
derived the former (viz. the covenant and law) in the world, but not 
vice verfa : hence it is that whatever appertains to that love is felt as 
free j neither is there given any freedom but what is of love ; and I have 
heard from the angels, that the freedom of love truly conjugial is moft 
free, becaufe love truly conjugial is the love of loves. 

258. XXII. That of accidental causes of cold the third is, 

AFFIRMATION ON THE PART OF THE WIFE, AND DISCOURSE ON HER PART 

concerning love. With the angels in heaven there is no refufal and 
repugnance on the part of the wives, as there is with fome (wives) on 
earth ; with the angels in heaven alfo there is difeourfe concerning love 
on the part of the wives, and not fuch filence as with fome (wives) on 
earth j but the caufes of thefe differences it is not allowed me, becaufe 
it does not become me, to declare ; neverthelefs they may be feen de- 
clared in four memorable relations at the clofe of the chapters, by 
the angels’ wives, who freely fpeak of them to their hufbands, by the 
three in the hall over which was feen a golden fliower, and by the 
(even who fat in the rofary; which memorable relations were adduced, 
to the end that all things may be opened that have relation to con- 
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jugial love, which is the fubjedl here treated of both in general and in 
particular. 

2j<y. XXIII. That of accidental causes of cold the fourth is, 

THE man’s THOUGHT BOTH BY DAY AND NIGHT CONCERNING HIS WIFE 
THAT SHE IS WILLING, AND ON THE OTHER HAND THE WIFE’S THOUGHT 
CONCERNING THE MAN THAT HE IS NOT WILLING. That this latter cir- 

cumftance is a caufe of love ceafing with wives, and that the former is 
a caufe of cold with men,, is too obvious to need any comment. For 
that the man, in cafe he thinks concerning his wife, when Ihe is in his 
fight by day, and when Ihe lies at his fide, by night, that (lie is defirous 
or willing, Ihould grow cold to the extremities ; and on the other hand 
that the wife, in cafe fhe thinks concerning the man, that he is able and 
not willing, Ihould lofe her love, are circumftances amongft many others 
known unto hulbands, who apply themfelves to the confideration of 
arcana concerning conjugial love; Theft circumftances are adduced alfo, 
to ihe end that this work may be perfected, and the delights of wifdom 
rcfpedHng conjugial love may be complete. 

260. XXIV. That as cold is in the mind, it is also in the 

BODY ; AND THAT ACCORDING TO THE INCREMENTS OF THAT COLD, THE 

externals also of thb body are closed. It is believed at this day 
that the mind of man (.homo) is in the head, and nothing of it in the 
body, when yet both the foul and mind are both in the head and irt the 
body, for the foul and mind are the man (homo), inafmuch as both con- 
ftitute the fpirit which lives after death; and that this fpirit is in a 
perfetft human form, hath been fully fliewn in the tra&s which we have 
publilhed : hence it is that as foon as man [homo) thinks any thing, he 
can in an inftant utter it by means of his bodily mouth, and at the lame 
time effigy it in gefture; and as foon as he wills any thing, he can in 
an inftant bring, it into. a<ft aftd efi'etft by his bodily members, which 
could not be the cafe, unlefs the foul and mind were together in the 
body, and conftitutcd his fpiritual man. From thefe conliderations it 
may be fecn, that whilft conjugial love is in the mind, it is like to i tie if 
in the body ; and whereas love is heat, that it opens the externals of the 
body from the interiors; but on the other hand, that the privation 
thereof, which is cold, clofes the externals of the body from the inte- 
riors : hence it is manifeft what is the caufe of the faculty (of conjugial 
love) with the- angels enduring for ever, and what is the caufe of it’s 
defed: with men who are cold. 
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261. To the above I lhall add three memorable relations. First. 
In the northern fuperior quarter near to the eaft in the fpiritual world, 
there are places of inftru<ftion for boys, and for youths, and for men, 
and alfo for old men ; into thefe places are fent all who die infants, and 
are educated in heaven ; in like manner all who arrive frelh from the 
world, and defire knowledges concerning heaven and hell, arc fent to 
the fame places. This trad is near the eaft, to the intent that all may 
be inflruded’by influx from the Lord, for the Lord is the eaft, becaufe 
he is in the fun there, which from him is pure love ; hence the heat 
from that fun in it’s eflencc is love, and the light from it in it's eflence 
is wifdom ; thefe are inlpired into them from the Lord out of that lun, 
and they are infpircd according to reception, and reception is according 
to the love of growing wife. After times of inftrudion, they who are 
made intelligent are lent forth thence, and thefe are called difciples of 
the Lord. They are fent forth firft into the weft, and they who do not 
abide there, into the fouth, and feme through the loath into the eaft, 
and are introduced into the focieties where their manfions are to be. 
On a time, whilft I was meditating concerning heaven and hell, I began, 
to defire an univerfal knowledge concerning the 4late of each, being 
aware, that whofoever knoweth univerfals, may afterwards comprehend 
fingulars, becaufe the latter are in the former, as parts in a whole. In 
this defire I looked to the above trad in the northern quarter to the eaft, 
where were the places of inftrudion, and by the way then open to me I 
went thither, and entered into one of the colleges, where were mcn-i 
youths ; and I accofted the chief teachers there who gave inftrudHon, 
and alked them, whether they were acquainted with the univerfals re- 
fpcding heaven and hell; and they replied, that they knew feme little; 
but if we look, faid they, towards the eaft to. the Lord, we lhall receive 
illuftration and knowledge ; and they did fo, and faid. The univerfals 
of hell are three, but the univerfals of hell are diametrically oppofite to' 
the univerfals of heaven ; the univerfals of hell are thefe three loves, 
the love of dominion grounded in felf-love ; the love of pofleffing the 
goods of others grounded in the love of the world ; and fcortatory love.. 
The univerfals of heaven oppofite to thefe are the three following loves, 
the love of dominion grounded in the love of ufe ; the love of pofle-fling 
worldly goods grounded in the love of doing ufes thereby ; and love 
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truly conjugial. Hereupon, after exprefling my good wifltcs towards 
them, I departed, and returned home. When I was come home, it was 
faid to me from heaven. Examine thofe three univcrfals above and be- 
neath, and afterwards wc (hall fee them in thy hand ; it was faid in the 
hand, becaufe whatfoever a m^n examines .intellectually, appears to the 
angels as if inferibed on his hands. 

262. After this I examined the firft univerfal love of hell, which was 
the love of dominion grounded in fclf-love, and afterwards the univerfal 
love of heaven correfponding to it, which was the love of dominion 
grounded in the love of ufes ; for it was not allowed me to examine one 
love without the other, becaufe the underftanding doth not perceive the 
one without the other, inafmuch as they are oppofites ; wherefore that 
each may be perceived, they mud be fet in oppofition, the one againft 
the other; for a beautiful and handfome face is rendered confpicuous 
by controlling it with an ugly and deformed one. Whilft I was pon- 
dering the love of dominion grounded in felf-love, it was given to per- 
ceive, that this love was in the higheft degree infernal, and confequently 
prevailed with thofe who arc in the deepeft hell; and that the love of 
dominion grounded in the love of ufes was in the higheft degree celef- 
tial, and confequently prevailed with thofe who are in the higheft 
heaven. The reafon why the love of dominion grounded in felf-love is 
in the higheft dregree infernal, is, becaufe to exercife dominion from 
a principle of felf-love, is to exercife dominion from propriety (or 
felfhood), and man’s propriety from his birth is eflential evil, and eflen- 
tial evil is diametrically againft the Lord ; wherefore perfons under the 
influence of fuch evil, the more they advance therein, do but the more 
deny a God and the holy things of the church, and adore themfelves 
and nature ; let fuch perfons examine, I intreat them, that evil in 
themfelves, and they will fee this to be the cafe : this love alfo is of fuch 
a nature, that in proportion as it is left unreftrained, which is the cafe 
whilft it is not checked by impoflibility, in the fame proportion it 
rulheth impetuoufly from ftep to ftep, even to the higheft, and even 
there findeth no bounds, but is lad and forrowful becaufe there is no 
higher ftep given it to afeend. This love with ftatefmen afeends to 
fuch a degree, that they wifh to be kings and emperors, and if it were 
poflible, to have dominion over all things of the world, and to be called 
kings of kings and emperors of emperors; whereas the fame love with 
the clergy afeends to fuch a degree, that they wilh to be gods, and as 
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far as is pofiible, to have dominion over all things of heaven, and to be 
called gods of gods. That neither the latter nor the former acknow- 
ledge any God, will be feen in what follows. They on the other hand,, 
who defire to exercife dominion from the love' of ufes, do not defire to 
exercife it from themfelves, but from the Lord, inafmuch as the love 
of ufes is from the Lord, and is the Lord himfelf; thefe latter regard 
dignities no otherwife than as means to do ufes, fetting ufes far above 
dignities, whereas the former fet dignities far above ufes. 

263. Whilft I was meditating on thefe things, it was faid to me by 
an angel from the Lord, Thou fhalt now in an inftant fee„and be con- 
vinced by ocular demonftration, what is the nature and quality of that 
infernal love. And fuddenly the earth opened to the left, and I faw a 
devil afeending out of hell, who had a fquarc cap on his head let down 
over his forehead even to his eyes, a face full of pimples as of a burning- 
fcvei*, his eyes fierce and fiery, his bread fwelling into [the form of j a. 
rhombus ;’(//) from his mouth he belched fire like a furnace, his loins, 
feemed all in a blaze, indead of feet he had boney ankles without fielh, 
and from his body exhaled a dinking and filthy heat. On feeing him. 
I was terrified, and cried out. Approach no nearer, tell me whence art 
thou ? he replied in a hoarfe tone of voice, I am from below, and am 
there in a foeiety with two hundred, which is the mod fuper-eminent 
of all focieties ; wc are all emperors of emperors, kings of kings, dukes. 
t| of dukes, and princes of princes; no one in our foeiety is barely arh 
emperor, nor barely a king, duke, and prince ; we fit there on thrones, 
of thrones, and difpatch thence mandates through the whole world, and: 
beyond it. I then faid to him, Dod not thou fee that thou art infanc 
by reafon of the phantafy of fuper-eminence ? and he replied. How, 
canft thou lay fo, when we abfolutely feem to ourfelves, and are alfo 
acknowledged by each other, to have fuch didintdion? On hearing 
this, I was not willing to repeat my charge of infanity, inafmuch as hft 
was inCane by reafon of phantafy : and it was given me to know, that 
this devil, during his abode in the world, had been only a houfe-deward x 
and that at that time he was fo lifted up in his own fpirit, that he de- 
fpifed all mankind in comparifon with hjmfelf, and indulged a phantafy, 
that he was more worthy than a king, and even than an eipperor ; in 
• confequence of which proud conceit, he had denied God, and had re- 
garded all the holy things of the church as of no concern to himfelf, but 
of fome concern to the dupid. multitude. At length I afked him. How. 

long 


Digitized by t^ooQle 



Concerning Conjugial Love. 


253 


\ 


long do. yc two hundred thus glory amongft yourfelves ? he faid, To 
eternity ; but fuch of us as torture others for denying our fuper-emi- 
nence, link under ground ; for it is allowed us to glory, but not to bring 
evil upon any one. I alked again, Doll thou know what befalleth thofc 
who link under ground ? he faid. They link down into a certain prifon, 
where they are called viler than the vile, or the vileft, and arc fct to 
work. Then I faid to that devil. Take thou heed therefore, left thou 
alfo Ihouldeft link down. 

264. After this the earth again opened, but to the right, and I faw 
another devil riling out, who had on his head a kind of turban, wrapped 
about with fpires as of a fnake, the head of which flood out from the. 
crown ; his face was leprous from the forehead to the chin, and alfo each, 
hand ; the loins were naked and black as foot, through which was dif- 
cernible in dulky tranfparence the fire as of a furnace ; and the ankles of 
the feet were like two vipers. The former devil, on feeing him, fell on his- 
knees, and adored him ; I alked, why he did lo ; he faid. He is the God 
of heaven and earth, and is omnipotent. 1 then alked the other. What 
fayeft thou to this ? he replied. What lhall I fay ? 1 have all power over 
heaven and hell, the lot of all fouls is in my hand. I alked again, How^ 
can he, who is emperor of emperors, fo fubmit himfelf, and how ctyift. 
thou receive adoration ? he anfwered, He is ftill my fervant ; what is 
an emperor before God ? the thunder of excommunication is in my 
right hand. I then faid to him. How canft thou be fo infane ? in the 
world thou waft only a canon, and becaufe thou waft infedled with a 
phantafy, that thou alfo hadft the keys of heaven, and thence the power 
of binding and looling, th6u haft inflamed thy fpirit to fuch a degree of 
madnefs, that thou now bclieveft thyfelf to be very God. Upon this 
' he fware with indignation that it was fo, and that the Lord had not 
any power in heaven, bccaufe he hath transferred it all upon us j we 
need only give the word of command, and heaven and hell obey with 
reverence; if we fend any one into hell, the devils immediately receive 
him ; in like manner the angels receive him whom we fend to heaven.. 
I alked further. How many are ye in your fociety ? he faid. Three hunv 
tired, and we are all gods there, but I am god of gods. After this the 
earth opened beneath the feet of each, and they funk down deep into 
their refpeftive hells ; and it was given to fee, that beneath their hells 
were work-houfes, into which they would fall down, who do hurt to 
others; for every one in hell is left to his phantafy, and is alfo per- 
mitted 
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niitted to glory in it, but he is not allowed to do evil to another. The 
reafon why fuch are there, is, becaufc man is then in his fpirit, and the 
fpjrit, after that it is feparated from the body, comes into full liberty 
of acting according to it’s affe&ions and confequent thoughts. It was 
afterwards given to look into their hells; and the hell, which contained 
emperors of emperors, and kings of kings, was full of all uncleannefs, 
and the inhabitants appeared like various kinds of wild beads, with 
fierce eyes: in like manner in the other hell, which contained gods and 
the god of gods, and in this latter there appeared direful birds of night, 
which are called ochim and tjiin, fiying about them ; the images of their 
phantafies were prefented to me under this appearance. From thefe 
circumftances it was manifeft, what is the nature and quality of political 
felf-love and of eccleiiaftical felf-love, that the latter would make it’s 
votaries defirous of being gods, but the former would make them de- 
firous of being emperors ; and that under the influence of fuch loves 
men wifh and drive to attain the objects of their defircs, fo far as they 
are left without redraint. 

265, Afterwards hell was opened, where I faw two, one fitting upon a 
bench* holding his feet in a bafket full of ferpents, which were feen 
creeping upwards through the bread even to the neck ; and the other 
fitting on a blazing afs, at whofc fides red ferpents were creeping, lifting 
up their heads and necks, and purfuing the rider. I was told that they 
were popes, who had compelled emperors to refign their dominions, 
and had behaved ill to them both in word and deed at Rome, whither 
they came to fupplicate and adore them ; but that the balket in which 
were feen ferpents, and the blazing afs with fiiakes at his fides,- were re- 
prefentations of their love of dominion grounded in felf-love, and that 
the like do not appear to any but fuch as look thither from a diftance. 
There were fome canons prefent, whom I a Iked whether thofe fame 
were popes ? They faid, that they were acquainted with them, and knew 
them to be the fame. 

366. After beholding thefe fad and hideous fpe&acles, I looked around, 
and faw two angels Handing not far from me, and difeourfing together; 
one was clad in a woollen robe that fhone bright with flaming purple, 
and under it he wore a veil of fine bright linen ; the other had on like 
garments of a fcarlet colour, together with a turban befet on the right 
fide with fome carbuncles ; I approached them, and greeting them with 
a falutation of peace, I reverently alked them. For what purpofe are ye 
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here below ? and they replied. We have let ourfelves down hither from 
heaven by the Lord’s command, to fpeak with thee concerning the 
blefied lot of thofe, who are defirous to have dominion from the love of 
ufes; we are worfhippers of the Lord, one a prince of a fociety, the 
other a high prieft of the fame ; and the prince faid, that he was the- 
fervant of his fociety, becaufe he ferved it in doing ufes ; and the other 
faid, that he was a minifter of the church there, becaufe in ferving them 
he miniftered holy things to the ufes of their fouls ; and that both are 
in perpetual joys grounded in the eternal happinefs which is in them 
from the Lord ; and that all things in that fociety are fplendid and 
magnificent, fplendid in confequence of gold and precious ftones, and 
magnificent in confequence of palaces and paradifes ; the reafon is, be- 
caufe our love of dominion is riot grounded in felf-love, but in the love 
of ufes, and whereas the love of ufes is from the Ix>rd, therefore all good 
ufes in the heavens are fplendid and refulgent ; and whereas all in our 
fociety are principled in this love, therefore the atmofphere appears 
golden by virtue of the light which partakes of the fun’s flame-prin- 
ciple, and the fun’s flame-principle correfponds to that love. As they 
fpake thefe words, they appeared alfo to me encompafled with a like 
fphere, from which an aromatic odour iflbed fo as to be perceivable 
to the fenfes ; I mentioned this circumftance to them, and intreated them 
to continue their difeourfe concerning the love of ufes 5 and they pro- 
ceeded thus : The dignities which, we enjoy were indeed fought after and 
courted by us, but for no other end than that we might be enabled more 
fully to do ufes, and extend them more widely ; we are. alfo ertcom- 
paffed about with honour, and we accept it, not for ourfelves, but for 
the good of the fociety ; for the brethren and confociates, who form the 
commonalty of the fociety, fcarce know any other than that the honours 
of our dignities are in ourfelves, and confcqucntly that the ufes which 
we do are from onrfelves ; but w e feel otherwife, being fcnfible that the 
honours of dignities are out of ourfelves, and that they are. as the gar- 
ments with which w r e are eloathed, but that the ufes which we perform, 
by virtue of the Ibve of them, are within us from the Lord, and this love 
receives it’s blefiednefs from communication by ufes with others; and 
we know from experience, that fo far as we do ufes from the love 
thereof, fo far that love increafes, and with love wifdom, w'hereby com- 
munication is effected ; but fo far as we retain ufes in ourfelves, and do 
not. communicate, fo far. blefiednefs perifhes ; and in fuch cafe ufe be- 
comes 
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comes like food ftored up in the ftomach, which not being difperfed 
affords no nourifhment to the body and it’s parts, but remains undi- 
gefted, and thereby caufeth loathing : in a word, the whole heaven is 
nothing but a continent of ufe from firft principles to laft: what is 
ufe but adtual love of our neighbour, -and what contained! (holdeth to- 
gether) the heavens but this love ? On hearing this 1 a(ked. How can 
any one know whether he doeth ufes from a principle of felf-love, or 
from the love of ufes ? every man, both good and bad, doeth ufes, and 
doeth them from fome love ; fuppofe that in the world there be a fociety 
conrpofed of mere devils, and another fociety compofed of mere angels, 

I am of opinion that the devils in their fociety, from the fire of felf- 
lovc, and from the fplendor of their own glory, would do as many ufes 
as the angels in their fociety ; who then can know from what love, and 
from what origin ufes flow ? To this the two angels replied. Devils do 
uf»s for the fake of themfelves and for the fake of reputation, that they 
may be railed to honours, or may gain w ealth ; but angels do not do 
ufes from fuch motives, but for the fake of ufes from the love thereof j 
man cannot dilcern the true quality of thofe ufes, but the Lord difeerns 
it; everyone who believes in the Lord, and fhuns evils as fins, doeth ufes 
from the Lord ; but every one w'ho doth not believe in the Lord, nei- 
ther fhuns,evils as fins, doeth ufes from felf and for the fake of felf : this 
is the difference between ufes done by devils and ufes done by angels. 
As they fpake thefe words, the tw’o angels departed, and were feen from 
afar carried in a fiery chariot like Elias, and conveyed up into their re- 
fpective heavens. 

267. The second memorable relation. Not long after this inter- 
courfe with the angels, I entered a certain grove, and there walked in 
meditation concerning thofe, who are in the concupifcence and confe- 
quent phantafy of poffcfling the things of the world ; and inftantly at 
fome diftance from me I faw two angels difeourfing with each other, and 
by turns looking at me; wherefore I went nearer to them, and as I 
approached they thus accofted me. We have perceived in ourfelves that 
thou art meditating on w hat we are difeourfing about, or that we are 
difeourfing on what thou art meditating about, which is a confequence 
of the reciprocal communication of affedlions. I alked therefore what 
they were difeourfing about ? they faid. Concerning phantafy, concern- 
ing concupifcence, and concerning intelligence; and at this inftant 
concerning thofe, who form delight to themfelves from the vifion and 
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imagination of poflefling whatever the world contains. I then intreated 
them to favour me with their fentiments on thofe three fubje&s, con- 
cupifcence, phantafy, and intelligence; and they began their difcourfc 
and faid, Every one is by birth interiorly in concupifcence, but by edu- 
cation exteriorly in intelligence ; and no one is in intelligence. ftill lefs 
in wifdom interiorly, thus as to his fpirit, but from the Lord; for-every 
one is withheld from the concupifcence of evil, and is held in intelli- 
gence, according as he looks to the Lorcf, and is at the fame time in 
conjunction with him ; without this, man is nothing elfe but mere con- 
cupifcence ; yet ftill in externals, or as to the body, he is in intelligence 
arifing from education ; for man lufteth after honours and wealth, or 
eminence and opulence, and in order to attain them, it is neceirary that 
he appear moral and fpiritual, thus intelligent and wife, and he learns 
fo to appear from infancy ; which is the reafon, why as foon as he comes 
amongft men, or into company, he inverts his fpirit, and removes it 
from concupifcence, and fpeaks and aCts from the fair and honourable 
maxims which he hath learnt from infancy, and retains in the bodily- 
memory; and is particularly cautious, left any thing of the wild concu- 
pifcence prevalent in his fpirit fhould difeover itfelf : hence every man, 
who is not interiorly led of the Lord, is a pretender, a fycophant, an hy- 
pocrite, and thereby an apparent man, and yet not a man ; of w hom it 
may be faid, that his (hell or body is wife, and his kernel or fpirit is 
unwife; alfo that his external principle is human, and his internal 
beftial ; fuch perfons with the hinder part of the head look upwards, 
and with the fore part downwards, thus they walk as if opprefled with 
heavinefs, with the head pendent, and the countenance prone to the 
earth ; and when they put oft* the body, and become fpirits, and are 
thereby fet at liberty from external reftraints, they become the mad- 
neftes of their refpe&ive concupifcences ; for they who are principled 
in felf-love, are deftrous to domineer over the univerfe, yea, to extend 
it’s limits in order to enlarge their dominion, of which they fee no end; 
they who are principled in the love of the world, are defirous to poflefs 
whatfoever the world contains, and are full of grief and envy in cafe 
any of it’s treafures are hid and concealed from them by others ; where- 
fore to prevent fuch perfons from becoming mere concupifcences, and 
thereby being no longer men, it is given them in the fpiritual world to 
think from a fear of the lofs of reputation, and thereby of honour and 
gain, and alfo from a fear of the law and it’s penalties, and it is alfo 
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given them to apply their mind to forheftudy or work. Whereby they 
are kept in externals and thus in a ftate of intelligence, howfoever wild 
and infane they may be in their interiors. After this I aficed, whether 
all they who arc in concupifcence, are alfo in the phantafy thereof ; they 
replied, that they are in the phantafy of their refpeftive concupi- 
fcences, who think interiorly in themfelves, and too much indulge their 
imagination, by difcourfing with themfelves ; for thefe feparate their 
fpirit almoft from connexion with the body, and by vifion overflow the 
underftanding, and take a foolilh delight as if poflefied of the univerfe 
and all that it contains : into this delirium every man is immerfed 
after death, who hath abftradted his fpirit from the body, and hath not 
been willing to recede from the delight of the delirium by thinking at 
all from a religious principle refpedting evils and falfes, and lead of all 
refpe&ing the unruly love of felf, as being deftru&ive of love to the- 
Lord, and refpedting the unruly love of the world, as being deftru<£tive 
of neighbourly love. ' 

268. After this the two angels and alfo myfelf were feized with a 
delire of feeing thofe, who by realon qf worldly love are in the vifionary 
Concupifcence or phantafy of poflefling all wealth ; and we'perceived 
that we were infpired with this defire, to the end that fuch vifionaries 
might be known : their dwellings were under the earth of our feet, but 
above hell ; wherefore we looked at each other, and faid. Let us go ; 
and there was feen an opening, and in it a ladder, by .which we de- 
fended, as it was told us that they mull be approached from the eaft, 
left we Ihould enter into the mill of their phantafy, whereby our under- 
ftanding and at the fame time our fight would be beclouded ; and lo ! there- 
appeared a houfe built of reeds, and of confeqliertce full of chinks* 
Handing in a mift, which continually flowed forth like fmoke through 
the chinks of three of the walls ; we entered, and faw fifty here and 
fifty there fitting on benches, having their faces turned away from the 
call and the fouth, and looking to the weft and the north ; before each 
perfon there was a table, and on the table purfes diftended, and around 
the purfes abundance of gold coin ; and we jtfked. Is that the wealth of 
all perfons in the world ? they replied. Not of all perfons in the world,, 
but of all in the kingdom : the found of their fpeech was hiding, and 
they appeared to have round faces, which gliftered like the ftiell of a 
fnail, and the pupil of the eye in a green plane as it were lightened, 
which was an effect of the light of phantafy. We flood in the midft of 
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them, and faid, Ye believe thap yc.ppfl?fs,all the wealth of the kingdom ; 
they replied. We dp poflefs it. , W$ phen afked, Who of you? they fa id. 
Everyone: and wfe alked, Jiow every one? ye are many : they faid ? 
Every one of us knows that all which another hath is his own ; it is not 
allowed any one to think, and ftilj lefs to fay, mine are not thine; but it 
is allowed to think and fay, thine are mine. The coin on the tables 
appeared as of pure gold, even in our eyes ; but when ux let in light 
from the eaft, they were little grains of gold, which they had magnified 
to fuch a degree by their comijion united phantafy. They faid, that 
every one who enters ought to bring along with him fomewhat of gold, 
which they cut into fmall pieces, and thefc again into little grains, and 
by the unanimous force of phantafy they enlarge them into coin of a 
larger form. We then faid. Were not ye born men of reafon? whence 
have ye this vifionary infatuation? they faid. We know that it is an 
imaginary vanity, but inafmuch as it delights the interiors of our minds, 
we enter in hither, and arc delighted as with the pofieflion of all things ; 
but we continue in this place only for a few hours, at the end of which 
time we depart, and as often as we do fo a found mind returns to us f 
yet dill our vifionary entertainment alternately fucceeds, and occafionp 
our alternate entrance into, and departure out of thefe habitations ; thus 
by turns we are wife and foolifh : we know alfo that a hard lot awaits 
thofe, who by cunning rob others of their goods. We afked f What lot ? 
they faid. They are fwallowed up, and are thruft naked into fome infernal 
prifon, where they are kept to hard labour for cloaths and food, and 
afterwards for fome pieces of coin of a trifling value, which they colled; 
and in which they place the joy of their hearts ; but if they do evil to 
their companions, they are fined a part of their coin. 

269. Afterwards we afeended from thefe hells to the fouth, where we 
had been before, and the angels related there fevcral particulars worth 
remarking concerning concupifcence not vifionary or phantaftic, ip 
which all men are by birth, viz. that whilft they are in it, they are like 
perfons infatuated, and yet feem to themfelves to be moll eminently 
wife; and that from thisunfatuation they are remitted by turns into the 
rational principle, which in the cafe of Inch perfons is in externals ; in 
which ftate they fee, acknowledge, and confefs their infanity, but ftill 
are very defiroos to quit their rational date and enter into their infaqe 
-ftate, and alfo do let themfelves into .this latter fiate, as into a free and 
delightful ftate fucceeding a forced and undelightful one ; thus concu- 
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pifcence interiorly pleafes them, and not intelligence. There are three 
univerfal loves, which form the conftituent principles of every man by 
creation, neighbourly love, which alfo is the love of doing ufes; the love 
of the world, which alfo is the love of poflefling wealth ; and the love of 
felf, which alfo is the love of bearing rule over others. Neighbourly 
love, or the love of doing ufes, is fpiritual love ; but the love of the 
world, or the love of poflefling wealth, is material love; whereas the 
love of felf, or the love of bearing rule over others, is corporeal love : 
man [homo) is man [homo) whilft neighbourly love, or the love of doing 
ufes, conftitutes the head, and the love of the world conftitutes the body, 
and the love of felf conftitutes the feet ; whereas if the love of the world 
conftitutes the head, man is not man otherwife than as bunch-backed ; 
but when the love of felf conftitutes the head, he is not a man ftanding 
on his feet, but on the palms of his hands with his head downwards and 
his haunches upwards : when neighbourly love conftitutes the head, 
and the two other loves conftitute in order the body and feet, that man 
appears from heaven of an angelic countenance, witl\ a beautiful rain- 
bow around his head ; whereas if the love of the world conftitutes the 
head, he appears from heaven of a pale countenance like a corpfe with 
a yellow Circle around his head; but if the love of felf conftitutes the 
head, he appears from heaven of a duflcy countenance, with a white 
circle around his head. Hereupon I alked, what the circles around the 
head reprefented ; they replied. They reprefent intelligence ; the white 
circle around the head of the dulky countenance reprefents, that his in- 
telligence is in externals, or around him, but infanity is in internals, or 
in him ; man alfo, who is of fuch a quality and chara&er, is wife whilft 
he is in the body, but is infane whilft in the fpirit ; and no man is wife 
in fpirit but from the Lord, as is the cafe when he is generated and 
created again or anew by him. As they fpake thefe words, the earth 
opened to the left, and through the opening I faw a devil rifing with a 
white lucid circle around his head, and 1 alked. Who art thou ? he faid, 
I am Lucifer, fon of the morning, and becaufe I made myfelf like to the 
Moft High, 1 was call down. Neverthelefs he was not Lucifer, but be- 
lieved himfelf to be fo ; and I faid. Since thou waft caft down, how 
canft thou rife again out of hell ? he replied, 1 am there a devil, but here 
I am an angel of light; doft not thou fee my bead encompafled about • 
with a lucid fphere? thou lhalt fee alfo, if thou art willing, that I am 
fuper-moral ajnongft the moral, fuper-rational amongft the rational, 
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yea, fuper-fpiritual Imongft the fpiritual ; I can alfo preach, and like- 
wife I have preached. I alked, What haft thou preached ? he fa id, 
Againft fraudulent dealers, againft adulterers, and againft all infernal 
loves ; yea, on this occafion I called myfelf, who am Lucifer, a devil, 
and I denounced vengeance againft myfelf as a devil, and on this ac- 
count I was exalted even to heaven with praifes ; hence it is that I am 
called the fon of the morning; and what I myfelf was furprized at, 
whilft I was in the pulpit, I thought no other than that I was fpeaking 
• rightly and properly ; but I difeovered to myfelf the caufe, viz. becaufe 

I was in externals, and thefe at that time w’ere feparated from my inter- 
nals; but although I difeovered this to myfelf, ftill I was not able to 
change myfelf, becaufe through my haughtinefs I did not look unto 
God. I next alked. How couldft thou fo fpeak, when thou art thyfelf 
a fraudulent dealer, thyfelf an adulterer, and thyfelf a devil ? He an- 
fwered, I am one character when I am in externals or in the body, and 
another when I am in internals or in the fpirit ; in the body I am an 
angel, but in fpirit a devil, for in the body I am in the underftanding, 
but in the fpirit I am in the will, and the underftanding carries me up- 
wards, whettas the will carries me downwards ; and when I am in the 
underftanding, a white belt encompalTes my head, but when the under- 
ftanding fubmits itfelf entirely to the will, and becomes it’s, which is 
our laft lot, in this cafe the belt grows black, and perilhes; and when 
this is the cafe, we cannot any longer afeend into this light. After- 
wards he difeourfed concerning his twofold ftate, the external and in- 
ternal, more rationally than any other perfon ; but on a fudden, when 
he faw the angels attendant on me, his face and voice u’ere inflamed, 
and he became black, even as to the belt around his bead, and he funk 
down into hell through the opening through which he arofe. The by- 
ftanders, from what they had feen, made this conclufton, that man (homo) 
is fuch as hi& love is, and that he is not fuch as his underftanding is, in- 
afmuch as the love ealily draws over the underltanding to it’s fide, and 
enftaves it. I then alked the angels. Whence have devils fuch rationa- 
lity ? And they faid. It is from the glory of felf-love, for fclf-lovc is 
encompafied with glory, and glory elevates the Underftanding even into 
the light of heaven ; lor the underftanding with every man is capable of 
being elevated according to knowledges, but not the will except by a 
life according to the truths of the church and of rcafon? hence it is, 
that atheifts themfelves, who are in the glory of reputation ariling from 
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felf-love, and thence in an high conceit of their own intelligence, enjoy a 
more fublime rationality than many others, but only at the time when 
they are in the thought of the underftanding, but not when they are in 
the afledtion of the will, and the affedion of the will poflefles man’s in- 
ternal principle, whereas the thought of the underftanding poflcCes hi* 
external principle. The angel further declared the rcafon why man 
[bomo) is compofed of the three loves above-mentioned, viz. of the love 
of ufe, of the love of the world, and of the love of felf, which is, that 
man may think from God, although as from himfelf; he faid, that the 
fupreme principles in man are turned upwards to God, the middle prin- 
ciples outwards to the world, and the loweft principles downwards to 
felf ; and inafmuch as thefe latter principles are turned downwards, man 
thinks as from himfelf, when yet it is from God. 

270. The third memorable relation. One morning after deep 
my thought immerfed itfelf deeply into fome arcana of conjugial love, 
and at length into this. In what region of the human mind doth love 
truly conjugial refide, and thence in what region doth conjugial cold refide ? 
1 knew that there are three regions of the human mind, one above the 
other, and that in the loweft region dwells natural love, in the fuperior 
region fpiritual love, and in the fupreme region celeftial love, and that 
in each region there is a marriage of good and truth ; and whereas good 
i6 of love, and truth is of wifdom, that in each region there is a mar- 
riage*of love and wifdom ; and that this marriage is the fame with the 
marriage of the will and underftanding, inafmuch as the will is the re- 
ceptacle of love, and the underftanding the receptacle of wifdom. 
Whilft I was in the depth of this thought, lo! I faw two fwans flying 
towards ti e north, and prefently two birds of paradife flying towards 
the fouth, and alfo two turtles flying 'in the call ; and as I was attentive 
to their flying, 1 faw that the two fwans bended their way from the 
north to the eaft, in like manner the two birds of paradife from the 
fouth, and that they gathered together with the two turtles in the eaft> 
and flew together to a certain eminent palace there, around which were 
olives, palms, and beech trees ; in the palace were three rows of win- 
dows, one above the other ; and whilft I was making my obfervations, i 
faw the fwans fly into the palace through windows open in the loweft 
row, the birds of paradife through windows open in the middle row, 
and the turtles through windows open in the higheft row. When 1 had 
feen this, an angel prefented himfelf, and faid. Daft thou underftand 
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what thou haft feen ? And I replied. In a (mail degree. He faid. That 
palace reprefents the habitations of conjugial love, fuch as are in human 
minds; it’s fupreme part, into which the turtles betook themfelves, 
reprefents the higheft region of the mind, where conjugial love dwells 
in the love of good with it’s wifdom ; the middle part, into which the 
birds of paradife betook themfelves, reprefents the middle region, where 
conjugial love dwells in the love of truth with it’s intelligence; and the 
loweft part, into which the fwans betook themfelves, reprefents the 
loweft region of the mind, where conjugial love dwells in the love of 
what is juft and right with it’s fcience; the three pairs of birds alfo 
fignify thefe things, the pair of turtles fignifies conjugial love of the fu- 
preme region, the pair of birds of paradife conjugial love of the middle 
region, and the pair of fwans conjugial love of the loweft region; the 
like is fignified by the three kinds of trees round about the palace, die 
olives, the palms, and the beech : we in heaven call the fupreme region 
of the mind celeftial, the middle Spiritual, and the loweft natural ; and- 
we perceive them as ftories in a houfe one above another, and an afcent 
from one to the other by fteps as by flairs ; and in each part as it were 
two conclaves, one for love, the other for wifdom, and in front as it were 
a bedchamber, where love with it’s wifdom, or what is the fame thing, 
the will with it’s underftanding* confociate together in bed ; in that 
palace are prefented as in effigy all the arcana, of conjugial love. On' 
hearing this, being inflamed, with a defire of feeing it, I alked, ‘whe- 
ther it was granted any one to enter and fee it, as it was a reprefentative 
palace? He replied, that it was granted to none but thofe who are in 
the third heaven, becaufe to them every reprefentative of love and wif- 
dom becomes real ; from them I have heard what I have related to thee, 
and alia this particular, that love truly conjugial' dwells in the fupreme 
region in the midft of mutual love, in the marriage-chamber or conclave 
of the will, and alfo in the midft of the perceptions of wifdom in the 
marriage-chamber or conclave of the underftanding, and that they have 
eonfociation in bed in the bedchamber which is. in front, and in the eaft. 
And I afked, Why are there two marriage-chambers ? He faid. That the 
hufband is in the marrjage-chamber of the underftanding, and that the 
wife is in the marriage-chamber of the will. And I afked. When con- 
jugial love dwells there, where in fuch cafe doth conjugial cold dwell ? 
He replied, that it dwells alfo in the fupreme region, but only in the 
marriage-chamber of the underftanding, the marriage-chamber of the 
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will being clofed in that region ; for the underftanding with it’s truths, 
as often as it pleafes, can afeend by a winding ftair-cafe into the fu- 
preme region into it’s marriage-chamber ; but if the will with the good 
of it’s love doth not afeend at the fame time into the confociate mar- 
riage-chamber, this latter is clofed, and cold enfues in the other, and 
this is conjugial cold. The underftanding,- whilft fuch cold prevails to- 
wards the wife, looks downwards from the higheft region to the loweft, 
and alfo, if not prevented by fear, defeends to warm itfelf there at a fire 
not allowable. Having fpoken thefe words, he was willing ftill to re- 
count further particulars concerning conjugial love from it's effigies in 
that palace ; but he faid. Enough at this time, inquire tirft whether 
what has been already faid is above the level of ordinary underftandings ; 
if it is, what need of faying more? but if it is not, more will be dif- 
covered. 


Concerning the Causes of Apparent Love, ^Friend- 
ship, and of Favour in Marriages. 

27 1. TTAV 1 NG treated of the caufes of colds and reparations, it 
■* follows from order that the caufes of apparent love, of friend- 
Ihip, and of favour in marriages, ought alfo to be treated of : for it is a 
known thing, that although cold feparates the minds ( animos ) of con- 
jugial partners at this day, ftill they cohabit, and procreate; which 
would not be the cafe, unlcfs there were alfo given apparent loves, alter- 
nately fimilar to or emulous of the heat of genuine love. That thefe 
appearances are neceflary and ufeful (necejfi tales et utili tales), and that 
without them houfes (uu) would not ftand, and confequently neither 
would focieties, will be feen in what follows. Moreover, fome con- 
feientious perfons may be diftrefted with the idea, that difagreement 
of mind fubftfting between them and their conjugial partners, and 
internal alienation thence ariftng, may be their own fault, and may 
be imputed to them as fuch, and on this account they are grieved at 
the heart ; but whereas it is not in their power to prevent internal 
difagreements, it is enough for them, by apparent love and favour, 
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to quiet from a principle of confcience the inconveniences which might 
arife; hence alfo friendfhip may poflibly return, in which conjugial 
love lies concealed on the part of fuch, although net on the part of the 
other. But this fubjedt, like the foregoing, by reafon of the great variety 
of it’s matter, lhall be treated of in diftiruft articles, which are thefe: 
I. That in the natural world almojl all are capable of being joined together 
as to external affeFlions, but not as to internal , if thefe latter dif agree and 
appear. II. That in the fpirilual world all are joined together according 
to internal affections, but not according to external , unlefs thefe aFt in unity 
with the internal. III. That the affeltions, according to which wedlock 
is generally contraFted in the world , are external. IV. Bat that in cafe 
they are not influenced by internal affeFlions , which conjoin minds , the 
bonds of wedlock are loofed in the hoitfe. V. That neverthelefs thofe 
bonds muft continue in the world till the deceafe of one of the parlies. VI. 
That in cafes of wedlock, in which the internal affeFlions do not conjoin, 
there are external affeFlions given, which affume a femblance of internal, 
and tend to confociate. VII. That hence comes apparent love, apparent 
friendfhip, and favour between conjugial partners. VIII. That thefe ap- 
pearances are conjugial femblances affumed, which are commendable, becaufe 
ufeful and neceffary. IX. That thefe affumed conjugial femblances, in the 
cafe of a fpiritual man (homo) conjoined to a natural, favour of juflice and 
judgment. X. That thefe affumed conjugial femblances zvilb natural men 
favour of prudence, for various reafons. XI. That they are for the fake 
of amendment, and for the fake of accommodation. XII. That they are 
for the fake of preferring order in dome flic affairs, and for the fake of mu- 
tual aid. XIII. That they are for the fake of unanimity in the care of 
infants and the education of children. XIV. That they, are for the fake 
of peace in the boufe. XV. That they are for the fakeflf reputation out of 
the boufe. XVI. That they are for the fake of various favours expeFled 
from a conjugial partner, or from his or her relations ; and thus from the 
fear of lofing fuch favours. XVII. That they arc for the fake of excufng 
blemiffses, and thereby of avoiding dif grace. XVIII. That they are for the 
fake of reconciliations. XIX. That in cafe favour doth not ceafe with the 
wife, wbitfl faculty ceafc s with the man, there may exifl a friendjhip re- 
fembling conjugial friendfhip, when the parties grow old. XX. That there 
are given various fpecies of apparent love and friendfhip between conju- 
gial partners, one of whom is brought under the yoke, and thence fubjeti to 
the other. XXI. That there are given infernal marriages in the world 
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between conjugial partners, who interiorly are the moft inveterate enemies, 
and exteriorly are as the moft bofom friends. We proceed to an explica- 
tion of each article. 

272. I. That in the natural world almost all are capable of 

BEING JOINED TOGETHER AS TO EXTERNAL AFFECTIONS, BUT NOT AS TO 
INTERNAL AFFECTIONS, IF THESE LATTER DISAGREE AND APPEAR. The 

reafon is, becaufe man (homo) in the world is cloathed with a material 
body, and this is overcharged with lulls, and thefe lulls are in it as dregs 
which precipitate themfelves to the bottom, when the mull (xx) of the 
wine (mujium vini) is clarified; fuch are the conliituent fubftances, of 
which the bodies of men in the world are compofed ; hence it is that 
the internal affedlions, which are of the mind, do not appear, and in 
many cafes fcarce a grain of them tranfpires ; for the body either ab- 
forbs them, and involves them in it’s dregs, or by fimulation which has 
been learnt from infancy conceals them deeply from the fight of others ; 
and hereby man puts himfelf into the Hate of every affedlion which he 
obferves in another, and allures his affedlion to himfelf, and thus they 
conjoin themfelves ; the reafon why they conjoin themfelves is, becaufe 
every affedlion hath it’s delight, and delights tie together minds ( animos ). 
But it would be otherwife in cafe the internal affedlions, as the external, 
appeared vifibly in the face and gefture, and were made manifeft to the 
hearing by the tone of the Ipeech ; or if their delights were fenfible to 
the noftrils or fmell, as they are in the fpiritual world ; in fuch cafe, if 
they dilagrecd fo as to be difcordant, they would feparate minds (ani- 
mos) from each other, and according to the perception of antipathy, 
minds would remove themfelves at a di fiance. From thefe confidera- 
tions it is evident, that in the natural world almoll all are capable of 
being joined together as to external affedlions, but not as to internal af- 
fedlions, if thefe latter difagree and appear. 

273. II. That in the spiritual world all are conjoined ac- 
cording TO INTERNAL AFFECTIONS, BUT NOT ACCORDING TO BXTERNAL, 
UNLESS THESE LATTER ACT IN UNITY WITH THE INTERNAL. The reafon 

is, becaufe in the fpiritual world the material body is rejedled, which 
could receive and bring forth the forms of all affedlions, as hath beei* 
juft now faid above, and man (homo) being ftripped of that body is in 
his internal affedlions; which his body had before concealed ; hence it 
is, that in the fpiritual world homogeneities and heterogeneities, or 
fympathics and antipathies, are not only felt,, but appear alfo in the 
\ face,. 
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face, the difeourfe, and the gefture ; wherefore ffmilitudes arc there 
conjoined, and diflimilitudes are fepa rated. This is the reafon why the 
univerfal heaven is arranged of the Lord according to all the varieties 
of the affedions of the love of good and truth, and on the contrary hell 
according to all the varieties of the love of what is evil and falfe. I11- 
afmuch as angels and fpirits have internal and external affedions, like 
as men have in the world, and inafmuch as the internal affections can- 
not in the fpiritual world be concealed by the external, they therefore 
tranfpire and manifeft themfelves ; hence with angels and fpirits both 
the internal and external affections are reduced to fimilitude and cor- 
refpondence, after which their internal affedions by the external are 
effigied in their faces, are perceived in the tone of their fpeech, and alfo 
appear in their behaviour and manners. The ground and reafon why 
angels and fpirits have internal and external affections is, bccaufe they 
have mind and body* and affedions with thoughts thence derived apper- 
tain to the mind, and fenfations with pleafures thence derived appertain 
to the body. It frequently happens in the world of fpirits, that friend* 
meet after death, and recoiled their friendfhips in the former world, 
and on fuch occafions believe, that they fhall live in the aflfociations of 
friendfhip as formerly ; but when that aflociation is perceived in hea- 
ven which is only of the external affedions, a reparation enfues accord- 
ing to the internal ; and in this cafe fome are banifhed from the place 
of their meeting into the north, and fome into the weft, and each to fuch 
a,diftance from the other, that they can no longer fee or know each 
other ; for in the places appointed for them to ftay at, their faces are 
changed, fo as to become the effigies of their internal affedions. From 
thefe confiderations it is manifeft, that in the fpiritual world all are 
conjoined according to internal affedions, and not according to external, 
unlefs thefe latter ad in unify with the internal. 

274. III. That the affections, according to which w'edlock is 

GENERALLY CONTRACTED IN THE WORLD, ARE EXTERNAL. The reafon is, 

becaufe the internal affedions are feldom confultcd, and if they are 
confulted, ftill their fimilitude is not feen in the woman, for fhe, by a 
peculiar property with which fhe is gifted from her birth, draws back 
the internal affedions into the inner chambers of her mind. The ex- 
ternal affedions, w'hich induce the men to engage in wedlock, are feve- 
ral ; the firft affedion of this age is an increafe of property by wealth, 
as well with a view to becoming rich, as forafupply of plentiful ftores ; 
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the fecond is a third after honours, either with a view of being held in 
high eftimation, or with a view of being advanced to an enlarged date 
of fortune : befides thefe there are various allurements and concupi- 
fcences, but neither do thefe give an opportunity of exploring the 
agreement of internal affedions. From thefe few conliderations it 
is manifed, that wedlock is generally contracted in the world according 
to external affections. 

275. IV. But that in case they are not influenced by internal. 

AFFECTIONS, WHICH CONJOIN MINDS, THE BONDS OF WEDLOCK ARE LOOSED 

in the house. It is faid in the houfe, becaufe it is done privately be- 
tween the parties, as is the cafe when the fird heat kindled during 
courtflrip, and breaking out into a dame as the nuptials approach, fuc- 
cefiively defervefees afterwards by reafon of the difcordance of the in- 
ternal affedions, and at length paffes off into cold ; that in this cafe 
the external affections, which had induced and allured the parties to 
wedlock, difappear, fo that they no longer effed conjundion, is a known 
thing. That cold arifes from various caufes internal, external, and ac- 
cidental, all which originate in diffimilitude of internal inclinations, was 
proved in the foregoing chapter. From thefe conliderations the truth 
of what was afferted is manifeft, that unlefs the external affedions are 
influenced by internal, which conjoin minds, the bonds of wedlock are 
loofed in the houfe. 

276. V. That nevertheless those bonds must continue in the 
world till the "decease of one of the parties. This propofition is 
adduced to the intent, that to the eye of reafon may more evidently 
appear the neceflity, utility, and truth, that conjugial love, where it is 
not genuine, ought ftill to be affeded, or made to appear as if it was 
genuine ; the cafe would be otherwife if the marriage-contrad was not 
to continue to the end of life, but might be diffolved at pleafure, as was 
the cafe with the Ifraelitilh nation, who claimed to themfelves the 
liberty of putting away their wives for every caufe, as is evident from 
the following paffage in Matthew : “ The pharifees came, and /aid unto 
Je/its, Is it lawful for a man to put away bis wife for every caufe ? And 
when Jefus anfwered, that it is not lawful to put away a wife, and to marry 
another, except on account of whoredom, they replied, that nevertbelefs 
Mofes commanded to give a bill of divorce, and to put her away s and tbt 
difciples faid. If the cafe of a man with his wife be fo, it is not expedient 
to marry,” xix. 3 to 10. Since therefore the covenant of marriage is a 
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covenant of life, it follows, that appearances of love and friendfhip be- 
tween conjugial partners are necclfary ( necejjitates ). The reafon why 
wedlock contracted muft continue till the deceafe of one of the parties, 
is grounded in the divine law, and confequently alfo in rational law r , 
and thence in civil law ; in the divine law, becaufe it is not lawful to 
put away a wife, and marry another, except on account of whoredom, 
as above ; in rational law', becaufe it is founded upon fpiritual, for 
divine law and rational are one law ; from the latter and former law 
together, or bv the latter as grounded in the former, may be feen in 
abundance the enormities, and deftrudtions of focicties, refulting from- 
the diftolution of marriage, or the putting away of wives at the good 
plcafure of the hulbands, before death ; thofe enormities and deftruc- 
tions of focieties may be feen in fome meafure in the memorable rela- 
tion concerning the origin of conjugial love, canvafled by the fpirits- 
gathered together out of the nine kingdoms, n. 103 to 115, to which 
there is no need of fuper-adding further reafons. (yy) But thefe caufes 
do not operate to prevent the permiflton of feparations grounded in 
their proper caufes, concerning which fee above, n. 252, 253, 254; and 
alfo concubinage, concerning w hich fee the fecond part of this work. 

277. VI. That in cases of wedlock, in which the internal af- 
fections DO NOT CONJOIN, THERE ARE GIVEN EXTERNAL AFFECTIONS, 
WHICH ASSUME A SEMBLANCE OP INTERNAL, AND TEND TO CONSOCIATE. 

By internal affections are meant the mutual inclinations which influence 
the mind of each of the parties from heaven ; whereas by external af- 
fections are meant the inclinations which influence the mind of each of 
the parties from the world; thefe latter affedtions or inclinations indeed 
equally appertain to the mind, but they occupy it’s inferior region, 
whereas the former occupy the fuperior region : but whereas both have 
their allotted feat in the mind, it may poflibly be believed that they are 
alike and agree ; yet although they are not alike, ftill they can appear 
as alike, but in fome cafes they exifi: as agreements, and in fome as in- 
finuating femblances. There is a certain communion implanted in 
each of the parties from the earlieft time of the marriage-covenant, 
which, notwithftanding their difagreement in minds ( animis ), flill re- 
mains implanted ; as a communion of polfeflions, and in many cafes 
a communion of ufes, and of the various neceffities of the houfe, and 
thence alfo a communion of thoughts, and of certain arcana; there is 
alfo a communion of bed, and a communion of the love of children; 
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not to mention feveral others, which, inafmuch as they are infcribed on 
the conjugial covenant, are infcribed alfo on their minds. Hence ori- 
ginate efpecially the external affections, which refemble the internal ; 
whereas thofe which only counterfeit them are partly from the fame 
origin, and partly from another; but on the fubjeCt of each more will 
be faid in what follows. 

278. VII. That hence comes apparent love, apparent friend- 
ship, AND FAVOUR BETWEEN CONJUGIAL PARTNERS. Apparent loves, 
friendfhips, and favours between conjugial partners, are a confequencc 
of the conjugial covenant being ratified for the term of life, and of the 
conjugial communion thence infcribed on thofe who ratify it, whence 
fpring external affe&ions refembling the internal, as was juft now r pointed 
at ; they are moreover a confequencc of their caufcs, which are ufeful- 
nefs and neceflity, from which in part exift external affections conjunc- 
tive, or cou'nterfeit, whereby external love appears as internal, and ex-' 
ternal friendlhip as internal. 

279. VIIL That these appearances are conjugial semblances 
assumed. Which are commendable, because useful and necessary. 
They are called; femblances aflumed, becaufe they have place amongft 
thofe who difagree in mind, and by reafon of fuch difagreement are in- 
teriorly in cold ; in this cafe, when they ftill live a confociate life in 
externals, as duty and decency require, their confociations of cohabita- 
tion may be called aflumed femblances, but conjugial, which, as being 
commendable for the fake of ufes, are altogether to be diftinguifhed from 
hypocritical femblances, for hereby all thofe good things are provided 
for, which are enumerated in order below from article xi. to xx. ; the 
reafon why they are commendable for the fake of neceflity is, becaufe 
otherwife thofe good things would be unattained ; and yet cohabitation 
as grounded in covenant and law is enjoined, and hence remains fettled 
with each of the parties under the confideration of a debt. 

280. IX. That these assumed conjugial sbmblances, in the case 

OF A SPIRITUAL MAN ( homo ) CONJOINED TO A NATURAL, SAVOUR ODJUSn 

tice and judgment. The reafon is, becaufe the fpiritual man a<fts 
what he adts from juftice and judgment, wherefore he doth not fee thef c 
aflumed femblances alienated from their internal affedtions, but corn, 
nedted with them ; for he a<fts ferioufly, and refpedts amendment as an 
end, and if he doth not obtain this end, he refpedts accommodation, for 
the fake of order in the houfe, for the fake of mutual aid, for the fake 
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•of the care of children, for the fake of peace and tranquillity ; to thefe 
things he is led from a principle of juftice, and from a principle of 
judgment he gives them effetft. The reafon why the fpiritual man fo 
cohabits with the natural is, becaufe the fpiritual man adts fpiritually, 
even with the natural. ( zz ) 

281. X. That these assumed conjugial semblances with na- 
tural MEN SAVOUR OF PRUDENCE, FOR VARIOUS REASONS. In the Cafe 
of two conjugial partners, of whom one is fpiritual, but the other na- 
tural, (by the fpiritual is meant he who loveth fpiritual things, and 
thereby is wife from the Lord, and by the natural is meant he who 
loveth only natural things, and thereby is wife from himfclf,) when they 
are confociated in marriage, conjugial love with the fpiritual partner is 
•heat, and with the natural is cold ; that heat and cold cannot abide to- 
gether, and that heat cannot inflame him who is in cold, unlefs the cold 
be ftrft diflipated, nor the cold flow into him who is in heat, unlefs the 
heat be fii'ft removed, *is evident ; hence it is that inteftine love cannot 
have place between conjugial partners, one of whom is fpiritual and 
the other natural ; but that a love emulous of inteftine love may have 
place on the paft of the fpiritual partner, as was faid in the foregoing 
article ; whereas between two natural conjugial partners no inteftine 
Ifove can have place, inafmuch as each is cold, and' if they have heat, it 
•is from an unchafte principle ; neverthclefs thefe latter may cohabit 
with feparate minds ( attimis ) in the lame houfe, and alfo affume looks 
as of love and friendlhip between each other, notwithftanding the dis- 
agreement of their minds ( mattes ) : in fuch cafe, the external affections, 
which for the molt part are affections of wealth and poffdfions, or of 
honour and dignities, may as it were be kindled into a flame ; and 
whereas fuch enkindling induces fear for the lofs of thofe affedlions, 
therefore aflumed conjugial femblances are in fuch cafes necelfities, 
which necelfities are principally thofe adduced below in articles xv. 
xvi. xvii.; the reft of the caufes adduced with thefe may have fome- 
what common with the caufes appertaining to the fpiritual man, con- 
cerning which fee aoove, n. 280, but only in cafe prudence with the 
natural man favours of intelligence. 

282. XI. That thf.v are for the sake of amendment, and for 
the sake of accommodation. The reafon why affumed conjupial 
femblances, which are appearances oflove and friendfhip fuhfifting be- 
tween- conjugial partners who difagree in mind, are for the uk.t of 
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amendment, is, becaufe the fpiritual man (homo), con ncdted with the 
natural by the matrimonial covenant, intends nothing elfe but amend- 
ment of life ; which he effedts by difcourfes of wifdom and elegance, 
and by favours w hich foothe and flatter the temper of the other ; but 
in cafe thefe things prove ineffectual, he intends accommodation, for the 
fake of the prefervation of order in domeftic things, for the fake of mu- 
tual aid, and for the fake of the infants and children, and other things 
of a like nature ; for whatfoever is faid and done by the fpiritual man 
(homo) favours of juftice and judgment, as was fhewn above, n. 280. 
But with conjugial partners, neither of whom is fpiritual,'but both na- 
tural, the like condudl may have place, but for other ends ; if for the 
fake of amendment and accommodation, the end of one of the parties 
is, either that the other party may be reduced to flmilitude of manners, 
and be made fubordinate to his defires, or for the fake of fome offices 
that they may be made fubfervient to his own, or for the fake of peace 
within the houfe, or of reputation out of the houfe, or for the fake of 
favours hoped for by the conjugial partner or by his relations, not to 
mention other ends ; but thefe ends with fome are grounded in the pru- 
dence of their reafon, with fome in native civility, with fome in the 
idelights of cupidities which have been familiar from the cradle, the 
lofs of which is dreaded, befides feveral ends, which render the affumed 
kindneffes (favores) as of conjugial love niore or lefs counterfeit. 
Kindneffes alfo as of conjugial love may have place out of the houfe, 
and none within the houfe, but thefe refpedt as an end the reputation of 
both parties, and if they have not this refpedt, they are merely fportive. 

283. XII. That they are for the sake of preserving order in 

DOMESTIC AFFAIRS, AND FOR THE SAKE OF MUTUAL AID. Every houfe 

in which there are children, their inftrudlors, and other domeftics, is a 
fmall fociety emulating a large one ; this latter alfo confifts of the for- 
mer, as a whole conlifis of it’s parts, and thereby it exifts ; and fur- 
ther, as the fccurity of a large fociety depends on order, fo the fecu- 
.rity of this fmall fociety depends on order; wherefore' as it con- 
cerns public magiftrates to fee and provide, that order may exift and be 
preferved in a compound fociety, fo it concerns conjugial partners in 
their fingle fociety. But this order cannot have place if the hulband 
and wife difagree in their minds (animis), for thereby mutual counfels 
and aids are drawn different ways, and are divided like their minds, and 
thus the form of the fmall fociety is rent afunder ; wherefore to pre- 
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ferve order, and by order ro take care of themfelves and at the fame 
time of the houfe, or of the houfe and at the fame time of themfelves, 
left they fhould come to hurt and fall to ruin, neceftity requires that the 
mafter andmiftrefs agree, and ad in unity; and if this cannot be done, 
by reiffon of the difference of their minds ( mentium ), fo well as it might, 
both duty and propriety require that it be done by reprefentative con- 
jugial friendftiip: that hereby concord is eftablilhed in houfcs for the 
fake of neccffity and confequent utility, is a known thing. 

284. XIII. That they are for the sake of unanimity in the 

CARE OF INFANTS, AND THE EDUCATION OF CHILDREN. That aflumed 

conjugial femblances, which are appearances of love and friendftiip 
refembling fuch as are truly conjugial, have place with conjugial part- 
ners for the fake of infants and children, is a thing very well known; 
the common love of thefe latter caufes each conjugial partner to regard 
the other with kindnefs and favour. The love of infants and of chil- 
dren with the mother and the father conjoin themfelves, as the heart 
and lungs in the breaft; the love of them with the mother • is as 
the heart, and the love towards them with the father is as the 
lungs ; the reafon of the comparifon is, becaufe the heart correfponds 
to love, and the lungs to underftanding, and love grounded in the will 
appertains to the mother, and love grounded in the underftanding ap- 
pertains to the father. With fpiritual men (homines) there is conjugial 
conjunction by means of that love grounded in juftice and judgment; 
in juftice, becaufe the mother had borne them In the womb, had 
brought them forth with pain, and afterwards with unwearied care 
fuckles, nourifhes, keeps clean, cloathes, and educates them, [and in 
judgment, becaufe the father provides for their inftrudion in fcience, 
intelligence, and wifdom.j (aaa) 

285. XIV. That they are for the sake of peace in the house. 
Aflumed conjugial femblances, or external friendlhips for the fake of 
domeftic peace and tranquillity, appertain principally to the men, by 
reafon of their natural charadcriftic, as ading from the underftanding 
in whatfoever they ad ; and the underftanding, as being exercifed in 
thought, is engaged in a variety of objeds which render the mind un- 
quiet, difturbing and diftrading it; wherefore if intranquillity prevailed 
at home, it would come to pafs that the vital fpirits of the parties would 
grow faint, and their interior life would as it were expire, and thereby 
the health both of mind and body would be deftroyed ; the dreadful ap- 
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prehenfion of thefe and feveral other dangers would poflefs the minds of 
the men, unlefs they had an afylum with their wives at home for the 
appealing the dilturbanccs arifing in their underftandings. Moreover 
peace and tranquillity give ferenity to their minds, and difpofe them to 
receive agreeably the kindnelles offered by their wives, who fpare no 
pains to difperfe the mental clouds which they are very quick-lighted 
to obferve in their hufbands; add to this, that the fame peace and tran- 
quillity make the prefence of their wives agreeable. Hence it is evi- 
dent, that an alTumed femblance of love, as if it was truly conjugial, for 
the fake of peace and tranquillity at home, is necefiary and all'o ufcful. 
It is further to be obferved, that with the wives, alTumed femblances 
have not place as with the men, but if they appear to refemble them, 
they are the eftedl of real love, becaufe wives are born loves of the 
underftanding.of the men, wherefore they accept kindly the favours of 
iheir hulbands, and if they do not confefs it with their lips, ftill they 
acknowledge it in heart. 

286. XV. That they are for the sake of reputation out of 
the house. The fortunes of the men in general depend on their re- 
putation forjullice, lincerity, and uprightnefs; and this reputation alfo 
depends on the wife, who is acquainted with the moll: familiar circum- 
ftances of her hulhand’s life ; wherefore if the difagreements of their 
minds Ihould break out into open enmity, quarrels, and threats of ha- 
tred, and thefe Ihould be noifed abroad by the wife and her friends, and 
by the domeftics, they would ealily be turned into tales of fcandal, 
which would bring difgrace and infamy upon the hulband’s name ; to 
avoid^fuch mifchiel's, he has no other alternative, than either to Ihew. 
counterfeit favour to his wife, or that they Ihould be feparated as to houfe. 

387. XVI. That they are for the sake of various favours ex- 
pected FROM THE CONJUGIAL PARTNER, OR FROM HIS OR HER RELA- 
TIONS, AND THUS FROM THE FEAR OF LOSING SUCH FAVOURS. This is 

the cafe more efpecially in marriages where the Hate and condition of 
the parties is dilTimilar, concerning which fee above, n. 250 ; as when' 
a wealthy wife is married, who ftores up her money in purfes, or her 
treafures. in coffers ; and the more fa if Ihe boldly infills, that the hulband 
is bound to fupport the houfe out of his own ellate and income ; that 
hence come forced likeneffes of love as if it was conjugial, is generally 
known. The cafe is fimilar where a' wife is married, whofe parents, 
relations,, and friends, are ip offices of dignity, in lucrative bufinefs, and 
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in employments with large falaries, who have it in their power to better 
her condition ; that this alfo is a ground of counterfeit love, as if it was 
conjugial, is generally known. That in both cafes the fear of the lofs 
of the above favours operates, is evident. 

288. XVII. That they are for the sake of having blemishes 

EXCUSED, AND THEREBY OF AVOIDING DISGRACE. The blemifhes, for 
which conjugial partners fear difgrace, are feveral, fome criminal, and 
fome not criminal ; there are blemifhes of the mind, and blemifhes of 
the body {lighter than thofe enumerated in the foregoing chapter, n. 252 
and 253, which are caufes of reparation ; wherefore thofe blemifhes are 
here meant, which, to avoid difgrace, are buried in filence by the other 
conjugial partner. Befides thefe, in fome cafes there are contingent 
crimes, which, if made public, are fubjeCt to civil penalties; not to 
mention a defeCt of ability, which ability the men are wont to boaft of. 
That excufes of fuch blemifhes, in order to avoid difgrace, are the 
caufes of counterfeit love and friendfhip with a conjugial partner, is too 
evident to need further confirmation. 

289. XVIII. That they are for the sake of reconciliations^ 
That between conjugial partners, who have mental difagreements 
grounded in various caufes, there fubfifl alternate diftruft and confidence, 
alienation and conjunction, yea difpute and eompromife, thus recon- 
ciliations ; and alfo that apparent friendfhips promote reconciliations, 
is a thing well known in the world. There are reconciliations alfo 
which take place after partings ( dijeeffiones ), which are not fo alternate 
and tranfitory. 

290. XIX. That in case favour doth not cease with the wife, 
whilst faculty ceaseth with the man, there may exist a friend- 
ship RESEMBLING CONJUGIAL FRIENDSHIP WHEN THE PARTIE 3 GROW OLD. 

The primary caufe of the reparation of minds ( an i mo-rum ) between con- 
jugial partners is a defeCt of favour on the part of the wife, in confe- 
quence of the ceflation of ability on the part of the hufband, and thence 
a defed: of love ; for in like manner as heats communicate with each 
other, fo alfo do colds. That from a dcfeCt of love on the part of each, 
there enfues a ceflation of friendfhip, and alfo of favour, if not pre- 
vented by the fear of domeftic ruin, is evident both from reafon and 
experience. In cafe therefore the man tacitly imputes the caufe to 
himfelf, and ftill the wife perfeveres in chafte favour towards him, 
there may thence refult a friendfhip, which, inafmuch as it fubfifts bc- 
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tween conjugial partners* appears Jike love emulating conjugial lore. 
That a friendlhip, refembling the friendlhip of that loye, may fublift 
between conjugial partners when old, experience teflifies from the 
tranquillity, fecuritv, lovelinefs, and abundant courtefy with which they 
dwell, communicate, and confort together. 

291. XX. That there are given various species of apparent 

IOVE AND FRIENDSHIP BETWEEN CONJUGIAL PARTNERS, ONE OF WHOM IS 
BROUGHT UNDER THE YOKE, AND THENCE SUBJECT TO THE OTHER. It IS 

no fecrct in the world at this day, that as the firll fervours of marriage 
begin to abate, there arifes a rivallhip between the parties refpeding 
right and power ; refpeding right, in that according to the llatutcs of 
the covenant entered into, there is an equality, and each hath dignity 
in the offices of his or her fundion ; and refpeding pow er, in that it is 
infilled on by the men, that in all things appertaining to the houfe, 
fuperiority belongs to them, bccaufe they are men, and inferiority to the 
women beeaufc they are women.. Such rivallhips, at this day familiar, 
flow from no other fource than from want of confcience refpeding love 
truly conjugial, and from want of fenlible perception refpeding 
the bleflednefles of that love j in. confequence of which want, lull takes 
place of that love, and counterfeits it ; and from this lull, on the removal 
of genuine love, flows a gralping for power, in v’hich fome are in- 
fluenced by the delight of the love of domineering, and which is im- 
planted in fome by artful women before marriage, and to fome is un- 
known. Where fuch grafping prevails with the men, and the various 
turns of rivallhip terminate in the eftablilhment of their fway, they 
reduce their wives either into a Hate of pofleflion of their (the wives) 
right, or into a Hate of compliance with their own (the men’s) arbiw 
trary difpofol, or into a Hate of flavery, every one according to the 
degree and qualified Hate of that grafping implanted and concealed in 
himfelf i but where fuch grafping prevails with the wives, and the va- 
rious turns of rivallhip terminate in ellablilhing their fway, they reduce 
their hufbands either into a Hate of equality of right with thcmfelves, 
or into a Hate of compliance w’ith their arbitrary difpofal, or into a 
ftate of flavery ; but whereas with wives, when they have obtained the 
feepter of fway, there remains a defire which is a counterfeit of conju- 
gial love, reftrained by law and by the fear of legitimate feparation, in 
cafe they extend their pow er beyond the rule of right into w hat is com. 
trary to right, therefore they lead a life in confociation w ith their huf- 
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bands. But what is the nature and quality of that love and friendlhip, 
which fubfift between a ruling wife and a ferving hulband, and alfo be- 
tween a ruling hufband and a ferving wife, cannot be deferibed in a 
few words; yea, if their differences Ihould • be fpccifically pointed out 
and enumerated, feveral pages would be required for the purpofe ; for 
they are various and diverfe, various according to the nature of the 
grafping for power prevalent with the men, in like manner various with 
the wives; and diverfe in regard to their differences as fubfifting in the 
men and the women ; for fuch men are principled in no friendlhip of 
love but what is infatuated, and fuch wives are principled in the 
friendlhip of fpurious love grounded in luff. But by w hat art wives 
procure to themfelves power over the men, Will be fficwn in the 
article which next follows. 

292. XXI. That there are given infernal marriages in the 

WORLD BETWEEN CONJUGIAL PARTNERS, WHO INTERIORLY ARE THE MOST 
INVETERATE ENEMIES, AND EXTERIORLY ARE AS THE MOST BOSOM FRIENDS.. 

I am forbidden indeed by the wives of this fort, who are in the fpiritual 
world, to prefent fuch marriages to public view ; for they are afraid left 
their art of obtaining pow er over the men Ihould be divulged at the 
fame time, which yet they are exceedingly defirous to -have concealecL 
But whereas I am urged by the men in that world to lay open the caufes 
of their inteftine hatred and as it were fury excited, in their hearts 
againft their wives, in confequence of their clandeftine arts, I {hall be 
content with adducing only the following particulars. The men faid, that 
unwittingly they contracted a terrible dread, of their wives, in confe- 
quence of w hich they could not help but obey their decifions in the 
moft abjeCt manner, and be at their beck more than the vileft fervants, 
fo that they became as men w ithout life or fpirit ; and that this was 
the cafe not only with thofe who were in inferior ftations of life, but 
alfo with thofe who were advanced - to high dignities, yea with brave 
and famous generals ; and they faid, that after they had contracted the 
above dread, they could not help on every occafion but exprefs them- 
felves to their wives in a friendly manner, and do what was agreeable to 
their humours, although they cherilhed in their hearts deadly hatred 
againft them ; and further, that their w ives ftill behaved courteoufiy to 
them both in word and deed, and complaifantly harkened to fome of 
their requefts. Now whereas the men themfelves greatly wondered, 
whence fuch an antipathy could arife in their internals, and fuch an 
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apparent fympathy in their externals, they explored the cai^es thereof 
from the women who were acquainted with the above fecrct art; and 
they faid, that from this fource of information they learnt, that women 
( mulieres ) are verfed in a fcience which they conceal deeply in their 
ow'n minds, whereby, if they be fo difpofed, they can fubjedl the men to the 
yoke of their authority ; and that this is effected, in the cafe of unpolite 
wives, fometimes by alternate quarrel and kindnefs ; fometimes by harfh 
and unpleafant looks on all occafions ; and fometimes by other means; 
but in the cafe of polite wives, by obftinacy of petition without inter- 
mi flion, and by obftinate refinance to their hufbands in cafe they fufFer 
hardfhips from them, infifiing on their right of equality by law, in 
confequence whereof they are firm and refolute in their purpofe ; yea 
infifiing, that if they fhould be turned out of the houfe, they would 
return at their pleafure, and would be urgent as before ; for they know 
that the men by their nature can in no wife refift the pofitive tempers 
of their wives, but that after compliance they fubmit thcmfelvcs to 
their difpofal ; and that in this cafe the wives make a fiiow of all kinds 
of civility and tendernefs to their hufbands fubjc&cd to their fway. 
The genuine caufe of the dominion which the wives obtain by this 
cunning is, that the man adts from underftanding, and the woman from 
will, and that the will can make itfclf obftinate, but not the underftand- 
ing. I have been told, that the worft of this fort of women, w'ho are 
altogether a prey to the defire of dominion, can remain firm in their 
pofitive humours even to the laft ftruggle for life. I have heard alfo 
the excufes pleaded by fuch women (mulieres), for entering upon the 
exercife of this art, in which they urged, that they would not have en- 
tered upon it, unlefs they had forefeen fupreme contempt, and future ' 
rejc&ion, and confequent ruin on their part, if they fhould be fubdued 
by their hufbands, and that thus they had taken up thefe their arms from 
necefiity. To this excufe they added this admonition for the men, to 
leave to their wives their o^n rights, and whilft they are in alternate 
colds, not to confider them as in a ftate of vilenefs below that of hand- 
maids; they faid alfo, that feveral of their fex are not in a ftate of ex- 
ercifing the above art by reafon of their connate timidity ; but I added, 
by reafon of their connate modefty. From the above confideratioi\s 
it is now made known, what marriages are meant by infernal marriages 
in the world between conjugial partners, who interiorly are the moft 
inveterate enemies, and exteriorly are as the moft bofom friends. 
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293. To the above I (hall add two msmorable relations. First. 
Some time ago I was looking through a window to the eaft, and I (aw 
feven women fitting upon a bed of rofes at a certain fountain, drinking 
water ; I drained my eye-fight greatly to fee what they were doing, and 
the draining of my eye-fight affcded them ; wherefore one of them 
invited me with a nod, and I quitted the houfe and came to them with 
fpeed; and when I was cAne, I alked courteoufiy, whence they were; 
and they faid. We are wives, and we- are here difcourfing together con- 
cerning the delights of conjugial love, and from much confirmation we 
conclude, that thofe delights are alfo delights of wifdom ; which an- 
fwer fo delighted my mind [animum), that I feemed to myfelf to be in. 
the fpirit, and thence in perception more interior and more illudrated 
than heretofore on other occafions ; wherefore I faid to them. Give me 
leave to propofe a few quedions concerning* thofe fatisfadions ; and they 
confented : and I alked, How do ye wives know that the delights of 
conjugial love are ‘the fame with the delights of wifdom? And they re- 
plied, We know this from the correfpondence of the wifdom appertain- 
ing to our hulbands with the delights of conjugial love appertaining to- 
ourfelves ; for the delights of this love appertaining to ourfelves are- 
exalted and diminilhed, and altogether qualified, according to the wif- 
dom appertaining to our hulbands. On hearing this, I faid, 1 know that 
ye are affcded by the courteous difcourfe of your hulbands, and by- 
their cheerfulnefs of mind, and that ye derive thence a» bofom delight;, 
but I am furprized to hear you fay, that their wifdom produces this 
effect; but tell me. What is- wifdom, and what wifdom [produces this 
effedj ? To this the wives indignantly replied, Doll thou fiippofe that we 
do not know what wifdom is, and w hat wifdom [produces that effed],. 
when yet we are continually, refleding upon it as appertaining to our 
huQfcmds, and learn it daily from their mouths ? for we wives think of 
the (late of our hulbands from morning to evening ; in the day there 
fcarce intercedes an ifttercalary hour, ( bbb ) or an hour in which our. 
intuitive thought abfolutely recedes from them, or is abfent ; on the 
other hand our hulbands think very little in the day concerning our 
ftate; hence it is, that we know what wifdom of their’s caufes delight 
in us; our hulbands call that wifdom fpi r itual rational wifdom, and 
fpiritual moral ; fpiritual rational wifdom they fay is of the under- 
let nding 
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Handing and knowledges, and fpiritual moral wifdom they fay is of 
the will and life; but both thefe they join together and make one, and 
infill that the fatisfaCtions of this wifdom are tranfcTibed from their 
minds into the delights in our bofems, and from our befoms into their’s, 
and thus return to wifdom their origin. I then alkcd. Do ye know any 
thing more concerning the wifdom of your hulbands which caufeth de- 
light in yourfelvcs? They faid, We do; there is fpiritual wifdom, and 
thence rational and moral wifdom; fpiritual wifdom is to acknowledge 
the Lord the Saviour as the God of heaven and earth, and from him to 
procure to itfelf the truths of the church, w hich is effected by means of 
the Word and of preachings derived from the Word, whehce comes fpi- 
ritual rationality; and from him to live according to-thofe truths, 
whence comes fpiritual morality ; thefe two our hulbands call the wif- 
dom, which in general operates to produce love truly conjugiah We 
have heard from them alfo the reafon of this, viz. that by means of that 
wifdom the interiors of their minds and thence of their bodies are" 
opened, whence there exills a free paffage from firft principles even to 
fall for the vein of love, on the afflux, fufficiency, and virtue whereof, 
conjugial love depends and lives. The fpiritual rational and moral 
wifdom of our hulbands, fpecifically in regard to marriage, hath for it’s 
end and fcope to love the wife alone, and to put off all concupifcence 
for other women ; and fo far as this is effcCicd, fo far that love is ex- 
alted as to degree, and is perfected as to quality, and alfo fo far we feel 
more diftin&ly and exquifitely the delights in ourfelves correfponding 
to the delights of the affections and to the fatisfactions of the thoughts 
of our hulbands. I inquired afterwards, whether they knew how com- 
munication is effected ; they faid. In all conjunction by love there mull 
be aCtion, reception, and re-aCtion; the delicious Hate of our love is 
aCting or aCtion, the Hate of the wifdom of our hulbands is recipient or 
reception, and alfo is re-aCting or rc-a&ion according to perception, 
and this re-aCtion is perceived by us with delights in the bread accord- 
ing to the Hate continually expanded and prepared to receive thofe 
things, which in any manner cohere with the virtue appertaining to our 
hulbands, thus alfo w ith the extreme ftatc of love appertaining to our- 
felves, and which thence proceed. They faid further. Take heed left 
by the del'ghts which we have mentioned, thou underfiandeft the ulti- 
mate delights of that love ; of thefe we in no cafe fpeak at all, but of 
our bofom delights, of which there is a perpetuaj corrcfpondence with 
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the ftate of the wifdom of our hulbands. After this there appeared 
from afar as it were a dove flying with the leaf of a tree in it’s mouth* 
but as it approached, inftead of a dove was feen a little boy with a paper 
in his hand, and coming to us he held it out to me, and faid. Read it 
before thele virgins of the fountain ; and I xead as follows. Tell the 
, inhabitants of the earth with whom thou art, that there is given a love 
truly conjugial, the delights whereof are myriads, fcarce any of which 
arc as yet known to the world ; but they will be known, when the 
church bctrotheth herfelf to her Lord, and is married. I then afked. 
Why did that little boy call you virgins of the fountain? they replied. 
We are called virgins when we fit at this fountain, inafmuch as we are 
affedtions of the truths of the wifdom of our hulbands, and the aftedtion 
of truth is called a virgin, a fountain alfo fignifies the true of wifdom, 
and the bed of rofes, on which we fit, the delights thereof. Then one 
of the feven wove a garland of rofes, and fprinkled it with water of the 
fountain, and placed it on the cap of the boy around his little head, and 
faid. Receive the delights of intelligence, know that a cap fignifies in- 
telligence, and a garland from this rofe-bed delights ; and the boy thus 
decorated departed, and was again feen from afar as a flying dove, but 
with a coronet upon his head. 

294. The second memorable Relation. After fome days I again 
faw thofe feven wives in a rofary, but not in the fame as before ; it was 
a magnificent rofary, the like to which I had never before feen j it was 
round, and the rofes therein formed as it were a rainbow, the rofes or 
flowers of a purple colour formed it’s outermoft circle, and others of 
a yellow golden colour formed the next interior circle, and within this 
others of a bright blue colour, and the inmoft of a prafline or fhining 
green colour ; and within this rainbow rofary was a little lake of limpid 
water. Thefe feven wives, heretofore called the virgins of the foun- 
tain, feeing me again in the window, called me to them as they were 
fitting there, and when I was come they faid, Didft thou ever fee any 
thing more beautiful upon earth ? and I faid. Never ; and they faid. 
Such fcencry is created inftantaneoufly by the Lord, and reprefents 
fomewhat new in the earth, for every thing created by the Lord is repre- 
fentative; but what is this? divine if thoucanft; we divine the de- 
lights of conjugial love. On hearing this I faid. What ! the delights 
of conjugial love, concerning which ye heretofore difeourfed fo largely 
from a principle of wifdom and alfo eloquence ! when I was departed 
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from you, I related your difcourfe to the wives dwelling in our region, 
and 1 laid, I now know from inftrudiion that ye have bofom-delighu 
arifing from your conjugial love, which ye can communicate to your 
hufbands according to their wifdom, and that on this account ye look 
at your hufbands with the eyes of your fpirit from morning even to 
evening, and ftudy to bend and draw their minds ( animos ) to become 
wife, to the end that ye may fecure thofe delights ; I mentioned alfo what 
ye underftand by wifdom, viz. that ye mean fpiritual .rational and moral 
wifdom ; and in regard to marriage, the wifdom to love the wife alone, 
and to put off all concupifcence for other women : but to thefe things 
the wives of our region anfwered with laughter, faying. What is all this, 
but mere idle talk ? we do not know what conjugial love is ; if our 
hufbands poflefs any portion of it, ftill we poffefs none ; whence then 
come it’s delights to us ? yea, in regard to the delights which you call 
ultimate delights, we at times refufe them with violence, for they are 
unpleafant to us, almoft like violations; nor will you fee, if you attend 
to it, the fign of fuch love in our faces ; wherefore you are trifling or 
jelling, if you alfo aflert with thofe fcven wives, that we think of our 
hufbands from morning to evening, and continually attend to their will 
and pleafure to the end that we may catch from them fuch delights. 1 
have retained thus much of what they faid, that I might relate it to you,, 
inafmuch as it is repugnant, and alfo in manifeft contradiction to the. 
difcourfe which I heard from you near the fountain, and which I fo 
greedily imbibed and alfo believed. To this the wives fitting in the 
rofary replied. Friend, thou knoweft not the wifdom and prudence of 
wives, inafmuch as they hide it totally from the men, and hide it for no- 
other end than that they may be loved ; for every man, who is not fpi- 
ritually but only naturally rational and moral, is cold towards his- wife, 
and the cold principle lies concealed in his inmoft principles ; this is- 
exquifitely and acutely obferved by a wife and prudent wife, who fo. far 
conceals her conjugial love, and draws it into her bofom, and. there hides, 
it fo deeply that it doth not in the leaf! appear in- her fAe, or in the 
tone of her voice, or in her behaviour; the reafbn is, becaufe fo far as 
it appears, fo far the conjugial cold of the man diffufes itfeff from the 
inmoft principles of his mind, where it refides, into it’s ultimate prin- 
ciples, and occafions in the body a total coldnefs, and a confequent en- 
deavour to feparate from bed and bed-chamber. I then afkcd. Whence 
comes fuch cold, which ye call conjugial cold ? they replied, From the 
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infanity of the men in things fpiritual, and every one who is infane in 
things fpiritual, is cold in his inmoft principles towards his wife, and 
is warm in his inmoft principles towards harlots ; and inafmuch as 
conjugial love and fcortatory love are oppofite to each other, it follows 
‘ thar'conjugial love becomes cold, when fcortatory love is warm ; and 
the man, when cold prevails with him, Cannot endure any fenfe of love, 
and thus not any breathing thereof, from his wife ,- wherefore the wife 
fo wifely and prudently conceals that love, and fo far as (he conceals it 
by denying and refilling it, fo far the man is cherifhcd and recruited by 
the influent meretricious fphere ; hence it is, that the wife of fuch a 
man hath no pe&oral delights fuch as we have, but only pleafures, which 
on the part of the man ought to be called pleafures of infanity, becaufe 
they are the pleafures of fcortatory love. Every chafte wife loves her 
hufband, although he is unchafte, but lince wifdom is alone recipient of 
that love, therefore (he exerts all her endeavours. t6 turn his infanity 
into wifdom, that is, to prevent his lufting after other women befldes 
herfelf ; this {he doeth by a thoufand methods, being particularly cau- 
tious left any of them fhould be difcovered by the man, for fhe is well 
"aware that love cannot be forced, but that it is infinuated in a free 
principle ; wherefore it is given to the woman to know from the fight, 
f from the hearing, and from the touch, every ftate of the mind ( animi ) 
of their hufbands, but oh the other hand it is : not given to the men to 
know any ftate of the mind [anitni) of their wives. A chafte wife cari 
■look at the man with an auftere countenance, accoft him with a harfli 
voice, and alfo be angry arid quarrel, and yet in her heart cherifh a foft 
and tender love towards him ; but that fuch anger and diflimulation 
have for their end wifdom, and thereby the reception of love with the 
hufband, is manifeft from this confideration, that fhe can be reconciled 
in an inftant; befides, wives ufe fiich means Of concealing the love im- 
planted in their heart and marrows, with a view to prevent conjugial 
cold burfting forth with the man, and alfo extinguifhing the fire of his 
fcortatory heat-, and thus converting him from green wood into a dry 
ftick. When thofe feven wives had exprefled thefe and many more like 
fentiments, their hufbands came with cluftcrs of grapes in their hands, 
fome of which were of a delicate flavour, and fome of a difagreeable 
flavour; and the wives faid. Why have ye brought alfo bad or wild 
grapes? the hulbands replied, Becaufe we perceived in our fouls, with 
which your’s are united, that ye difeourfed with that man concerning 
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love truly conjugial, that it’s delights were the delights of wifdom, and 
alfo concerning fcortatory love, that it’s delights w ere the pleafures of 
infanity ; thefe latter are the grapes of a difagreeable flavour or wild 
grapes, but the former are grapes of a delicate flavour ; and they con- 
firmed the difcourfe of their wives, adding that the pleafures of infanity 
in externals appear like the delights of wifdom, but not in internals, 
juft as the good grapes and bad grapes which we have brought ; for both 
the chafte and unchafte have like wifdom in externals, but altogether 
unlike in internals. After this the little boy again came with a piece 
of paper in his hand, and held it out to me, faying. Read; and I read 
as follows : Know ye that the delights of conjugial love afeend to the 
higheft heaven, and join themfelves in the way thither and there with 
the delights of all heavenly loves, and thereby enter into their happinefs, 
which endures for ever ; the reafon is, becaufe the delights of that love 
are alfo the delights of wifdom. And know ye alfo, that the pleafures 
of fcortatory love defeend even to the loweft hell, and join themfelves. 
in the way thither and there with the pleafures of all infernal loves, 
and. thereby enter into their unhappinefs, which confifts in the wretch- 
ednefs of all heart-delights ; the reafon is, becaufe the pleafures of that 
love are alfo the pleafures of infanity. After this the huibands departed 
with their wives, and accompanied the little boy even to the way of his 
afeent into heaven, and they knew the fociety from which he was fent, 
that it was a fociety of the new heaven, with, which the new church 
in the earths will be conjoined. 


Of Betrqthings and Nuptials. 

295. 'HE fubjetft of betrothings and nuptials, and alfo of the rites 
and ceremonies attending them, is here treated of principally 
from reafon of the underftanding ; for the things, written in this book 
are written to the end, that the reader from his rational principle may 
fee truths, and may thereby give confent, lor thus his fpirit is con- 
vinced ; and thofe things, in which the fpirit is convinced, obtain a 
place above thofe things which, without conlulting reafon, enter from 
authority and the faith of authority, for thefe latter things enter the head 
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no further than into the memory, and there mix themfelves with falla- 
cies and falfe principles, thus they are beneath the rational things which 
appertain to the underftanding ; every one may difeourfe from thefe things 
as if he difeourfed rationally, but he will difeourfe prepofteroufly ; for 
in fuch cafe he thinks as a crab walks, the fight following the tail ; it 
is otherwife if he thinks from the underftanding; in this cafe the ra- 
tional fight fele&s from the memory whatfoeveris fuitable, wh'ereby it 
confirms truth viewed in itfelf. This is the reafon why in this chapter 
feveral particulars are adduced which are received cuftoms, as that elec- 
tion belongs to the men ; that parents ought to be confulted; that pledges 
are to be given ; that the conjugial covenant is to be fettled previous 
to the nuptials ; that it ought to be confecrated by a prieft ; alfo that, 
the nuptials ought to be celebrated ; befides feveral other particulars, 
which are adduced to the end that man {homo) may fee from his ra- 
tional principle, that fuch things are inferibed on conjugial love as it’s 
requifites, which promote and complete it. The articles into which 
this lucubration is diftinguiihed, are in their order as follow : I. That 
election belongs tch the man, and not to the woman. II. That the man 
ought to court and intreat the woman concerning marriage with him,, and 
not the woman the man _ III. That the woman ought to con/ult her pa- 
rents , or thofe who. are in the place of parents , and then deliberate with 
berfelf, before, fhe confents. IV. That after declaration of confent pledges 
are to be given. V. That confent mujl be fecured and ejlablifbed by folemu 
betrothing. VI. That by betrothing each party is prepared for conjugial 
love. VII. That by betrothing, the mind of the one is conjoined to the mind 
of the other, fo as to effebt a marriage of fpirit previous to a marriage of 
body. VIII. That ibis is the cafe with tbofe who think chaftely concerning 
marriages, but it is otherwife with thofe who think of them unchaftely. 
IX. That within the time of betrothing, it is not allazved to be joined toge- 
ther corporeally. X. That when the time of betrothing is completed, 
the nuptials ought to take place. XI. That previous to the celebration <f 
the nuptials , the conjugial covenant is to be ratified in the prefence of 
witneffes. XII. That the marriage is to be confecrated by a priejt. XliL 
That the nuptials are to be celebrated with fcjlivity. XIV. That after 
the nuptials, marriage of fpirit is made alfo marriage of body, and thus a 
full marriage. XV. That fuch is the order of conjugial love with it's 
modes from it’s firjl heat to it's firjl torch. XVI. That conjugial love 
precipitated without order and the modes thereof burns up the marrows, 
and 
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and is confumed. XVII. That the fates of the minds of each of the par- 
ties proceeding in fucceflive order flow into the ftate of marriage ; never - 
thelefs after one manner with the fpiritnal , and after another manner with 
the natural. XVIII. That there is given fucceffive order andfmultaneous 
order , and the latter is from the former , and .according to it. We proceed 
to an explication of each article. 

296. I. That election belongs to the man, and not to the 
woman. The reafon is, becaufe man is born to be underftanding, but 
the woman to be love; alfo becaufe with the men there generally pre- 
vails a love of the fex, but with the women a love of one of the fex } 
and likewife becaufe it is not indecent for the men to lpeak about love, 
and to publilh it, whereas for the women this is indecent; neverthe- 
lefs the women have the right of election of one of their fuifors. la 
regard to the firft reafon wljy election .belongs to the men, viz. be- 
caufe they are born to underftanding, it is grounded in the confidera- 
tion that underftanding can .examine agreements and difagrcements, and 
difcern them, and from judgment choofe what is conducible ; it is 
otherwife with women, becaufe they arc born to love, and therefore 
“have no fuch difccrnment, and confequently their determination* to 
marriage would proceed only from the inclinations of their love ; if 
they have the fkill of difcerning between men and men, ftill their love 
is carried to appearances. In regard to the other reafon why ele&ion 
belongs to the men and not to the women, viz. becaufe with the men 
there generally prevails a love of the fex, and with the women a love of 
one of the fex, it is grounded in this confideration, that they, in whom 
a love of the fex prevails, have free circumfpedtion and alfo determina- 
tion ; it is o’herwife with women, in whom is implanted a. love for one 
of the fex ; if you wilh for a proof of this, alk, if you pleafe, the men 
you meet, what their fcntiments are rcfpedting monogamical marriage, 
and rcfpedting polygamical marriage, and you will feldom meet one who 
will not reply in favour of polygamical marriage, and this alfo is a love 
of the fex ; but afk the women what their fentiments are relpedting 
fuch marriages, and almoft all, except common proftitutes, will rejetft 
polygamical marriages ; from which confiderations it follows, that with 
the women there, prevails a love of one of the fex, thus conjugial love. 
In regard to the third reafon, viz. becaufe it is not indecent for the 
men to fpeak about love, and to publifh it abroad, and that this is in- 
decent for the women, it is felf-evident ; hence alfo it follows, that de- 
claration 
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claration belongs to the men, and if declaration, ele&ion alfo. That 
women have the right of election in regard to their fuitors, is a known 
thing ; but this fpecies of ele&ion Is confined and limited, whereas that 
of the men is extended and unlimited. 

297. II. That, the man ought to court and intreat the wo- 
man CONCERNING MARRIAG.B WITH HIM, AND NOT THE WOMAN THE 

-man. This is a confequence which follows ele&ion; and belides, to 
court and intreat women concerning marriage is in itfelf honourable-, 
and becoming the men, but not the women ; in cafe the women were 
to court and intreat, they would not only be blamed, but alfo after in- 
treaty would be reputed as vile, or after marriage as libidinous, with, 
whom no allbciation could fubfift but what was cold and faftidious; 
wherefore marriages would thereby be converted into tragic fcenes 1 
wives alfo take it as a compliment to h'ave it faid, that being conquered 
as it were they yielded to the preffing intreaties of the men. Who doth, 
not forefee, that in cafe the women courted the men, they would feldom- 
be accepted ? they . would either be indignantly reje&ed, or would be 
enticed to lafcivioufnefs, and alfo would proftitute their modefty T 
Moreover, the men have not any innate love of the fex,.as was evinced; 
above, and without that love there is no interior pleafantnefs (ccc) of 
life, wherefore to exalt their life by that love, it is- incumbent on- the 
men to compliment the women, courting and intreating them with-, 
civility, officioufnefs, and humility, to receive from them this fweet ad- 
dition to. their life : the fuperior gracefulnefs of the female countenance,, 
perfon, and manners, above that of the men, is a further motive thereto, 
adding the obligation of a debt to the wifh of inclination. 

298. III. That the woman ought to consult her parents, or 

THOSE WHO ARE IN THE PLACE OF PARENTS, AND THEN DELIBERATE WITH 

herself before she consents. The reafon why parents are to be 
confulted is, becaufe they deliberate from judgment, fcience, and love ; 
from judgment, becaufe they are in an advanced age, which age excels in 
judgment, and difeerns what is fuitable and what is unfuitible : from 
fcience, both in refpeft to the fuitor and to their daughter ; in refpedl tq 
the fuitor they procure to themfelves knowledges, and in refpe& to their 
daughter they already know 5 wherefore they conclude concerning both 
together with joint difeernment (junfto octtlo ) : from love, becaufe to 
confult the good of their daughter, and to provide for her houfc, is alfo 
to confult and provide for their own and for themfelves. 

299. The 
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299. The cafe would be altogether otherwife, if the daughter confentJ 
of herfelf to her client fuitor, without confulting her parents, or thofe 
who are in the place of parents ; for (he cannot from judgment, fcicnce, 
and love, make a right eftimate of that thing which concerns her future 
folvation; not from judgment, becaufe this principle of hcr’s is as yet in 
ignorance concerning conjugial life, and not in a ftate of comparing 
reafons together, and of difeovering the morals of men from their par- 
ticular tempers : not from fcience or knowledge, bccaufe fhe knows few 
things beyond the domeftic concerns appertaining to her parents, and to 
fome of her companions ; and is unqualified to fifli out ( ad expifeandum) 
fuch things as are familiar and proper to her fuitor : nor from love , be- 
caufe this principle with daughters, in their firft marriageable age, and 
alfo afterwards, obeys the concupifcences originating in the fenfes, and 
not as yet the defires originating in a refined mind. The reafon why 
the daughter ought neverthelefs to deliberate on the matter with herfelf, 
before ihe confents, is, left' fhe fhould be led againft her will to form a 
connection with a man whom fhe does not love ; for in fo doing, con- 
Tent on her part is wanting, and yet confent conftitutcs marriage, and 
initiates the fpiritinto conjugial love; and confent againft the will, or 
extorted, doth not initiate the fpirit, but may the body ; and thus it 
converts chaftity, which refides in the fpirit, into luft, whereby conju- 
gial love in it’s firft warmth is vitiated. 

300. IV. That after declaration of consent, pledges are to be 
given. By pledges are meant prefents, which after confent are con- 
firmations, teftifications, firft favours, and gladncfles. The reafon why 
thofe prefents are confirmations is, becaufe they are certificates ( teffer<e ) 
of confent on each fide ; wherefore it is faid, whilft two parties confent 
to any thing, Give me a certificate; and concerning two, who have 
entered into marriage-engagement, and have fecurcd the engagement by 
prefents, that they are pledged, thus confirmed. The reafon why they 
are tefiifications is, becaufe thofe pledges are continual ocular witneffes 
of mutual love ; hence alfo they are memorials thereof, efpecially if they 
ly* rings, perfume bottles or boxes ( myrotheca ), and ribbands, which are 
worn in fight; in fuch things there is a fort of reprefentative image of 
the minds ( aniraorum ) of the bridegroom and the bride. The reafon 
why thofe pledges are firfi favours is, becaufe conjugial love engages for 
itfelf everlafting favour, whereof thofe gifts are the firft fruits. That 
they are the gladnejfes of love, is a known thing ; for the mind is exhi- 
larated 
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larated at the fight of them, and becaufe love is in them, thofe favours 
are dearer and more precious than any gifts whatfoever, it being as if 
hearts were in them. Inafmuch as thofe pledges are fecurities of con- 
jugial love, therefore prefents after confent were in ufe with the ancients, 
and after the accepting fuch prefents the parties were declared bride- 
groom and bride. But it is to be obferved, that it is at the pleafure of 
the parties to beftow thofe prefents before the aft of betrothing, or after 
it ; if before, they are confirmations and teftifications of confent to be- 
trothing; if after it, they are alfo confirmations and teftifications of 
confent to the nuptial tie. 

301. V. That consent must be secured and established by the 
customary betrothing. The reafons of betrothings are thefe: 1. 
That after betrothing the fouls of the two parties may incline to each 
other mutually. 2. That univerfal love for the fex may be determined 
to one (man) or one (woman) of the fex. 3. That the interior affeftions 
may be mutually known, and by applications in the internal cheerful- 
nefs of love may be conjoined. 4. That the fpirits of both parties 
may enter into marriage, and may be more and more confociated. 5.' 
That thereby conjugial love may advance regularly from it’s firft 
warmth even to the nuptial flame. Confcquently, 6. That conjugial 
love may advance and grow up in juft order from it’s fpiritual origin. 
The ftate of betrothing may be likened to the ftate of fpring before 
fummer; and the internal pleafantnefles of that ftate to the flowerings 
of-trees before fruftification. Inafmuch as the initiations and progrel- 
fions of conjugial love proceed in order for the fake of their influx into 
the effeftive love, which commences at the nuptials, therefore there 
are alfo betrothings in the heavens. 

302. VI. That by betrothing each party is prepared for con- 
jugial love. That the mind or fpirit of one of the parties is by be- 
trothing prepared for union with the mind or fpirit of the other, or x 
what is the fame thing, that the love of the one is prepared for union, 
with the love of the other, appears from the arguments adduced in th? 
foregoing article. Befides thofe arguments this is to be noted, that on 
love truly conjugial is infcribed this order, that it afcends and defcends ; 
it afcends from it’s firft heat progreflively upwards towards the fouls of 
the parties, with an endeavour to cffeft conjunftion thereof, and this by 
continual interior openings of their minds; and there is not given any 
love which ftrives more intenfely to effeft fuch openings, or which is 
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more powerful and expert in opening the interiors of minds, than con- 
jugal love, for the foul of each of the parties intends this ,• but at the 
fame moments in which that love afeends towards the foul, it defeends 
alfo towards the body, and thereby cloathes itfelf. It is however to be 
obferved, that conjugial love is fuch in it’s defeent, as it is in the height 
to which it afeends 5 if it is in height, it defeends chafe, but if it is not 
in height, it defeends unchafte ; the reafon is, becaufe the lower prin- 
ciples of the mind are unchafte, but it’s higher principles are chafe ; 
for the lower principles of the mind adhere to the body, but the higher 
principles feparate themfelves from them ; but on this fubjett fee further 
particulars below, n. 305. From thefe few confiderations it may ap- 
pear, that the mind of each: of the parties is by betrothing prepared 
for conjugial love, although in a different manner according to the 
affedtions. 

303. VII. That by betrothing the mind of one is conjoined to 

THE MIND OF THE OTHER, THAT A MARRIAGE OF SPIRIT MAY BE EF- 
FECTED, previous to a marriage of body. This, as following of 
confequence from what was faid above, n. 301, 302, we fhall pafs by, 
''\ without adducing any further confirmations from reafon. 

304. VIII. That this is the case with those who think chastely 

CONCERNING MARRIAGES, BUT IT is OTHERWISE WITH THOSE WHO THINK 

qf them unchastely. With the chafe, who are fuch as think of 
marriages from a religious principle, the marriage of the fpirit pre- 
cedes, and that of the body is fubfequent ; and thefe are they, with 
whom love afeends towards the foul, and from it’s height thence de- 
feends, concerning whom fee above, n. 302 ; the fouls of fuch feparate 
themfelves from the unlimited love of the fex, and addidt themfelves to 
one, with whom they look for an everlafting and eternal union, and it’s 
increafing bleflednelTes, as the cherifiiers of the hope which continually 
recreates their mind. But it is quite otherwife with the unchafte, who 
•re fuch as do not think of marriages and their fandlity from a religious 
principle ; with thefe there is a marriage of body, but none of fpirit * 
if any thing of a marriage of fpirit appears, during the ftate of betroth- 
ing, ftill, if it afeends by an elevation of the thoughts concerning it, it 
neverthelefs falls back again to the concupifcences, which arife from 
the flefh into the will, and thus from the unchafte principles therein it 
cafts itfelf down headlong into the body, and defiles the ultimates of it's 
love with an alluring ardour j ajid as in confequence of this ardour, it 
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was in the beginning all on fire, fo it’s fire fuddenly goes out, and pafies 
off into the cold of winter, whence defeCt (of power) is accelerated. 
The ftate of betrothing with fuch fcarce anfwers any other purpofe, than 
that they may fill their concupifcences with principles of lafcivioufnefs, 
and thereby contaminate the conjugial principle of love. 

305. IX. That within the time of betrothing it is not allow- 
able to be joined together corporeally ; for thus the order, which 
is infcribed on conjugial love, perilhes. For there are in human minds 
three regions, of which the higheft is called celeftial, the middle fpiri- 
tual, and the lowed natural ; in this lowed man is born, but he afcends 
into the next above it, which is called fpiritual, by a life according to 
the truths of religion, and into the highed by the marriage of love and 
wifdom. In the lowed region, which is called natural, refide all the 
concupifcences of evil and of lafcivioufnefs j but in the fuperior region, 
which is called fpiritual, there are not any concupifcences of evil and of 
lafcivioufnefs, for man is introduced into this region by the Lord, when 
he is re-born ; but in the fupreme region, which is called celedial, is 
conjugial chadity in it’s love ; into this region man is elevated by the 
love of ufes, and whereas the mod excellent ufes are from marriages, he 
is elevated into it by love truly conjugial. From thcfe confiderations 
in a compendium it may be feen, that conjugial love, from the fird be- 
ginnings of it’s heat, is to be elevated out of the lowed region into a 
fuperior region, that it may become chade, and that thereby from a 
chade principle it may be let down through the middle and lowed re- 
gion into the body ; and when this is the cafe, this lowed region is 
purified from it’s unchade principles by this defcending chade prin- 
ciple ; hence the ultimate of that love becomes alfo chade. Now if 
the fucceflive order of this love is precipitated by conjunctions of the 
body before their time, it follows, that man aCts from the lowed region, 
which is by birth unchade ; that hence cold commences and arifes ii^. 
regard to marriage, and difdainful negleCt in regard to a conjugial part- 
ner, is a known thing. Neverthelcfs events of various diferimination 
take place in confequence of hady conjunctions ; alfo in confcquence of 
too long a protraCtion, and too quick acceleration of the time of be- 
trothing; but thefe, by reafon of their number and variety, can hardly 
be adduced. 

306. X. That when the time of betrothing is completed, the 
nuptials ought to take place. There are cudomary rites which are 
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•merely formal, and there are cuftomary rites which are at the fame time, 
eflential alfo ; amongft the latter arc nuptials ; and that nuptials are to 
be reckoned amongft eflentials, which are to be manifefted in the cuf- 
tomary way, and to be formally celebrated, is confirmed by the follow- 
ing reafons : 1. That nuptials conftitute the end of the foregoing ftate 
into which the parties were inaugurated by betrothing, which principally 
was a ftate of the fpirit, and the beginning of the pofterior ftate into 
which they arc to be inaugurated by marriage, which is a ftate of the 
fpirit and body together; for the fpirit then enters into the body, and 
there a&s ; wherefore on that day the parties put off the ftate and alfo 
the name of bridegroom and bride, and put on the ftate and name of 
conjugial partners and bed-conforts. 2. That nuptials are an intro- 
duction and entrance into a new ftate, which is that a virgin becomes a 
w ife, and a young man a hulband, and both one flefti ; and this is effected, 
whilft love by ultimates unites them. That marriage actually changes 
a virgin into a wife, and a young man into a hulband, was proved in the 
former part of this work; alfo that marriage unites two into one human 
form, fo that they are no longer two but one flelh. 3. That nuptials 
are an ingrefs to a plenary feparation of the love of the fex from con- 
jugial love, which is effected, whilft by a full liberty of conjunction the 
knot is tied clofe, by which the love of the one is devoted to the love of 
the other. 5. It appears as if nuptials only make an interftice between 
thofe two ftates, and thus that they are only formalities which may be 
omitted ; but ftill there is alfo in them this eflential, that that new ftate 
above-mentioned is then to be entered upon from covenant, and that 
confent is to be declared in the prefence of witneffes, and alfo to be 
confecrated by a prieft, befides other particulars which eftablilh it. In- 
afmuch as nuptials contain in them eflentials, and inafmuch as marriage 
is not legitimate till after their celebration, therefore alfo nuptials are 
celebrated in the heavens, fee above, n. 2 1, and afterwards, n. 27 to 41. 

307. XI. That previous to the celebration of the nuptials, 

THE CONJUGIAL COVENANT IS TO BE RATIFIED IN THE PRESENCE OF WIT- 
NESSES. It is expedient that the conjugial covenant be ratified before 
the nuptials are celebrated, in order that the ftatutes and laws of love 
truly conjugial may be known, and remembrance may be had of them 
after the nuptials ; alfo that there may be a bond binding the minds 
of the parties to juft marriage ; for after fome initiatory circumftances 
of marriage the ftate which preceded betrothing returns at times, in 
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which ftate remembrance perilhes, and forgetfulnefs of the ratified co- 
venant enfues; yea, obliteration thereof is effected by allurements arifing 
from unchafte principles and leading to unchafte principles, and if on 
this occafion it is recalled into the memory, it is blamed and found 
fault with : but to avert thefe tranfgreffions, fociety hath taken upon 
itfelf the protection of that covenant, and hath denounced penalties on 
the breakers of it. In a word, the ante-nuptial covenant manifefts the 
facred decrees of love truly conjugial, eftablilhes them, and binds liber- 
tines to the obfervance of them. Add to this, that by this covenant 
the right of propagating children, and the right of the children to inherit 
the goods of their parents, becomes legitimate. 

308. XII. That marriage is to be consecrated bv a pRiErr. 
The reafon is, becaufe marriages confidered in themfelves are fpiritual, 
and thence holy ; for they defeend from the heavenly marriage of good 
and truth, and things conjugial correspond to the divine marriage of 
the Lord and the church ; and hence they are from the Lord himfelf, 
and according to the ftate of the church with the contracting parties. 
Now whereas the ecclefiaftical order in the earths minifter thofe things 
which appertain to the Lord’s prieftly character, that is, which apper- 
tain to his love, and thus alfo thofe things which appertain to benedic- 
tion, it is expedient that marriages be confecrated by his minifters ; 
and whereas on this occafion alfo they are the heads of the witnefles, it 
is expedient that the confent of the parties to the covenant be alfo heard, 
accepted, confirmed, and thereby eftablifhcd by them, (ddd) 

309. XIII. That the nuptials are to be celebrated with fes- 
tivity. The reafons are, becaufe ante-nuptial love, which was that 
of the bridegroom and the bride, on this occafion defeends into their 
hearts, and by it’s fpreading itfelf thence in every direction into all parts 
of the body, the delights of marriage are made fenfible, whereby the 
minds of the parties are led to feftive thoughts, and alfo let loofe to 
feftivities as far as is allowable and decent ; to favour which, it is ex- 
pedient that the feftivities pf their minds be indulged in commu- 
nion, and thereby they themfelves be introduced into the joys of con- 
jugial love. 

310. XIV. That after the nuptials, marriage of spirit is 

MADE ALSO MARRIAGE OF BODY, AND THEREBY A FULL MARRIAGE. All 

things which are done in the body by man, flow in from his fpirit ; for 
it is a known thing, that the mouth doth not fpeak of itfelf, but that 
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. the thinking principle of the mind fpeaks by it ; alfo that the hands do 
not ad and the feet walk of themfelves, but that the will of the mind 
performs thofe operations by them 5 consequently, that the mind fpeaks 
by it’s organ, and that the mind ads by it’s organs in the body ; hence 
it is manifeft, that fuch as the mind is, fuch is the Speech of the mouth, 
and fuch the adions of the body. From thefe premifes it follows as a 

- conclufion, that the mind by continual influx puts the body in array for 
conformable and fynchronous adivities with itfelf ; wherefore the bodies 
of men viewed interiorly are nothing but forms of minds exteriorly or- 
ganized to effed the purpofes of the foul. Thefe things are premifed, 
in order that it may be perceived what is the ground and reafon why 
minds or Spirits are firft to be united as by marriage, before they are 
alfo further united in body, viz. that marriages, whilft: they become 
marriages of body, may be marriages of fpirit. From this ground now 
let us take a view of marriage. When conjugial love conjoins the 
minds of two perfons, and forms them into marriage, in fuch cafe it alfo 
conjoins and forms their bodies into marriage; for, as wasfaid, the form 
of the mind is alfo interiorly the form of the body, only with this dif- 
ference, that this latter form is outwardly organized to effed that, to 
which the interior form of the body is determined by the mind. But 
the mind formed from conjugial love is not only interiorly in the whole 
body round about in every part, but moreover is interiorly in the organs 
confecrated to generation, which in their region are fituated beneath 
the other regions of the body, and in which are terminated the forms of 
the mind with thofe w ho are united in conjugial love ; confequently the 
affedions and thoughts of their minds are determined thither ; and 
herein the adivities of fuch minds differ from the adivities of minds 
arifing from other loves, that thefe latter loves do not reach thither : 
the conclufion refulting from thefe confiderations is, that fuch as con- 
jugial love is in the minds or fpirits of two perfons, fuch it is interiorly 
in thofe it’s organs. But that marriage of fpirit after the nuptials be- 
comes alfo marriage of body, thus a full marriage, is felf-cvident ; con- 
fequently, if marriage in fpirit be chafte, and partakes of the fandity of 
marriage, it is chafte alfo, and partakes of it’s fandity, whilft it is in it’s 
fullnefs in the body ; and the cafe is reverfed if the marriage in fpirit be 
unchafte. 

31 1. XV. That this is the order of conjugial love with it’s 
MODES FROM IT’S FIRST HEAT TO IT’S FIRST TORCH.. It is faid from it’S- 
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firft heafrto it’s firft torch, becaufe vital heat is love, and conjugial heat 
or love fucceffively increafes, and at length as into a flame or torch. It 
is faid to it’s firft torch, becaufe the firft ftate after the nuptials is meant, 
when that love burns ; but what it’s quality becomes after this torch, 
in the marriage itfelf, was deferibed in the preceding chapters; but in 
.this part of our lucubration is explained it’s order from the beginning 
of it’s career to this it’s firft goal. That all order proceeds from firft 
principles to laft, and that the laft become the firft of fome following 
order, alfo that all things of the middle orcler are the laft of a prior order, 
and the firft of a pofterior, and that thus ends proceed continually 
through caufes into effedls, may be fufficiently confirmed and illuftrated 
to the eye of reafon from what is known and vifible in the world ;• but 
inafmuch as at prefent we «re only treating of the ■order/ in. which' love 
proceeds from it’s firft ftarting-place to it’s‘ gfoif, fr 

confirmation and illuftration, and only obferve on this fubjedt, that fuch 
as the order of this love is from it’s firft heat to it’s firft torch, fuch it 
in general is, and fuch is it’s influence, in it’s progreflion afterwards ; 
for in this progreflion it unfolds itfelf, according to the quality of it’s 
, firft heat ; if this heat was chafte, it’s chafte principle is ftrengthened in 
it’s progreffions ; but if it was unchafte, it’s unchafte principle increafes 
as it advances, until it is deprived of all that chafte principle, which, 
from the time of betrothing, appertained to it from without, but not 
from within. 

312. XVI. That conjugial love precipitated without order 

AND THE MODES THEREOF BURNS UP THE MARROWS, AND IS CONSUMED. 

So it is faid by fome in the heavens ; and by the marrows they mean 
the interiors of the mind and body. The reafon why thefe are burnt up, 
that is, confumed, by precipitate conjugial love is, becaufe that love in 
fuch cafe begins from a flame, which cats up and corrupts thofe adyta , 
in which as in it’s principles conjugial love fhould refide, and from 
which it fhould commence. This comes to pafs if the man and wo- 
man without order precipitate marriage, by not looking to the Lord, 
by not confulting reafon, by rejecting betrothing, and by complying 
merely with the flefh, from the ardour whereof if that love commences, 
it becomes external and not internal, thus not conjugial ; and fuch love 
may be faid to partake of the {hell, not of the kernel, ( poteft vocari cruf- 
t-aceut non nucleatus,) or may be called flefhly, lean, and dry, becaufe 
emptied of it’s genuine efience. See more on this fubjeit above, n. 305. 
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313. XVII. That the states of the minds of each of the par- 
ties PROCEEDING IN SUCCESSIVE ORDER FLOW INTO THE STATE OF MAR- 
RIAGE, NEVERTHELESS AFTER ONE MANNER WITH THE SPIRITUAL, AND 
AFTER ANOTHER MANNER WITH THE NATURAL. That the laft ftate U 

fuch as the fucceflivc order is from which it is formed and exifts, is a 
canon, w’hich by reafon of it’s truth muft be acknowledged in the 
learned world, for thereby is difeovered what influx is, and what it 
operates. By influx is meant all that which precedes, and compofes 
what is fubfequent, and by things fubfequent in order compofes what is 
laft ; as all that which precedes with man, and compofes his wifdom ; 
or all that which precedes with a ftatefman, and compofes his politi- 
cal (kill ; or all that which precedes with a theologian, and compofes 
his erudition ; in like manner all that which proceeds from in- 
fancy, and compofes a man ; alfo what proceeds in order from a feed 
and a twig, and makes a tree, and afterwards what proceeds from 
a bloflom and makes it’s fruit ; in like manner all that which pre- 
cedes and proceeds with a bridegroom and bride, and conftitutes their 
marriage; this is the meaning of influx, (eee) That all thofe things 
which precede in minds from feriefes, and that thefe feriefes colled 
themfelves together, one near another, and one after another, and that 
thefe together compofe a laft or ultimate, is a thing as yet unknown in 
the world ; but inafmuch as it is a truth from heaven, it is here adduced; 
for by it is opened what influx operates, and what is the quality of the> 
laft or ultimate principle, in which the above-mentioned feriefes fuc- 
cefiively formed co-exift. From thefe conftderations it may be feen* 
that the ftates of the minds of each of the parties proceeding in fuccef- 
five order flow into the marriage. But conjugial partners after mar- 
riage are altogether in ignorance concerning the fuccdfive things which 
are infinuated into, and have place in their minds ( animis ) from, things 
antecedent ; neverth^lefs thofe are the things which give form, to con- 
jugial love, and conftitute the ftate of their minds, from which ftate 
they ad one with the other. The reafon why another ftate is formed 
from another order with fuch as are fpiritual, than with fuch as are 
natural, is, becaufe fuch as are fpiritual proceed in a juft order, and fuch 
as are natural in an unjuft order; for fuch as are fpiritual look to the 
Lord, and the Lord provides and leads the order ; whereas fuch as are 
natural look to themfelves, and thence proceed in an inverted order;, 
wherefore with thefe latter the ftate of marriage is inwardly full of un- 
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chafle principles ; and as thofe unchafte principles abound, lo do colds 
abound, and as colds abound, fo do the obftrutftions of inmoll life, 
whereby it’s vein is flopped up, and the fountain dried. 

314. XVIII. That there is given successive order and simul- 
taneous ORDER, AND THE LATTER IS FROM THE FORMER AND ACCORD- 
ING to it. This is adduced as a reafon tending to confirm what goes 
before. That there exifls what is fucceflive, and what is limultaneous, 
is a known thing; but that fimultaneous order is grounded in fucceflivc, 
and is according to it, is unknown ; yet how things fucceflivc bring 
themfelves into things limultaneous, and what order they form therein, 
it is very difficult to prefcnt to the perception, inafmuch as the learned 
arc not in pofleflion of any idea ferving for elucidation of the fubjedt j 
and whereas the firft idea concerning this arcanum cannot be fuggefted 
in a few words, and to treat the fubjedt at large would withdraw the 
mind from a more open view of the fubjedt refpedting conjugial love, it 
may fuffice for illuftration what is adduced in a compendium concerning 
thofe two orders, the fucceflive and limultaneous, and concerning the 
influx of the former into the latter, in the Doctrine of the New Jeru- 
salem concerning the Sacred Scripture, where are thefe words: 
** There is given in heaven and in the world fucceflive order and fimul- 
“ taneous order; in fucceflive order one thing follows after another from 
“ what is higheft to what is loweft ; but in limultaneous order one thing 
“ is next to another from w : hat is inmoft to what is outermoft : fucceflive 
** order is as a column with fteps from the higheft to the loweft; but 
“ fimultaneous order is as a work cohering from the center to the fuper- 
** ficies. Succcflive order becomes in the ultimate limultaneous in this 
" manner ; the higheft things of fucceflive order become the inmoft of 
" fimultaneous order; and the loweft things of fucceflive order become the 
" outermoft of limultaneous order; comparatively as a column of degrees 
“ fubfiding becomes a body cohering in a plane. Thus what is limulta- 
“ neous is formed from what is fucceflive,and this in all and lingular things 
" of the fpiritual world, and in all and lingular things of the natural 
“ world.” See n. 38, 65, of that work; and fcveral further obleryations 
on this fubjedt in the Angelic WisroM concerning the Divine Love 
and Divine Wisdom, n. 205 to 229. The cafe is limilar.with fucceflive 
order leading to marriage, and with fimultaneous order in marriage, 
viz. that the latter is from the former, and according to it. He who 
is acquainted with the influx of fucceflive order into limultaneous, may 
comprehend the reafon, why the angels can fee in a man’s hand all the 
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thoughts and intentions of his mind ; and alfo why wives, from the 
.hands of their hufbands on their bofoms, are made fenfible of their 
aft'edions, of which circumftance mention hath been occafionally made 
in the memorable relations ; the reafon is, becaufe the hands are the 
ultimates of man, wherein the difquifitions and conclufions of his mind 
terminate, and there conftitute what is fimultaneous : therefore alfo in 
the Word, mention is made of a thing being inferibed on the hands. 


* * * * * * * 

315; To the above I ihall add two memorable relations. First. 
On a time I faw not far from me a meteor ; at the fame time I faw a 
cloud divided into fmaller clouds, fome of which were of an azure colour, 
and fome opake ; and I faw them as it were in collifion together ; they 
were ftreaked with tranflucent irradiations of light, which one while 
appeared fharp like the points of fwords, and another while blunt like 
broken fwords ; the ftreaks fometimes darted out forwards, at other 
times drew themfelves in back again, exa&ly like combatants; thus 
thofe different-coloured leffer clouds appeared to be at war together, 
but it was only their manner of fporting with each other. And whereas 
this meteor was feen at no great diftance from me, I lifted up my eyes, 
and looking attentively I faw boys, youths, and old men, entering into 
a houfe which was built of marble, and it’s foundation of porphyry, and 
it was over this houfe that the above phenomenon appeared ; then ad- 
drefling myfelf to one who was going in, I afked. What houfe is this ? 
He anfwered. It is a gymnafium, where young perfons are initiated into 
various things relating to wifdom. On hearing this, I went in with 
them, being then in the fpirit, that is, in a fimilar ftatc with men of 
the fpiritual world, who are called fpirits and angels ; and lo ! in the 
gymnafium in front was feen a defk, in the middle benches, at the fides 
round about were chairs, and over the entrance was an orcheftra ; the 
defk was for the youngrrhen who were to give anfwers to the problem 
at that time to be propofed, the benches were for the audience, the 
chairs at the fides were for thofe who on former occafions had given 
wife anfwers, and the orcheftra was for the feniors who were arbitrators 
and judges ; in the middle of the orcheftra was a pulpit, lvhere there 
fat a wife man w'hom they called the head matter, who propofed the 
problems to which the young men gave anfwers from the defk 5 and 
When all were aflembled, this man arqfe from the pulpit, and faid. Give 
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anfwer now to this problem, and folve it if ye can. What is the soul, 
and what is it’s quality ? On hearing this problem all were amazed, 
and made a muttering noife, and fome of the company on the benches 
exclaimed. What mortal man, from the age of Saturn down to the prefent 
time, hath been able by any rational thought to fee and afcertain what the 
foul is, ftill lefs what it’s quality is ? Is not this fubjeCb above the fphcre 
of all human underftanding ? But reply was made from the orcheftra. 
It is not above the underftanding, but in it and in it’s view, only let 
the problem be anfwered. Then the young men, who were chofen on 
that day to afcend the delk, and give anfwer to the problem, arofe ; 
they were five in number, who had been fought out by the feniors, and 
found to excel in fagacity, and were then fitting on couches at .the fides 
of the delk ; they afterwards afcended in the order in which they were 
feated, and every one, when he afcended, put on an under garment of 
filk of the colour of an opal, and over it a robe of foft wool, in which, 
were interwoven flowers, and on his head a cap, on the crown of which 
was a bunch of rofes encircled with final! fapphires. And I faw the 
firft youth thus clad afcending the delk, who thus began : What the foul 
is, and what it’s quality, hath never been revealed to any fince the day 
of creation, being an arcanum in the treafuries of God alone ; but this 
hath been difcevered, that the foul in man refides as a queen, yet where 
her palace is, hath been a matter of conjecture amongft the learned ; 
fome have fuppofed it to be in a fmall tubercle between the cerebrum 
and cerebellum, which is called the pineal gland ; in this they have fixed 
the foul’s habitation, by reafon that the whole man is ruled from thofe - 
two brains, and they are regulated by that tubercle; wherefore what- 
foever regulateth the brains, this alfo regulateth the whole man from the 
head to the heel. And he added. Hence this conjecture appeared 
as true or probable to many in the world, but in the fucceeding age 
it was rejected as groundlefs. When he had thus fpoken, he put off 
the robe, the under garment, and the cap, which the fecond of the elcCted 
fpeakers put on, and afcending the delk, thus delivered his fentiments con- 
cerning the foul : In the univerfal heaven and in the univerfal world it is 
unknown what the foul is, and what it’s quality : this is known, that the 
foul is, and that it is in man, but in what part of man, is matter of conjec- 
ture ; this is certain, that it is in the head, inafmuch as the head is the 
feat where the underftanding thinks, and where the will intends, and in 
front in the face of the head are man’s five fenforics, receiving life from- 
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the foul alone which refides in the head ; but in what particular part 
of the head the foul Hath it’s more immediate refidence, I dare not take 
upon me to fay ; yet I agree with thofe who fix it’s abode in the three 
ventricles of the brain, fometimes inclining to their opinion who fix it 
in the channelled bodies ( corporibus Jlriatis) therein, fometimes to their’s 
who fix it in the medullary fubftance of each brain, fometimes to their’s 
who fix it in the cortical fubftance, and fometimes to their’s who fix it in 
the dura mater ; for arguments, and thofe too of weight, have not been 
wanting in fupport of each of thefe opinions. The arguments in favour of 
the three ventricles of the brain have been, that thofe ventricles are the 
recipients of the animal fpirits and of all the lymphs of the brain. 
The arguments in favour of the channelled bodies have been, that thefe 
bodies conftitute the marrow, through which the nerves arc emitted,and by 
which each brain is continued into the fpine, and from this fpine and from 
that marrow there is an emanation of fibres ferving for the contexture of 
the whole body. The .arguments in favour of the medullary fubftance of 
each brain have been, that this fubftance is a collection and congeries of 
all the fibres, which are the rudiments or beginnings of the whole man. 
The arguments in favour of the cortical fubftance have been, that in that 
fubftance are contained the prime and ultimate ends, and confequently 
the principles of all the fibres, and thereby of all the fenfes and motions. 
The arguments in favour of the dura mater have been, that it is the 
common covering of each brain, and hence by fome kind of continuous 
principle extends itfelf over the heart and over the vifeera of the body. 
As to myfelf, I am undetermined which of thefe opinions is the moft 
probable, and therefore I leave the matter to your determination and 
decifion. Having thus concluded, he defeended from the delk, and 
delivered the under garment, the robe, and the cap, to the third, who 
mounting into the delk began as follows : How little qualified is a youth 
like myfelf for the inveftigation of fo fublime a theorem ! I appeal to 
the learned who are here feated at the fides of the gymnafium ; I appeal 
to you wife ones in the orcheftra ; yea, I appeal to the angels of the 
highell heaven, whether any perfon, by virtue of his own rational light, 
is able to form to himfelf any idea concerning the foul ; neverthelefs I, 
like others, can guefs about the place of it’s abode in man, and my con- 
jecture is, that it is in the heart and thence in the blood ; and I ground 
my conjecture on this circumftance, that the heart by it’s blood rules 
both the body and the head ; for it emits a large velfel called the aorta 
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into the whole body, and emits veflels called the carotids into the whole 
head ; hence it is univerfally agreed, that the foul from the heart by the 
blood fupports, nouriihes, vivifies the univerfal organical fyftem both 
of the body and head. As a further proof of this pofition it may be 
urged, that in the facred fcripture fo frequent mention is made of foul 
and heart, as where it is faid. Thou {halt love God from the whole foul 
and from the whole heart ; and that God creates in man a new foul and 
a new heart, Deut. vi. 5. chap. x. 12. chap. xi. 13. chap. xxvi. 16. Je- 
rem. xxxii. 41. Matt. xxii. 37. Mark xii. 30,33. Luke x. 27; and ii* 
other places : it is alfo exprefsly faid, that the blood is the foul of the 
fldh, Levit. xvii. n, 14. At thefe words the cry of Learned! learned! 
was heard in the aflembly, and was found to proceed from fome of the 
canons. After this a fourth, clad in the garments of the former fpeaker, 
afcended the delk, and thus began : I alfo am inclined to fufpect, that 
not a Angle perfon can be found of fo fubtle and refined a genius, as 
to be able to difcover what the foul is, and what is it’s quality ; where- 
fore I am of opinion, that in attempting to make the difcovery, fub- 
tlety will be fpent in fruitlefs labour ; neverthelefs from my childhood 
I have continued firm in the opinion of the ancients, that the foul of 
man is in the whole of him, and in every part of the whole, and thus that 
it is in the head and in lingular it’s parts, as well as in the body and 
lingular it’s parts ; and that it is an idle conceit of the modems to fix 
it’s habitation in any particular part, and not in the body throughout ; 
befides, the foul is a fpiritual fubftance, which falls under no predica- 
tion of extenfion or place, but of habitation and impletion: moreover, 
when mention is made of the foul, who doth not conceive life to be 
meant ? and is not life in the whole and in every part ? — Thefe fenti- 
ments were favourably received by a great part of the audience. After 
him rofe up the fifth, who being adorned with the fame infignia, thus 
delivered himfelf from the delk : I lhall not walte your time and my 
own in determining the place of the foul’s refidence, whether it be in 
fome particular part of the body, or in the whole ; but from my mind's 
llorehoufe I will communicate to you my fentiments on the fubjcdl. 
What the foul is, and what is it’s quality ; the foul is not conceived by 
any perfon but as a pure lbmewhat, which may be likened to aether, or 
air, or wind, in which is a vital principle by virtue of the rationality 
which man enjoys above the beafts. This opinion I conceive to be 
founded on this circumftance, that when man expires, he is faid to 
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breathe forth or emit the foul or fpirit ; hence alfo>the foul living after 
death is belidved to be fuch a breath or vapour animated by fome prin- 
ciple of thinking life, which is called foul ; and what can the foul be 
elfe ? But whereas I heard it faid from the orcheftra, that this problem 
concerning the foul, it’s nature and quality, is not above the underftand- 
ing, but is in it and in it’s view, I intreat and befeech you, who have 
made this declaration, to unfold this eternal arcanum yourfelves. Then 
the elders in the orcheftra turned their eyes towards the head matter, 
>*ho had propofed the problem, and who underftood by their figns that 
they wifhed him to defcend and teach the audience; fo he inftantly 
quitted the pulpit, palled through the auditory, and entered the delk, 
and there ftretching out his hand he thus began : Let me befpeak your 
attention ; who doth not believe the foul to be the inmoft and molt 
fubtle effence of man ? and what is an eflence without a form but an 
imaginary entity ? wherefore the foul is a form, and a form whofe qua- 
lities and properties I lhall now defcribe j it is a form of all things- 
relating to love, and of all things relating to wifdom ; all things relating 
to love are called affections, and all things relating to wifdom are called. 
perceptions. The latter derived from the former and thereby united 
with them conftitute one form, in which are contained innumerable 
things in fuch an order, feries, and coherence^ that they may be called 
one ; and they may be called one alfo for this reafon, becaufe nothing, 
can be taken away thence, nor any thing added to it, but the quality of 
the form is changed ; what is the human foul but fuch a form ? are not. 
all things relating to love and all things relating to wifdom effentials of 
that form? and are not thefe things appertaining to man in his foul, and- 
by derivation from the foul in his head and body ? Ye are called fpirits 
and angels, and ye believed in the world that fpirits and angels are like- 
mere wind or aether, and thus mere mind and animation; and now ye: 
fee clearly that ye are truly, really, and actually men, who, during yourr 
abode in the world, lived and thought in a material body, and knew 
that a material body doth not live and think, but a fpiritual fubftance 
in that body, and this fubftance ye called foul, whofe forin ye then were 
ignorant of, but now ye have feen and continue to fee it* ye all are the 
fouls,. of whofe immortality ye have heard, thought, faid, and written fo 
much; and becaufe ye are forms of love and wifdom from God, ye can 
never die. The foul therefore is a human form, from which not the 
fmaUeft thing can. be taken away,, and to which not the fmalleft thing 
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can be added, and it is the inmoft form of all forms of the whole body ; 
and whereas the forms which are without receive from the inmoft both 
efience and form, therefore ye are fouls, as ye appear to yourfelves and 
to us ; in a word, the foul is the very man himfelf, becaufe it is the in- 
moft man, wherefore it’s form is fully and perfe&ly the human form ; 
neverthelefs it is not life, but the proximate recipient of life from God, 
and thereby the habitation of God. As he fpake thefe words, many 
exprefled their approbation, but fome faid. We will weigh the matter. 
I immediately went home, and lo ! over the gymnafium, inftead of the 
foregoing meteor, there appeared a bright cloud without ftreaks or rays 
that feemed to combat with each other, which cloud penetrating through 
the roof, entered, and illuminated the walls ; and I was informed, that 
they faw fome pieces of writing, and amongft others alfo this, " Jehovah 
God breathed into man's nojlrils the soul of lives, and man was made 
into a living soul,’* Gen. ii. 7. 

316. The second memorable relation. Some time ago, as I was 
walking with my mind ( animus ) at reft, and in a ftate of delightful 
mental peace, I faw at a diftance a grove, in the midft of which was a 
portico leading to a fmall palace ; and I faw virgins and youths, and 
hufbands and wives entering in ; I alfo went thither in fpirit, and afked 
a certain keeper who was (landing at the entrance, whether it was allow- 
able alfo to enter ? He looked at me ; and I faid. Why doft thou look 
at me ? He replied, I look at thee to fee, whether the delight of peace, 
which is in thy face, partakes at all of the delight of conjugial love; there 
is beyond this portico a fmall garden, and in the midft thereof a houfe, 
where are two novitiate conjugial partners, who are vifited to-day by 
their friends of both fexes, coming to pay their congratulations ; I do 
not know thofe w hom I admit to enter, but it was told me, that I fhould 
know them from their faces, and if I faw in them the delight of con- 
jugial love, I was to admit th'ofe, and none elfe ; all the angels can fee 
from the faces of others the delights of their hearts j and the delight of 
that love which he faw in my face w r as, that I was meditating concern- 
ing conjugial love ; this meditation beamed forth from my eyes, and 
thence entered into the interiors of my face, wherefore he faid to me, 
that it was allowed to enter. The portico, through which I^entered, 
was of trees bearing fruit mutually connected together by their branches, 
which made on each fide a continued efpalier ( parietem continenter ar- 
boreum ) ; through the portico I entered the little garden, which breathed 
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a pleafant fragrance from it’s fhrubs and flowers ; the fhrubs and flowers 
were pairs and pairs ; and I was informed, that fuch little gardens appear 
about the houfes where there are and have been nuptials, and that hence 
they are called nuptial gardens. I afterwards entered the houfe, where 
I faw two conjugial partners holding each other by the hands, and dif- 
courling with each other from a principle of love truly conjugial ; and 
as I looked, it was given to fee from their faces the effigy of conjugial 
love, and from their converfation the vital principle thereof. After I 
had paid them my refpe<fts with the reft of the company, and had 
wifhed them all happinefs, I went out into the nuptial garden, and faw 
on the right fide thereof a company of youths, which was reforted to by 
all who came out of the houfe ; the reafon of it’s being reforted to was, 
becaufe the difeourfe there was about conjugial love, and this difeourfe 
attracts to it the minds ( animos ) of all by a certain occult power ; I then 
liftened to a wife one who was fpeaking on the fubjedt, and the fum of 
what I heard was as follows : That the divine providence of the Lord 
Is moft Angular and thence moft univerfal concerning marriages and in 
marriages in the heavens, becaufe all the happineftes of heaven iflue 
from the delights of conjugial love, as fweet waters from a fweet vein 
of a fountain ; and that on this account it is provided of the Lord that 
conjugial pairs be born, and that thefe pairs are continually educated 
for marriage, neither the girl nor the boy knowing any thing of the mat- 
ter ; and after a ftated time, when both of them become marriageable, 
they meet fomewhere or other as by chance, and fee each other, and that 
in this cafe they inftantly know, as by a kind of inftindt, that they are 
pairs, and by a kind of inward didlate think within thcmfelves, the 
youth, that fhe is mine, and the virgin, that he is mine ; and when this 
thought hath had place fome time in the minds of each, they accoft 
each other from a deliberate purpofe, and betroth thcmfelves. It is faid 
as by chance, and as by inftindt, and the meaning' is by divine provi- 
dence, inafmuch as w.hilft the divine providence is unknown, it hath fuch 
an appearance. That conjugial pairs are born, and educated to mar- 
riage, whilft each party is ignorant of it, he proved by the conjugial 
likenefs vifible in the faces qf each ; alfo by the intimate and eternal 
union of minds ( animorum ) and of minds ( mentium ), which could not 
poflibty exift, as it exifts in heaven, without being forefeen and provided 
of the Lord. When the wife one had proceeded thus far with his dif- 
courfe, and received the applaufes of the company, he added further, 

that 
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that in things moft Angular with man, both male and female, there is 
a conjugial principle ; but ftill the conjugial principle with the male is 
different from what it is with the female, alfo that in the male conjugial 
principle there is what is conjunctive with the female conjugial prin- 
ciple, and vice verfa, even in things moft Angular. This he conArmed 
by the marriage of will and undcrftanding in every individual, which 
two principles adt together upon the moft Angular things of the mind, 
and upon the moft Angular things of the body; from which conftdera- 
tions it may be feen, that in every even the fmalleft fubftance there is 
a conjugial principle; and that this is evident from the compound fub- 
ftances which are made up of Ample fubftances, as that there are two 
eyes, two ears, two noftrils, two cheeks, two lips, two arms with hands, 
two loins, two feet, and within in man two hemifpheres of the brain, 
two ventricles of the heart, two lobes of the lungs, two kidnies, two 
tefticles, and where there are not two, ftill they are divided into two; 
the reafon why they are two is, becaufe one is of the will and the other 
of the underftanding, which aCt wonderfully in each other to prefent a 
one ; wherefore the two eyes make one Aght, the two ears one hearing, 
the two noftrils one fmell, the two lips one fpeech, the two hands one 
labour, the two feet one pace, the two hemifpheres of the brain one 
habitation of the mind, the two chambers of the heart one life of the 
body by the blood, the two lobes of the lungs one refpiration, and fo 
forth ; but the male antLfemale principles, united by love truly conju- 
gial, conftitute one life fully human. VVhilft thefe things were faying* 
there appeared lightning on the right which was red, and lightning on 
the left w’hich was white ; each was mild, and they entered through the 
eyes into the mind, and illuftrated alfo the latter ; and after the light- 
ning it alfo thundered, which was a gentle murmur from the angelic 
heaven flowing down and increaflng. On hearing and feeing thefe 
things, the wife one faid, Thefe are to me for a Agn and monition to 
fuper-add to my difeourfe the following obfervations, that of the above 
pairs the right one Agnifles their good, and the left one Agnifles their 
truth ; and that this is from the marriage of good and truth, which is 
inferibed on man in general and in his every Angular principle, and 
good hath reference to the will, and truth to the underftanding, and 
both together to a one ; hence it is that in heaven the right eye is the 
good of vifton, and the left the truth thereof, alfo that the right ear is 
the good of hearing, and the left the truth thereof, and likewife that the 
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right hand is the good of man’s ability, and the left the truth thereof, 
and in like manner in the reft of the above pairs ; and inafmuch as right 
and left are of filch fignification, therefore the Lord laid, " If thy right 
eye fcandalize thee, pluck it out ; and if thy right hand fcandalize thee, 
cut it off whereby he meant, if good becomes evil, that the evil muft 
be caft out. This is the reafon alfo why he faid to his difciples that 
they Ihould caft out the net on the right fide of the Ihip, and that when 
they did fo, they took a great multitude of filhes; whereby he meant 
that they Ihould teach the good of charity, and that thus they would 
collect men. When he had laid thefe things, thofe two lightnifigs 
again appeared, milder than before ; and it was on this occafion feen, 
that the lightning on the left derived it’s whitenefs from the red-lhin- 
ing fire of the lightning on the right ; on feeing which he faid. This 
is a fign from heaven tending to confirm my difcourfe, becaufe what is 
fiery in heaven is good, and what is white in heaven is truth ; and it’s 
being feen that the lightning on the left derived it’s whitenefs from the 
red-fhining fire of the lightning on the right, is a demonftrative fign 
that the whitenefs of light, or light, is nothing elfe but the fplendor 
of fire. On hearing thefe words, all went home, inflamed with the 
good and truth of gladnefs, in confequence of the above lightnings, and 
of the difcourfe concerning them. 


Of Iterated (///) Marriages. 

317. TT may come to be a matter of qucftion, whether conjugial love, 
A which is of one man with one wife, after the death of one of 
the parties, can be feparated, or tranfcribed, or fuper-induced ; alfo 
whether iterated marriages have any thing in common with polygamy, 
and thereby whether they may be called fucceflive polygamies ; with 
feveral other inquiries which are wont to add fcruples to fcruples with 
men of a reafoning fpirit ; in order therefore that the mafters of curious 
refearches, who reafon in the lhade concerning thefe marriages, may 
fee fome light, I have conceived it would be worth while to prdfent fori 
their decifion the following articles on the fubjedt : 1. That after the 
death of a conjugial partner , again to contract wedlock , depends on the 
preceding 
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preceding conjugial love. II. That it depends alfo on the Jlate of mar - 
riage, in which the parties had lived. III. That with thofe, who have 
not been principled in love truly conjugial, there is no objlacle or hindrance 
but they may again contrail wedlock. IV 7 . That they, who have lived with 
each other in love truly conjugial, are not willing to enter upon iterated 
marriage, unlefs for reafons feparate from conjugial love. V. That the 
Jlate of marriage of a youth with a virgin differs from that of a youth with 
a widow. VI. That alfo the fate of marriage of a widower with a virgin 
differs from that of a widower with a widow. VII. That the varieties 
and diverftties of tbefe marriages as to love and it's attributes exceed 
all number. VIII. That the Jlate of a widow is more grievous than the 
Jlate of a widower. We proceed to the explication of each article. 

318. I. That after the death of a conjugial partner, again 

TO CONTRACT WEDLOCK, DEPENDS ON THE PRECEDING CONJUGIAL LOVE. 

Love truly conjugial is as the ballance, in which the inclinations for 
iterated marriages are weighed ; fo far as the preceding conjugial love 
accedes to that love, fo far the inclination for iterated marriage recedes,, 
but fo far as the preceding love recedes from that love, fo far the in- 
clination to another marriage is wopt to accede. The reafon is obvious, 
■becaufe conjugial love is in a like degree a conjunction of minds, which, 
femains in the life of the body of the one party after the deceafe of the 
other, and this holds the inclination as a fcale in a ballance, and caufes 
a preponderance according to the appropriation of true love. But 
whereas acceilion to this love is feldom made at this day except for a 
few paces, therefore the fcale of the preponderance of the inclination 
generally raifes itfelf up to a ftate of equilibrium, and from thence in- 
clines and tends to the other fide, that is, to marriage. The contrary 
is the cafe with thofe, whofe preceding love in the former marriage 
hath receded from love truly conjugial ; the reafon is, becaufe receflion 
from that love is in a like degree a disjunction of minds, which alfo' 
remains in the life of the body of the one party after the deceafe of the 
other, and this enters the will disjoined from that of the other, and 
caufes an inclination for a new conjunction ; in favour whereof the 
thought arifing from the inclination of the will induces hope of a more 
united and thereby a more delightful cohabitation. That inclinations to 
iterated marriages take their rife from the ftate of the preceding love,, 
is a known thing, and is allb obvious to reafon ; for love truly conjugial 
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is influenced by a fear of lofs, and lofs is followed by grief, and this 
grief and that fear relide in the very inmod principles of the mind; 
hence it is, that fo far as that love prevails, fo far the foul inclines both 
in will and thought, that is, in intention, to be in the fubjedt with which 
and in which it was; from thefe confiderations it follows, that the 
mind is kept ballancing to another marriage according to the degree of 
love in which it was principled in the foregoing marriage; hence it is 
that after death the fame are re-united, and mutually love each other in 
like manner as in the world : but, as was faid above, fuch love at this 
day is rare, and there are few who come into the flighted degree of 
contact with it ; and they who do not come into contadfc with it, and 
(till more they who recede afar off from it, as they were delirous of fe- 
paration in the matrimonial life heretofore palled, fo after death they 
are delirous of conjunction with another. But concerning the latter and 
the former of thefe perfons more will be faid in what follows. 

319. II. That after the death of a conjugial partner, again 

TO CONTRACT WEDLOCK, DEPENDS ALSO ON THE STATE OF MARRIAGE IN 

•which the parties had lived. By the date of marriage is not here 
meant the date of love treated of in the foregoing article, becaufe this 
latter caufes an internal inclination to marriage or from marriage, but 
the date of marriage is meant which caufes an external inclination to it 
or from it; and this date with it’s inclinations is manifold; as, 1. If 
there are children in the houfe, and a new mother is to be provided for 
them. 2. If there be a wifh fora further increafeof children. 3. If the 
houfe be large, and full of fervants of both fexes. 4. If the calls of bu- 
jinefs abroad abdradl the mind from domedic concerns, and without a 
new midrefs there is reafon to fear mifery and misfortune. 5. If mutual 
aids and offices require, that conjugial partners be engaged in various 
bulinefs and employments. 6. Moreover it depends on the temper and 
difpofition of the feparated conjugial partner, whether after fird marriage 
the other partner can or cannot live alone, or w ithout a confort. 7. The 
preceding marriage alfo difpofes the mind either to be afraid of con- 
jugial life, or to favour it. 8. I have beefi informed that polygamical 
love, and the love of the fex, alfo the lud of deflowering, and the lud of 
variety, have induced the minds ( animos ) of fome to defire iterated 
marriages ; and that the minds of fome have been induced alfo by fear 
of the law and of the lofs of reputation, in cafe they commit w horedom. 
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Befidcs fevcral other things, which promote external inclinations to 
matrimony. 

320. III. That with those, who have not been principled in 

LOVE TRULY CONJUGIAL, THERE IS NO OBSTACLE OR HINDRANCE BUT 

they may again contract wedlock. With thofe, who have not 
been principled in conjugial love, there is not any fpiritual or internal 
bond, but only a natural or external bond ; and if an internal bond doth 
not contain the external in it’s order and tenour, this latter is but like 
a fwath when the bandage is removed, which flows every way according 
as it is tofled, or as it is driven by the wind. The reafon is, becaufe 
what is natural derives it’s birth from what is fpiritual, and in it’s ex- 
iftcnce is nothing elfe but a mafs collected from fpiritual principles; 
wherefore if the natural principle be feparated from it’s fpiritual prin- 
ciple, which produced and as it were begot it, it is not contained (kept 
together) any longer interiorly, but only exteriorly by the fpiritual 
principle, which encompafles and binds it in general, and doth not tie 
it together and keep it tied together in particular. Hence it is, that 
the natural principle feparated from the fpiritual, in the cafe of two 
conjugial partners, doth not caufe any conjunction of minds, and con- 
fequently not of w ills, but only a conjunction of fome external affec- 
tions, which cohere with the bodily fenfes. The reafon why nothing 
oppofes and hinders fuch perfons, but they may again contract wedlock, 
is, becaufc they had not the eflentials of marriage, and hence thofe eflen- 
tials do not at all influence them after reparation by death ; w herefore 
they are then abfolutely at their own difpofal, whether they be widowers 
or widows, to bind their fenfual affections with w homfoever they plcafe, 
provided there be no legal impediment. Neither do they themfelves 
think of marriages in any other than a natural view, and from a prin r 
ciple of convenience in the fupplying various neceflities and external 
advantages, which after the death of one of the parties may again be* 
fupplied by another; and poflibly, if their interior thoughts were viewed, 
as in the fpiritual world, there would not be found in them any diftinc- 
tion between conjugial conjunctions and extra-conjugial copulations. 
The reafon why it is allowable for thefe again and again to contract 
marriages, is, as above-mentioned, becaufe conjunctions merely natural 
after death are of themfelves diflblved, and fall afundcr ; for the external 
affcCtions by death follow the body, and are entombed w ith it, thofe 
remaining which cohere with internal principles. But it is to be ob- 
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ferved, that marriages interiorly conjunctive can hardly be entered into 
in the earths, becaufe elections of internal likenefles cannot there be 
provided of the Lord as in the heavens, inafmuch as they are limited 
in many ways, as to equals in ftate and condition, within the country, 
city, and village where they dwell, and in the earths for the moll part 
conjugial partners are tied together by externals, and thus not by in- 
ternals ; which internals do not come forth into manifeftation till fome 
time after marriage, and are only known when they prefs themfelves 
into externals. 

321. IV. That they, who had lived with each other in love 

TRULY CONJUGIAL, ARE NOT WILLING TO ENTER INTO ITERATED MAR- 
RIAGE, EXCEPT FOR REASONS SEPARATE FROM CONJUGIAL LOVE. The 

reafons why they, who had lived in love truly conjugial, after the death 
• of their conjugial partner are not willing to enter into iterated marriage, 
are as follow : 1. Becaufe they were united as to fouls, and thence as to 
minds ; and this union, as being fpiritual, is an aCtual adjunction of the 
foul and mind of one of the parties to thofe of the other, which cannot 
poflibly be dilTolved ; that fuch is the nature of fpiritual conjunction, 
hath been conftantly Ihewn above. 2. Becaufe they were alfo united as 
to bodies by the reception of the propagations of the foul of the huf- 
band by the wife, and thus by the infertion of his life into her’s, whereby 
a virgin becomes a wife ; and on the other hand by the reception of the 
conjugial love of the wife by the hufband, which difpofes the interiors 
of his mind, and at the fame time the interiors and exteriors of his 
body, into a ftate receptible of love, and perceptible of wifdom, which 
ftate makes him from a youth a hufband, fee above, n. 198. 3. Becaufe 

a fphere of love from the wife, and a fphere of underftanding from the 
man, is continually flowing forth, and becaufe it perfects conjunctions, 
and encompafies them with it’s pleafant influence, and unites them, fee 
alfo above, n. 223. 4. Becaufe conjugial partners thus united in mar- 

riage think of and breathe after what is eternal, and becaufe on this 
idea their eternal happinefs is founded, fee n. 216. 5. From thefe 

feveral confiderations it is, that they are no longer two, but one man 
( homo ), which is one flefh. 6. That fuch an one cannot be rent afunder 
after the death of one of the parties, is manifeft to the ocular fight of a 
fpirit. 7. To the above confiderations {hall be added this new infor- 
mation, that two fuch conjugial partners, after the death of one, are 
ftill not feparated, inafmuch as the fpirit of the deceafed cohabits conti- 
nually 
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nually with the fpirit of the partner not deceafed, and this even unto 
the death of the latter, when they again meet and re-unite, and love 
each other more tenderly than before, becaufe in the fpiritual world. 
Hence flows this undeniable confequence, that they, who had lived 
in love truly conjugial, are not willing to enter into iterated marriage. 
But if afterwards they contract fomething like marriage, it is for 
reafons feparate from conjugial love ; and thefe reafons are all external ; 
as in cafe there be young children in the houfe, and the care of them 
requires attention ; in cafe the houfe is large and full of fervants of both 
fexes ; in cafe the calls of bufinefs abroad abftradt the mind from do- 
meftic concerns ; in cafe mutual aids and offices be ncceflary ; with 
other cafes of a like nature. 

322. V. That the state of marriage of a youth with a virgin 
differs from that of a youth with a widow. By flates of marriage 
are meant flates of the life of each party, the hufband and wife, after 
the nuptials, thus in the marriage, as to the quality of cohabitation at 
that time, . whether it be internal cohabitation of fouls and minds, 
which is cohabitation in the principal idea, or whether it be only the 
external cohabitation of minds ( animorum ), of fenfes, and of body. 
The ftate of marriage of youth with a virgin is eflentially itfelf initiatory 
to genuine marriage, for between thefe conjugial love can proceed in 
it’s juft order, which is from it’s firft heat to it’s firft torch, and after- 
wards from it’s firft feed with the youth-hulband, and from it’s firft 
flower with the virgin-wife, and thus germinate, grow and frudtify, and 
introduce itfelf into thofe fucceffive flates both with the one party and 
the other mutually ; but if otherwife, the youth w-as not a youth, nor 
was the virgin a virgin, except in external form. But between a youth 
and a widow there is not given a like initiation to marriage from firft 
principles, nor a like progreffion in marriage, inafmuch as a widow is 
more at her owndifpofal, and under her own jurifdiiftion, than a virgin; 
wherefore a youth expreffes his compliments with a different look to a 
widow-wife and to a virgin-wife. But herein is given much variety 
and diverfity, wherefore the fubjeft is here mentioned only in the 
general. 

323. VI. That also the state of marriage of a widower with 
a Virgin differs from that of a widower with a widow. For a 
widower hath already been initiated into conjugial life, and a virgin is 
to be initiated ; and yet conjugial love perceives and is fenfible of it’s 
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pleafantnefs and delight in mutual initiation; a youth-hufband and ^ 
virgin-wife perceive and are fenfible of things ever new in whatever 
occurs, w hereby they are in a kind of continual initiation and confequcnt 
amiable progreflion. The cafe is otherwife in the date of marriage of 
a widower with a virgin; the virgin-wife hath an internal inclination, 
whereas with the man that inclination hath paired away; but herein is 
given much variety and diverlity ; the cafe is fimilar in marriage be- 
tween a widower and a widow ; wherefore, except this general notion, 
it is not allowable to adjoin any thing fpecifically. 

324. VII. That the varieties and diversities of these mar- 
riages as to love and it’s attributes exceed all number. There is 
an infinite variety of all things, and alfo there is an infinite diverfity. By 
varieties are here meant the varieties between thofe things which are of 
one genus, or of one fpecies, alfo between the genera and the fpecies ; but 
by diverfities are here meant the diverfities between thofe things which 
are in the oppofite principle. Our idea concerning the diftindtion of 
varieties and diverfities may be illuftrated as follows : The angelic hea- 
ven, which coheres as one, is in an infinite variety, not one inhabitant 
being abfolutely like another, either as to fouls and minds, or as to 
affedions, perceptions, and confequent thoughts, or as to inclinations 
and confequent intentions, or as to tone of voice, face, body, gefturc, 
and gait, and feveral other particulars ; and yet, notwithftanding there 
are' myriads of myriads, they have been arranged and are arranged of the 
Lord into one form, in which is full unanimity and concord, which 
could not poflibly be, unlefs they were all, w ith their fo many varieties, 
univerfally and Angularly under the guidance of One ; thefe are what w r e 
here mean by varieties. But by diverfities we mean the oppofites of 
thofe varieties, which have place in hell ; for all and fingular the in- 
habitants thereof are diametrically oppofite to thofe who arc in heaven, 
and hell confiding of fuch is kept together as one by varieties in 
themfelves altogether contrary to the varieties in heaven, thus by 
perpetual diverfities. From thefe confiderations it is evident what 
is perceived by infinite variety, and what by infinite diverfity. 
The cafe is the fame in marriages, viz. that there are infinite varie- 
ties with thofe who are in conjugial love, and infinite varieties with 
thofe who are in fcortatory love ; and hence, that there are infinite 
diverfities between the latter and the former. From thefe premifes this 
condufion follows, that the varieties and diverfities in marriages of every . 
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genus and fpecies, whether of a youth and a virgin, or of a youth with 
a widow, or of a widower with a virgin, or of a widower with a widow, 
exceed all number ; who can divide infinity into numbers ? 

325. VIII. That the state or a widow is more grievous than 
the state of a widower. The reafons are external and internal; the 
external reafons are fuch as all can comprehend, as, 1. That a widow 
cannot provide for herfelf and her houfc the neceflaries of life, nor dif- 
pofe of them when acquired, as a man can, and as (he did heretofore by 
a man and with a man. 2. That neither can {he defend herfelf and 
her houfe, as is expedient, for, whilft (he was a wife, the man was her 
defence, and as it were her arm ; : and whilft fhe herfelf was her own 
(defence and arm), fhe ftill trufted to her hufband. 3. That of herfelf 
fhe is void of counfel in fuch things as appertain to interior wifdom and 
the prudence thence derived. 4. That a widow is without the reception of 
love, in which love as a female fhe is principled, thus in a ftate alien from 
W’hat was innate and induced by marriage. Thefe external reafons, which 
are natural, derive their origin from internal reafons alfo, which are fpiri- 
tual, like all other things in the world and in the body, concerning which 
fee above, n. 220. Thofe external natural reafons are perceived from 
the internal fpiritual reafons which proceed from the marriage of good 
and truth, and principally from the following; that good cannot pro- 
vide, nor difpofe (or arrange) any thing but by truth ; that neither can 
good defend itfelf but by truth, confequently truth is the defence and 
as it were the arm of good ; that good without truth is void of counfel, 
becaufe it hath counfel, wifdom, and prudence by truth. Now whereas 
the man by creation is truth, and the wife by creation is good, or, what 
is the fame thing, whereas the man by creation is underftanding, and 
the wife by creation is the love thereof, it is evident, that the external 
or natural reafons, which aggravate the widowhood of a woman, derive 
their origin from internal or fpiritual reafons. Thefe fpiritual reafons, 
conjoined with natural, are what are meant in the Word by what is. 
faid of widows in feveral pillages ; which palfages may be feen in. the- 
Apocalypse Revbaled, n. 764. 

******* 

326* To the above I {hall fubjoin two memorable relations.. 
First. After that the problem concerning the foul was canvafed and 
fbdLved in the gymnalium, 1 faw them coming forth in order, and before 
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them the chief teacher, after him the elders, in the midft of whom were 
the three youths who replied, and after thefe the reft ; and when they 
were come forth, they went apart to the environs about the houfe, 
where were piazzas encompafied with ftirubs ; and being there gathered 
together they divided themfelves into fmall companies, which were fo 
many affemblies of youths difcourfing together on fubjedls of wifdom, 
in each of which was one wife perfonage from the orcheftra. Thefe 
being feen by me from my lodging, I became in fpirit, and in fpirit I 
went forth to them, and came near to the chief teacher, who had lately 
propofed the problem concerning the foul. He, on feeing me, faid. 
Who art thou ? I was furprized as I faw thee approaching in the way, 
that at one inftant thou cameft into my fight, and the next inftant thou 
wenteft out of it, or that one while thou waft feen by me, and fuddenly 
thou waft not feen 5 certainly thou art not in the fame ftate of life that 
we are in. To this I replied fmiling, I am not a puppet nor a vtr - 
tumnus , but I am alternate, one while in your light, and another while 
in your ftiade, thus a foreigner and alfo a native. Hereupon the chief 
teacher looked at me, and faid. Thou fpeakeft things ftrange and won- 
derful ; tell me who thou art. And I faid, I am in the world in which 
ye have been, and from which ye have departed, which is called the 
natural world, and I am alfo in the world into which ye have come, 
and in which ye are, which is called the fpiritual world ; hence it is, 
that I am in a natural ftate, and at the fame time in a fpiritual ftate, in 
a natural ftate with men of the earth, and in a fpiritual ftate with you ; 
and when I am in a natural ftate, I am not feen by you, but when I am 
in a fpiritual ftate, I am feen ; that fuch Ihould be my condition, was 
given of the Lord. It is known to thee, O illuftrious man, that a man 
of the natural world doth not fee a man of the fpiritual world, nor vice 
ver/a ; wherefore when I let my fpirit into the body, I was not feen by 
thee, but when I let it out of the body, I was feen. Thou haft alfo 
taught in the gymnafium, that ye are fouls, and that fouls fee fouls, be- 
caufe they are human forms ; and thou knoweft, that ye did not foe 
yourfelves or your fouls in your bodies, when ye were in the natural 
world ; and this is a confequence of the difference between the fpiri- 
tual principle and the natural. When he heard mention of the differ- 
ence between the fpiritual principle and the natural, .he faid. What 
mean you by that difference? is it not like the difference between what 
is more or lefs pure ? thus what is fpirituai but that which is natural in 
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a higher (late of purity ? I replied. The difference is of another fort, it 
is like the difference between prior and pofterior, which bear no deter- ' 
minate proportion to each other; for the prior is in the pofterior as the 
caufe is in it’s effect, and the pofterior is derived from the prior as the 
effedt from it’s caufe ; hence it is that the one doth not appear to the 
other. To this the chief teacher replied, I have meditated and rumi- 
nated on this difference, but heretofore in vain ; I wifh I was able to 
perceive it. And I faid. You (hall not only perceive the . difference 
between what is fpiritual and what is natural, but (hall alfo fee it. Then 
I proceeded as follows ; You yourfelf are in a fpiritual ftate with your 
alTociate fpirits, but in a natural ftate with me ; for you converfe with 
your affociates in a fpiritual language, which is common to every fpirit 
and angel, but you converfe with me in my mother-tongue ; for evefy 
{pint and angel, when converging with man, fpeaketh his proper lan- 
guage, thus French with a Frenchman, Englilh with an Englifhman, 
Greek with a Grecian, Arabic with an Arabian, and fo forth. That 
you may know therefore the difference between what is fpiritual and 
what is natural in refpedl to languages, make th» experiment 1 ; with- 
draw to your aflociates, and fpeak fomewhat amongft them, then retain 
the expreflkms, and return with them in your memory, and utter them 
before me.- And he did fo, and returned to me with thofe expreflions 
in his mouth, and uttered them; and they were . expreflions altogether 
ftrange and foreign, which do not occur in any language of the natural 
world. By this experiment feveral times repeated, it was made very 
evident, that all in the fpiritual world have a fpiritual language, which 
hath in it nothing common to any natural language, and that every man 
cometh of himfelf into the ufe of that language after his deceafe. At 
the fame time alfo he experienced on this occafion, that the found of ' 
fpiritual language differs fo far from the found of natural language, that 
a fpiritual found, though loud, could not be at all heard by a natural 
man, nor a natural found by a fpiritual man. Afterwards I intreated 
the chief teacher and the by-ftanders to withdraw to their affociates, 
and write fome fentence or other on a piece of paper, and then return 
with it to me, and read it. They did fo, and returned with the paper 
in hand ; but when they read it, they were not able to unierftand any 
part of it, inafmuch as the writing confiftcd only of fome letters of 
the alphabet, with ftrOphes over them, each of which was fignificative 
of fome particular fenfe and meaning : whereas each letter of the alpha- 
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bet is thus fignificative, it is- evident frqm what ground the Lord is 
called Alpha and Omega. On their withdrawing a fecond and a third 
time, and writing in the fame manner, and returning to me, they found 
that their writing involved and comprehended innumerable things, 
which no natural writing could poffibly exprefs ; and it was given them 
to underftand, that this w r as in confequence of the fpiritual man’s 
thoughts being incomprehenfible and incifablc to the natural man, and 
fuch as cannot flow and be brought into other writing and other lan- 
guage. Then forafmuch as fome prefent were not willing to compre- 
hend that fpiritual thought fo far exceeds natural thought, as to-be re- 
fjpedively ineffable, I faid to them. Make the experiment, withdraw 
into your fpiritual fociety, and think op fome fubjed, and retain your 
thoughts, and return, and exprefs them before me; and they -did fo; 
but when they wanted to exprefs the fubjed thought of, they were not 
able ; for they did not find any idea of natural thought adequate to any 
idea of fpiritual thought, confequently no words expreflive of it, for 
ideas of thought are conftituent of the words of language ; this experi- 
ment they repeated Again and again, whereby they were convinced that 
fpiritual ideas are fupernatural, inexprefllble, ineffable, and incompre- 
henfible to the natural man ; and by reafon of this their fuper-eminence, 
they faid, that fpiritual ideas or thoughts, compared with natural, were 
ideas of ideas, and thoughts of thoughts, and that therefore by them 
were exprefled qualities of qualities, and affedions of affedions, confe- 
quently that fpiritual thoughts were the beginnings and origins of na- 
tural thoughts ; hence alfo it was made manifeft that fpiritual wifdom 
was the wifdom of wifdom, confequently imperceptible to any wife 
man in the natural world. It was then told them from the third heaven, 
that there is a wifdom ftill interior and fuperior, which is called celef- 
tial, bearing a proportion to fpiritual wifdom like that which fpiritual 
wifdom bears to natural ; and that thefe defeend by an orderly influx 
according to the heavens from the divine wifdom of the Lord, which 
is infinite. 

327. After this I faid to the by-ftanders. Ye have feen from thefe 
three experimental proofs what is the difference between fpiritual and 
natural, and alfo the reafon why the natural man doth not appear to 
the fpiritual, nor the fpiritual man to the natural, although they are 
confociated as to affedions and thoughts, and thence as to prefence. 
Hence it is that one while I was feen by you, chief teacher, in the way, 
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and another while was not feen. After this, was heard a voice from the 
fuperior heaven to the chief teacher, faying. Come up hither ; and he 
went up, and returned, and faid, that the angels, as well as himfelf, did 
not before know the differences between fpiritual and natural, by reafon 
that there was never before an opportunity given of comparing them 
together, in any perfon exifting at the fame time in both worlds, and 
without fuch comparifon and reference thofe differences were not 
afcertainable. 

328. After this we retired and difcourfed again on this fubjetft, 
and I faid, Thofe differences originate folely in this circumftance 
of your exiftcnce in the fpiritual world, that ye are in fubftantials 
and not in material?, and fubftantials are the beginnings of mate- 
rials ; ye are in principles and thereby in fingulars, but we are in 
principiates and compofites; ye are in particulars, but we in ge- 
nerals ; and as generals cannot enter into particulars, fo neither can 
natural things, which are material, enter into fpiritual things which 
are fubftantial, any more than a {hip’s cable can enter into, or be drawn 
through, the eye of a fine needle ; or than a nerve can enter or be let 
into one of the fibres of which it is compofed, or a fibre into one of the 
• fibrils of which it is compofed ; this alfo is a thing known in the world ; 
wherefore herein the learned are agreed, that there is no fuch thing as 
influx of what is natural into what is fpiritual, but of what is fpiritual 
into what is natural. This now is the reafon why the natural man can- 
not conceive what the fpiritual man conceiveth, nor confequently ex- 
prefs fuch conceptions ; wherefore Paul calleth what he heard from the 
third heaven 'ineffable. Add to this, that to think fpiritually is to think 
abftra&edly from fpace and time, and that to think naturally is to think 
in conjun&ion with fpace and time ; for to every idea of natural thought 
there adheres fomething derived from fpace and time, which is not the 
cafe with any fpiritual idea ; the reafon is, becaufe the fpiritual world 
is not in fpace and time, as the natural world, but in the appearance of 
fpace and time. In this refped alfo fpiritual thoughts and perceptions 
differ from natural; wherefore ye can think of the elfence and omni- 
prefence of God from eternity, that is, of God before the creation of the 
world, inafmuch as ye think of the elfence of God from eternity ab- 
ftra&ed from time, and of his omniprefencc abftra&cd from fpace, and 
thus comprehend fuch things as tranfeend the ideas of the natural man. 

I then related to them, how I once thought of the elfence and omnipre. 
fence of God from eternity, that is, of God before the creation of the 
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world, and that becaufe I cotdd not yet remove fpaces and times from 
the ideas of my thought, I was brought into anxiety, for the idea of 
hature entered inftead of God ; but it was faid to me. Remove the ideas 
Of !}>ate and time, and thou wilt fee ; ahd it was given to remove them, 
and I faw ; and from that time I Was enabled to think of God from 
eternity, and not of nature from eternity, becaufe God is in all time 
without time, and in all fpace without fpace, whereas nature in all time 
is in time, and in all fpace in fpace ; and nature, with her time and 
fpace, mull of neceflity have a beginning and a birth, but not God, who 
is without time and fpace ; wherefore nature is from God, not from 
eternity, but in time, that is, together with her time and fpace. 

329. After that the chief teacher and the reft of the aflembly had 
left me, fome boys, who were alfo engaged in the gymnalian exercife, 
followed me home, and ftood near me for a little while as 1 was writ- 
ing ; and lo ! at that inftant they faw a moth running upon my paper, 
and afked in a furprize what was the name of that nimble animalcule ? 
And I laid. It is called a moth, and I will tell you wonderful things 
concerning it ; and I faid. This little animal Contains in itfelf as many 
members and vifeera as there are in a camel, fuch as brains, hearts, 
pulmonary pipes, organs of fenfe, of motion, and of generation, a fto- 
roach, inteftines, and feveral others ; and each of thefe organs confifts 
of fibres, nerves, blood-veffels, mufcles, tendons, membranes ; and each 
of thefe of ftill purer parts, which efcape the obfervation of the niceft 
eye. They then faid, that this little animal appeared to them no other- 
wife than as a Ample fubftance; and I faid. There are neverthelefs innu- 
merable things within j I mention thefe things that ye may know, that 
the cafe is fimilar in regard to every objetft which appears before you as 
one, Ample, and leaft, as well in your a&ions as in your affedlions and 
thoughts; I can avouch, that every grain of thought ( mica cogitation'ts ), 
and every drop of your affection {ft ill a affeftionis ), is divifible acl infini- 
tum s and that in proportion as your ideas are divifible, fo ye are wife. 
Know ye, that every thing divided is more and more multiple (mani- 
fold), and not more and more Ample, becaufe what is divided and di- 
vided approaches nearer and nearer to the infinite, in which all things 
are infinitely ; what I am now obferving to you is a new fentiment and 
heretofore unheard of. When I had ended thefe words, the boys took 
their leave of me to go to the chief teacher, and they intreated him to 
propofe fome time or other in the gymnafium fomewhat new and un- 
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heard of as a problem ; and he faid, What ? they faid, That every thing 
divided is more and more multiple, and not more arid more Ample, be- 
caufe it approaches nearer and nearer to the infinite, in which all things 
are infinitely ; and. he pledged himfelf to propofe it, and faid, I fee this, 
becaufe I have perceived that one natural idea is the continent of innu- 
merable fpiritual ideas ; yea, that one fpiritual idea is the continent of 
innumerable celeftial ideas ; herein is grounded the difference between 
the celellial wifdom in which the angels of the third heaven are prin- 
cipled, and the fpiritual wifdom in which the angels of the fecond hea- 
ven are principled, as alfo the natural wifdom in which the angels of 
the iaft heaven and likewife men are principled. 

330. The second memorable relation. I once heard a pleafant 
difquilition between fome men concerning the female fex, whether it be 
poifible for a woman to love her hufband, who conftantly loves her own 
beauty, that is, who loves herfelf from her form ; they agreed amongft 
themfelves firft, that women have a two-fold beauty, one natural, 
which is that of the face and body, and the other lpiritual, which is 
that of the love and manners ; they agreed alfo, that thefe two beauties 
are often diyided in the natural world, and that they are always united 
in the fpiritual world, for in this latter world beauty is the form of the 
love and manners, wherefore after death it frequently happens that de- 
formed women become beauties, and beautiful women become defor- 
mities. Whilft the men were canvafling this, point, there came fome 
wives, and faid. Admit of our prefence, becaufe what ye canvafs, ye have 
learnt by fcience, but we are taught it by experience; and ye likewife 
know fo little of the love of wives, that it fcarce amounts to any know- 
ledge : do ye know that the prudence of the wifdom of wives confifts 
in hiding their love for their hulbands in the inmofl: feat of thcii'bofoms, 
or in the midft of their hearts ? The difcuflion began, and the first 
conclusion made by the men was, that every woman is willing to ap- 
pear beautiful as to facc,!and beautiful as to manners, becaufe (he is born 
an affe&ion of love, and the form of this affe&ion is beauty, wherefore 
a woman who is not delirous to be beautiful, is not a woman who is de- 
firous to love and to be loved, and confequently (lie is not truly a woman. 
Hereupon the wives obferved. The beauty of a woman hath it’s abode 
in foft tendernefs, and confequently in exquifite fenfibility; hence comes 
the love of the woman for the man, and of the man for the woman ; this 
pofiibly ye do not underftand. The second conclusion of the men 
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was, that a woman before marriage is defirous to be beautiful for the 
men, but after marriage, if Ihe be chafte, for one man alone, and not for 
inen. Hereupon the wives obferved. When the hulband hath lipped the 
natural beauty of the wife, he fees it no longer, but fees her fpiritual 
beauty, and from this re-loves, and recalls the natural beauty, but under 
another fpecies. The third conclusion of their difcuffion was, that 
if a woman after marriage is defirous to appear beautiful in like manner 
as before marriage, Ihe loves men, and not a man, becaufe a woman 
loving herfelf from her beauty is continually delTrous that her beauty 
Ihould be lipped, and whereas this no longer appears to her hulband, as 
ye obferved, Ihe is defirous that it may be lipped by the men to whom it 
appears ; that fuch a one hath a love of the fex, and not a love of one 
of the fex, is evident. Hereupon the wives were filent, yet they mur- 
mured, What woman is fo void of vanity, as not to defire to feem beau- 
tiful to the men alfo, at the fame time that Ihe feems beautiful to one 
man only? Thefe things were heard by fome wives from heaven, 
tvho were beautiful, becaufe they were heavenly affedlions, and they 
confirmed the conclufions of the men ; but they added. Let them only 
love their beauty and it’s ornaments for the fake of their hulbands, and 
from them. 

331. Thofe three wives being indignant that the three conclufions of 
the men were confirmed by the wives from heaven, faid to the men. Ye 
have inquired whether a woman, who loves herfelf from her beauty, 
loves her hulband ; we in our turn will therefore inquire whether a 
man, who loves himfelf from his intelligence, can love his w'ife; be ye 
prefent and hear ; and this was their first conclusion ; No wife loves 
her hulband on account of his face, but on account of his intelligence 
in his office and manners ; know ye therefore that a wife unites herfelf 
with the intelligence of the man, and thereby with the man ; wherefore 
if a man loves himfelf on account of his intelligence, he withdraws it 
from the wife in himfelf, whence comes difunion and not union ; more- 
over to love his own intelligence is to be wife from himfelf, and this is 
to be infane, wherefore it is to love his own infanity. Hereupon the 
men obferved, Poffibly the wife unites herfelf with the virtue (ftrength 
or ability) of the man. At this the wives fmiled, faying. There is no 
defied! of virtue whilft the man loves the wife from a ground of intelli- . 
gence, but there is a defied! if he loves from a ground of infanity ; in- 
telligence confilts in loving the wife only, and in this love there is no 
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dcfe< 3 : of virtue, but infanity confifts in not loving the wife but the fex, 
and in this love there is a defeft of virtue ; ye comprehend this. The 
second conclusion w r as ; We women are born into the love of the intel- 
ligence of the men, wherefore if the men love their own proper intelli- 
gence, the intelligence cannot be united w'ith it’s genuine love, which 
appertains to the wife ; and if the intelligence of the man is not united 
with it’s genuine love, which appertains to the wife, the intelligence 
becomes infanity grounded in haughtinefs, and conjugial love becomes 
cold ; what woman in fuch cafe can unite her love to cold, and what 
man can unite the infanity of his haughtinefs to the love of intelligence? 
But the men faid. Whence hath man honour from his wife but by mag- 
nifying his intelligence ? The wives replied. From love, becaufe love 
honours, and honour cannot be feparated from love, but love may be 
feparated from honour. Afterwards they made this third conclu- 
sion ; Ye feem as if ye loved your wives, and ye do not fee that ye are 
loved by your wives, and thus that ye re-love ; and that your intelli- 
gence is the recipient ; if therefore ye love your intelligence in yourfelves, 
it becomes the recipient of your love, and the love of propriety ( pro - 
frium or felf hood ), inafmuch as it cannot endure an equal, in no wife 
becomes conjugial love, but fo long as it prevails, fo long it remains 
fcortatory. Hereupon the men were filent, neverthdefs they mur- 
mured, What is conjugial love ? Some hulbands in heaven heard what 
pafled, and they confirmed thence the three conclufions of the wives. 


Of Polygamy. 

332. TF the reafon be inveftigated why polygamical marriages are 
abfolutely condemned by the chriftian world, it cannot be 
clearly feen by any one, whatever powers of acute and ingenious in- 
veftigation he may poflefs, unlefs he be previoufly inftruded, that 

THERE IS GIVEN A LOVE TRULY CONJUGIAL I THAT THIS LOVE CANNOT 
POSSIBLY BE GIVEN, EXCEPT BETWEEN TWO ; -NOR BETWEEN TWO, EXCEPT 
PROM THE ALONE LORD : AND THAT ON THIS LOVE IS INSCRIBED HEA- 
VEN with all it’s happinesses. Unlels thefe pcevious knowledges 
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precede, and lay as it were the firft (lone, it is in vain for the mind to 
defire to draw forth from the underfianding any reafons for the con- 
demnation of polygamy by the chriftian world, which (hould be fads-, 
faftory, and on which it may (land firm, as a houfe upon it’s done or 
foundation. It is a known thing, that the inftitution of monogamicat 
marriage is founded on. the Word of the Lord* " That wbofoever puttetb 
away his wife, except on account of whoredom, and marrieth another, com - 
mittetb adultery ; and that from the beginning, or from the firft eftablifb - 
went of marriages, it was {ordained), that two Jbould become one flefb t 
and that man fhould not feparate what God bath joined together," Matt, 
xix. 3 to m. But although the Lord fpake thefe words from the di- 
vine law infcribed on marriages, (till if the underfianding cannot fup- 
port that law by fomc reafon of it’s own, it may fo warp it by turnings 
and windings, by which it is accuftomed, and by finifter interpretations* 
as to render it’s principle obfcure and ambiguous, and at length affir- 
mative negative ; affirmative, becaufc it is alfo grounded in. civil law* 
and negative*, becaufe it is not grounded in a rational view of thole 
words. Into thif principle the human mind will fall, ynlefs it be pre- 
vioufly inftru&cd refpe&ing the above-mentioned knowledges, which, 
may be ferviceable to the underfianding for introduction into it’s rea- 
(bns ; which knowledges are, that there is given a love truly conjugial a 
that this love cannot poffibly be given, except between two ; nor be- 
tween two, except from the alone Lord ; and that on this love is in- 
fcribed heaven with alt it’s happinefles. But thefe, and fever^l other 
particulars refpe&ing the condemnation of polygamy by the chriftian. 
world, ftiall be demonftraied in ordeE according to the following articles:. 
I. ‘That love truly conjugial cannot be given except with one wife, confe - 
quently neither can friendjhip, confidence, ability truly conjugial be given 
and fuch conjunction of minds that two may be one fiefh. II. That thus ce~ 
Irftial bleffedneffes, fpiritual fatisfatiions, and natural delights , which 
from the beginning were provided for thofi who are in love truly conjugial, 
cannot be given except with one wife. III. That all thefe things cannot 
be gi'Oen except from the alone l ord and that they are not given to any- 
others but tbofe, who come to him alone, and at tbe fame rime live according 
to bis commandments. IV. Confe quently that love truly conjugial , with 
it’s bappineffes, cannot be given except with thofe who are of the chriftian 
-church. V. That hence it is that a chriftian is not allowed to marry more- 
than one wife. VI, That a chriftian, if be marries feveral wives, commits 
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net only natural adultery , but alfo fpiritual adultery. VII. That the 
Ifraelitijh nation was permitted to marry feveral wives, becaufe the chrif- 
tian church was not with that nation, and confequently love truly conjugial 
could not be given. VIII. That at this day it is permitted the Maho- 
metans to marry feveral wives, becaufe they do not acknozvledge the Lord 
Jefus Chrijl to be one with Jehovah the Father, and thereby to be the Cod 
of heavett and earth : and hence they canndt receive love truly conjugial. 

IX. That the Mahometan heaven is out of the chrijl i an heaven, and that 
it is divided into two heavens, the inferior and fuperiprj and that no others 
■are elevated into their fuperior heaven, than fucb as renounce concubines , 
and live with one wife, and acknowledge our Lord equal to God the Fa- 
ther, to whom is given dominion over heaven and earth. X. That poly* 
gamy is lafcivioufnefs. XI. That conjugial chaftity , purity, and f anility, 
cannot be given with polygamifts. XII. That poly garni ft s , fo long as they 
remain polygamifts, cannot become fpiritual. XIII. That polygamy is not 
Jin with fucb as live in it from a principle of religion. XIV. That poly- 
gamy is not fin with thofe who are in ignorance concerning the Lord. XV. 

That of tbefe latter fuch are faved, although polygamifts, who -acknowledge 
a God, and from a religious principle live according to the civil laws of 
juftice. XVI. But that none either of the latter or former can be confo- 
ciated with angels in the chriftian heavens ; We proceed to an explica- 
tion of each article. 

333. L That love truly conjugial cannot be given except with 

ONE WIFE, CONSEQyENTLY NEITHER CAN FRIENDSHIP, CONFIDENCE, ABIa 
■LITY TRULY CONJUGIAL BE GIVEN, AND SUCH A CONJUNCTION OF MINDS, 

' that two may be one flesh. That love truly conjugial is at this day 
fo Fare, as to be generally unknown, is a fubjed which hath been oc- 
caiionally inquired into above ; that neverthelefs fuch love is adually 
.given, was demonftrated in it’s proper chapter, and afterwards occa- 
fionally in the following chapters. But apart from fuch demonftration, 
who doth not know that ftich a love is given, which is paramount to 
all other loves for excellency and fatisfadion, fo that all other loves in t 

refped to it are little? That it exceeds felf-love, the love of the world, 
yea the love of life, experience teftifies in a variety of cafes. Have 
there not been, and are there not ftill inftances of men, who for a wo* 
man, the dear and defired objed of their wilhes, proftrate themfelves on 
their knees, adore her as a goddefs, and fubnjit themfelves as the vileft 
Haves to her will and pleafure ? a plain proof that this love exceeds the 

T t 2 love 


Digitized by t^ooQle 



4 


324 The Delights of Wisdom 

love of felf. Have there not been, and are there not ftill inftances of 
men, who for a woman, the dear and defired object of their wifties, make 
light of wealth, yea of treafures prefented in profpedt, and are alfo pro- 
digal of thofe which they polfefs ? a plain proof that this love exceeds 
the love of the world. Have there not been, and are there not ftill in-i 
(lances of men, who for a woman, the dear and defired objedl of their 
wi(hes, account life itfelf a vile thing, and dcfire to die rather than be 
difappointed in their wifhes, as is evidenced by the many fatal combats 
between rival lovers on fuch occafions ? a plain proof that this love ex- 
ceeds the love of life. Laftly, have there not been, and are there not 
dill infiances of men, who for a woman, the dear and defired objett of 
their willies, have run raving mad in confequence of being denied a 
place in her favour? From fuch a commencement of this love in feveral 
cafes, who cannot rationally conclude; that this love, by virtue of it’s 
effence, hath dominion as fupreme over every other love, and that the 
foul of man in fuch cafe is in it, and promifes itfelf eternal bleffedneffes 
with the dear and defired object of it’s willies ? And who can difeover, 
let him make what inquiry he pleafes, any other caufe of this, than that 
he hath addi<fled his foul and his heart to one (woman) ? for if the lover, 
whilft he is in that date, had the offer made him of chufing out of the 
whole (ex the worthieft, the richeft, and the moft beautiful, would he 
nor defpife the offer, and adhere to her whom he had already chofen, 
his heart being rivetted to her alone ? Thefe obfervations are made, in 
order that ye may acknowledge, that conjugiai love of fuch fuper-emi- 
ncnce is given, and that it is given whilft one of the fex is alone loved. 
What underfianding, which with quick difeernment attends to a chain 
of conne&cd reafonings, cannot hence conclude, that if a lover from his 
foul or inmofi principles conftantly perfifted in love to that one, he 
would attain thofe eternal bleffedneffes, which he promifed himfelf be- 
fore confent, and promifethin confent? That he alfo attains them if he 
comes to the Lord, and from him fives a fife of true religion, was (hewn 
above. Who elfe but the Lord enters the fife of man from a fuperior 
principle, and implants therein internal celeftial joys, and transfers them 
to the derivative principles which follow in order, and the more fo, 
whilft at the fame time he alfo beftows an- enduring virtue (ftrength cr 
ability)? It is no proof that fuch love is not given, nor capable of be- 
ing given, to urge that it is not experienced in. one’s felf,.alid in this 
and that perfon. 
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334. Inafmuch as love truly conjugial joins together the fouls and 
hearts of two perfons, therefore alfo it is united with friendfhip, and by 

• friendfhip with confidence, and makes each conjugial, and fo exalts 
them above other friendfhips and other conlidences, that as that love is 
the love of loves, fo alfo that friendfhip is the friendfhip of friend- 
fhips, and that confidence the confidence of confidences ; that this is 
the cafe alfo with potency (or ability ) > is plain from feveral reafons, 
fome of which are difeovered in the second memorable relation an- 
nexed to this chapter, and from this potency follows the endurance of 
that love. That by love truly conjugial two conforts become one flefh, 
was fhewn in a chapter apart, from n. 156 to 183. 

335. II. That thus celestial blessednesses,, spiritual satisfac- 
tions, AND NATURAL DELIGHTS, WHICH FROM THE BEGINNING WERE 
PROVIDED FOR THOSE WHO ARE IN LOVE TRULY CONJUGIAL, CANNOT BE 

given except with one wife. They are called ccleftial blefTednefTcs, 
fpiritual fatisfa&ions, and natural delights, becaufe the human mind is 
diftinguifhed into three regions, of which the higheft is called celcftialv 
the fecond fpiritual, ard the third natural ; and thofe three regions, 
with fuch as are principled in love truly conjugial. Hand open, and influx 
follows in order according to the openings. And whereas the plea- 
fantnefies of that love are moft eminent in the higheft region, they are 
perceived as bleffedneffes, and whereas in the middle region they arc 
lefs eminent, they are perceived as fatisfadion$,.and laftly in the loweft 
region, as delights; that thefe blefledncffes, fat isfact ions, and delights 
are, are perceived, and are felt, appears from the memorable relations 
in which they are deferibed- The ground and reafon why all thofe 
happineffes were from the beginning provided for thofe, who- are prin- 
cipled in love truly conjugial, is, becaufe an infinity of all blcfiednefles 
is in the Lord, and he is divine love, and it is the efTence of love ro 
will to communicate all it’s goods to. another whom it loves i where- 
fore together with man he created that love, and infccibed on. it the 
faculty of receiving and perceiving thofe bleflednefles.. Who is of fo 
dull and doating an apprehenfion as not to be able to fee, that there is 
fome particular love, into which arc collatcd'bv the Lord all the bldfed. 
fatisfadory, and delightful things, which it is poflible to collate? 

336. III. That all those things cannot be given except from 
the alone Lord ; and that they are not civfn to any others but 

THOSE, WHO COMB TO HI’M AfcO-NE, AND LIVE ACCORDING TO HIS COM- 
MANDMENTS,, 
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mandments. This hath been proved above in many places ; to^ which 
proofs it may be expedient to add, that all thofe blefled, fatisfadtory, 
and delightful things cannot be given but from the Lord, and that 
therefore no other is to be approached. What other can be approached, 
when by him all things were made which are made, John i. 3 j w hen 
he is the God of heaven and earth. Matt, xxviii. 18 ; when no appear- 
ance of God the Father was ever feen, or his voice heard, except by 
•him, John i. 1 8. chap. v. 37. chap. xiv. 6 to 1 1, From thefe, and very 
litany other pafiages in the Word, it is evident, that' the marriage ot 
Jove and wifiiom, or of good and truth, from which alone all marriages 
derive their origin, proceeds from him alone. Hence it follows, that 
the above love with it's happinefies is given to none elfe but thofe who 
come to him ; and the reafon why it is given to thofe w'ho live accord- 
ing to his commandments is, becaufe he is conjoined with them by love, 
John xiv. 21 to 24. ‘ 

337. IV. Consequently that love truly conjugial with it’s 

HAPPINESSES CANNOT BE GIVEN BUT WITH THOSE WHO ARE OF THE CHRIS-r 

tian church. The reafon why conjugial love is not given, fuch as 
was deferibed in it’s proper chapter, n. 57 to 73, and in the fubfequent 
chapters, thus fuch as it is in it’s e {fence, except with thofe who are of 
the chriftian church, is, becaufe that love is from the alone Lord, and 
the lx>rd is not elfewhere fo known, as that he can be approached as God ; 
alfo becaufe that love is according to the ftate of the church with every 
-one, n. 130, and the genuine ftate of the church is from no other fource 
<han from the Lord, thus appertains to no others than fuch as receive 
it from him. That thefe two principles are the beginnings, introduc- 
xions, and eftablifhments of that love, hath been heretofore confirmed 
toy fuch abundance of evident and concluding reafons, that it is altoge- 
ther needlefs to fay any thing more on the fubjedt. The reafon why con- 
jugial love is neverftielefs rare in the chriftian world, n. 58, 59, is, be- 
caufe few in that world come to the Lord, and amongft them there are 
lome, who indeed believe the church, but do not live according to fuch 
belief; befides other circumftances which are unfolded in the Apoca- 
lypse Revealed, where the prefent ftate of the chriftian church is fully 
deferibed. But neverthelefs it is an eftabliftied truth, that love truly 
.conjugial cannot be given, except with thofe who are of the chriftian 
.church ; wherefore alfo from this ground polygamy is in that church 
Altogether rejected and condemned j that this alfo is of the divine pro- 
vidence 
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Vidence of the Lord, appears very manifeft to thofe who think juftly 
concerning providence. 

338. V. That hence it is that a Christian is not allowed to 
marry more than one wife. This follows as a confirmed conclufion 
from the confirmation of the preceding articles ; to which this is to be 
added, that the genuine conjugial principle is inferibed deeper in the 
minds of chriftians, than in the minds of the gentiles who have em- 
braced polygamy; and that hence the minds of chriftians are more fuf- 
ceptible of that love than the minds of polygamifts ; for that conjugial 
principle is inferibed in the interiors of the minds of chriftians, becaufe 
they acknowledge the Lord and his divine principle, and in the exte- 
riors of their minds by civil laws. 

339. VI. That a Christian, in case he marries a plurality oe 

WIVES, COMMITS NOT ONLY NATURAL ADULTERY, BUT ALSO SPIRITUAL 

adultery. That a chriftian, who marries a plurality of wives, com- 
mits natural adultery, is agreeable to the Lord’s words, " That it is not 
lawful to put away a wife, becaufe from the beginning they were cre- 
ated to be one flefti; and that he who putteth away a wife without juft, 
caufe, and marrieth another, commiteth adultery,” Matt. xix. 3 to- 
il ; thus he committeth adultery ftill more, who doth not put 
away, but retains a- wife, and fuper-induceth another. This law 
enaufted by the Ix>rd concerning marriages hath it’s internal ground 
in fpiritual marriage; for whatfoever the Lord-fpake was in itfclf fpi- 
ritual, which is meant by this declaration,. " The wor ds which 1 /peak 
unto you, are fpirit and are life John vi.. 63. The fpiritual. [fenfe] 
which is contained therein is this, that by polygamical marriage in. the 
chriftian world, the marriage of the Lord and the church is profaned ; 
in like manner the marriage of good and truth; and moreover the 
Word, and with the Word the church ; and the profanation of thofe 
things is fpiritual adultery. That the profanation of good and truth of 
the church derived from the Word correfponds to adultery, and that: 
hence is fpiritual adultery, and that the falfification of good and futh 
hath a like correfpondence, but in a lefs degree,. may be feen confirmed- 
in the Apocalypse Revealed,^. 134. The reafon why by polygami- 
cal marriages amongft chriftians the marriage of the Lord and the 
church is profaned, is,, becaufe there is a corjrefpondcnce between that 
divine marriage and the marriages of chriftians, concerning which fee 
above,, n. 53 to 102 ; which correfpondence altogether pcriilics if wife 
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is adjoined to wife, and when it peri flies, the married man [homo eenjax^f 
is no longer a chriftian. The reafon why by polygamical marriages 
amongfl: chriftians the marriage of good and truth is profaned is, be- 
caufe from this fpiritual marriage are derived marriages in the earths ; 
and the marriages of chriftians differ from the marriages of other na- 
tions in this, that as good loves truth, and truth good, and are one, fo it 
is with wife and hufband ; wherefore if a chriftian fhould adjoin wife 
to wife, he would rend afunder in himfelf that fpiritual marriage, con- 
fequently would profane the origin of his marriage, and would thereby 
commit fpiritual adultery; that marriages in the earths are derived 
from the marriage of good and truth, may be feen above, n. 1 1 6 to 1 3 1 . 
The reafon why a chriftian by polygamical marriages would profane 
the Word and the church, is, becaufe the Word conftdered in itfelf is 
a marriage of good and truth, and the church in like manner, fo far as 
this is derived from the Word ; fee above, n. 128 to 13 1. Now whereas 
a chriftian man is acquainted with the Lord, hath the Word, and hath 
alfo the church from the Lord by the Word, it is evident t;hat he hath 
the faculty, above a man who is not a chriftian, of being capable of be- 
ing regenerated, and thereby of becoming fpiritual, and alfo of attaining 
unto love truly conjugial, for thefe things cohere together. Inafmuch 
as fuch amongft chriftians, who marry a plurality of wives, commit not 
only natural adultery, but alfo at the fame time fpiritual adultery, it 
follows, that the condemnation of chriftian polygamifts after death 
is more grievous than the condemnation of thofe who only commit na- 
tural adultery. Upon inquiring their ftate after death, I received for 
anfwer, that heaven is altogether clofed in refpedl . to them; and that 
they appear in hell as lying in warm water in a recefs of a bagnio, and 
that they thus appear at a diftance, although they are Handing on their 
feet, and walking; and that this is in confequence of their inteftine 
frenzy, and that fome of them are call out into whirlpools, which are 
in the borders of the worlds. 

340. VII. That the Israelitish nation was permitted to marry % 

A PLURALITY OF WIVES, BECAUSE THE CHRISTIAN CHURCH WAS NOT WITH 
THAT NATION, AND CONSEQUENTLY LOVE TRULY CONJUGIAL COULD NOT 

be given. There arc fome at this day whofe thoughts are fluctuating 
refpe&ing the inftitution relative to monogamical marriages, or thofe 
of one man with one wife, and who are di (traded by oppolite reafonings 
on the fubjed, being led to fuppofe, that becaufe polygamical marriages. 
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were openly permitted in the cafe of the Ifraelitifh nation, and the kings 
thereof, and in the cafe of David and Solomon, they are alfo in them- 
felves permiffible to chriftians ; but fuch perfons have no diftindt know- 
ledge concerning the Ifraelitifh nation and the chriftian, nor concerning 
the externals and internals of the church, nor concerning the change 
of the church from external to internal by the Lord ; confequently they 
know nothing from interior judgment concerning marriages. In ge- 
neral it is to be obferved, that man is born natural that he may be 
made fpiritual, and that fo long as he remains natural, he is in the night, 
and as it were in deep concerning things fpiritual, and that in this cafe 
he doth not even know the difference between the external natural man 
and the internal fpiritual. That the chriftian church was not with the 
Ifraelitifh nation, is known from the Word ; for they expected the Mef- 
fiah, as they dill expedt him, who was to exalt them above all nations 
and people in the world ; wherefore if they had been told, and were 
ftill to be told, that the Meftiah’s kingdom is over the heavens, and 
thence over all nations, they would have accounted it an idle tale ; 
hence it was, that they not only did not acknowledge Chrift or the 
Mefliah, our Lord, when he came into the world, but alfo barbaroufly 
took him away out of the world, (ggg) From thefe confiderations it is 
evident, that the chriftian church was not with that nation, as neither is. 
it at this day ; and they, with whom the chriftian church is not, are- 
natural men both externally and internally, and to fuch polygamy is not 
hurtful, inafmuch as it is inferibed on the natural man; for in regard 
to love in marriages, the natural man perceives nothing but what 
appertains to luft ; this is meant by thefe words of the Lord, " That 
Mofes by reafon of the hardness of their heart permitted them to put 
away their wives ; but that from the beginning it was not fo," Matt. xix. 8;- 
he faith that Mofes permitted, in order that it may be known that it was 
not the Lord who permitted. But that the Lord taught the internal 
fpiritual man, is known from his precepts, and from the abrogation of 
Fituals, which ferved only for the ufe of the natural man ; from his pre- 
cepts concerning wafhing, as denoting the purification of the internal 
man. Matt. xv. i, 17 to 20. chap, xxiii. 25, 26. Mark vii. 14 to 23; 
concerning adultery, as denoting cupidity of the will. Matt. v. 28; 
concerning the putting away of wives, as being unlawful ; and concern- 
ing polygamy, as not being agreeable to the divine law. Matt. xix. 3 to 
9. Thefe and feverai other things, which relate to the internal, prin- 
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ciplc and the fpi ritual man, the Lord taught, becaufe he alone opens the 
internals of human minds, and makes them fpiritual, and implants thefe 
fpiritual principle* in natural, that thefe latter alfo may partake of a 
fpiritual efience ; and this effect is wrought if he be approached, and 
the life be formed according to his commandments, which in fum are, 
to believe on him, and to ftiun evils becaufe they are of the devil and 
from the devil, alfo to do good works, becaufe they are of the Lord and 
from the Lord, and in each cafe for man to ad as from himfelf, and at, 
the feme time to believe that all is done of the Lord by him. The 
efTential reafon why the Lord opens the internal fpiritual man, and im- 
plants this in the external natural man, is, becaufe every roan thinks 
naturally, and ads naturally, and therefore cannot perceive any thing 
fpiritual, and receiye it in his natural principle, unlefs the Lord had 
allumed the human natural, and had made this alfo divine. From thefe 
confiderations now it appears a truth, that it was permitted the Ifrael- 
itUh nation to marry a plurality of wives, becaufe the chriftiaa church 
was not with that nation. 

341. VIII. That at this oat it is /permitted the Mahometans 

TO MARRY a PLURALITY or WIVES, BECAUSE THEY DO NOT ACKNOW- 
LEDGE the Lord Jesus Christ to be one with the Father, and 

THERBBY TO BE THE God OF HEAVEN AND EARTH, AND HENCE CANNOT 

receive love truly conjugial. The Mahometans, in conformity to 
the religion delivered by Mahomet, acknowledge Jefus Chrift to be the 
Son of God, and a grand prophet, and that he was font into the world 
by God the Father to teach mankind, but not that God the Father and 
be are one, and that his divine and human [principle] are one perfon, 
uni ted as foul and body, agreeable to the faith of all chriftians as grounded 
in the Athanafian confelBon ; therefore the followers of Mahomet could 
not acknowledge our Lord to be any God from eternity, but only to be 
a perfect natural man; and this being the conceit entertained by Ma- 
homet, and thence by his difciples, and they knowing that God is one, 
and that that God is he who created the univerfe, therefore they could 
do no other than pafs by our Lord in their worihip, and the more fo, 
'becaufe they declare Mahomet alfo to be a grand prophet ; neither do 
they know what the Lord taught. It is owing to this caufc, that the 
interiors of their minds, which in themfelves are fpiritual, could sot he 
opened ; that the interiors of the mind are opened by the Lord alone, 
may be feen above, n. 340, The genuine caufe why they are opened 
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by the Lord, when he is acknowledged to be the God of heaven and 
earth, and is approached, and with thofe who live according to his 
commandments, is, becaufe otherwife there is no conjunction, and with- 
out conjunction there is no reception. Man is receptible of the Lord’s 
prefence and of conjunction with him ; to come to him caufeth pre- 
fence, and to live according to his commandments caufeth conjunction ; 
and his prefence alone is without reception, but prefence and conjunc- 
tion together are with reception. On this fubjeCt I {hall relate what is 
new from the fpiritual world, - which is this ; every one in that world is 
brought into view as prefent by virtue of thought concerning him, but 
no one is conjoined to another except from affeCtion of love, and affec- 
tion of love is infinuated by doing what he requires, and what is pleaf- 
ing to him ; this circumftance, which is common in the fpiritual world, 
derives it’s origin from the Lord, in that he is prefent in this fame -man- 
ner, and in this lame manner is conjoined. The above obfervations are 
made in order to fliew, why it is permitted the Mahometans to marry a 
plurality of wives, and that the reafon is, becaufe love truly conjugial, 
which fubftfts only between one man and one wife, was not communi- 
cable, inafmuch as- from a religious principle they did not acknowledge 
the Lord to be equal to God the Father, and thereby to be the God of 
heaven and earth. That conjugial love with every one is according to ' 
the ftate of the church, may be feen above, n. 1 30, and in feveral other 
places in the foregoing pages. 

342. IX. That the Mahometan heaven is out of the Christian 

HEAVEN, AND THAT IT I§ DIVIDED INTO TWO HEAVENS, THE INFERIOR 
AND SUPERIOR; AND THAT NO OTHERS ARE ELEVATED INTO THEIR SU- 
PERIOR HEAVEN BUT SUCH AS RENOUNCE CONCUBINES, AND LIVE WITH 

♦ 

ONE WIFE, AND ACKNOWLEDGE OUR LORD BQjrA L TO God THE FATHER, 
TO WHOM IS GIVEN DOMINION OVER HEAVEN AND EARTH. Before WC 

fpeak particularly to each of thefe points, it may be expedient to pre- , 
mife fomewhat concerning the divine providence of the Lord in regard 
to the rife of Mahometanifm. That this religion is received by more 
kingdoms than the chriftian religion, may poflibly be a ftumbling-block 
to thofe, who think of the divine providence, and at the lame time be- 
lieve, that no one can be laved who is not born a chriftian ; whereas the 
Mahometan religion is no ftumbling-block to thofe, who believe that 
all things are of the divine providence ; thefe inquire in what inftance 
the divine providence is manifefted in the Mahometan religion, and 
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they alfo difcover it. It is in’ this inftance ; that the Mahometan reli- 
gion acknowledges our Lord to be the Son of God, the wifeft of men, 
and a grand prophet, who came into the world to inftrudt mankind ; 
but whereas Mahometans have made the alcoran the book of their reli- 
gion, ( hhh ) and in confequence thereof their thoughts were intent on 
Mahomet who wrote it, and they pay him a degree of worfhip, therefore 
they think little concerning our Lord. In order to fhew more fully, 
that the Mahometan religion was raifed up of the Lord’s divine provi- 
dence, to deftroy the idolatries of feveral nations, we (hall give a detail 
of the fubjedt, beginning with the origin of idolatries. Previous to 
the Mahometan religion idolatrous worfhip prevailed throughout the 
earth.; the reafon was, becaufe the churches before the Lord’s coming 
were all reprefentative churches ; fuch alfo was the Ifraelitifh church, 
in which church the tabernacle, the garments of Aaron, the facrifices, 
all things appertaining to the temple at Jerufalem, and alfo the ftatutes, 
were reprefentative. The ancients likewife had the fcience of corref- 
pondences, which is alfo the fcience of reprefentations, the very eflen- 
tial fcience of the wife, principally cultivated by the Egyptians, whence 
their hieroglyphics were derived. By virtue of that fcience they knew 
what was fignified by animals of every kind, alfo what by trees of every 
kind, and likewife what by mountains, hills, rivers, fountains, and what 
too by the fun, the moon, and the ftars ; by means of this fcience alfo 
they had a knowledge of things fpiritual, inafmuch as thofe things which 
were reprefented, which were fuch as relate to fpiritual wifdom apper- 
taining to the angels, were the origins (of thofe which reprefent). Now 
whereas all their worfhip was reprefentative, confifting of mere corref- 
pondences, therefore they celebrated it on mountains and hills, and alfo 
in groves and gardens ; and on this account they fandtified fountains, 
and in their adorations turned their faces to the riling fun; and moreover 
made graven horfes, oxen, calves, lambs, yea birds, fifhes, and ferpents ; 
and thefe they fet in their houfes, and in other places, in order according 
to the fpiritual things of the church to which they correfponded, or 
which they reprefented. They fet alfo like images in their temples, as 
a means of recalling to their remembrance the holy things of worfhip 
which they fignified. In procefs of time, when the fcience of corref- 
pondences was obliterated, pofterity began to worfhip the graven images 
themfelves as in themfelves holy, not knowing that the ancients their 
fathers did not fee any thing holy In them, but only that according to 
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correfpondences they reprefented, and thence fignifiec^ holy things. 
Hence arofe the idolatries which overfpread the whole globe, both Alia 
with the circumjacent iflands, and Africa and Europe. To the intent 
that all thofe idolatries might be extirpated, it came to pafs of the 
Lord's divine providence, that a religion accommodated to the genius 
of the orientals took it’s rife, in which fomewhat from each teftament 
of the Word was retained, and which taught that the Lord was come 
into the world, and that he was a grand prophet, the wifeft of all, and 
the Son of God. This was effected by means of Mahomet, from whom 
that religion took it’s name. From thefe confiderations it is manifeft, 
that this religion was raifed up of the Lord’s divine providence, and 
accommodated, as was obferved, to the genius of the orientals, to the end 
that it might dcftroy the idolatries of fo many nations, and might give to 
it’s profeflors fome knowledge concerning the Lord, before they came 
into the fpiritual world, as is the cafe with every one after death ; which 
religion would not have been received by fo many nations, neither could it 
have extirpated their idolatries, unlefs it had been made agreeable to 
their ideas ; efpecially unlefs polygamy had been permitted, inafmuch 
as the orientals, without fuch permiflion, would have burned with the 
fire of filthy adultery more than the Europeans, and have perifhed. 

343. The reafon why the Mahometans alfo have their heaven, is, be- 
caufe all in the univerfe, who acknowledge a God, and from a religious 
principle fliun evils as fins againft him, are faved. That the Mahome- 
tan heaven is diftinguifhed into two, the inferior and fuperior, I have 
heard from themfelves ; and that in the inferior heaven they live with 
a plurality both of wives and concubines as in the world, but that they 
who renounce concubines, and live with one wife, are elevated into the 
fuperior heaven. I have heard alfo that it is impoflible for them to 
think our Lord to be one with the Father, but that it is poflible for them 
to think him equal, alfo that dominion is given him over heaven and 
earth, becaufe he is his Son ; wherefore this faith appertains to thofe, 
to whom afeent is given of the Lord into the fuperior heaven. 

344. On a time it was given me to perceive what is the quality of 
the heat of conjugial love with polygamies ; I was difeourfing with one 
who officiated •inftead of Mahomet ; Mahomet himfelf is in no cafe 
prefent, but a vicar is fubftituted in his place, to the end that they who 
are lately deceafed may as it were fee him ; this vicar, after fome dif- 
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courfe held with him at a distance, tranfmitted to me an ebony fpoon> 
and other things, which were proofs that they came from him •, and aft 
the fame time communication was opened on the occafton for the heat 
of their conjugial love in that place ; and it was perceived by me as the 
warm ftench of a bagnio, whereupon I turned myfelf away, and the paf- 
fage of communication was clofed. 

345. X. That polygamy is Lasciviousness. The realon is, be- 
caufe the love thereof is divided amongft feveral^ and is the love of the 
fex, and the love of the external or natural man, and thus is not conju- 
gial love, which is the alone chafte love. That polygamical love is a 
love divided amongft feveral, is a known thing, and divided love is not 
Conjugial love, for this latter love is not to be divided from one of the 
fex, hence the former love is lafeivious, and polygamy is lafcivioufnefs. 
The reafon why polygamical love is the love of the fex is, becaufe it 
differs from it only in this refped, that it is limited to a number, which 
number the polygamift may determine ; and that it is bound to the ob- 
fervance of certain laws emufted for the public good ; alfo that it is 
allowed to fuper-induce concubines to wives ; and thus, inafmuch as it 
is the love of the fex, it is the love of lafcivioufnefs. The reafon why 
polygamical love is the love of the external or natural man is, btcaufe 
ft is inferibed on that man ; and whatfoever the natural man a< 5 ts from 
himfelf is evil, from which evil he cannot be brought forth except by 
elevation into the internal fpiritual man, which is effected folely of the 
Lord; and evil refpe&ing the fex, by which the natural man is influ- 
enced, is whoredom ; but whereas whoredom is the deftru&ion of fo- 
tiety, inftead of whoredom was induced it's likenefs, which is called 
polygamy. Every evil, into which man is born of his parents, is im- 
planted in his natural man, but not any in his fpiritual man, becaufe into 
(he fpiritual man he is bom of the Lord. From what has been adduced, 
and alfo from feveral other reafons, it may evidently be feen, that poly- 
gamy is lafeivioufhefs. 

346. XI. That with polygamists conjugial chastity, purity, 
and sanctity cannot re given. This follows from what hath been juft 
now proved above, and evidently from what was demonftrated in the chap* 
ter concerning the chaste [Principle] a no thbnon-chaste; efpccially 
from thefe articles of that chapter, viz* that a chafte, pure, and holy prin- 
ciple is predicated only of monogamical marriages, or of the marriage of 
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one man with one wife, n. 141 ; alfo, that Jove truly conjugial is chaftity 
itfelf, and that hence all the delights of that love, even the ultimate, are 
chafte, n. 143, 144; and moreover from what was adduced in the 
chapter concerning love truly conjugial, viz. that love truly con- 
jugial, which is that of one man with one wife, by virtue of it’s origin, 
and by virtue of it’s correfpondence, is celeltial, fpiritual, holy, and 
clean above every love, n. 64. Now whereas chaftity, purity, and fanc- 
tity is given only in love truly conjugial, it follows, that it is not given 
nor can be given in polygaraical love. 

347. XII. That a polygamist, so long as he remains a polyga- 
mist, cannot be made spiritual. To become fpiritual is to be elevated 
out of the natural principle, that is, out at the light and heat of the 
world, into the light and heat of heaven ; concerning which elevation 
no one knoweth any thing but he who is elevated 5 neverthdefs the na- 
tural man; though not elevated, perceives no other than that be is ele- 
vated ; the reafon is, becaufe he can elevate his underftajading into the 
light of heaven, and think and difcourfe fpiritually, alike as the fpiritual 
man j but if the will at the lame time doth not follow the under Handing 
to it’s altitude, he is Hill not elevated ; for he doth a or Hand in that 
elevation, but in a fhort time lets himfelf down to his will, and there 
fixes his ftation. It is faid the will, but the love is meant at the fa* &e 
time, becaufe the will is the receptacle of the love, for what a man 
loves, that he wills. From thefe few conliderations it may appear, that 
a polygamift, fo long as he remains a polygamift, or, what is the fame 
thing, a natural man, fo long as he remains natural, cannot be made 
fpiritual. 

348. XIII. That polygamy is not sin with those who live in 
it from a religious principle. All that which is contrary to reli. 
gion is believed to be fin, becaufe it is contrary to God ; and on the 
other hand, all that which is with religion, is believed not to be fin, be- 
caufe it is with God ; and whereas polygamy had place with the fons of 
Ifrael from a principle of religion, and in like manner at this day with 
the Mahometans, it could not, nor can it be imputed to them as fin. 
Moreover, to prevent it’s being fin to them, they remain natural, and do 
not become fpiritual ; and the natural man cannot fee, that there is any- 
thing of fin in fuch things as appertain to received religion ; this is feen 
only by the lpiritual man. It is on this account, that although the 
Mahometans are taught by the alcoran to acknowledge our Lord as the 
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Son of God, ftill they do not come to him, but to Mahomet ; and fo 
long they remain natural, and confequently do hot know that there is 
in polygamy any thing of evil, nor indeed any thing of lafcivioufnefs ; 
the Lord alfo .faith, " If ye were blind, ye would not have Jin; but now 
ye fay we fee , therefore your fin remaineth," John ix. 41. lnafmuch 
as polygamy cannot convid them of fin, therefore after death they have 
their heavens, n. 342 ; and therein have joys according to the life. 

349. XIV. That polygamy is not sin with those who are in 
ignorance concerning the Lord. The reafon is, becaufe love truly 
conjugial is from the alone Lord, and cannot be given of the Lord to 
any others but thofe who know him, acknowledge him, believe on him, 
and live the life which is from him ; and they, to whom that love can- 
not be given, know no other than that the love of the fex and conjugial 
love are one thing ; confequently alfo polygamy. Add to this, that 
polygamifts, who know nothing of the Lord, remain natural; for man, 
(homo) is made fpiritual only from the Lord, and that is not imputed to 
the natural man as fin, which is according to the laws of religion and 
at the fame time of fociety ; he alfo ads according to his reafon, and 
the reafon of the natural man is in mere darknefs refpeding love truly 
conjugial, and this love in excellence is fpiritual. Neverthelefs the 
reafon of polygamifts is taught from experience, that both public and 
private peace require, that promifcuous luft in general fhould be re- 
ftrained, and be left to every one within his own houfe ; hence comes 
polygamy. 

350. It is a known thing, that man (homo) by birth is viler than the , 
beafts ; all the beafts are born into the fciences correfponding to the 
love of their life ; for as foon as they drop from the womb, or are ex- 
cluded from the egg, they fee, hear, walk, know their food, their dam, 
their friends and foes, and in no long time after this, they difcover at- 
tention to the fex, and to the fcience of love, and alfo to the education 
of their offspring. Man alone, at his birth, knoweth nothing of this 
fort, fop nothing of fcience is connate to him, only he hath the faculty 
and inclination of receiving thofe things which relate to fcience and 
love ; and if he doth not receive thefe things from others, he remains 
viler than a beaft. That man is born in this condition, to the end .that 
he may attribute nothing to himfelf, but to others, and at length the 
all of wifdom and of the love thereof to the alone God, and may hence 
become an image of God, fee the memorable relation, n. 132 to 136* 
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From thefe confiderations it follows, that man, who is not made ac- 
quainted by others that the Lord hath come into the world, and that 
he is God, and hath only imbibed fome knowledges concerning reli- 
gion, and concerning the laws of his country, is not in fault if he doth 
not think of conjugial love in any further view than as the lov? of the 
fex, and if he believes polygamical love to be the alone conjugial love. 
The Lord leads fuch perfons in their ignorance, and by his divine auf- 
pices providently withdraws from the imputation of guilt thofe who, 
.from a religious principle, ihun evils as fins, to the end that they may 
be faved ; for every man is born for heaven, and none for hell ; and 
every one comes into heaven (by influence). from the Lord, and into hell- 
(by influence) from felf. 

351. XV. That of these latter such are saved, although po- 

LVGAMISTS, WHO ACKNOWLEDGE A GoD, AND FROM A RELIGIOUS PRIN- 
CIPLE LIVE ACCORDING TO THE CIVIL LAWS OF JUSTICE. All through- 
out the earth, who acknowledge a God; abd live according to the civil 
laws of juftice from a religious principle, are faved. By the civil laws 
of juftice are meant precepts, fuch as are contained in the decalogue, 
forbidding to commit murder, to commit adultery, to fteal, to bear falfe 
witnefs ; thefe precepts are civil laws of juftice in all the kingdoms of 
the earth, for without them no kingdom could fubfift. But fome are 
influenced in the pra&ice of them by fear of the penalties of the law, 
fome by a principle of civil obedience, and fome alfo by a principle of 
religion, and thefe laft are faved; the reafon is, becaufe in fuch cafe 
God is in them, and man, in whom God is, is faved.. Who doth not fee, 
that amongft the laws given to the fons of Ifracl, after they had de- 
parted out of Egypt, were thofe which forbid murder, adultery, theft, 
and falfe witnefs, inafmuch as their communion or fociety without 
thofe laws could not fubfift ? and yet thefe fame laws were promulgated 
by Jehovah God upon mount Sinai with a ftupendous miracle; but the 
caufe of their promulgation was, that the fame laws might be alfo laws 
of- religion, and thus that the people might pra&ife them not only for 
the fake of the good of fociety, but alfo for the fake of God, and that . 
.when they pra&ifed them from a religious principle for the fake of God, . 
they might be faved. From thefe confiderations it may appear, that the 
pagans, who acknowledge a God, and live according to the civil laws of 
juftice, are faved; inafmuch as it is not their fault that they know no- 
thing of the Lord, confequently nothing concerning the chaftity of 
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marriage with one wife. For it is contrary to the divine juftice, that 
they who acknowledge a God,- and from a principle of religion pra&ife 
the laws of juftice, which conlift in Ihunning evils becaufe they are con- 
trary to God, and in doing what is good becaufe it is agreeable to God, 
{houid he condemned. 

352. XVI. Bi|t that none either of the latter or the former 

CAN BE CONSOCIATED WITH THE ANGELS Ifc THE CHRISTIAN- HEAVENS. 

The reafon is, becaufe in the chriftian heavens there is celeftial light, 
which is 'divine truth, and there is celeftial heat, which is divine love ; 
and thefe two principles difeover of what quality goods and truths are, 
and alfo of what quality evils and falfes are ; hence it is that all com- 
munication is taken away between the chriftian heavens and the Ma- 
hometan heavens-, and in like manner between the heavens of the 
gentiles; if communication was opened, no others could have been 
laved, but fuch as were in celeftial light and in celeftial heat from the 
Lord ; yea neither would thefe be faved, if conjun&ion of the heavens 
had place ; for in confequence of conjunction all the heavens would fo 
far fall to decay, that the angels would not be able to fubfift j for an un- 
chafte and lafeivious principle would flow from the Mahometans into 
the chriftian heaven, which in that heaven could not be endured ; and 
a chafte and pure principle would flow from the chriftians into the Ma- 
hometan heaven, whi<jh again could not be there endured ; and in fuch 
cafe, by virtue of communication and confequent conjunction, the chrif- 
tian angels would become natural and thereby adulterers, or if they re- 
mained fpiritual, they would be continually fenfible of a lafeivious 
principle about them, Which would intercept all the bleflednefs of their 
life : the cafe would be fomewhat fimilar with the Mahometan heaven, 
for the fpiritual principles of the chriftian heaven would continually 
cncompafs and torment them, and would take away all the delight of 
their, life, and would moreover infinuate that polygamy was a fin, 
whereby they would be continually chided. This is the reafon why all 
the heavens are altogether diftinCt from each other, fo that no conjunc- 
tion hath place between them, except by influx of light and heat from 
the Lord out of the fun, in the midft of which he is ; and this influx 
illuftrates and vivifies every one according to reception, and reception 
is according to religion ; this communication is granted, but not a com- 
munication of the heavens with each other. 

353- To 
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353. To the above I fhall add two memorable relations. First. 
On a time I was in the midft of the angels, and I heard ,their difcourfe ; 
it was concerning intelligence and wifdom, in that man perceives no 
other than that each is in himfelf, and thus that whatever he thinks 
from underftanding, and intends from will, is from himfelf; when ne- 
'verthelefs there is not the fmalleft portion thereof from man, except the 
faculty of receiving the things appertaining to underftanding and will 
from God; and whereas every man (homo) by birth inclines to love 
himfelf, it was provided from creation, to prevent man’s perifhing by 
felf-love, and by conceit of his own proper intelligence, that that love 
of the man (vir) Ihould be tranfcribed into the wife, and that in her 
ftiould he implanted from her birth a love for the intelligence and wif- 
dom of her hulband, and thereby a love for her hufband; wherefore the 
wife continually attracts to herfclf her hulband’s conceit of his own 
proper intelligence, and extinguiflies it in him, and vivifies it in her- 
felf, and thus changes it into conjugial love, and fills it with pleafant- 
nefles above meafure ; this is provided of the Lord, left the conceit of 
his own proper intelligence ftiould fo far, infatuate the man, as to lead 
him to believe that he has underftanding and wifdom from himfelf, and 
not from the Lord, and thereby make him willing to eat of the tree of 
the knowledge of good and evil, and thence believe himfelf like unto 
God, and alfo a god, as the ferpent, which was the love of his own pro- 
per intelligence, faid and perfuaded ; wherefore man (homo) after eating 
was caft.out of paradife, and the way to the tree of life was guarded by a 
cherub, Paradife lpiritually underftood is intelligence ; to eat of the 
tree of life in a fpiritual fenje is to be intelligent and wife from the Lord ; 
and to eat of the tree of the knowledge of good and evil in a fpiritual 
fenfe is to be intelligent and wife from felf. 

354. The angels having finiflied this difcourfe departed, and there 
came two priefts, together with a man, who in the world had been an am- 
bafladorof a kingdom, and I related to them what 1 had heard from the 
angels; on hearing which they began to difpute with each other about 
intelligence and wifdom, and the prudence thence derived, whether 
they are from God, or from man ( homo ); the difpute w'as warm; all 
three in heart believed alike, that they are from man becaufe in man, 
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and that the perception and fenfation of it’s being fo confirm it; but 
the priefts, who on this occafion were influenced by theological zeal, 
faid, that nothing of intelligence and wifdom, and .thus nothing of 
prudence, is from man ; but when the ambaflador retorted, that in fuch 
cafe nothing of thought is from man, they faid that nothing of thought 
is. But whereas it was perceived in heaven, that all the three were in 
a'Jike belief, it was faid to the ambaflador. Put on the- garments of a 
prieft, and believe that thou art a prieft, and then fpeak; and he did 
fo; and inftantly he declared aloud that nothing of intelligence and 
wifdom, and confequently nothing of prudence, can poflibly be given 
except from God, and he proved it with his wonted eloquence full of 
rational arguments. It is a peculiar circumftance in the fpiritual world, 
that a fpirit thinks himfelf to be fuch as the garment is which he wears; 
the reafon is, becaufe in that world the underftanding cloathes every one. 
Afterwards, it was faid alfo to the two priefts in a voice from heaven. 
Put off your own garments, and put on the garments of political mi- 
nifters, and believe yourfelves to be fuch minifters ; and they did fo, 
and in this cafe they at the fame time thought from their interior felf, 
and fpake from arguments which they had inwardly cherifhed in favour 
of man’s ow>n proper intelligence. At that inftant a tree appeared 
about the way, and it was faid to them. It is the tree of the knowledge 
of good and evil, take heed to yourfelves left ye eat of it ; neverthelels 
all the three, infatuated by their own proper intelligence, burned with 
a defire to eat of it, and they faid to each other. Why not ? is not the 
fruit good ? And they came and did eat. Immediately all the three, as 
being principled in a like faith, became bofom friends, and they entered 
together into the way of own proper intelligence, which extended into 
hell ; neverthelefs I faw them return back thence, becaufe they were 
not yet prepared. 

355. The second memorable illation. On a time as I was look- 
ing into the fpiritual world, I faw in a certain green field men cloathed 
in garments like thofe worn by men of this world, from which circum- 
ftance I knew that they were lately deceafed. I went to them, and ftood 
befide them, that I might hear what they were difeourfing about ; their 
difeourfe was about heaven; and one of them, who knew fomewhat 
r-efpeding heaven, faid, that in heaven there are wonderful things which 
no one can believe unlefs he hath feen them, fuch as paradifiacal gar- 
dens, magnificent palaces conftru&ed according to the rules of archi- 
tecture. 
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teCture, becaufe the Vork of art. itfelf, refplendent as of gold, in the 
front of which were columns of filver, and on the columns celeftial 
forms made of precious Hones ; and alfo houfes of jafper and fapphire, 
in the front of which were ftately porticos through which the angels 
enter ; and handfome furniture in the infide of the houfes, which no art 
or words are capable of exprelling. As to what concerns the .angels 
themfelves, they are of both fexes, there are youths and hulbands, and 
there are virgins and wives ; virgins fo beautiful, that there is nothing 
in the world which bears any refemblance to fuch beauty ; but wives 
Hill more beautiful, who appear as genuine effigies . of celeftial love, 
and their hulbands as effigies of celeftial wifdom ; and all thefe are 
adolefcent youths ; and what is more, no other love of the fex is known 
there but conjugial love ; and what ye will be furprized to hear, the 
hulbands have a perpetual faculty of enjoyment. Thofe novitiate fpirits, 
when they heard that no other love of the fex prevailed in heaven but 
conjugial love, and that they had the perpetual faculty of enjoyment, 
fmiled at each other, and faid. Thou telleft what is incredible, fuch a 
faculty cannot be given, polfibly thou haft been impofed upon with idle 
tales. But at that inftant a certain angel from heaven unexpectedly 
flood in the midft of them, and faid. Hear me, 1 befeech you ; I am an 
angel of heaven, and have lived now a thoufand years with my wife, and 
during that time have been in the fame flower of age in which ye here 
fee me; this is in confequence of the conjugial love in which I have 
lived with my wife; and I can avouch, that the above faculty hath been 
and is perpetual with me ; and becaufe I perceive that yc believe this to 
be a thing impoflible, I will difeourfe with you on the fubjeCl from -a 
ground of rational argument according to the light of your underftand- 
ing. Ye do not know any thing of the primeval ftate of man, which 
is called by you a ftate of integrity ; in that ftate all" the interiors of the 
mind were open even to the Lord, and hence they were in the marriage 
of love and wifdom, or of good and truth ; and w hereas the good of love 
and the truth of wifdom perpetually love each other, they alfo perpe- 
tually will to be united ; and when the interiors of the mind are open, 
that conjugial fpiritual love flows down freely with it’s perpetual endea- 
vour, and prefents the above faculty. The very foul of man (homo), as 
being in the marriage of good and truth, is not only in the perpetual 
endeavour of that union, but alfo in the perpetual endeavour of the 
fructification and production of it’a own likenefs j and fince the inte- 
riors 
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riors of man even from the foul by virtue of that marriage are open, 
and the interiors continually regard as an end the effeCt in ultimates that 
they may exift, hence that perpetual endeavour of fruCtifying and pro- 
ducing it’s like, which appertains to the foul, becomes alfo the body's ; 
and whereas the ultimate of the operation of the foul in the body with 
two conjugial partners is into the ultimates of love therein, and thefe de- 
pend on the ftate of the foul, it is evident whence they derive this per- 
petually. The reafon why fructification alfo is perpetual is, becaufe 
the univerfal fphere of generating and propagating the celellial. things 
which are of love, and the fpiritual things which are of wifdom, and 
thence the natural things which are of offspring, proceeds from the 
Lord, and fills the univerfal heaven and univerfal world, and that celef- 
' tial fphere fills the fouls of all men, and defcends through their minds 
into the body even to it’s ultimates, and gives the power of generating. 
But this cannot be given to any others than with whom a palfage is 
open from the foul through the fuperior and inferior principles of the 
mind into the body to it’s ultimates, as is the cafe with thofe who fuffer 
themfelves to be led back of the Lord into the primeval ftate of creation. 
I can avouch, that for now a thouland years I have never wanted faculty, 
nor ftrength, nor virtue, and that I am altogether a ftranger to any 
diminution of powers, inafmuch as they are continually renewed by the 
continual influx of the above-mentioned fphere, and in fuch cafe alfo 
make glad the mind ( antmum ), and do not make it fad, as is the cafe 
with thofe who fuffer the lofs of thofe powers. Moreover love truly 
conjugial is altogether as vernal hfeat, from the influx of which all things 
tend to termination and fructification ; nor is there any other heat 
in our heaven ; wherefore with conjugial partners in that heaven there 
is fpring in it’s perpetual conalus, and it is this perpetual conatus from 
which the above virtue is derived. But fructifications with us in hea- 
ven are different from thofe with men on earth ; with us fructifications 
are fpiritual, which are the fructifications of love and wifdom, or of 
good and truth ; the wife from the wifdom of the hufband receives in 
herfclf the love thereof, and the hulband from the love thereof in the 
wife receives in himfelf wifdom, yea the wife is actually formed into 
the love of the wifdom of the hulband, which . is effected by the re- 
ceptions of the propagations of his foul with the delight arifing there- 
from, in that flic wills to be the love of her hulband’s wifdom ; thus 
from a virgin Ihe becomes a wife and a likenefs; hence alfo love 
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with it’s inmoft friendfhip with the wife, and wifdom with it’s 
happinefs with the huiband is continually increafing, and this to 
eternity ; this is the ftate of the angels of heaven. When the angel 
had fpoken thefe words, Jie looked at thofe who were lately come from 
the world, and faid to them. Ye know that yourfelves, whilft ye were 
in the virtue (ftrength or ability) of love, loved your conjugial partners, 
but that when appetite was gratified, ye regarded them with averfion ; 
but ye do not know that we in heaven do not love our conjugial partners 
in confequence of that virtue, but that we have virtue in confcquence of 
love and as derived from it, and that whereas we perpetually love our 
conjugial partners, we have perpetual virtue : wherefore if ye are abld 
to invert the ftate, ye may be able to comprehend this ; doth not he, 
who perpetually loves a conjugial partner, love her with the whole 
mind and with the whole body ? for^ove turns all things of the mind 
and all things of the body to that which it loves, and whereas this is 
done reciprocally, it conjoins the objects fo that they become as one. He 
further faid, I will not fpeak to you of the conjugial love implanted 
from creation in males and females, and of their inclination to legiti- 
mate conjun&ion, nor of the faculty of prolification in the males, which 
makes one with the faculty of multiplying wifdom from the love of 
truth ; and that fo far as man loves wifdom from the love thereof, 
or truth from good, fo far he is in love truly conjugial and in it's at- 
tendant virtue. 

356. When he had fpoken thefe words, the angel was filent, and from 
the fpirit of his difeourfe the novitiates comprehended, .that a perpe- 
tual faculty of enjoyment is communicable ; and whereas this confider- 
ation made glad their minds, they exclaimed. Oh, how happy is the 
ftate of angels ! we perceive that ye in the heavens remain for ever in 
a ftate of youth, and thence in the virtue of that age ; but tell us how 
we alfo may enjoy that virtue : and the angel replied. Shun adulteries as 
infernal, and come to the Lord, and ye will have it : and they faid. We 
will (hun adulteries as infernal, and we will come to the Lord. But the 
angel replied. Ye cannot Ihun adulteries as infernal evils, unlefs ye ftiun 
all other evils in like manner, becaufe adulteries are the complex of all, 
and unlefs ye ftiun them, ye cannot come to the Lord, for the Lord re- 
ceiveth no others. After this the angel took his leave, and thofe novi- 
tiate fpirit s departed for rowful. 

Of 
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Of Jealousy. (»«) 

357. npHE fubjedt of jealoufy is here treated of, becaufe it alfo apper- 
tains to conjugial love ; but there is a juft jealoufy and an unjuft ; 
a juft jealoufy hath place with conjugial partners who mutually love each 
other, and with fuch it is a juft and prudent zeal left their conjugial love 
Ihould be violated, and thence a juft grief if it is violated ; but unjuft 
jealoufy hath place with thofe who are by nature fufpicious, and whofe 
minds are fickly in confequence of vifcous and bilious blood. More- 
over, all jealoufy is by fome accounted a vice, as is particularly the cafe, 
with whoremongers, who cenfure even a juft jealoufy.. Neverthelefs, 
jealoufy ( zelotypia ) is derived from zeii typus (type of zeal), and there 
is a type or image of juft zeal and of unjuft zeal ; but thefe diftindlions 
will be unfolded in the following articles, and according to the follow- 
ing feries : I. That zeal conftdered in itfelf is as the fire of love burning. 
II. That the burning or flame of that love, which is zeal , is afpiritual 
burning or flame, ariftng from an infeftation and affault of the love. III.' 
That the quality of man's (homo) zeal is according to the quality of his 
love, thus it differs according as the love is good, or as it is evil. IV. That 
the zeal, of good love and the zeal of evil love are alike in externals, but ' 
altogether unlike in internals. V. That the zeal of goad lave in it's in- . 
ternals contains an bidden ftore of love and friendjhip ; but that the zeal of 
evil love in it's internals contains an hidden ftore of hatred and revenge. 
VI. That the zeal of conjugial love is called jealoufy [zealotypyf. VII.. 
That jealoufy is as a burning fire againft tbofe who inf eft love exercifed 
towards a conjugial partner and that it is as a horrid fear for the lofs. of 
that love. VIII. That fpiritual jealoufy hath place with monogamifts , , 
and natural with polygamifts. IX. That jealoufy with thofe conjugial 
partners who love e,ach other tenderly , is a juft grief grounded in found ' 
re of on, left conjugial love Jhould be divided, and fhould thereby perijb. X. . 
That jealoufy, with conjugial partners who do not love each other, is ; 
grounded in feveral caufes, proceeding iv fome inftances from various men- - 
ta 'l ftcknefs. XI. That in fome inftances there doth not any jealoufy pre- - 
vail, and this alfo from various caufes. XII. That jealoufy alfo hath place • 
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in regard to concubines , but not fuch as in regard to wives. XIII .fpbat 
jealoufy likezvife prevails among ft beajls and birds. XIV. That jcaloufy 
prevalent with men and hujbands is different from zvbat is prevalent zvitb 
\tsomen and wives. We proceed to an explication of the above articles. 

358. I. That zeal considered in itself is as the fire of love 
burning. What jcaloufy is, cannot be known, unlefs it be known 
what zeal is, for jealoufy is the zeal of conjugial love. The reafon 
why zeal is as the fire of love burning is, becaufe zeal is of love, and 
love is fpi ritual heat, and this in it’s origin is as fire. In regard to the 
firft pofition, that zeal is of love, it is a known thing; nothing elle is 
meant by being zealous, and aCting from zeal, than acting from the 
force of love : but inafmuch as when it exifts, it doth not appear as 
love, but as unfriendly and hoftile, offended at and fighting againff him 
who hurts the love, therefore it may«aIfo be called the defender and 
proteffor of love; for all love is fuch, that it burlts out into indigna- 
tion and anger, yea into fury, whilft it is difturbed in it’s delights : 
wherefore if love, efpecially the ruling love, be touched, there enfues 
an emotion of the mind [animus), and if the touch hurts, there enfues 
wrath. From which confiderations it may be feen, that zeal is not the 
higheft degree of the love, but that it is burning love. The love of 
one, and the correfpondent love of another, are as two confederates ; 
but when the love of one rifes up againff the love of another, they be- 
come as enemies ; the reafon is, becaufe love is the effe of the life of 
man ; wherefore he who affaults the love, affaults the life itfelf, and in 
fuch cafe there enfues a ftate of wrath againff the affaulter, like the 
ftate of every man whofe life is attempted by another. Such w'rath is 
attendant on every love, even that which is moft pacific, as is very 
manifeft in the cafe of hens, geefe, and birds of every kind, in that with- 
out any fear they rife againff and fly at thofe who injure their young, or 
rob them of their meat. That fome beads are feized with anger, and 
wild beafts with fury, if their young are attacked, or if their prey be 
taken from them, is a known thing. The reafon why love is faid to 
burn as fire is, becaufe love is nothing elfe but fpiritual heat, originat- 
ing in the fire of the angelic fun, which is pure love, ^hat love is heat 
as from fire, evidently appears from the heat of living bodies, which is 
from no other fource than from their love; alfo from the circumftance 
of men growing warm and being inflamed according to the exaltation 


of the love. From thefe corrfiderations it is manifeft, that zeal is a$ 
the fire of love burning. 
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359. II. Th at the burning or flame of that love, which [[burn- 
ing or flame] is zeal, is a spiritual burning or flame, arising 
from infestation and assault of the love. That zeal is fpiritua! 
burning or flame, is evident from what hath been faid above. Inafmuch 
as love in the fpiritual- world is heat ariflng from the fun of that world, 
therefore alfo love at a diftancc appears there as flame ; thus celeftial 
love appears with the angels of heaven; and thus alfo infernal love ap- 
pears with the fpirits of hell. But it is to be obferved, that that flame 
doth not burn like the flame of the natural world. The realon why 
zeal arifes from aflault of the love is, becaufc love is the heat of every 
one’s life, wherefore when the love of the life is aflaulted, the heat of 
the life kindles itfelf, refifts, and burfts forth againft the alfaulter, and 
acts as an enemy by virtue of it’s own ftrength and ability, which is as 
flame burfting from a fire upon him who ftirs it ; that it is as fire, ap- 
pears from the eyes in that they fparkle, from the face in that it is in- 
flamed, alfo from the tone of the voice, and from the geftures. This is 
the effedt of love, as being the heat of life, to prevent it’s extindtion, 
and with it the extindtion of all cheerfulnefs, vivacity, and perceptibility 
of delight, grounded in it’s own love. 

360. It may be expedient to Ihew how the love is inflamed and en- 
kindled into zeal, like fire into flame, by it’s being aflaulted ; love 
refides in the will of man ; neverthelefs in the will itfelf it is not in- 
flamed, but in the underftanding ; for in the will it is as fire, and in 
the underftanding as flame; love in the will knows nothing -about itfelf, 
becaufc it is not there fenfible of any thing appertaining to itfelf, nei- 
ther doth it there adl from itfelf, but this is done in the underftanding 
and it’s thought ; wherefore when the will is aflaulted, it provokes itfelf 
to anger in the underftanding, which is eftedted by various reafonings ; 
thefe reafonings are as pieces of wood, which the fire inflames, and which 
thence burn ; they arc therefore as fo much fuel, or as fo many com- 
buftibl^ ^flatters, which give occafion to that fpiritual flame, which is 
of much variety. 

361. We fhall here unfold the true reafon why man is inflamed in 
confequence of an aflault of his love. The human form in it’s inmoft 
principles is from creation a form of love and.wifdom ; in man are all 
the affedtions of love, and thence all the perceptions of w'ifdom, com- 
pounded in the moft perfedt order, fo as to make together what is una- 
nimous, and thereby a one ; thofe affedtions and perceptions are fub- 

ftantiated. 
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flantiated, for fubftanccs arc their fubjedts. Since therefore the human 
form is compounded of thefe, it is evident that, if the love be aflaulted, 
this univerfal form alfo, with all and lingular things therein, is aflaulted 
at the fame inftant or together with it. And whereas to will to continue 
in it’s form is a principle implanted from creation in all living things, 
therefore this principle operates in every general compound by deriva- 
tion from the fingulars of which it is compounded, and in the fingulars 
by derivation from the general compound ; hence when the love is 
aflaulted, it defends itfelf by it’s underftanding, and the underftanding 
[defends itfelf] by rational and by imaginative principles, whereby it 
reprefents to itfelf the event, efpccially by fuch as adl in unity with the 
love which is aflaulted ; and unlefs this was the cafe, the above form 
would wholly fall to pieces, in confcquence of the privation of that love. 
Hence then it is that love, in order to refill aflaults, hardens the fub- 
Hances of it’s form, and fets them eredl as it were in crells, like fo many 
fliarp prickles, that is, crifps itfelf (fe crifpet ); (kkk) fuch is the provok- 
ing of love which is called zeal: wherefore if opportunity of refinance is 
not given, there arifes anxiety and grief, bccaufc it forefees the extinc- 
tion of interior life with it’s delights. But on the other hand, if the 
love is favoured and cherilhed, the above form remits, foftens, and 
dilates itfelf, and the fubftances of the form become gentle, mild, -meek, 
and alluring. 

362. 111. That the quality of man’s zeal is according to the 

QUALITY OF HIS LOVE, THUS IT DIFFERS ACCORDING AS THE LOVE IS 

good, or as it is evil. Inafmuch as zeal is of love, it follows that 
it’s quality is fuch as the quality of the love is 5 and whereas there are 
in general two loves, the love of what is good and thence of what is 
true, and the love of what is evil and thence of what is falfe, hence in 
general there is given a zeal in favour of what is good and thence of 
what is true, and in favour of what is evil and thence of what is falfc. 
But it is to be noted, that each love is of infinite variety ; is very 
manifdl from the angels of heaven, and from the fpirits of hd^j both 
the latter and the former in the fpi ritual world are the forms of their 
refpective love, and yet there is not given one angel of heaven abfolutcly 
like another as to face, fpeech, gait, gefture, and manners : neither any 
fpirit of hell ; yea neither can fuch be given to eternity, howibever they 
be multiplied into myriads of myriads. Hence it is evident, that the 
loves are of an infinite variety, becaufe their forms arc fuch : the cafe 
is the fame with zeal, as being of the love, viz. that the zeal of one 
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cannot be given abfolutely alike or the fame with the zeal of another. 
In general there is a zeal of good love, and a zeal of evil love. 

363. IV. That the zeal of good love, and the zeal of evil 
love, are alike in externals, but altogether unlike in inter- 
nals. Zeal in externals with every one appears like anger and wrath, 
for it is love enkindled and inflamed to defend itfelf againft a violator, 
and to remove him. The reafon why the zeal of good love and the 
zeal of evil love appear alike in externals is, becaufe love, whilft it is 
in zeal, burns in both cafes, but with a good man only in externals, 
whereas with an evil man it burns both in externals and internals : but 
that they are altogether unlike in internals, will be feen in the article 
which immediately follows. That zeal appears in externals like anger 
and wrath, may be feen and heard from all thofe who fpeak and ad: 
from zeal ; as for example, from a prieft whilft he is preaching from 
zeal, in that the tone of his voice is high, vehement, lharp, and harlh, 
his face is heated and perfpires, he exerts himfelf, beats the pulpit, and 
calls forth fire from hell againft thofe who do evil. And fo in many 
other cafes. 

364. In order that a cliftind idea may be formed concerning zeal as 
influencing the good, and zeal as influencing the wicked, and concern- 
ing tffcir diflimilitude, it is necefiary that fome idea be previoufly formed 
concerning internals and concerning externals as appertaining to men 
( homines ) ; for this purpofe let us take a common idea on the fubjed, 
as being adapted to the apprehenfion of the commonalty j let this idea 
be exhibited by the cafe of a nut or almond, and by their kernels ; 
internals with the good are as the kernels within in their found- 
nefs arfl goednefs, encompaffed with their ufual and native hulk ; 
but the cafe is altogether different with the wicked; their inter- 
nals are as kernels which are either not eatable on account of 
their bitternefs, or are rotten, or worm-eaten, whereas their externals 
arc as the Ihells or hulks of thofe kernels, either like the native fhells 
or hulks, or Ihining bright like Ihell-filh ( concbylia ), yr pictured like 
the Hones called irifes ; fuch is the appearance of their externals, within 
which the above-mentioned internals lie concealed. The cafe is the 
fame with their zeal. 

365. V. That the zeal of good love in it’s internals con- 
tains a hidden store of love and friendship,’ but that the zeal 

OF EVIL LOVE IN IT’S INTERNALS CONTAINS A HIDDEN STORE OF HATRED 

and revenge. It w as faid above, that zeal in externals appears like 
1 anger 
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anger and wrath, as well with thofc who are principled in good 
love, as with thofe who are principled in evil love; but whereas 
the internals are different, the anger and wrath in each cafe dif- 
fers from that of the other, and the difference is as follows: i. The 
zeal of good love is as a celeftial flame, which in no cafe burfts out upon 
another, but only defends itfclf, and defends itfclf againft an evil perfon, 
as whilft he rulhes into the fire and is burnt : but the zeal of evil love 
is as an infernal flame, which of itfclf burlts forth, and rulhes on, and 
is defirous to confume another. 2. The zeal of good love inftantly burns 
away and is allayed, when he who affaults ceafes to affault; but the zeal 
of evil love continues, and is not extinguilhed. 3. The reafon is, becaufe 
the internal of him who is principled in the love of good, is in itfelf 
mild, foft, friendly, and benevolent, wherefore whilft: his external, with 
a view of defending itfelf, is exafperated, harfh, and haughty, and 
thereby ads with rigour, flill it is tempered w'ith the good in which his 
internal is principled ; it is otherwife with the wicked, with fuch the 
internal is unfriendly, without pity, harlh, breathing hatred and re- 
venge, and feeding itfelf w ith their delights ; and although it is recon- 
ciled, ftill thofe evils lie concealed as fires in wood underneath the em- 
bers, which fires burft forth after death, if not in this world. 

366. Inafmuch as zeal in externals appears alike in each, both the 
good and the wicked, and whereas the ultimate fenfe of the Word con- 
fifls of correfpondences and appearances, therefore it is very often faid 
of Jehovah in the Word, that he is angry, is wrathful, revenges, punilhes, 
carts Into hell, with many things befides, which are appearances of zeal 
in externals; hence alfo it is that he is called zealous [zelotes]^ (///) 
when yet there is not the leaft of anger, of wrath, and revchge^i him ; 
for he is effential mercy, grace, and clemency, thus effential good, in 
whom it is impoffible fuch evil paflions can have place. But on this 
fubjed fee more particulars in the treatife concerning Heaven and 
Hell, n. 545 to 550 ; and in the Apocalypse Revealed, n. 494, 498, 
525,714,806. 

367. VI. That tiie zeal of conjugial love is called jealousy. 
Zeal in favour of conjugial love is the zeal of zeals, becaufe that love is • 
the love of loves, and it’s delights, in favour of which alfo zeal operates, 
are the delights of delights, for that- love, as was fliew-n above, is the 
head of all loves ; the’ reafon is, becaufe that love induces in a wife the 
form of love, and in a hufband the form of wifdom, and from thefe forms 
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united into one, nothing elfe can proceed but what favours of wifdorh 
and at the fame time of love. Inafmuch as the zeal of conjugial love 
is the zeal of zeals, therefore it is called' by a new name jealoufy Qs*/- 
lotypy], which is the very type of zeal. ( mmm ) 

368. VII. That jealousy is as a burning fire against those 

WHO INFEST LOVE EXERCISED TOWARDS A CONJUCIAL PARTNER, AND THAT 
IT IS AS A HORRID FEAR FOR THE LOSS OF THAT LOVE. The fubjeCt here 

treated of is concerning the jealoufy of thofe, who are principled in 
fpiritual love with a conjugial partner; in the following article we 
fhall treat of the jealoufy of thofe who are principled in natural love; 
and after this of the jealoufy of thofe who are principled in love truly 
conjugial. With thofe who are principled in fpiritual love, jealoufy is 
various, becaufe their love is various ; for one love, whether it be fpiri- 
tual or natural, is never given altogether alike with two (perfons), Hill 
lefs with fevcral. The reafon why fpiritual jealoufy, or jealoufy pre- 
vailing w'ith the fpiritual, is as a fire burning forth againft thofe who 
infeft their conjugial love, is, becaufe the firft principle of love with 
them is in the internals of each party, and their love from it’s firft prin- 
ciple follow s principiatcs, even to it’s -ultimates, by virtue of which 
ultimates and of firft principles at the fame time, the intermediates, 
which are of the mind and body, are kept in lovely connection. Thefe, 
inafmuch as they are fpiritual, in their marriage regard union as an end, 
and in union fpiritual reft, and the pleafantnefles thereof ; now whereas 
they have rejected from their minds difunion, therefore their jealoufy is 
as a fire ftirred up and darting itfclf forth againft thofe who infeft. The 
reafon why it is alfo as horrid fear is, becaufe their fpiritual love intends 
that they be one, w herefore if there exifts a chance, or there happens an 
appearance of feparation, a fear enfucs which is full of horror, as when 
two parts united are pulled afundcr. This defeription of jealoufy w p as 
given me from heaven by thofe who are principled in fpiritual conjugial 
love; for there is a natural conjugial love, a fpiritual conjugial love, 
and a ccleftial conjugial loye ; concerning the natural and ccleftial 
conjugial love and their jealoufy, we (hall take occafion to fpeak in the 
two fubfequent articles. 

^69. VIII. That spiritual jealousy hath place with monogamists, 
and natural with polygamists. The reafon why fpiritual jealoufy hath 
place with monogamifts is, becaufe they alone can receive fpiritual con- 
jugial love, as hath been abundantly (hewn above; it is faid that it hath 

place. 
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place, but the meaning is that it is capable of having place ; that it hath 
not place except with very few in the chriftian world, where there are 
monogamical marriages, but that ftill it is capable of having place there, 
hath been alfo confirmed above. That conjugial love is natural with 
polygamifts, may be feen in the chapter on polygamy, n. 345, 347 ; in 
like manner jealoufy is natural in the fame cafe, becaufe this follows 
love. What the quality of jealoufy is amongft polygamifts, we arc 
taught from the relations of thofe who have been eye-witnclTes of it’s 
cffeds amongft the orientals, which effe&s are, that w ives and concu- 
bines are guarded as prifoners in work-houfes, and are withheld from 
and prohibited all communication with the men - ; that into the women’s 
apartments, or clofets of their confinement, it is not allowed any man 
to enter unlcfs attended by an eunuch ; and that the ftrideft watch is fet 
to obferve whether any of the women look with a lafeivious eye or 
countenance at a man as he paffes ; and that if this be obferved, the 
woman is fentenced to the whip j and in cafe flie indulges her lafci- 
vioufnefs with any man, whether introduced fccretly into her apartment, 
or abroad, Ihe is punifhed with death. 

370. From thefe confiderations it is plainly feen what is the quality 
of the fire of jealoufy, into which polygamical conjugial love enkindles 
itfelf, viz. that it is into anger and revenge, into anger with the meek, 
and into revenge with thofe who are not meek ; and the reafon of this 
effect is, becaufe their love is natural, and doth not partake of a fpiritual 
principle ; this is a confequence of what was demonftrated in the chap- 
ter concerning polygamy, viz. that polygamy is lafcivioufnefs, n. 345 ; 
and that a polygamift, fo long as he remains a polygamift, is natural, 
and cannot become fpiritual, n. 347. But the fire of jealoufy is dif- 
ferent with natural monogamifts ; the love of thefe latter is not fo much 
inflamed againff the women, as againft thofe who do violence, becoming 
anger againft thefe latter, and cold againft the former : it is otherwife 
with polygamifts, whofe fire of jealoufy burns alfo with the rage of re- 
venge : this likewife is one of thereafons, why the concubines and wives 
of polygamifts, after death, are for the moft part fet free, and are com- 
mitted to fcraglios not guarded, to employ themfelves in the various 
elegant arts proper to w'omen. 

371. IX. That jealousy, with those conjugial partners .who 

LOVE EACH OTHER TENDERLY, IS A JUST GRIEF GROUNDED IN SOUND 
REASON, LEST CONJUGIAL LOVE SHOULD RE DIVIDED, AND SHOULD 

THEREBY 
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thereby perish. All love is attended with fear and grief, fear left it 
ftiould perifti, and grief in cafe it pcrifties; the cafe is the fame with 
conjugial love, but the fear and grief attending this love is called zeal 
or jealoufy. The reafon why this Zeal, with conjugial partners who 
love each other tenderly, is juft and grounded in found reafon, is, be- 
caufe it is at the fame time a fear for the lofs of eternal happinefs, not 
only of it’s own but alfo of it’s conjugial partner’s, and becaufe alfo it 
is a defence againft adultery. In refpedt to the firft confidcratior, viz. 
that it is a juft fear for the lofs of it’s own eternal happinefs and of that 
of it’s conjugial partner, it follows from every thing which hath been 
heretofore adduced concerning love truly conjugial ; and alfo from this 
conlideration, that conjugial partners derive from that love the blefled- 
nefs of their fouls, the fatisfaeftion of their minds, the delight of their 
bofoms, and the pleafure of their bodies ; and whereas thefe things re- 
main with them to eternity, each party hath a fear for eternal happinefs. 
That the above zeal is a juft defence againft adulteries, is evident ; hence 
it is as a lire burning forth againft violation, and defending itfelf againft 
it. From thefe confiderations it is evident, that whofoever loves a con- 
jugial partner tenderly, is alfo jealous, but juft and fane according to 
the man’s wifdom. 

372. It was faid, that in conjugial love there is implanted a fear left 
it Ihould be divided, and a grief left it ftiould perifti, and that it’s zeal 
is as a lire againft violation : fome time ago being in meditation on this 
fubjedt, I afkcd the zealous angels concerning the feat of jealoufy ? They 
faid, that it is in the underftanding of the man, who receives the love of 
a conjugial partner, and returns it, and that it’s quality there is accord- 
ing to the man’s wifdom ; they faid further, that jealoufy hath fome- 
what common with honour, which alfo is in conjugial love, for he who 
loves a conjugial partner, alfo honours her. In regard to zeal refiding 
with man in his underftanding, they aftigned this reafon, becaufe con- 
jugial love defends itfelf by the underftanding, as good by truth; fo the 
wife defends thofe things, which arc common with the man, by the 
hulband ; and that on this account zeal is implanted in the men, and by 
the men, and for the fake of the men, in the women. To the queftion 
concerning the region of the mind in which jealoufy refides with the 
men, they replied, in their fouls, becaufe it is alfo a defence againft 
adulteries; and becaufe adulteries principally deftroy conjugial love, 
that the underftanding of the man, w hen there is danger of the viola- 
tion 
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tion of that love, grows hard, and becomes as a horn pulhing the 
adulterer. 

373. X. That jealousy, with conjugial partners who do not 

LOVE EACH OTHER, IS GROUNDED IN SEVERAL CAUSES, PROCEEDING IN 
SOME INSTANCES FROM VARIOUS MENTAL SICKNESS. The CaufeS why 

conjugial partners, who do not mutually love each other, are yet jea- 
lous, are principally thefe, viz. honour refulting from power, the fear 
of defamation both with refpeft to the man himfclf and alfo to his wife, 
and the dread left domeftic affairs fhould fall into confufion. That 
the men have honour refulting from power, that is, that they are defi- 
rous of being magnified in confequence thereof, is a known thing; for 
fo long as they have this honour, they are as ic were of an elevated mind, 
and not of a downcaft look amongft men 1 and women ; to this honour 
alfo the name of bravery adjoins itfelf, wherefore it prevails with mili- 
tary officers more than with others. That the fear of defamation, both 
with refpeft to the man himfelf and alfo to his wife, is a caufe of jea- 
loufy, coheres with the foregoing caufe ; to which may be added, that 
cohabitation with a harlot, and debauched practices in a houfe, are ac- 
counted infamous. The reaftm why fome are jealous, through a dread 
left their domeftic affairs fhould fall into confufion, is, becaufe fo far as 
this is the cafe, the hufband is made light of, and mutual offices and 
aids are di drafted ; but this jealoufy in fome inftances ceafes and be- 
comes none in procefs of time,.'and in fome inftances is changed into 
mere fcmblance of love. 

374. That jealoufy in certain cafes arifes from various mental fick- 
nefs, is a thing not unknown in the world; for there are jealous perfons, 
who are continually thinking about their wives that they are unfaithful, 
and believe them to be harlots, merely becaufe they hear or fee them 
difeourfe in a friendly manner with men and about men ; there are fe- 
veral vitiated affections of the mind which induce this ficknefs, the 
principal whereof is a fufpicious fancy, which, if it be long cherifhed, 
introduces the mind into focieties offimilar fpirits, from whence it can- 
not be refeued without difficulty ; it alfo confirms itfelf in the body, 
by rendering the ferum and confequently the blood vifeous,. tenacious,, 
thick, flow, and acrid ; a defeft of ftrength alfo increafes it, for the 
confequence of fuch defeft is, that the mind cannot be elevated from 
it’s fufpicious fancies; for the prefence of ftrength elevates, and theab- 
fence thereof depreffes, this latter caufing the mind, to fink down,. fall 
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to pieces, and become feeble, in which cafe it immcrfes itfelf more and 
more in the above fancy, even till it grows delirious, and thence takes 
delight in quarrelling, and fo far as is allowable in abufe. 

375. There are alfo families of countries, (nun) which more than 
others labour under the ficknefs of jealoufy ; by thefe the w ives are im- 
prifontd, are imperioufly fhut out from converfation with the men, are 
prevented looking .at the men through the windows, by lattices applied 
thereto and extended downwards, and are terrified by threats of death, 
in cafe the cherifhcd fufpicion {hall appear w ell- grounded ; not to men- 
tion other hardfhips which the w ives fufl'cr in thofe countries from their 
jealous hufbands. But the caufes of this jealoufy are two; one is, an 
imprifonment and fuffocation’of the thoughts in the fpiritual things of 
the church ; the other is, an inteftine defxre of revenge. As to what 
concerns the firft caufe, viz. an imprifonment and fuft'ccation of the 
thoughts in the fpiritual things of the church, it’s operation and effed: 
may be concluded from what hath been proved above, viz. that every 
one hath conjugial love according to the Bate of the church with him, • 
and whereas the church is from the Lord, that that love is folely from 
the Lord, n. 130, 13 1 ; when therefore inflead of the Lord, living and 
deceafed men are approached and invoked, it follows, that there is not • 
a ftatc of the church with which conjugial love can ad in unity ; and 
the lefs fo, whilft the mind is terrified into that worfhip by the threats 
of a dreadful prifon ; hence it comes to pafs, that the thoughts, toge- 
ther w ith the expreffions thereof in difeourfe, are violently captivated 
and fuffocated ; and when thefe are fuffocated, there is an influx of fuch 
things as cither are contrary to the church, or imaginary in favour of 
the church, the confequence of w hich is heat in favour of harlots, and 
cold towards a conjugial partner; from which two principles pre- 
vailing together in one fubjed, fuch an unconquerable fire of jealoufy 
flows forth. As to what concerns the fecond caufe, viz. an inteftine de- 
fire of revenge, this altogether impedes the influx of conjugial love, ab- 
forbs it, and (wallows it up, and changes the delight thereof, which is 
celeftial, into the delight of revenge, which is infernal, and the prox- 
imate determination of this latter is to the wife. It is alfo from appear- 
ance, that the malignity of the atmofphere, which in thofe regions is 
impregnated with the virulent exhalations of the circumjacent country, 
is a fuccenturiate (000) caufe (cau/a fuccenluriata.) 

376. XI. 
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376. XI. That in some instances there doth not any jealousy 
prevail, and this also from various causes. The caufes of no 
jealoufy, and of jealoufy ceafing, are feveral : no jealoufy is principally 
the date of thofe, who make no more account of conjugial love tnan of 
fcortatory love, and at the fame time are inglorious, flighting the repu- 
tation of a name; thefe are not unlike married pimps. No jealoufy is 
likewife the ftate of thofe, who have rejeded it from a confirmed per- 
fuafion that it infefts the mitld ( animum ), and that it is a vain thing to 
guard a wife, and that to guard her is to incite her, and that therefore it 
is better to {hut the eyes, and not even to look through the key-hole, left 
any difeovery fiiould be made. Some have rejected jealoufy by reafon of the 
reproach attached to the name, and under the idea that a man, w ho is a 
real man, is afraid of nothing : fome have been driven to rrjed it, left 
their domeftic affairs fhould fuffer, and a!fo left they fhould incur pub- 
lic cenfure, in cafe the wife was convided of the difordcrly paffion of 
which file is accufed. Moreover, jealoufy paffes off into no jealoufy with 
thofe, who are indulgent of liberty to their wives, by reafon of defed of 
ability ; or with a view to the procreation of children for the fake of 
inheritance ; alfo in fome cafes with a view to gain, and fo forth. There 
are alfo fcortatory marriages, in which, by mutual confent, the licence of 
unlimited amour is allowed to each party, and yet they are civil and 
complaifant to each other w hen they meet. 

377. XII. That jealousy also hath place in regard to con- 
cubines, but not such as in regard to wives. Jealoufy in regard to 
wives originates in the inmoft principles appertaining to man [homo ) ; 
but jealoufy in regard to concubines originates in external principles ; 
wherefore they differ in kind. The reafon why jealoufy in regard to 
wives originates in inmoft principles is, becaufe conjugial love refidcs 
in thofe principles : the reafon why it refidcs there is, bccaufe marriage, 
by virtue of the eternity of it’s compad eftablifhed by covenant, and 
alfo by virtue of an equality of right, in that the right of each party is 
transferred to the other, unites fouls, and lays a fuperior obligation on 
minds: this obligation and that union, once impreffed, remain infepa- 
rable, whatever be the quality of the love which afterwards intercedes, 
whether it be warm or cold. Hence it is that an invitation to love 
coming from a wife chills the whole man from the inmoft principles to 
the outermoft ; whereas an invitation to love coming from a concubine 
hath not the fame effed upon the objed of her love. To jealoufy in 
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regard to a wife is added the earneft defire of reputation with a view to 
honour ; and this acceffory principle of jealoufy doth not prevail in re- 
gard to a concubine. Neverthelefs both the latter and the former jea- 
loufy is various according to the feat of the love received by the wife 
and received by the concubine ; and at the fame time according to the 
ftate of the judgment of the man receiving it. 

378. XIII. That JEALOUSY LIKEWISE PREVAILS AMONGST BEASTS AND 
birds. That it prevails amongft wild beafts, as lions, tigers, bears, and 
feveral others, whilft they have whelps, is a known thing ; and alfo 
amongft bulls, although they hive not calves : it is moft confpicuous 
amongft dunghill cocks, who in favour of their hens fight with their 
rivals even to death : the reafon why thefe latter have fuch jealoufy is, 
becaufe they are vain-glorious lovers, and the glory of that love cannot 
endure an equal ; that they are vain-glorious lovers, above every genus 
and fpecies of birds, is manifeft from their geftures, nods, gait, and tone 
of voice. That the glory of honour with men, whether they be lovers or no 
lovers, induces, exalts, and fharpens jealoufy, hath been confirmed above. 

379. XIV. That jealousy prevalent with men a?jd husbands is 

DIFFERENT FROM WHAT IS PREVALENT WITH WOMEN AND WIVES. The 

differences however cannot be diftindtly pointed out, inafmuch as the 
jealoufy prevalent amongft conjugial partners, who love each other fpi- 
ritually, differs from that which prevails amongft conjugial partners who 
love each other merely naturally, and differs again amongft conjugial part- 
ners who difagree in minds (animis' t and alfo differs amongft conjugial 
partners who have made their conforts fubjeft to the yoke of obedience. 
The jealoufiesof men and of women confidered in themfelves arediverfe, 
becaufe from diverfe origins ; the origin of the jealoufies of men is in 
the undemanding, whereas of women it is in the will applied to the un- 
derftanding of the hulband ; wherefore the jealoufy of a man is as a flame 
of wrath and anger; whereas that of a woman is as a fire reftrained 
by various fear, by various afpeft to the hulband, by various refpedl to 
her own love, and by various prudence of not opening this love to the 
hulband by jealoufy : they differ alfo from this ground, that wives are 
loves, and men recipients thereof; and it goes againft wives to fquander 
away their love with the men, but not in like manner againft the reci- 
pients to fquander away their love with the wives. But it is otherwife 
with the fpiritual ; with thefe the jealoufy of the man is transferred into 
the wife, as the love of the wife is transferred into the hulband ; where- 
fore 
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fore with each party it appears like itfelf againft the attempts of a 
violator ; byt the jealoufy of the wife is infpired into the hulband againft 
the attempts of the violating harlot, which is as grief weeping, and 
moving the confcience. 

% * * * # * * 

380. To the above I (hall fubjoin two memorable relations. I 
was once in much amazement at the great multitude of men, who af- 
cribe creation, and of confequence whatever is under the fun and above 
it, to nature ; exprefling the real fentiments of their hearts, concerning 
the vifible things of the world, by this queftion, “ What are thefe but 
the works of nature ?” And when they are afked, why they afcribe 
thofe things to nature, and not to God, when neverthelefs they occa- 
jfionally join in the general confeflion, that God hath created nature, and 
confequently they might afcribe creation to God as well as to nature, 
they return for anfwer, with an internal tone of voice, which is fcarce 
audible, " What is God but nature?” All fuch perfons, by reafon of 
this perfuafion concerning nature as the creator of the univerfe, and in 
confequence of this folly which hath to them the femblance of wifdom, 
appear full of their own importance, fo that they regard all others, who 
acknowledge the creation of the univerfe to be from God, as fo many 
ants, which creep along the ground, and tread in a beaten path ; and in 
fome cafes as butterflies which fly in the air ; ridiculing their opinions 
as dreams, becaufe they fee what they do not fee,'and deciding all by this 
queftion, " Who hath feen God, and who hath not feen nature ?” Whilft 
I was in much amazement at the great multitude of fuch perfons, there 
ftood befide me an angel, who afked me, faying. What is the fubjed of 
thy meditation ? And I replied. It is concerning the great multitude of 
fuch as believe that nature created the univerfe. And the angel faid to 
me. All hell confifteth of fuch perfons, and they are there called fatans 
and devils, fatans if they have confirmed themfelves in favour of nature 
to the denial of God, and devils if they have lived wickedly, and thereby 
rejected all acknowledgment of God from their hearts : but I will con- 
duct thee to the colleges ( gymnafia ), which are in the fouth-weft quar- 
ter, where fuch perfons inhabit, being not yet feparated to their infernal 
abodes : and he caught me by the hand, and conduded me ; and 1 faw 
fome fmall houfes, in which were apartments for the ftudious, and in the 
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midft of them one, which was as a chief hall to the reft ; it was con- 
ftru&ed of a pitchy kind of ftone, covered with a fort of glazed plates, 
thatfeemed to fparkle with gold and filver, like the ftones called G/acies 
Maria , and here and there were interfperfed {hells which glittered in •!. j 
manner. Thither we approached and knocked at the door, which was 
prefently opened by one who bid us welcome ; he then ran to the table, 
and fetched four books, and faid, Thefe books are the wifdom, which is 
at this day the admiration of many kingdoms ; this book or wifdom is * 
the admiration of many in France, this of many in Germany, this of 
fome in Holland, and this of fome in England: he further faid. If ye 
are willing to fee, I will caufe thefe four books to ftiine bright before 
- your eyes ; and inftantly he poured forth and fpread around them the 
glory of his own reputation, -and the books prefently {hone as with light; 
but this light vanilhed at once before our eyes. We then alked him 
what he was now writing ? And he replied, that he was now about to 
bring forth from his treafures, and publifh to the world, things of in- 
moft wifdom, which would be comprized under thefe general heads : 

I. Whether nature be derived Yrom life, or life be derived from nature. 

II. Whether the center be derived from the expanfe, or the expanfe 
from the center. III. Concerning the center and the expanfe of nature 
and of life. Having fpoken thefe words, he reclined himfelf on a feat 
at the table ; but we walked about in his ftudy, which was fpacious : 
he had a candle upon the table, becaufc the day-light of the fun never 
{hone in that room, but only the nodurnal light of the moon ; and what 
furprifed me, the candle feemed to be carried all round about the room, 
and to illuminate it; but for want of being fnuft'ed, it gave but little 
light. Whilft he was writing, we faw images in various forms flying 
from the table towards the walls, which in that nodurnal lunar light 
appeared like beautiful Indian birds, but on opening the door, lo! in 
the diurnal light of the fun they appeared like birds of the evening, 
which have w ings like network, for they w ere femblancesof truth made 
fallacies by being confirmed, which were ingenioufly conneded toge- 
ther by him into feriefes. After attending fome time to this fight, we 
approached the table, and alked him what he was then writing? * He 
replied. Concerning the firft general head. Whether nature be de- 
rived from LIFE, OR life from nature; and on this queftion he faid, 
that he could confirm either fide, and caufe it to be true ; but inafmuch 
as there was foinething lay concealed within which excited his fears, 
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therefore he durft only confirm this fide, that nature is of life, that is, 
from life, but not that life is of nature, that is, from nature. We then 
civilly requefted him to tell us, what lay concealed within, which ex- 
cited his fears ? He replied, he was afraid left he Ihould be called a 
natural ift, and fo an atheift, by the clergy, and a man of unfound rea- 
fon by the laity, inafmuch as both the latter and the former either be- 
lieve from a blind credulity, or fee from the fight of thofe who confirm 
' that credulity. But at that inftant, being impelled by a kind of indig- 
nant zeal for the truth, we accofted him, faying. Friend, you are much 
deceived ; your wifdom, which is only an ingenious talent for writing, 
hath feduced you, and the glory of reputation hath induced you to con- 
firm what you do nor believe ; do not you know that the human mind is 
capable of being elevated above fenfual things, which are things derived 
into the thoughts from the bodily fenfes, and that w hen it is fo elevated, 
it fees the things that are of life above, and the things that are of na- 
ture beneath? What is life elfe but love and wifdom ? and what is na- 
ture elfe but their recipient, whereby they may produce their effects or 
ufes ? Can thefe poflibly be one in any other fenfe than as principal and 
inftrumental arc one? Can light be one with the eye, or found with 
the ear ? Whence are the fenfes of thefe organs but from life, and their 
forms but from nature ? - What is the human body but an organ of life ? 
Are not all and Angular things therein organically formed to produce 
thofe things which love wills and underftanding thinks? Are not the 
organs of the body from nature, and love and thought from life? And 
are not thofe things entirely diftintft from each other? Raife but the 
ken of your ingenuity yet a little higher, and you will fee that it is the 
property of life to be aft'edted and to. think, and that to be affedted is 
from love, and to think is from wifdom, and each is from life, for, as was 
faid, love aijd wifdom are life : if you elevate your faculty of under- 
ftanding ftill a little higher, you will fee that no love and wifdom is given, 
unlefs it’s origin be fomewhere or other, and that it’s origin is w ifdom 
itfelf, and thence life itfelf, and thefe are God from w hom is nature. 
Afterwards we difeourfed w ith him about his fecond queftion. Whether 

THE CENTER BE OF THE EXPANSE, OR THE EXPANSE OF THE CENTER; and 

we alked him why he canvafled this queftion ? He replied. With a view 
to conclude concerning the center and expanfe of nature and of life, thus 
concerning the origin of the' one and of the other. And when we alked 
what were his fentiments on the fubjedl, he anfwered, as in the former 
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cafe, that he could confirm either fide, but for fear of fuffering in his 
reputation, he would confirm, that the expanfe is of the center, that is, 
from the center ; although 1 know, faid he, that fomething exifted be- 
fore the fun, and this in the univerfe throughout, and that thefe things 
flowed together of themfelves into order, thus into centers. But here 
again we addrefled him from the overflowing of an indignant zeal, and 
faid. Friend, you are infane. On hearing thefe words, he drew his chair 
afide from the table, and looked bafhfully at us, and then liftened to 
our difeourfe, but with a fmile upon his countenance; whilft we thus 
proceeded : What is a furer proof of infanity, than to fay that the center 
is from the expanfe ? By your center we underftand the fun, and by 
your expanfe the univerfe, and thus according to you, that the univerfe 
exifted without the fun : but doth not the fun make nature and all it’s 
properties, which depend folely on the heat and light proceeding from 
the fun by the atmofpheres ? Where were thofe things previous to the 
fun’s exiftence ? But whence they originated, we will fhew prefently. 
Are not the atmofpheres, and. all things which exift on the earth, as fur- 
faces, and the fun their center ? What are they all without the fun, or 
how could they fubfift a Angle moment in the fun’s abfence ? Confc- 
quently what were they all before the fun, or how could they fubfift > 
Is not fubfiftence perpetual exiftence ? Since therefore ail the parts of 
nature derive their fubfiftence from the fun, they muft of confequcnce 
derive r Ifo their exiftence from the fame origin ; every one fees, and is 
convinced of this truth by the teftimony of his own eyes. Doth not 
that which is pofterior fubfift from what is prior, as it exi'fteth frofn 
what is prior ? Suppofing the furface to be prior, and the center to be 
pofterior, would not the prior in fuch cafe fubfift from the pofterior, 
which yet is contrary to the laws of order ? How can things pofterior 
produce things prior, or things exterior produce things interior, or things 
grofler produce things purer? Confequently, how can furfaces, which 
conftitutethe expanfe, produce centers ? Who doth not fee that this is 
contrary to the laws of nature ? We have adduced thefe arguments from 
a rational analyfis; to prove that the expanfe exifts from the center, and 
not the center from the expanfe ; neyerthclefs every one, who thinks 
aright, fees it to be fo without the help of fuch arguments. You have 
aflerted, that the expanfe flowed together of itfelf into a center ; did it 
thus flow by chance into fo wonderful and ftupendous an order, where 
one thing exifteth for the fake of another, and all and Angular things for 
i the 
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the fake of man, and with a view to his eternal life ? Is it poflible that 
nature, from any principle of love, by any principle of wifdom, (hould 
provide fuch things ? And can nature make angels of men, and heaven 
of angels ? Ponder, and confider thefe things, and your idea of nature 
as exifting from nature will fall to the ground. Afterwards we ques- 
tioned him as to his former and prefent Sentiments concerning his third 
inquiry, relating to the center and expanse of nature and of life, 
whether he was of opinion that the center and expanfe of life is the fame 
with the center and expanfe of nature? He replied, that he was in 
doubt about it, and that he formerly thought that the interior a&ivity of 
nature is life; and that love and wifdom, which dTentially.conftitute the 
life of man, are thence derived ; and that the fun’s fire, by the inftru- 
mentality of heat and light, through the mediums of the atmofpheres, 
produce thofe principles; but that now, from what he had heard con- 
cerning the eternal life of men, he began to waver in his .Sentiments, 
and that in confequence of fuch wavering, his mind was -fometimes car- 
ried upwards, and fometimes downwards ; and that when it was carried 
upwards, he acknowledged a center of which he had before no know- 
ledge ; but when downwards, he faw a center which he believed to be 
the only one that exifted ; and that life is from the center, of which be- 
fore he had no knowledge ; and that nature is from the center, which he 
before believed to be the only one exifting; and that each center hath 
an expanfe around it. To this we faid. Well, if he would only relpedt 
the center and expanfe of nature from the center and expanfe of life, and 
not contrariwife: and we inftrudted him, that above the angelic heaven 
there is a fun which is pure love, to appearance fiery like the fun of the 
world, and that from the heat which proceeds from that fun, angels and 
men derive will and love, and from it’s light they derive underftanding 
and wifdom ; and that the things which are of life, are called Spiritual, 
and that the things which proceed from the fun of the w'orld, are the 
continents of life, and are called natural ; alfo that the expanfe of the 
center of life is called the spiritual world, which fubfifts from it’s fun, 
and that the expanfe of nature is called the natural world, which 
fubfifts from it’s fun. Now whereas Spaces and times cannot be predi- 
cated of love and wifdom, but ftates are predicated ipftead thereof, it 
folio ws, that the expanfe around the fun of the angelic heaven is not 
extended, but ftill is in the extenfe of the natural fun, and prefent with 
all living fubjefts therein according to their receptions, and receptions 
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are according to forms. But on this occafion he a iked, whence the 
fire of the fun of the world, or of nature, was derived? We replied, 
that-it is derived from the fun of the angelic heaven, which is not fire, 
but divine love proximately proceeding from God, who is love itfelf. 
Jnafmuch as he was furprized at this, we thus proved it : love in it's ef- 
fcnee is fpiritual fire ; hence fire in the Word, in it’s fpiritual fenfe, fig- 
nifies love ; it is on this account that priefts, when officiating in the 
temple, pray that heavenly fire may fill their hearts, by which they mean 
heavenly love : the fire of the altar and of the candleftick in the taber- 
nacle amongft the Ifraelites, reprefented nothing elfe but divine love: 
the heat of the blood, or the vital heat of men, and of animals in gene- 
ral, is from no other fource than love, which conftitutes their life ; hence 
it is that man is enkindled, grows warm, and is fet on fire, whilfl his 
love is exalted into zeal, anger, and wrath : wherefore from this cir- 
cumftance, that fpiritual heat, which is love, produces natural heat with 
men, even to the kindling and inflaming their faces and limbs, it may 
appear, that the fire of the natural fun hath cxifted from no other fource 
than from the fire of the fpiritual fun, which is divine love. Now 
whereas the expanfe hath it’s birth from the center, and not the center 
from the expanfe,. as we faid above, and the center of life, which is the 
fun of the angelic heaven, is divine love proximately proceeding from 
God* who is in the midft of that fun ; and whereas the expanfe of that 
center, which is called the fpiritual world, is hence derived ; and whereas 
from that fun exifted the fun of the world* and from this latter it’s ex- 
panfe, which is called the natural world; it is evident* that the tmivetfc 
was created by one God. With thefe words we took our leave, and he 
attended us out of the court of his fhidy, and difeourfed with us con- 
cerning heaven and hell* andL concerning the divine government* front 
a new jfagacity of genius- 

381. T he second memorable RttA'Tioi*- On a time as I was look- 
ing around into the fpiritual world, I faw at a difiance a palace encom- 
paffed about, and as it were befieged by a crowd ; and 1 faw alfb many 
running towards it: wondering what this fhould mean, I left the houfe: 
With all expedition, and afked one who was running, what was to do at. 
the palace ? He replied, that three new comers from the world had been 
taken up into heaven, and had there fecn magnificent things, and alfb-. 
virgins and wives- of ftupendous beauty, and being let down from that 
heaven had entered into that palace, and were relating what they had 
fecn, efpecially that they had beheld fuch beauties, as their eyes never 
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hod feea, or can fee, unlefs illuftrated by tfve light of heavenly aura. 
They faid concerning themfelves, that in the world they had been ora r 
tors, from the kingdom of France, and that they had applied themfelves 
to the ftudy of eloquence, and that now they were feized with a defire 
of making an oration on the origin of beauty ; and as this was made 
known in the neighbourhood, the multitude flocked together for the 
fake of hearing. Upon receiving this information, 1 haftened alfo my- 
felf, and entered the palace, and faw thofe three men Handing in the 
midft, clad in kpg rohes of a fapphire colour, which, by reafon of 
threads of gold inwoven, at every change of pofturc lhone as if they 
had been golden : they Hood ready to fpeak behind a kind of ftage, and 
•prefently one of them arofe on a Hep behind the ftage, to hold an ora- 
tion concerning the origin of the beayty of the female fex, and deli- 
vered himfelf in the following words. 

382. What dfe is the origin of beauty but love, which, when it flows 
into the eyes of youths, and fets them on fire, becqmes beauty? where- 
fore lave and beauty are the fame thing ; for loye, from an inmoft prin- 
ciple, paints the face of a marriageable virgin with a kind of flame, 
■from the tranfparence whereof is derived the dawn and purple bloom qf 
her life {aurora et purpura vita ejus). Who doth not know, that that 
flame emits rays into her eyes, and .fpreads itfelf from thefe as centers 
into the orb of the face, and alfo defeends into the -bread, and fets the 
heart on fire, and thereby affeds, juft as a fire affeds with it’s heat and 
light a perfon Handing near it ? That heat is love, and that light is the 
•beauty of love. The whole world is agreed, and firm in the agreement, 
that every one is lovely and beautiful according to his love ;,neverthelcfs 
-the love of the male fex differs from the love of the female fex ; male 
-love is the love of growing wife, and female love is the love of loving 
the love of growing wife in the male ; ,fo far therefore as a youth is the 
love of growing wife, fo far he is lovely and beautiful to a virgin; and 
fo far as a virgin is the love of the wifdom of a youth, fo far (he is 
lovely and beautiful to a youth ; wherefore as love meets and kifles the 
love of another, fo alfo do beauties. I conclude, therefore, that love 
forms beauty into a refemblance of itfelf. 

383. After him arofe a fecond, with a view of revealing the origin qf 
• beauty, by neatnefs and elegance of difeourfe : he delivered himfelf thus: 

I have heard that love is the origin of beauty, but I cannot agree to this 
opinion. What human being knows what love is ? Who hath ever con- 
templated it by any idea of thought ? Who hath ever feen it with the 
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eye ? Let fuch an one tell me, where it is to be found. But I aflert, 
that wifdom is the origin of beauty, in women a wifdom which lies con- 
cealed and ftored up in the inmoll principles of the mind, in men a wif- 
dom which manifefts itfelf, and is extant. Whence is man [homo) man, 
but by virtue of wifdom ? Was not this the cafe, man would be a llatue, 
or a pidlure. What doth a virgin attend to in a youth, but the quality 
of his wifdom ; and what doth a youth attend to in a virgin, but the qua- 
lity of the affeftion of his wifdom ? By wifdom I mean genuine mo- 
rality, beeaufe this is the wifdom of life ; hence it is*-, that when wif- 
dom, which lies concealed, approaches and embraces wifdom which is 
manifeft, as is the cafe interiorly in the fpirit of each, they mutually kils 
and conjoin, and this is called love, and in fuch cafe both parties appear 
to each other as beauties. In a word, wifdom is as the light, or bright- 
nefs of fire, which imprefles itfelf on the eyes, and as it imprefles itfelf, 
it forms beauty. 

384. After him arofe the third, and fpake to this effedl: It is not 
love alone, nor is it wifdom alone, which is the origin of beauty, but it 
is the union of Jove and wifdom, the union of love with wifdom in a 
youth, and the union of wifdom with it’s love in a virgin ; for a virgin 
doth not love wifdom in herfelf but in a youth, and hence fees him as 
beauty, and when a youth fees this in a virgin, he then fees her as beauty ; 
wherefore love by wifdom forms beauty, and wifdom grounded in love 
receives it. That this is the cafe, appears manifeftJy in heaven j I have 
there feen virgins and wives, and haye attended to their beauties, and 
have obferved, that beauty in virgins differs from beauty in wives, in 
virgins being only the brightnefs of beauty, but in wives the fplendor 
thereof ; the difference appeared like that of a diamond fparkling by vir- 
tue of light, and of a ruby fhining by virtue of fire together with light. 
What is beauty but the delight of the fight, and in what doth this delight 
originate but in the fport of love and wifdom ? This fport gives bril- 
liancy to the fight, and this brilliancy vibrates from eye to eye, and pre- 
fents an exhibition of beauty. What confiitutes beauty of countenance, 
but red and white, and the lovely mixture thereof with each other ? And 
is not the red derived from love, and thewhite from wifdom ? For love 
is red by virtue of it's fire, and wifdom is w'hite by virtue of it’s light. 
Thefe t\vo - principles 1 have feen manifefily in the faces of twoconjugial 
partners in heaven, the rednefs of whitenefs in the wife, and the white- 
nefs of rednefs in the hufband j and I obferved, that they fhone in con- 
fequence of mutually looking at each other. When the third had thus 

concluded. 


Digitized by t^ooQle 



Concerning Conjugial Love. 365 

concluded, the affembly applauded, and cried out. He hath gained 
the vidtory. And fuddenly. at that inftant, a flaming light, which is alfo 
the light of conjugial love, filled the houfe with it’s fplendor, and at 
the fame time the hearts of the company with fatisfadtion. 




Of the Conjunction of Conjugial Love with the 

Love of Infants. 

385. 'T'HERE arc manifeft tokens that conjugial love, and the love. of 
infants which is called Jorge, are conjoined ; and there are alfo 
tokens which may induce a belief that they are not conjoined ; for the 
love of infants is given with conjugial partners who love each other 
from the heart, and it is given alfo with conjugial partners who difagree 
in heart, and likewife with thofe who are feparated from each other* 
and in fome cafes it is more tender and ftronger with the latter than 
with the former; but that ftill the love of infants is perpetually con- 
joined with conjugial love, may appear from it’s origin from which 
it flows in; for notwithftanding this origin varies with the recipients* 
ftill thofe loves remain infeparable, juft as the firft end in the laft end, 
which is the effedt. The firft end of conjugfHMove is the procreation 
of offspring, and the laft end, which is the effedt, is the offspring pro- 
created ; that the firft end inferts itfelf into the effedt, and is therein as 
in it’s firft rife ( primordium ), and doth not recede thence, may be feerv 
from a rational view of the progreffion of ends and caufes in their order 
to effects. But inafmuch as the reafoningsof the generality commence 
merely from effedts, and from efledts proceed to fome confcqnences 
thence refulting, and do not commence from caufcs, and from caufes 
proceed analytically to effects, and fo forth; therefore, the rational prin- 
ciples of light mult needs become the obfeure principles of cloud* 
whence come deviations from truth, arifing from appearances and fal- 
lacies. But in order to make it feen, that conjugial love and the love of 
infants are interiorly conjoined* although exteriorly disjoined, we Ihall 
proceed to demonftrate it in the follow ing order. I. That two univer - 
fal Spheres proceed from the Lord to preferve the univerfe in it's created 
fate, of which one is the Sphere of procreating, and the other the Sphere of 
prote fling the things procreated. II. That thefe two univerfal Spheres 
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..make one with the fpbere of conjugial love, and with the fpheve of the love 
-of infants. III. ’That thefe two fpberes univerfally and Angularly flow 
into all things of heaven, and into all things of the world, from firft to loft. 
JV. ’That tbe fpbere of the love of infants is a fpbere of protection and of 
fupport of thofe, who cannot protect and fupport themfelves. V. That this 
fpbere affeCis both the evil and the good, and difpofes every one to love, pro- 
tect, and fupport bis offspring from his own proper love. VI. That this 
fpbere affeCis principally tbe female Jex, thus mothers ; but tbe male J ex, or 
fathers, by derivation from them. VII. That this fpbere is alfo a fpbere 
of innocence and peace from tbe Lord. VIII. ~Tbat the fpbere of innocence 
flows into infants, and through them into the parents, and afleCls them. 
-IX. That it alfo flows into tbe fouls of tbe parents , and conjoins itfelf with 
the fame fpbere [as operative~\ with tbe infants ,* and that it is principally 
inflnuated by tbe touch. X. That in tbe degree in which innocence re- 
cedes with infants, affeClion and conjunction is alfo remitted, and this fuc- 
cefflvely even to feparation. XI. That a flate of rational innocence and 
peace with parents towards infants is grounded in this drcumflance, that 
they know nothing and have no ability from themfelves , but. from others , 
efpecially from the father and mother ; and that this flate alfo fucceffively 
recedes, in proportion as they know and have ability from themfelves , and 
not from others. XII. That the above fpbere advances in order from the 
end by caufes into effects , and makes periods ; whereby creation is preferved 
in the flate forefeen and provided for. XIII. That tbe love of infants de- 
fcends , and doth not afcend. XIV. That wives have one flate of love be- 
fore conception, and another after it, even to the birth. XV. That conju- 
gial love is conjoined with tbe love of infants with parents by fpiritual 
caufes, and thence by natural. XVI. That the love of infants and of chil- 
dren differs with fpiritual conjugial partners from wbat it is with natural. 
XVII. That with fpiritual conjugial partners that love is from an interior 
.a nd prior principle, but with natural from an exterior or pofterior. XVIII. 

, That in confequence hereof that love prevails with conjugial partners who 
mutually love each other, and alfo with conjugial partners who do 
mot love each other. XIX. That the love of infants remains after 
death, efpecially with women. XX. That infants are educated after death 
under the Lord's aufpices by fuch women, and grow in future and intelli- 
gence as in the world. XXI. That it is there provided of tbe Lord, that 
with thofe infants tbe innocence of infancy becomes the innocence of wif- 
dom, and that thereby infants become angels.. We proceed now to an ex- 
plication of each article. 

386. I. 
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386. I. That two universal JTheRes proceed^ from Tfife Lord to 

PRESBRVE THE UNIVERSE IN IT’S CREATED STATE, OF WHICH ONE IS A 
SPHERE OF PROCREATING, AND THE OTHER A SPHERE OF PROTECTING THE. 

things procreated. The divine [principle] protending from the Lord 
is called a fphere, becaufe it goes forth from him, encompafles him, fills 
each world, the fpiritual and natural, and operates the effeCts of the ends 
which the Lord predeftinated in creation, and provides fince creation. 
All that which flows from a fubjeCt, encompafles and environs it around,, 
is named a fphere ; as in the cafe of the fphere of light from the fun 
encompafling it, of the fphere of life from man encompa fling him, of 
the fphere of odour from a plant encompafling it, of the fphere of at- 
traction from the magnet encompafling it, and fo forth. But the uni;, 
verlal fpheres, of which we are here treating, are from the Lord encom— 
palling him ; and proceed from the fun of the fpiritual world, in the 
midfl of which he is. From the Lord by that fun proceeds a fphere of 
heat and light, or, what is the fame thing, a fphere of love and wifdom,, 
to operate ends, which are ufes ; but' that fphere, according to ufes, is 
diftinguilhed by various names ; the divine fphere, which looks to the 
prelervation of the univerfe in it’s created ftate by fucceflive genera- 
tions, is called the fphere of procreating; and the divine fphere,. which, 
looks to the prefervation of generations in their beginnings, and after- 
wards in their progreflrons, is called the fphere of protecting the things, 
procreated : befides thefe two, there are feveral other fpheres divine,, 
which are named according to ufes, confequently by different names,, 
fee above, n. 222. The operations of ufes by thefe fpheres are. the. di- 
vine providence. 

387. II. That those two universal spheres make one witHiThb; 

SPHERE OF CONJUGIAL LOVE, AND WITH THE SPHERE OF THE LOVE OF IN- 
FANTS. That the' fphere of conjugial love makes one with the fphere of. 
procreating, is evident; for procreation. is the end, and. conjugial love, 
is the mediate caufe by which [the end is promoted], and the end andt 
caufe in what is to be effected and incffeCtsaCt in unity,, becaufe they aCt 
together. That the fphere of the love of infants makes one with the.: 
fphere of protecting the things procreated, is alfo evident, inafmuch as. 
it is the end proceeding from the foregoing end, .which was procreation,, 
and the love of, infants is it’s mediate caufe by which, it is promoted :: 
for ends make progreflion in a feries, one after another, and in their. pro-- 
greft the. laft end becomes the firft, and thereby advances further, event 
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to the term [or boundary], in which they fubiift or ceafe. But on this 
fubjedt more will be feen in the explication of the twelfth article. 

388. III. That those two spheres universally and singularly 

FLOW INTO ALL THINGS OF HEAVEN, AND INTO ALL THINGS OF THE WORLD, 

from first [principles] to last. It is laid univerfally and Angularly, 
becaufe when mention is made of an univerfal [principle,] the lingulars 
of which it is compofed are meant at the fame time ; for an univerfal 
[principle] - exifts from and con Arts of lingulars, thus it hath it’s name 
from them, as a whole exifts from, conlifts of, and hath it’s name from 
it’s parts ; wherefore, if you take away lingulars, an univerfal is a mere 
name, and is as fomewhat fuperficial, which has no contents within. 
Of confequence, to attribute to God univerfal government, and to take 
away fingulars, is vain talk, and empty preaching : nor is it to the pur- 
pofe to urge, in this cafe, a comparifon with the univerfal government of 
the kings of the earth. From this ground then it is faid, that thofe two 
Ipheres flow in univerfally and Angularly. 

, 389. The reafon why the fpheres of procreating and of prote&ing the 
things procreated, or the fpheres of conjugial love and of the love of 
infants, flow into all things of heaven, and into all things of the world, 
from ftrft [principles] to laft, is, becaufe all things which proceed from 
the Lord, or from the fun which is from him, and in which he is, pafs the 
created univerfe, even to the laft of all it’s principles; the reafon is, be- 
caufe divine things, which in progreflion are called celeftial and fpi— 
ritual, are void of fpace and time; that cxtenflon cannot be predicated' 
of things fpiritual, in confequence of their not admitting any predication 
of fpace and time, is a known thing ; hence it is, that whatfoever pro- 
ceeds from the Lord, is in an inftant from ftrft [principles] in laft. That 
the fpherc of conjugial love is thus univerfal, may be feen above, n. 222 
to 225. That in like manner the Iphere of the love of infants is uni- 
verfal, is evident from that love prevailing in heaven, where there are 
infants from the earths ; and from that love prevailing in the world 
with men, w ith bcafts and birds, ferpents and infetfts. Somewhat ana- 
logous to this love prevails alfo in the vegetable and mineral kingdoms ; 
in the vegetable, in that feeds are guarded by {hells (or hulks) as by 
Twaddling cloaths, and moreover are in the fruit as in a houfe, and are 
nourifned w ith juice as with milk ; that fomewhat ftmilar prevails in 
minerals, is plain from the matrixes and external coverings, in which 
noble gems and noble metals are ftored up and guarded. 

390. The 
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390. The reafon why the fphere of procreating, and the fphere of 
protecting the things procreated, make one in a continual ferics, is, 
becaufe the love of procreating is continued into the love of what is 
procreated. The quality of the love of procreating is known from it’s 
delight, in that it is fuper-eminent and tranfcendant ; this love influ- 
ences the ftate of procreating with the men, and in a remarkable man- 
ner the ftate of reception with the women; and this.higheft delight 
■with it’s love follows on to the birth, ahd there fills itfelf. 

391. IV. That the sphere of the love of infants is a sphere of 

PROTECTION AND OF SUPPORT OF THOSE, WHO CANNOT PROTECT AND 

support themselves. That the operations of ufes from the Lord by 
fpheres proceeding from him, are divine providence, was faid above, 
n. 386; this divine providence therefore is meant by the fphere of pro- 
tection and fupport of thofe who cannot protect and fupport them- 
felves: for it is a law grounded in creation, that the things created are 
to be preferved, guarded, protected, and fupported, otherwife the uni- 
verfe would fall to decay ; but whereas this cannot be done immedi- 
ately from the Lord with living creatures, who are left to their own 
arbitration, it is done mediately by his love implanted in fathers, mo- 
thers, andnurfes; that their love is love from the Lord influencing 
them, is not known to themfelves, becaufe they do not perceive the in- 
flux, and ftUl lefs the Lord’s omniprefence: but who doth not fee, that 
this principle is not of nature, but of the divine providence operating in 
nature by nature; and that fuch an univerfal principle cannot be given, 
except from God, by a certain fpiritual fun, which is in the center of 
the univerfe, and whofe operation, as being without fpace and time, is 
inftant and prefent from firft principles in laft? But in what manner 
that divine operation, which is the Lord’s divine providence, is re- 
ceived by animate fubjeCts, will be fhewn in what follows : that mo- 
thers and fathers protect and fupport infants, becaufe thefe latter cannot 
proteCt and fupport themfelves, is not the caufe of that love, but is a 
rational caufe derived from that love falling into the underflanding; for 
man, by virtue of this caufe alone, without love infpired and infpiring 
it, or without law and punifliment compelling him, would no more pro- 
vide for infants than a ftatue. 

392. V. That this sphere affects both the evil and the good^ 

AND DISPOSES EVERY ONE TO LOVE, PROTECT, AN D SU PPOftT HIS OFFSPRINU 

from his own proper love. Experience teftifies that the love of in- 
fants, or Jlorge, prevails equally with the evil and the good, and in like 
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manner with tame and wild beafts, yea, that in fome cafes it is ftronger 
and more ardent in it’s influence on evil men, as alfo on wild beafts ; the 
reafon is, becaufe all love proceeding from the Lord, and flowing into 
fubje&s, is changed in the fubjed into the love of it’s life; for every 
animate fubjed hath no other fenfation than that it’s love originates in 
itfelf, inafmuch as it doth not perceive the influx ; and whilft alfo it ac- 
tually loveth itfelf, it makes the love of infants proper, to itfelf, for if 
fees as it were itfelf in them, and them in itfelf, and itfelf thus united 
with them. Hence alfo it is, that the above love is fiercer with wild 
bt-afts, as with lions and lionefies, he-bears and fhe-bears, leopards and 
leopardefies, he-wolves and Ihe-wolves, and others of a like nature, than 
with horfes, deer, goats, and fheep : the reafon is, becaufe thofe wild 
beafts have dominion over the tame, and hence fclf-love is predominant, 
and this love loves itfelf in it’s offspring; wherefore, as was faid, the 
influent love is turned into proper or felf-love. Such an inverfion of 
the influent love into proper or felf-love, and the confequent protection 
and fupport of the offspring and foetus by evil parents, is of the Lord’s 
divine providence, for otherwife few of the human race would be left 
remaining, and none of the favage beafts, which, neverthelefs, are of 
ufe. From thefe confiderations it is evident, that every one is difpofed. 
to love, proted, and fupport his offspring, from his own proper love. 

393. VL That this sphere affects the female sex principally,. 

THUS MOTHERS, AND THE MALE SEX, OR FATHERS, BY DERIVATION FROM 

them. This follows from what was faid above, in regard to the origin 
of conjugial love, viz. that the fphere of conjugial love is received by the 
women, and through the women is transferred to the men, by reafon that 
the women are born loves of the underftanding of the men, and the un- 
derftanding is recipient. The cafe is the fame with the love of infants, 
becaufe this love originates in conjugial love : that mothers are influ- 
enced by a moft tender love of infants, and fathers by a love lefs tender, 
is a known thing. That the love of infants is inferibed on conjugial love, 
into which women are born, is evident from the amiable and confoci- 
able love of girls towards infants, and towards their images, which they 
carry, cloathe, kifs, and prefs to their bofoms; boys are not influenced 
by any fuch affedtion. It appears as if mothers derived the love of in- 
fants from the nourifhment of them in the womb out of their own blood, 
and from the confequent appropriation of their life, and thus from fym- 
pathetic union ; but ftill this is not the origin of that love, inafmuch as 
fuppofing another infant, without the mother’s knowledge, to be put 
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after the birth in the place of the genuine infant, it would be loved by 
the mother with equal tendernefs as if it was her own ; moreover infants 
are fometimes loved by their nurfes more than by their mothers. From 
thefe confiderations it follows, that the above love is from no other 
• fource than from the conjugial love implanted in every woman, to which 
is adjoined the love of conceiving, by virtue of the delight of which the 
wife is prepared for reception ; this is the firft of the above love, which 
with it's delight after the birth pafles fully to the foetus. 

394. VII. That this sphere is also a sphere of innocence and 
peace. Innocence and peace are the two inmoft principles of heaven ; 
they are called inmoft principles, becaufe they proceed immediately from 
the Lord ; for the Lord is innocence itfelf and peace itfelf ; the Lord 
from innocence is called a lamb, and from peace faith, ** Peace I leave 'to 
you , my peace / give to you ,” John xiv. 27 ; and is alfo meant by the peace 
•with which the difciples were to falute a city or a houfe which they en- 
tered, and of which it is faid, that if it was worthy, peace would come 
upon it, and if not worthy, peace would return. Matt. x. 11 to 15. 
Hence alfo the Lord is called the prince of peace, Ifaiah ix. 5, 6. A 
further reafon why innocence and peace are the inmoft principles of 
heaven, is, becaufe innocence is the effe of all good, and peace is the 
blefled principle of every delight which is of good. See the work con- 
cerning Heaven and Hill, in refped: to the ftate of innocence of the 
angels of heaven, n. 276 to 283; and in refpedt to peace in heaven, 
n. 284 to 290. 

395. VIII. That the sphere of innocence flows into infants, 

AND THROUGH THEM INTO THE PARENTS, AND AFFECTS THEM. That 

infants are innocences, is a known thing; but that their innocence flows 
in from the Lord, is not known ; it flows in from the Lord becaufe he 
is innocence itfelf, as was juft now faid above; neither can any thing 
flow in, inafmuch as it cannot be given, except from it’s firft principle, 
which is it itfelf. But what the nature and quality of the innocence of 
infancy is, which affedts parents, (hall be briefly Ihewn ; it Ihines forth 
from their face, from fome of their geftures, and from their firft fpeech, 
and aflfedts : they have innocence, becaufe they do not think from an 
interior principle, for they do not as yet know what is good and evil, and 
what is true and falfe, as the ground of their thoughts; in confequence 
hereof they have not a prudence originating in propriety, nor any pur- 
pofe grounded in a deliberate principle ; of courfe they regard no evil as 
an end ; they are void of propriety acquired from felt-love and the love 

3 B 2 of 


Digitized by t^oc le 



372 


The Delights of Wisdom 


of the world ; they do not attribute any thing to themfelves ; they refer 
to their parents whatfoever they receive ; content with the trifles which 
are given them as prefents, they have no folicitude about food and rai- 
ment, nor any about futurity ; they, do not look to the world, and im- 
merfe themfelves thereby in the defire of many things ; they love their 
parents, their nurfes, and their infant companions, with whom they play 
in innocence ; they fuffer themfelves to be guided, they hearken and 
obey : this is the innocence of infancy, which is the caufe of the love 
called florae. 

396. IX. That it flows also into the souls of the parents, 

AND CONJOINS ITSELF WITH THE SAME SPHERE [AS OPERATIVE^ WITH THE 
INFANTS, AND THAT IT IS PRINCIPALLY INSINUATED BY THE TOUCH.. 

The Lord’s innocence flows into the angels of the third heaven, where 
all are in the innocence of wifdom, and pafles through the inferior hea- 
vens, but only through the innocences of the angels therein, and thus- 
immediately and mediately flows into infants ; thefe are fcarce any thing 
elfe than as graven forms, but ftill receptible of life from the Lord 
through the heavens. Yet, unlefs the parents alfo received that influx 
in their fouls, and in the inmoft principles of their minds, they would 
4n vain be affedted by the innocence of the infants; there mud needs 
be fomewhat adequate aud homogeneous in another, whereby commu- 
nication may be effedted, and which may caufe reception, affedtion, and 
•thence conjundtion, otherwile it would be like foft feed falling upon a 
ftone, or as a lamb expofed to a wolf. From this ground then it is, that 
innocence flowing into the fouls of the parents, conjoins itfelf with the 
•innocence of the infants. That this conj-undtion is effedtcd by the me- 
diation of the bodily fenfcs, but efpecially by the touch, with the pa- 
rents, experience may evince; as that the fight is intimately delighted 
by the view of them, the hearing by their fpeech, the fmelling by their 
odour. That communication and confcquent conjundtion of innocences 
4s principally efTcdted by the touch, is evidently feen from the fatisfadtion 
of carrying them in the arms, from fondling and killing them,efpecially 
in the cafe of mothers, who are delighted in laying their mouth and 
face upon their bofoms, and with the touch of the palms of their hands 
at the fame time and in the fame place; in general, with the fucking of 
the breads, and the giving milk ; moreover, with the ftroaking their 
naked body, and the unwearied pains, they take in fwaddling and cleanr- 
ing them on their knees. That the communications of love and it’s- 
delights between conjugial partners are effedled by the fenfe of the 
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touch, hath been occafionally proved above ; the reafons why commu- 
nications of the mind are alfo effected by the fame fenfe is, bccaufe the 
hands are the ultimate principles of man ( homo ), and his firft principles 
are together in the ultimate, whereby alfo all things of the body and all 
things of the mind are kept together in an infeparable connection ; 
hence it is, that Jefus touched infants. Matt. xvii. 6. Mark x. 13, 16; 
and that he healed the lick by the touch ; and that they were healed who 
touched him ; hence alfo it is, that inaugurations into the priedhood are 
at this day effected by the laying on of hands. From thefe confider- 
ations it is manifeft, that the innocence of parents and the innocence of 
infants meet each other by the touch, efpecially of the hands, and 
thereby they join themfelves together as by kiffes. . 

397. That innocence produces limilar effeCts with beads and birds as 
with men, and by contaCt alfo, is a known thing ^ the reafon is, becaufe 
all that proceeds from the Lord, in an indant pervades the univerfe, as 
may be feen above, n. 388 to 390 ; and inafmuch as it proceeds by de- 
grees, and by continual mediations, therefore it paffes not only to ani- 
mals, but alfo further to vegetables and minerals, fee n. 389; it alfo 
paffes into the earth itfelf, which is the mother of all vegetables and mi- 
nerals ; for the earth, in the fpring feafon, is in a prepared date for the 
reception of feeds, as it were, in the womb ; and when it receives them, 
it, as it were, conceives, cherilhes them, bears, excludes, fuckles, nou- 
rilhes, cloathes, educates, guards, and as it were loves the offspring de- 
rived from them, and fo forth. Since the fphere of procreation pro- 
ceeds thus far, how much more mud it proceed to animals of every 
kind, even to worms 1 That as the earth is the common mother of 
vegetables, fo there is alfo a common mother of bees in every hive, is a 
known fad, condrmed by obfervation. 

398. X. That in the degree in which innocence recedes with' 

INFANTS, AFFECTION AND CONJUNCTION IS ALSO REMITTED, AND THIS 

successively, even to separation. That the love of infants, or florge , 
recedes from parents according as innocence recedes from them, and. 
that it recedes even to the feparation of children from the houfe in the 
cafe of men, and to rejection from prefence, and to a total forgetfulnefs 
of confanguinity, in the cafe of beads and birds, is a known thing. Fr<Jm. 
this circumdance, as from an edabliflied fad - , it may further appear, 
that innocence flowing in on each fide produces the love called Jiorgr. 

399. XI. That a state of rational innocence and peace with pa- 
rents towards INFANTS IS GROUNDED IN THIS CIRCUMSTANCE, THAT 

THEY 


Digitized by t^ooQle 



374 


The Delights of Wisdom 


THEY KNOW NOTHING AND HAVE NO ABILITY FROM THEMSELVES, Bl'T 
FROM OTHERS, ESPECIALLY FROM THE FATHER AND MOTHER; AND THAT 
THIS STATE SUCCESSIVELY RECEDES, IN PROPORTION AS THEY KNOW AND 
HAVE ABILITY FROM THEMSELVES, AND NOT FROM OTHERS. That the fphcrc 

of the love of infants is a fphere of protedion and fupport of thofe, who ' 
cannot proted and fupport themfclvcs, was ftiewn above in it’s proper 
article, n. 391 ; that this caufe is only a rational caufe with men, but 
not the very eflential caufe of that love prevailing with them, was alfo 
mentioned in the fame article. The real original caufe of that love is 
innocence from the Lord, which flows in whilft man [homo) is ignorant 
of it, and produces the above rational caufe ; wherefore as the firft caufe 
caufes receflion from that love, fo alfo doth this fecond caufe at the fame 
time ; or what is the fame thing, as the communication of innocence 
recedes, fo perfuading reafon alfo accompanies it ; but this is the cafe 
only with man (homo), to the intent that he may ad what he ads from 
a principle of freedom according to reafon, and from this latter, as from 
a- rational and at the fame time a moral law, may fupport his adult off- 
fpring according to the requirements of needfity and ufefulnefs ; this 
fecond caufe does not influence animals void of reafon, they being af- 
feded only by the prior caufe, which to them is irtftind. 

400. XII. That the sphere of the love of procreating ad- 
vances IN ORDER FROM THE END THROUGH CAUSES INTO EFFECTS, AND 
MAKES PERIODS, WHEREBY CREATION IS PRESERVED IN THE STATE FORE- 
SEEN and provided for. All operations in the univerfe have a pro- 
greflion from ends through caufes into effeds ; thefe three things are in 
themfclves individual, although in idea they appear as divided; but Hill the 
end, unlcfs the intended effed is feen together with it, is not any thing, 
neither doth each become any thing, unlefs the caufe fupports, contrives, 
and conjoins. Such a progreflion is inferibed on every man ( homo ) in 
general, and in every particular, altogether as will, underftanding, and 
adion, all end in regard to man appertaining to the will, all caufe to the 
underftanding, and all elfed to the adion ; in like manner, all end ap- 
pertains to love, all caufe, by which the end is effeded, appertains to 
wifdom, and all effed thence derived to ufe; the reafon is, bccaufe the 
receptacle of love is the will, and the receptacle of wifdom -is the un- 
derftanding, and the receptacle of ufe is adion ; fince therefore opera- 
tions in general and in particular with man make progreflion from the 
will through the underftanding into ad, fo alfo do they make pro- 
greflion from love through wifdom into ufe ; but by wifdom is here 
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meant all that which is of judgment and of thought ; that thefe three 
things are one in the effedt, is evident ; that they alfo make one in ideas 
before the effedt, is perceived from this confideration, that determination 
only intercedes; for in the mind the end goes forth from the will, and 
produces to itfelf a caufe in the underftanding, and prefents to itfelf an 
intention, and intention is as an adt before determination ; hence it is, 
that intention is accepted as an adt by a wife man, and alfo by the Lord. 
What rational perfon cannot fee, or, whilft he hears, acknowledge, that 
the above three principles flow forth from fome firft caufe, and that that 
caufe is, that from the Lord the creator and confervator of the univerfe 
there continually proceed love, wifdom, and ufe, and thefe three as one ? 
Tell, if you can, in what other fource they originate. 

401. A fimilar progreflion from end through caufe into effedt belongs 
alfo to the fphere of procreating and of protecting the things procreated { 
the end in this cafe is the will or love of procreating ; the middle caufe 
by which the end is effedted, and into which it infufes itfelf, is conju- 
gial love ; the progreflive feries of efficient caufes is the loving, con- 
ception, geftation of the embryo or foetus to be procreated ; and the 
effedt is the foetus itfelf procreated. But although end, caufe, and ef- 
fedt have fucceflive progreflion as three things, ftill in the love of pro- 
creating, and inwardly in lingular the caufes, and in the effedt itfelf, they 
make one ; they arc the efficient caufes only, which make progreflion 
through times, becaufe in nature, whilft the end, or will, or love, re- ' 
mains continually the fame ; for ends make progreflion in nature through 
times without time, but they cannot come forth and manifeff them- 
felves, until the effedt or ufe cxifts and becomes a fubjedt; before this, 
the love could love only the progreflion, but could not fecure and fix 
itfelf. That there are periods of fuch progreflions, and that thereby 
creation is preferved in the ftate forefeen and provided for, is a known 
thing. But the feries of the love of infants from it’s greateft to it’s 
leaft, thus to the boundary in which it fubfifts or ccafes, is retrograde, 
inafmuch as it is according to the decreafe of innocence in the fubjedt, , 
and alfo by reafon of the periods. 

402. XIII. That the love of infants descends, and doth not 
ascend ; that is, that it defeends from generation to generation, or from 
fons and daughters to grandfons and grand-daughters, and doth not af- 
cend from thefe to fathers and mothers of families, is a known thing ; 
the caufe of it’s increment in defeent is the love of frudlifying, or of 
producing ufes, and in refpedt to the human race, is the love of mul- 
tiplying 
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multiplying it ; but this derives it’s origin loleiy from the Lord, in that 
he, in the multiplication of the human race, hath refpeCt to the confer- 
vation of creation, and as the ultimate end thereof to the angelic hea- 
ven, which is folely from the human -race* and whereas the angelic hea- 
ven is the end of ends, and thence the love of loves with the Lord, 
therefore there is implanted in the fouls of men, not only the love of 
procreating, but alfo of loving the things procreated in fucceflions ; 
hence alfo it is, that this love is given only with man (homo), and not 
with any beaft and bird. That this love with man defcends increaf- 
ing, is in confequence of the glory of honour, which in like manner 
increafes with him according to amplifications ; that the love of ho- 
nour and glory receives into itfelf the love of infants flowing in from the 
Lord, and makes this as it were it’s own, will be feen in article xvi 
following. 

403. XIV. That wives have one state of love before conception, 

AND ANOTHER STATB AFTER IT, EVEN TO THE BIRTH. This is adduced tO 

the end, that it may be known, that the love of procreating, and theconfe- 
quent love of what is procreated, is implanted in conjugial love with wo- 
men, and that thofe two loves are divided with her, whilft the end, 
which is the love of procreating, begins it’s progreflion. That on this 
occafion the love called ftorge is transferred from the wife to the huf- 
band, and alfo that on this occafion the love of procreating, which with 
a woman makes one with her conjugial love, as was faid, is not alike, is 
evident from feveral tokens. 

404. XV. That conjugial love is conjoined with the love of 

INFANTS WITH PARENTS BY SPIRITUAL CAUSES, AND THENCE BT NATURAL. 

The fpiritual caufes are, that the human race may be multiplied, and 
from this the angelic heaven enlarged, and that thereby fuch may 
be born as will become angels, ferving the Lord to promote ufes in hea- 
ven, and by confociation with men alfo in the earths; for every man 
( homo ) hath angels afiociated to him from the Lord, and fuch is his con- 
junction with them, that if they were taken away, he would inftantly fall 
to pieces. The natural caufes of the conjunction of thofe two loves 
are, to effcCt the birth of thofe who may promote ufes in human fo- 
cieties, and may be incorporated therein as members. That thefe lat- 
ter are natural caufes, and the former fpiritual, of the love of infants 
and of conjugial love, even conjugial partners themfelves think and 
fometimes declare, faying, that they have enriched heaven with as many 
angels as they have had defcendants, and that they have furnilhcd fo- 
ciety with as many minilters as they have had children. 

405. XVI. 
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405. XVL THAT the love op infants and of children differs 

WITH-SRIRITUAL CONJUGIAL PARTNERS PROM WHAT IT IS WITH NATURAL. 

With fpiritual conjugial partners the love of infants, as to appearance, is 
like the love of infants with natural conjugial partners, but it is more 
inward; and thence more tender, becaufe that love exifts from inno- 
cence, and from nearer reception of innocence, and thereby more pre- 
fent perception of it in man’s felf, for the fpiritual are fo far fpiritual, 
as they partake of innocence. But fpiritual fathers and mothers, after 
that they have fipped the fwe.ct of innocence with their infants, love 
their children altogether otherwife than natural fathers and mothers ; 
the fpiritual love their children from their fpiritual intelligence and mo- 
ral life, thus they love them from the fear of God and a<fhial piety, or 
piety of life, and at the fame time from afledtion and application to 
ufes jerviceable to fociety, confequently from the virtues and good mo- 
rals in which they are principled ; from the love of thefe things they, 
are principally led to provide for, and adminiftcr to, the ncceflities of. 
their children; wherefore if they do not obferve fuch things in them, 
they alienate their minds from them, and do nothing for them bur fo far 
as they think themfclves bound in duty. With natural fathers and mo- 
thers the love of infants is indeed grounded alfo in- innocence, but when 
the innocence is received by them, itjis ehtwined around their.own pro- 
per love, and confequently they love their, infants from the latter, and- 
at. the fame time from the former, killing, embracing, dandling, hugging 
them to their bofoms, . and above all meafure fawning and flattering 
them, regarding them as one heart and one foul with thcrafelves ; . and : 
afterwards, when they have pafled the flate of infancy even to boy-hood' 
and beyond. it, in which latter Bate innocence no longer? operates,-- they- 
love them not from any fear of; God andadtual piety, .or; pjety of life, 
nor from any rational and moral ‘intelligence appertaining to them, nei- 
ther do they look, except very (lightly, and fcarce af all, to their inter- 
nal afFcdlions, and tbence to. their. virtues and good morals, .but only to 
external things, .which they favour and indulge ; to thefe external things 
they adjoin, affix, and ad-glew their. love; hence alio they cldfe their, 
eyes to their, vices, excufing and favouring them : . the< rcafon.is, be- 
caufe with fuch parents the love of their oilspring is alio the love. of. 
thcrafelves, and this latter, love, adheres to the fubj^dk outwardly, and > 
doth not enter into it, as felf doth not enter into itfelf, 

■ 406 The quality of the love of infants and of the love of children, as 
prevailing with the fpiritual and . with the natural, . is evidently dif- 
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ccrncd from them after death ; for mod fathers, when they come into 
another life, recoiled their children who have died before them, and 
they are alfo prefented to and mutually acknowledge each other. Spi- 
ritual fathers only look at them, and inquire in what flate they are, and 
rejoice if it is well with them, and grieve if it is ill ; and after fome 
difeourfe together, inftru&ion and admonition concerningmcral celeftial 
life, they feparate themfelves from them, and before feparation teach 
them, that they are no longer to be remembered as fathers, becaufe the 
Lord is the alone Father to all in heaven, according to his words. 
Matt, xxiii. 9 ; and that they in no wife remember them as children. 
But in the cafe of natural fathers, when they firft obferve themfelves 
living after death, and recall to their memory their children who have 
died before them, and alfo when, agreeable to their willies, they arc pre- 
fented to each other, inftantly they are conjoined, and cohere as bundles 
of rods tied clofe together; and in this cafe the father is continually de- 
lighted with beholding and converfing with them. If the father is told, 
that fome of thofe his children are fatans, and that they have done in- 
juries to the good, he neverthelefs keeps them togei.iier.in a globe around 
him, or in a company before him ; if he himfelf fees that they are the 
occafion of hurt, and do mifehief, he ftill pays no attention to thofe 
things, nor doth he feparate any of them from aflfociation with himfelf; 
wherefore to prevent the continuance of fuch a mifehievous company, 
they are of necellity committed together to hell, and there the father be- 
fore the children is {hut up in confinement, and the children are fepa- 
rated, and each is removed to the place of his life. 

407. To the above I fhall adjoin this wonderful relation, that in the 
fpiritual world I have feen fathers, who from hatred, and as it were rage, 
had looked at infants prefented before their eyes, and w’ith a mind fo 
favage, that if they had been able, they would have murdered them; 
but as foon as it was hinted to them, though without truth, that they 
were their own infants, their rage and favagenefs inftantly fubfided, and 
they loved them to excefs. This love and hatred prevail together in 
thofe, who in the world had been inwardly deceitful, and had fet their 
minds in enmity againft the Lord. 

408. XVII. That with the spiritual that love is from ah in- 
terior OR PRIOR PRINCIPLE, BUT WITH THE NATURAL FROM AN EXTE- 
RIOR or posterior principle. To think and to conclude from an in- 
terior and prior principle, is to think and conclude from ends and caufes 
to efletfts, but .to think and conclude from an exterior or pofterior prin- 
ciple. 
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ciple, is to think and conclude from effeds to caufes and ends ; this 
latter progreflion is contrary to order, but the former is according to 
order ; for to think and conclude from ends and caufes, is to think and 
conclu^fe from goods and truths, viewed in a fuperior region of the 
mind/ to effeds in an inferior region; real human rationality from 
creation is of this quality : but to think and conclude from effeds, 
is to think and conclude from an inferior region of the mind, where 
the fenfual things of the body relide with their appearances and fal- 
lacies, to guefs at caufes and effeds, which in itfelf is nothing elfe 
than to confirm falfities and "concupifcencies, and to fee and be- 
lieve them after confirmation to be truths of wifdom, and goodnefTes 
of the, love of wifdom. The cafe is fimilar in regard to the love of in- 
fants and children as prevailing with the fpiritual and the natural; the 
fpiritual love them from a prior principle, thus according to order; but 
the natural love them from a pofterior principle, thus contrary to or- 
der. Thefe obfervations are adduced only for the confirmation of 
the preceding article. 

409. XV 11 I. That in consequence hereof that love prevails 

WITH CONJUGIAL PARTNERS WHO MUTUALLY LOVE EACH OTHER, AND 
.ALSO WITH CONJUGIAL PARTNERS WHO DO NOT AT ALL LOVE EACH OTHER ;. 

confequently it prevails with the natural alike as with the fpiritual ; but 
the latter are influenced by conjugial love, whereas the former are in- 
fluenced by no fuch love but what is apparent and pretended. The rea- 
lon why the love of infants and conjugial love (till ad in unity, is, be- 
caufe conjugial love is implanted in every woman from creation, and 
together with it the love of procreating, which, is determined to. and 
hath it’s conflux into the procreated offspring, and. from the women is 
communicated to the men, as was faid above. Hence it is > that in. 
houfes, in which no conjugial love prevails between man and wife, it 
neverthelefs appertains to the wife, and by it forae external conjundion 
is effeded with the man., -From this, fame gtound it is, that even har- 
lots love their offspring; for that which is implanted in fouls from crea- 
tion, and hath refped to propagation,, is indelible,, and not to be extir- 
pated. 

410. XIX. That the love of infants remains after death,, 
especially with women. Infants, as.fbon as they are raifed up, which: 
is effeded immediately after their deceafe, are elevated into heaven,.and; 
are delivered up to angels, who. ace of the female (ex, and who in the- 
life of the body in the world loved infants, and at the fame time feared; 
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God ; thefe, inafmuch as they -had loved all infants with maternal ten- 
derers, receive them as their own, and the infants in this cafe, as from 
a principle implanted, love them as their mothers ; as many infants are 
configncd to them, as they defire from a fpiritual florge. The heaven, 
in which infants are, appears in front in the region of the forehead, in 
a line, or radius, in which the angels look directly at the. Lord ; the fitu- 
ation of that heaven is fuch, becaufe all infants are educated under the 
immediate aufpices of the Lord j there is ap influx aMo into this heaven 
from the heaven of innocence, which is the third heaven. When they 
have patted through this firft period of their life, they are transferred to 
another heaven, where they are inftrudfed. 

41 1. XX. That infants are educate^ under the Lord’s aus- 
pices BY SUCH WOM BN, AND GROW IN STATURE AND INTELLIGENCE AS 

in the world. Infants in heaven ace educated in the following man- 
ner : they learn to fpeak from the female angel who has the charge of 
their education; their firft fpeech is merely the found of affedion, in 
which however there is fomewhat initial of thought, whereby the hu- 
man principle in the found is diftinguifhed from the found of an ani- 
mal ; this fpeech by degrees becomes more diftinft, as ideas derived 
'from attention enter the thought; all their attentions, which alfo have 
^growth, proceed from innocence. At firft, fuch things are infinuated 
into them as appear before their eyes, and are delightful ; and whereas 
thefe things are from a fpiritual origin, the things of heaven flow int6 
them at the fame time, whereby the interiors of their minds are opened. 
Afterwards the infants, as they are perfedted in intelligence, fo they 
grow in ftature, and viewed in this refpedt, they appear alfo more adult ; 
thereafon is, becaufe intelligence and wifdom is eftential fpiritual nou- 
rifhment, therefore thofe things which nourifh their minds, nourifh alfo 
their bodies. But infants in heaven do not grow up beyond their firft 
age, ( ppp ) and there they ftop, and remain therein to eternity. And 
when they are in that age, they are given to marriage, which is provided 
■of the Lord, and is celebrated in the heaven where the youth is, who 
prefently follows the wife into her heaven, or into her houfe, if they are 
in the fame fociety. That I might know of a certainty that infants 
grow in ftature, and arrive at maturity as they grow in intelligence, it 
•was given me to fpeak with fome whilft they were infants, and after- 
wards with them when they were grown up, and they appeared as full 
grown youths, in a ftature like to that of young men full grown in the 
world. 

412. Infants 
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412. Infants are inftrudted efpecially by reprefentatlyes adequate and 
conformable to their genius, the beauty wherepf and fulnefs of interior 
wifdom can fcarce be credited in the world. It is allowable to adduce, 
here two reprefentations, from which a cone lufion may be formed in re- 
gard to the reft. On a time they reprefented the Lord afeending from 
the fepulchre, and at the fame time the unition of his human [principle]] 
with the divine j at firft they prefented the idea of a fepulchre, but not 
at the lame time the idea of the Lord, except fo remotely, that it was 
fcarce perceived that it was the Lord, unlefs as it were from afar, .by 
reafon that in the idea of a fepulchre there is fomewhat funereal, which 
they hereby removed. Afterwards they cautioufly admitted into the 
fepulchre fomewhat atmofpherical, appearing neverthelefs as an attenu- 
ated watry principle, whereby they fignified, and this alfo by a fuitable 
degree of remotenefs, fpiritual.life in baptifm. I afterwards faw repre- 
fented by them the Lord’s defeent to thofe who w r ere bound, and his af- 
cent with them into heaven ; and in order to accommodate the repre- 
fentation to their infant minds, they let down fmall cords fcarcely dif- 
cernible, exceedingly foft and tender, to aid the Lord in tfie afegnt, 
beiug alwayg influenced by a holy fear, left any thing in the i;eprcfen- 
tation ihould touch any principle but what was under celeftial influence. 
Not to mention other reprefentatipns, whereby infants are introduced 
into the knowledges of truth and the affections of good, as by fports 
adapted to their capacities. To thefe and fimilar things infants are led 
of the Lord by innocence palling through the third heaven, and thus fpi- 
ritual things are infinuated into their affe&ions, and thence into their 
tender thoughts, fo that they know no other than that they do and think 
fuch things from-themfelves, whereby their underftanding is initiated. 

413. XXI. That it is there provided of the Lord, that with 

THOSE INFANTS THE INNOCENCE OF INFANCY BECOMES THE INNOCENCE OF 

wisdom. Many may conje&ure, that infants remain infants, and be- 
come angels, immediately after death ; but intelligence and wifdom 
makejan angel ; wherefore fo long as infants have not intelligence and 
wifdom, they are indeed affociated with angels, yet they are not angels, 
but then firft become fo, when they are made intelligent and wife. 
Infants therefore are led frpm the innocence of infancy to the inno- 
cence of x wifdom, that is, from external innocence to internal inno- 
cence ; this latter innocence is the end of all their inftruttion and pro- 
greflion ; wherefore when they come to the innocence of wifdom, the 
innocence of infancy is adjoined to theut, which in the mean time b^d 
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ferved them as a plane. I faw reprefented what is the quality of the 
• innocence of infancy, by fomewhat of wood almoft void of life, which 
is vivified in proportion as the knowledges of truth and the affedtions of 
good are imbibed ; and afterwards it was reprefented what is the qua- 
lity of the innocence of wifdom, by an infant alive and naked ; the an- 
gels of the third heaven, who are in a ftate of innocence from the Lord 
above other angels, appear as naked infants before the eyes of fpirits 
who are beneath the heavens, and whereas they excel all others in wif- 
dom, they are alfo alive ; the reafon is, becaufe innocence correfponds 
to infancy, and alfo to nakednefs ; wherefore it is faid of Adam and his 
wife, when they were in a ftate of innocence, that they were naked and 
were not afhamed, but that when they had loft their ftate of innocence, 
they were afhamed of their nakednefs, and hid themfelves, Gen. ii. 25. 
Chap. iii. 7, 10, 1 1. In a word, the wifer the angels are, the more in- 
nocent they are. The quality of the innocence of wifdom may in forae 
meafure be feen from the innocence of infancy above defcribed, n. 395, 
if only inftead of parents the Lord be aflumed as a Father, by whom 
they are led, and to whom they afcribe whatfoever they have received. 

4 1 4. On the fubjeft of innocence I have had various difcourfc with 
the angels, and they have faid, that innocence is the cffe of every good, 
and that good is only fo far good as innocence is in it; and whereas 
wifdom is of life, and thence of good, that wifdom is only fo far wifdom 
as it partakes of innocence ; the like is true of love, charity, and faith ; 
and that hence it is that no one can enter heaven unlefs he hath inno- 
cence { and that this is meant by thefe words of the Lord, ** Suffer in - ’ 
fonts to come to me, and forbid them not, for of fucb is tbe kingdom of tbe 
heavens : verily I fay unto you, wbofoever Jball not receive tbe kingdom of 
tbe heavens as an infant , be Jball not enter therein," Mark x. 14, 15. 
Luke xviii. 16, 17. By infants in this paflage, as alfo in other parts of 
the Word, are meant thofe who are in innocence. The reafon why good 
is good, fo far as innocence is in it, is, becaufe all good is from the 
Lord, and innocence is to be led of the Lord. 

******* 

415. To the above I (hall fuhjointhis memorable relation. One 
morning, as I awoke out of deep, the light beginning to dawn and being 
-very ferene, whiift I was meditating and not yet broad awake, I faw 
through the window as it were a flalh of lightning,, and prefently I heard. 

as- 


Digitized by v^ooQle 



Concerning Conjugial Love. 383 

as it were a clap of thunder ; and whilft I was wondering whence this 
could be, I heard from heaven words to this efle<ft, There are fome not 
far from thee, who arc reafoning fharply concerning God and concern- 
ing nature; the vibration of light like lightning, and the clapping of 
the air like thunder, are correfpondences and confequent appearances 
of the conflict and pollifion of arguments, on one fide in favour of God, 
and. on the other in favour of nature ; the caufe of this fpiritual com- 
bat was as follows; there were fome fatans in hell who exprcflcd a wifii 
that they might be allowed to difcourfe with the angels of light, for, 
faid they, we will clearly and fully demonftrate, that what they call God, 
the creator of all things, is nothing but nature ; and thus that God is a 
mere unmeaning exprefiion, unlefs nature be meant by it. And whereas 
thofe fatans believed this with all their heart and w’ith all their foul, and 
alfo wrere defirous to difcourfe with the angels of heaven, it was granted 
them to afcend out of the mire and darknefs of hell, and to difcourfe 
with two angels at that time defcending from heaven ; they were in the 
world of fpirits, which is in the midft between heaven and hell. The 
fatans, on feeing the angels there, ran to them with all fpeed, and cried 
out with a furious voice. Arc ye the angels of heaven, with whom we are 
allowed to engage in debate, concerning God and nature ? Ye are called 
wife becaufc ye acknowledge a God, but alas ! how fimple ye arc ! Who 
fees God ? who undcrftands what God is ? who conceives that God go- 
verns, and can govern the univerfe, with all and lingular things apper- 
taining thereto ? and who but the vulgar and common herd of man- 
kind acknowledges what he doth riot fee and underftand ? What is more 
obvious, than that nature is all in all ? Is it not nature alone which we 
fee with our eyes, hear with our ears, fmell with our noftrils, tafte with 
our tongues, and touch and feel with our hands and bodies? And are 
not ohr bodily fenfes the only evidences of truth ? Who would not (wear 
from them that it is fo ? Are not your heads in nature, and is there any’ 
influx into the thoughts of your heads but from nature ? Take away na- 
ture, and are ye able to think at all ? Not to mention feveral other con- 
fiderations of a like kind. On hearing thefe words, the angels replied. 
Ye fpeak in this manner becaufe ye are merely fenfual ; all in the hells 
have the ideas of their thoughts immerfed in the bodily fenfes, neither 
are they able to elevate their minds above them, wherefore we forgive 
you ; the life of evil and the confequent belief of what is falfe hath 
clofed the interiors of your minds, fo that ye are incapable of any ele- 
vation above the things of fenfe, except in a ftate removed from evils 
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6f life, and from falfe principles of faith ; for a fatarr, alike with an ait«* 
gel, can unddrftand truth when he hears it, but he doth not retain it, 
becaufe evil, obliterates truth, and induces what is falfe : but we per- 
ceive that ye are now in a date of removal from evil, and thus that ye 
can underdand the truth which we (peak, wherefore attend to- what we 
lhall fay j and they proceeded thus : Ye have been in the natural world, 
and have departed thence, and are now in the fpiritual world ; have ye 
known any thing till now concerning a life after death ? Have ye not 
till now denied fuch. a life, and degraded yourfelves to the beads? Hive 
ye known any thing heretofore concerning heaven and hell, or any thing 
concerning the light and heat of this world ? or of this circumdance, 
that- ye are no longer within the fphere of nature, but above if, inasmuch 
as this world and' all things appertaining to it are fpiritual, and fpiritual 
things are above natural, fo that hot the lead of nature can flow into- 
this world ? But ye, 'in confequence of believing nature to be z god, or 
a goddefs> believe alfo the Tight and heat of this world to be the light 
and'heat of the natural world, whenyet it is not fo in the lead; for na- 
tural light, here is darknefs, and natural heat here is cold. Have ye 
known any thing concerning the fun of this world,, from which our 
light and our heat proceed ? Have ye known that this fun is pure love,, 
and that the fun of the natural world is pure fire ; and that the fun o£ 
the world, which impure fire,. is that from which nature exifts arid fub— 
fids; and .that, the fun of. heaven, which is pure love, is that from which; 
life itfelf; which is love with wifdom, exids and fubfids ; and thus that 
nature,, which ye make a god; or a gpddefs, is abfolutely dead ? Ye are* 
able, under the care of. a proper guard, to afeend with us into heaven,, 
and we alfo, under like protection, can defeend with you into hell ; and 
in heaven ye will fee magnificent: and fplendid objects; but in hell fuch 
as arc filthy and- unclean ; the ground of'the difference is, becaufe all im 
the heavens worfhip God,. and all in the hells worfhip nature; and the 
magnificent and fplendid objects in the heavens are correfpondences of* 
the affections ofgood and truth, and the filthy and unclean objects in< 
the hells are correfpondences of the luds of what is evil and falfe ; judge** 
how from thefe circumftanees whether God or nature be ail in all. To 
this the fatans replied. In the date- wherein .we now are, we can con- 
clude, from, what we have heard, that there is a God ; but. when the de»_ 
light of. evil , feizes our. minds, we fee nothing but nature. Thefe two 
angels and two fatans dood to the right, at no great didance from me, , 
Urhferefore I faw and heard them ; and lo ! I faw about them many fpi- 
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rits who had been celebrated in the natural world for their erudition ; 
and 1 was furprized to obferve, that thofe great fcholars atone time flood 
near the angels, and at another near the fatans, and that they favoured 
the fentiments of thofe near whom they flood ; and it was given me to 
underftand, that the changes of their fituation were changes of the flate 
oftheir minds, which fometimes favoured one fide, and fometimes the 
other, for they are vertumni. (qqq) Moreover, the angels faid, We will 
tell thee a myftery j on our looking down upon earth, and examining 
- thofe who were celebrated for erudition, and who from their own judg- 
ment have thought concerning God and concerning nature, we have 
found fix hundred out of a thoufand favourers of nature, and the reft 
favourers of God ; and that thefe latter were favourers of God, in con- 
fequence of having maintained frequently in their difeourfe, not from 
any convitflion of their underflandings, but only from hear-fay, that na- 
ture is from God ; for frequent difeourfe from the memory and recol- 
le&ion, and not at the fame time from thought and intelligence, in- 
duces a fpecies of faith. After this, the fatans were entrufted to a 
• guard, and afeended with the two angels into heaven, and faw.the mag* 
nificcnt and fplendid objects contained therein ; and being on this occa* 
fion in illuflration from the light of heaven, they acknowledged tb# 
being of a God, and that nature was created to be fubfervient to the life 
which is in God and from God ; and that nature in itfelf is dead, and 
that confequently it ads nothing of itfelf, but is a died upon by life. 
Having feen and perceived thefe things they defeended, and as they de- 
fended the love of evil returned, and clofed their underftanding above* 
and opened it beneath, and on this occalion there appeared above it as 
it were a veil fending forth lightning from infernal fire ; and inftantly, 
when they touched the earth with their feet, the ground cleaved afun- 
der beneath them, and they relapfed to their afiociatrs. 

416. After thefe things thofe two angels, feeing me near, faid to the 
by-ftanders concerning me. We know that this man hath written con- 
cerning God and concerning nature, let us hear what he hath written; 
and they came to me, and intreated that what had been written con- 
cerning God and concerning nature might be read before them, and I 
read as follows. They who believe a divine operation in lingular the 
things of nature, may confirm themfelves in favour of a divine [^prin- 
ciple or being], from many things which they fee in nature, equally, yea 
more, than they who confirm themfelves in favour of nature : for they 
who confirm themfelves in favoar of a divine [principle or being], at* 
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tend to the wonderful things which are confpkuous in the productions 
both of vegetables and animals. In the productions of vegetables, 
that from a fmall feed Town in the earth there is emitted a root, by the 
root a Item, and fucceflively buds, leaves, flowers, fruits, even to new 
feeds, altogether as if the feed was acquainted with the order of fuc- 
ceflion, or the procefs, whereby it was to renew itfelf. What rational 
perfon can conceive, that the fun, which is pure fire, is acquainted with 
this ; or that it can endue it’s heat and light with a power to effed fuck 
things ; and further, that it can form wonderful things therein, and in- 
tend ufe? When a man {homo) of elevated reafon fees and conliders 
fuch things, he cannot think otherwife than that they are from him who 
hath infinite wifdom, confequently from God. They who acknowledge 
a divine [principle or being], alfo fee and think fo ; but they who do'' 
not acknowledge, do not fee and think fo, becaufe they are not willing, 
and thereby they let down their rational principle into the fenfusl, which 
derives all it’s ideas from the luminous principle in which the bodily 
fenfes are, and confirms their fallacies, urging. Do not you fee the fun 
operating thefe things by it’s heat and light ? What is that which yon 
do not fee 1 Is it any thing ? They who confirm themfelves in favour 
of a divine [principle or being], attend to the wonderful things which 
are confpkuous in the productions of animals; to mention only what 
is confpicuous in eggs, that there lieth concealed in them achickin it*» 
feed, or fir ft principles of exiftence, with every thing requifite even to 
the hatching, and likewife to every part of it’s progrefs after hatching, 
until it becomes a bird, or winged animal, in the form of it’s parent 
flock : a further attention to the nature and quality of the form mud 
need's beget aflonifliment in the contemplative mind ; to obferve in the 
lea ft as well as in the largeft kinds, yea, in the invifibk as in the vifible, 
that is, in fmall infeds as in fowls or great beads, how they are all en- 
dowed with organs of fettfe, fuch as.feeing, fmelling, tailing, touching 
and alfo with organs of motion, fuch as mufcles, for they fly and walk ; 
and likewife with, vifeera around the heart and lungs, whkh are aduated 
by the brains ; that vile infeds enjoy all thefe parts of organization, is 
known from their ana tome as deferibed by feme writers, efpeciaHy by 
Swammerdam in his Books of Nature.. They who aferibe aU things to~ 
nature, fee indeed fuch things, but they think only that they are fo, and 
fay that nature produces them ; and this they lay in confequence of hav- 
ing averted their minds from thinking about a divine [principle or be— 
iqg] j and they who have fo averted their minds,, whilft. they fee the won- 
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tierful things in nature, cannot think rationally, and ftill lefs are they ca- 
pable of thinking fpiritually, but they think fenfually and materially, 
and in this-cafe they think in nature from nature, and not above nature, 
in like manner as they do "who are in hell, differing from beads only in 
this refpcdl, that they have rational powers, that is, arc capable of un- 
derftanding, and thereby of thinking otherwife, if they are willing. 
They who have averted themfelves from thinking about a divine [prin- 
ciple or being], when they fee the wonderful things in nature, and 
thereby become fenfual, do not coniider, that the fight of the eye is fo 
grofs that it fees feveral fmall infe&s as one confufed mafs, when yet 
each of them is organized to feel, and to move itfclf, confequently is 
endowed with fibres and veflels, alfo with s little heart, pulmonary pipes, 
fmall vifeera, and brains; and that the contexture of thefe parts confifts 
of the pureft principles in nature, and corrcfponds to fome life, by virtue 
whereof their molt minute parts are diftin&ly aded upon. . Since the 
fight of the eye is fo grofs, that feveral of fuch infeds, with the innu- 
merable things in each, appear to it as a fmall mafs of confufion, and 
yet they who are fenfual, think and judge from that fight, it is evident 
how grofs their minds are become, and confequently in what thick dark- 
jiefs they are concerning fpiritual things. 

417. Every one, if he be willing, may confirm himfelf in favour of a 
divine [principle or being] from the vifible things in nature; and he 
allb doth fo confirm himfelf, who thinks of God from the principle of 
life ; whilfi, for infiance, he obferves the fowls of heaven, how each 
fpecies of them knows it’s proper food, and where it is to be found ; 
how they can diftinguiih thofe of their kind Jby the found they utter, and 
by their external appearance ; how alfo, amongfi other kinds, they can 
tell which are their friends and which their foes ; how they pair toge- 
ther, copulate, build their nefia with art, lay therein their eggs, hatch 
them, know the time of hatching, and at it’s accompiifhment help their 
young out of the (hell, love them moft tenderly, cherilh them under 
their wings, feed and nourilh them, until they are able to provide for 
themfelves, and to do the like, and to procreate a family, in oyder to 
perpetuate their kind. Every one, who is willing to think of a divine 
influx through the fpiritual world into the natural, may difeern it in 
thefe inftances, and may alfo, if he will, fay in his heart. Such fciences 
cannot flow into thofe animals from the fun by the rays of it's light ; 
for thefun> from which nature derives it’s birth and it's eflence, is pure' 
Ere, and confequently the rays of it’s light are altogether dead ; and thus 
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they may conclude, that fuch effects are derived from an influx of divine 
wifdom into the ultimates of nature. 

418. Every one may confirm himfelf in favour of a divit e [principle 
or being] from what is vifible in nature, whilft he obferves worms, 
which, from a delight grounded in a certain defire, affeil and afpire after 
a change of their earthly ftate intoa ftate analogous to an heavenly ftate, 
and for this purpofe creep into holes, and call themfelves as it were into 
a womb that they may be born again, and there become chryfallilfes, au- 
relias, nymphs, and at length butterflies ; and when they have fufFcred 
this metamorphofis, and according to their Ipecies are clad with beau- 
tiful wings, they fly forth into the air as into their heaven, and there in- 
dulge in all feftive fports, pair together, lay their eggs, and provide for 
themfelves a pofterity; and on this occafion they nourifti themfelves 
with a pleafant and fwcct food extraded from flowers. Who doth not 
fee, if he confirms himfelf in favour of a divine [principle or being] from 
what is vifible in nature, fome image of the earthly ftate of man in thefe 
animals whilft they are worms, and an image of his heavenly ftate in the 
fame animals when they become butterflies ? whereas they, who confirm 
themfelves in favour of nature, fee indeed fuch things, but inafmuch as 
they have rejeded from their minds all thought of man’s heavenly ftate, 
they call them mere inftinds of nature. 

419. Everyone again may confirm himfelf in favour of a divine 
[principle or being] from what is vifible in nature, whilft he attends to 
the difeoveries made refpeding bees, how they have the art to gather 
wax and fuck out honey from herbs and flowers, and to build cells like 
fmall houfes, and to arrange them into the form of a city with ftreets, 
through which they come in and go out ; and how they can fmell out 
flowers and herbs at a diftance, from, which they may colled wax for 
their -houfe, and honey for their food j and how, when laden with thefe 
treafures, they can trace their way back in a right diredion to their 
hive ; thus they provide for themfelves food and habitation againft the 
approaching winter, as if they were acquainted with and forefaw it’s 
coming ; they alfo fet over themfelves a miftrefs as a queen, to be the 
parent of a future race, and for her they build as it were a palace in an 
elevated fituation, and appoint guards around her, and when the time 
cometh that file fliould become a mother, (he goeth from cell to cell and 
layeth her eggs, which her attendants cover with a fort of ointment to 
prevent their receiving injury from the air; hence arifeth a new gene- 
ration, which, when it is old enough to provide in like manner for it- 

felf* 


Digitized by t^ooQle 



* 4 

Concerning Conjugial Love. •„ j 

felf, is expelled from the houfe, and being expelled flies forth to feek a 
new habitation, not however till it has firft colletfted itfelf in afwarm to 
prevent diflociation. About autumn alfo the ufclcfs drones are brought 
forth, and d cprived of their wings, left they ftiould return and confume 
the provifion, which they had. taken no pains to colled! ; not to mention 
many other circumftanccs ; from which it may appear evident, that on 
account of the ufe which they aflord to mankind, they have by inflax 
from the fpiritual world a form of government, fuch as prevails amongft 
men in the earths, yea, amongft angels in the heavens. What man of 
uncorrupted reafon doth not fee, that fuch inftindts are not commu- 
nicated to bees from the natural world ? What hath the fun, in which 
nature originates, in common with a form of government which is 
.emulous of and analagous to an heavenly form of government ? From 
thefe and fimilar circumftances refpedting brute animals, the confelfor 
and worihipper of nature confirms himfelf in favour of nature, whilft 
. the confelfor and worihipper of God from the fame circumftances con- 
firms himfelf in favour of a divine [principle or being] ; for the fpiritual 
man fees fpiritual things therein, and the natural man natural things, 
thus every one according to his quality. In regard to myfelf, fugh cir- 
cumftances have been to me teftimonies of an influx of what is fpiritual 
into what is natural, or of an influx of the fpiritual world into the natural 
world, thus of an influx from the divine wifdom of the Lord. Confider 
alfo, whether you can think analytically concerning any form of govern- 
ment, or concerning any civil law, or concerning any moral virtue, or 
concerning any fpiritual truth, unlefs the divine [[principle or being] 
flows in from his wifdom through the fpiritual world ; for my own part, 

I ever did, and ftill feel it to be impoflible ; for I have perceptibly and 
fenfibly obferved fuch influx now for twenty-five years continually j 
wherefore I fpeak this from experience. 

420. Can nature, let me afk, regard ufe as an end, and difpofe ufes 
into orders and forms ? This is in the power of none but a wife being ; 
and none but God, who hath infinite w ifdom, can fo order and form the 
univerfe; who elfe can forefee and provide for mankind all the things 
neceffary for their food and cloathing, producing them from the fruits of 
the earth and from animals? It is furely a wonderful confideration 
amongft many others, that thofe vile worms, which are called filk-worms, 
Ihould fupply with magnificent cloathing all ranks ofperfons, from kings 
and queens, even to the loweft vaflals ; and that thofe vile worms, the 
bees, Ihould fupply wax to enlighten both our temples and palaces. 
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Thefe, with feveral other fimilar confiderations, are ftanding proofs, that 
the Lord, by an operation from himfelf, through the fpii'itual world, cf- 
fecteth whatfoever is done in nature. 

421. It maybe expedient here to add, that they have been feen in the 
Spiritual world, who have confirmed themfelves in favour of nature by 
what is vifible in this world, fo as to become atheifls, and that their un- 
jderftanding in fpiritual light appeared open beneath, but clofed above, 
by reafon that with the thinking principle they looked downwards fo the 
earth, and not upwards to heaven. The fuper-fenfual principle, which 
is the lowed: principle of the underftanding, appeared as a veil, in fome 
cafes lparkling from infernal fire, in fome black as foot, and in fome 
pale and livid as a corpfe. Let every one therefore beware of confir- 
mations in favour of nature, and let him confirm himfelf in favour of 4. 
divine [[principle or being], for which confirmation there is no want of 
materials. 

422. Some indeed are to be excufed in aferibing certain vifible cffe&s 
to nature, by reafon, that they have had no knowledge concerning the 
fun of the fpiritual world, where the Lord is, and concerning influx 
thence ; neither have they known any thing concerning that world arid 
the ftate thereof, nor yet of it’s prefence with man; and confequently 
they could think no other than that the fpiritual principle was a more 
pure natural principle; and thus that angels were in aether, or in the 
ftars ; and fo concerning the devil, that he was either man’s evil, or if 
he actually exifted, was either in the air or in the deep ; alfo that the 
fouls of men after death were either in the rnmoft part of the earth, or 
in fome place of confinement till the day of judgment ; not to mention 
other like conceits, which fprung from ignorance of the fpiritual world 
and of it’s fun. This is the reafon why they are to be excufed, who have 
believed, that the vifible productions of nature arc the effect of fome 
principle implanted in her from* creation: neverthelefs they, who have 
made themfelves atheifls by confirmations in favour of nature, are not 
to be excufed, becaufe they might have confirmed themfelves in favour 
of a divine [principle or being] ; ignorance indeed cxcufes, but doth 
not take away the falfe principle which is confirmed, for this falfe prin- 
ciple coheres with evil, and evil with hell. 
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SCORTATORY LOVE. 


Concerning the Opposition of Scortatory Love and 

Cpnjugial Love. 

4 2 3* A T this entrance upon our fubjedl, it may be expedient firft 

/ A to difclofe what is meant in this chapter by fcortatory 
love. ** By fcortatory love is not meant fornicatory love, 
** which precedes marriage, nor which is confequent to marriage after 
** the death of a conjugial partner; neither is concubinage meant, which 
** is engaged in from caufcs legitimate, juft, and confcientious ; neither 
" are mild kinds of adultery meant, nor the grievous kinds, whereof man 
u a&ually repents, for the latter become not oppofite; and the former 
" are not oppolitc to conjugial love. That they are not oppofite, will 
** be fecn in the following pages, where each is treated of. But by fcor-' 
" tatory love oppofite to conjugial love is here meant the love of adul- 
u tery, whilft it is fuch as not to be reputed as fin, nor as evil and dif- 
*' honourable, contrary to reafon, but as allowable with reafon. This' 
** fcortatory love not only makes conjugial love the fame with itfclf, but' 
** alfo overthrows, deftroys, and at length naufeates it. The oppofition 
** of this love againft conjugial love is the fubjedt treated of in this 
“ chapter. That no other love is treated of [as being in fuch oppofi-' 
** tion], may be evident from what follows concerning fornication, con-' 
•• cubinage, and the various kinds of adultery.” But in order that this 
oppofition may be made manifeft to the rational fight, it may be expe- 
dient to demonftrate it in the following feries : I. That it is not known 
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what is the quality of fcortatory love, ttnlefs it be known wbat is the qua- 
lity of conjugial love . II. That fcortatory love is oppofite to conjugial love. 
III. That fctftafoty love is oppofte to cffHjugi'al T&ve, as the natural man 
viewed in himfelf is oppofite to the fpiritual man. IV. That fcortatory 
love is oppofite to conjugial love, as the connubial connection (connubium) 
of wbat is evil and falfe is oppofite to the marriage of good and truth. V. 
That hence fcortatory love is oppofite to conjugial love, as bell is oppoftf 
to beaveft. VI. That the unclean Q principle ] of bell is from fcortatory 
love, aud lb at the clean [ principle ] of heaven is from conjugial love. VII. 
In like manner the unclean [principle] in the church, and the clean [prin- 
ciple] therein . VIII. That fcortatory love more and more makes man not 
a man (homo?, and not a man (vir), and that conjugial love makes man 
more and more man (homo), andman (vir). IX. That there is a fphere of 
fcortatory love, and a fpbere of conjugial love. X. That the fphere of fcor- 
tntory love afcCnds out of bell, and that the fpbere if conjugial love de- 
fends from heaven. XI. That thofe two Jpberes mutually meet each other 
in each world, but that they do not conjoin tbemj elves. XII. That between 
thofe two fpbere s there is an equilibrium , and that man is in it.- XIII. 
That man is able to convert himfelf to whichfoever be pleafes, but that fo 
far as be converts himfelf to the one,fo far be averts himfelf from the other. 
XIV. That each fphere brings with it delights. XV. That the delights 
of fcortatory love commence from the fiejh , and that they are of the fiejb 
even in the fpirit ; but that the delights of conjugial love commence in the 
fpirit, and that they are of the fpirit even in the fiejb. XVI. That the 
delights of fcortatory love are pleafures of infanity, but that the delights of 
conjugial love are delights of wifdom. We proceed to an explication of 
each article. 

424. I. That it is not known what is The quality of scorta- 

TORY LOVE, UNLESS IT BE KNOWN WHAT IS THE QJJALITY OF CONJUGIAL 

love. By fcortatory love is meant the love of adultery, which de (troys 
conjugial love, as above, n. 423. That it is not known what is the qua- 
lity of fcortatory love, unlefs it be known what is the quality of conju- 
gial love, needs no demonftration, but only illuftration by fimilitudes. 
As for example ; who can know what is evil and falfe, unlefs he knows 
what is good and true ? And who knows what is unchafte, di (honourable, 
unbecoming, and unbeautiful, unlefs he knows what is chafte, honour- 
able, becoming, and beautiful? And whocandifeern the various kinds 
of infanity, but he who is wife, or who knows what wifdom is ? Alfo, 
who can rightly perceive unharmonious and grating founds, but he who 
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is well verfed in the do&rine and ftudy of harmonious numbers ? In 
like manner, who can clearly difeern what is the quality of adultery, un- 
lefs he hath firft clearly difeerned what is the quality of marriage ? And 
who can make a juft eftimate of the filthinefs of the pleafures of fcor- 
tatory love, but he who hath firft made a juft eftimate of thcclcannefs of 
conjugial love ? Forafmuch now as I have completed the treatife on the 
delights of wifdom concerning conjugial love, by virtue of intelligence 
thence acquired, I am enabled to describe the pleafures refpeding fcor- 
tatory love. 

425. II. That scortatory love is opposite to conjugial love. 
There is not any thing given in the univerfe, which hath not it’s oppo- 
fite, and oppofites are not relatives in regard to each other, but are con- 
traries. The relation of relatives is what fubfifts between the greateft 
and the leaft of the fame thing, whereas contraries arife from an oppo- 
fite principle in contrariety thereto, and thefe latter are relatives in re* 
gard to each other, in like manner as the former are in their regard' one 
to another, wherefore alfo the relations themfelves are oppofites. That 
all and Angular things have their oppofites, is evident from light, heat, 
times of the world, affections, perceptions, fenfations, and from fevcral 
other things. The oppofite of light is darknefs ; the oppofite of heat is 
cold ; the oppofites of the times of the world are day and night, fummer 
and winter; the oppofites of affections are joys and mournings, alfo 
gladnefles and fadneffes ; the oppofites of perceptions are goods and 
evils, alfo truths and falfes ; and the oppofites of fenfations are things 
delightful and things undclightful. Hence in all evidence it may bq 
concluded, that conjugial love hath it’s oppofite : that this oppofite is 
adultery, every one may fee, if he be fo difpofed, from all the didates of 
found reafon : tell, if you can, what elfe is it’s oppofite. It is an ad- 
ditional evidence in favour of this pofition, that inafmuch as found rea- 
fon was enabled to fee the truth of it by her own light, therefore Hie 
bath cnaded laws, which are called laws of civil juftice, in favour of 
marriages, and againft adulteries. That the truth of this pofition may 
appear yet more manifeft, it is allowed to relate what I have very often 
fecn in the fpiritual world : when they, who in the natural world have 
been adulterers from confirmed principle, perceive a fphere of conjugial 
love flowing down from heaven, they inftantly either flee away into ca-r 
verns and hide themfelves, or, if they perfift obftinatcly in contrariety 
to if, they wax angry with rage, and become like furies. The reafon 
why they arc fo affected in fuch cafe is, becaufe all things of the aflec- 

3 E 2 tions. 


Digitized by 



/ 



The Pleasures or Insanity 


396 

tions, whether delightful or undelightful, are perceived in that world, 
and on fome occafions as clearly as an odour is perceived by the fenfe 
of fmelling, for the inhabitants of that world have not a material body 
which abforbs fuch things. The rcafon why the oppofition of fcorta- 
tory love and of conjugial love is unknown to many in the world, is ow- 
ing to the delights of the flefh, which apparently emulate the delights 
of conjugial love in the extreme [parts or principles], and they who are 
in delights only, do not know any thing refpe&ing that oppofition ; and 
I can venture to fay, that Ihould you affert, that every thing hath it’s op- 
pofite, and Ihould conclude that conjugial love alfo hath it’s oppofite, 
adulterers will reply, that that love hath not an oppofite, becaufe fcor- 
tatory love in no fenfe difcriminates itfielf from it: from which circum- 
ftance it is further manifeft, that he who doth not know what is the 
quality of 'Conjugial love, doth not know what is the quality of fcorta- 
tory love ; and moreover, that from fcortatory love it is not known what 
is the quality of conjugial love, but from conjugial love it is known 
what is the quality of fcortatory love. No one knows good from evil, 
bat evil from good ; for evil is in darknefs, but good is in light. 

426. III. That scortatory love is opposite to conjugial love, 

as THE NATURAL MAN VIEWED IN HIMSELF IS OPPOSITE TO THE SPIRITUAL 

man. That the natural man and the fpiritual are oppofite to each other, 
fo that the one doth not will what the other wiUeth, yea, that they are 
at ftrife together, is a thing known in the church, but ftill it hath not 
heretofore been explained. It lhall be fhewn therefore what is the 
ground of diferimination between the fpiritual man and the natural, and 
what excites the latter againfi the former. The natural man is that into 
which every one is firft introduced as he grows up, which is effe&ed by 
fciences and knowledges, and by rational principles of the underftancL- 
ing ; but the fpiritual man is that into which he is introduced by the*, 
love of doing ufes, which love is alfo called charity ; wherefore fo far 
as any one is in charity* fo far he is fpiritual, but fo far as he is not 
in charity, fo far he is natural, even fuppofing him to be ever fo 
quick-fighted in genius, and . wife in judgment. That this latter man,, 
which is called the natural man, feparate from the fpiritual, notwith- 
standing all his elevation into the light of reafon, ftill gives himfelf with- 
out reftraint to the government of his lufts, and operates therein, is ma- 
jjifeft from his genius alone, in that he is void of charity, and wholoevcr 
is void of charity, is loofe to all the lafcivioufnels of fcortatory love 
Wherefore, when he is told, that this libidinous love is oppofite to chafte 
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conjugial love, and is afked to confult his rational lumen ( lumen 
fuum rationale ), (rrr) he ftill doth not confult it except in conjuntffion 
with the delight of evil implanted from nativity in the natural man, in 
confequence whereof he concludes, that his reafon doth not fee any thing 
contrary to the fweet fenfitive allurements of the body ; and when he 
hath confirmed himfelf in thofe allurements, his reafon is in amazement 
at all thofe fweets which are predicated of conjugial love } yea, as was 
faid above, he fights againft them, and conquers, and like a conqueror 
after the enemy’s overthrow, he deftroys the camp of conjugial love ap- 
pertaining to himfelf, from it’s outermofi to it’s innermoft [parts or 
principles jj. Thefe things are done by the natural man from the im- 
pulfe of his fcortatory love. We mention, thefe circumftances, in order 
that it may be known what is the true caufe and ground of the oppofition 
of thofe two loves ; for, as hath been abundantly fliewn above, conjugial 
love viewed in itfelf is fpiritual love, and fcortatory love viewed in it- 
felf is natural love. 

427. IV. That scortatory love is opposite to conjugial love, 

AS THE CONNUBIAL CONNECTION {connubtum). OF WHAT IS EVIL AND FALSE 
IS OPPOSITE TO THE MARRIAGE OF GOOD AND TRUTH. That the Origin of 

conjugial love is from the marriage of good and truth, w as demonfirated 
above in it’s proper chapter, from n. 83 to 102 ; hence it follows, that 
the origin of fcortatory love is from the connubial connexion of what is 
evil and falfe, and that hence they are oppofite loves,, as evil is oppofite 
to good, and the falfe of evil to the truth of good ; they arc the delights 
of each love which are thus oppofite, for love without it’s delights is not 
any thing. That thefe delights arc thus oppofite to each other, doth net at. 
all appear: the reafon why it doth not appear is, becaufe the delight of 
the love of evil in externals alTumes a femblance of the delight of the love 
of good ; but in internals the delight of the love of evil confiffs of mere 
. concupifcences of evil, evil itfelf being the conglobated mafs. [or glome"] 
of thofe concupifcences ; whereas the delight of the love of good confifts 
of innumerable affections of good, good itfelf being the co-united bundle 
of thofe affections ; this bundle and that glome arc felt by man, only as 
one delight, and whereas the delight t' evil in externals affumes a fem- 
blance of the delight of good, as was laid, therefore alfo the delight of 
qdultery affumes a femblance as if it was the delight of mama; ;e ; b 
after death, when every one lays afide externals, and the internals arc 1. 
bare, then it is manifefted to the fenfe, that the. evil of adult$r,gy 
glome of the concupifcences of evil, and that the good of marriagjfl 
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bundle of the affedtions of good ; thus that they arc altogether oppofite 
to each other. 

428. As to what regards the connubial connexion of what is evil and 
falfe, it is to be noted, that evil loves the falfe, and wills that it may be 
one with itfelf, and they alfo conjoin themfelves; in like manner as 
good loves truth, and wills that it may be one with itfelf, and they alfo 
conjoin themfelves : from which confideration it is evident, that as the 
fpiritual origin of marriage is the marriage of good and truth, fo the fpi- 
ritual origin of adultery is the connubial connection of what is evil and 
falfe ; hence it is, that this connubial connection is meant by adulteries, 
whoredoms, and fornications, in the fpiritual fenfe of the Wcr J, fee the 
Apocalypse Revealed, n. 134. It is from this principle, that he who 
is in evil, and connects himfelf connubially with what is falfe, and he 
who is in what is falfe and draws evil into a partnerlhip of his connu- 
bial chamber, from the joint covenant confirms adultery, and commits 
it fo far as he dares and hath opportunity ; he confirms it from evil by 
what is falfe, and he commits' it from what is falfe by evil ; and alfo on 
the other hand, that he who is in good, and marries truth, or he who is 
in truth and brings good into partnerfhip of the marriage-chamber with 
himfelf, confirms himfelf againft adultery, and in favour of marriage, and 
embraces blefled conjugial life. 

429. V. That hence scortatory love is opposite to conjugial 
love, as hell is opposite to heaven. All who are in hell are in the 
connubial conneClion of what is evil and falfe, and all who are in hea- 
ven are in the marriage of good and truth 5 and whereas the connubial 
conneClion of what is evil and falfe is alfo adultery, as was juft now lhewn 
above, n. 427, 428, bell is alfo that connubial conneClion ; hence it is, 
that all who are in hell, are in the luft, lafeivioufnefs, and immodefty of 
fcortatory love, and (hun and dread the chafte and modeft principles of 
conjugial love, fee above, n. 428. From thefe confideratioiis it may be 
feen, that thofe two loves, fcortatory and conjugial, are oppofite to 
each other, as hell is to heaven, and heaven to hell. 

430. VI. That the unclean [principle] of hell is from scorta- 
tory LOVE, AND THAT THE CLEAN [PRINCIPLE] OF HEAVEN IS FROM CON- 
JUGIAL love. All hell overflows with uncleannefles, and the univerfal 
origin of them is immodeft and obfeene fcortatory love, the delights of 
that love being changed into fuch uncleannefies. Who can believe, that 
every delight of love, in the fpiritual world, is prefented to the fight un- 
jdcr various appearances, to the fenfe under various odours, and to the 
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■view under various forms of beafts and birds ? The appearances, under 
Which in 'hell the lafcivious delights of fcortatory love are prefented to 
the fight, are dunghills and mire; the odours, by which they are pre- 
fented to the fenfe, are ftinks and ftenches ; and the forms of beafts and 
birds, under which they are prefented to the view, are hogs, ferpents, 
and the birds called ochim and tziim. The cafe is reverfed in regard to 
the chafte delights of conjugial love in heaven. The appearances, un- 
der which thofe delights are prefented to the fight, are gardens and 
flowery fields ; the odours, whereby they are prefented to the fenfe, are 
the perfumes arifing from fruits, and fragrancies from flowers ; and the 
forms of animals, under which they are prefented to the view, are lambs, 
kids, turtle-doves, and birds of paradife. The ground and reafon why 
the delights of loves are changed into fuchand fimilar things is, becaufe 
all things which exift in the fpiritual world are correfpondenccs ; into 
thefe correfpondenccs the internal things of the minds of the inhabi- 
tants are changed, whilft they pafs away and become external before the 
fenfes. But it is to be noted, that there are innumerable varieties of 
uncleamxefles, into which the lafcivioufneftes of whoredoms are changed, 
whilft they pafs off into their correfpondenees ; and the varieties are 
according to the genera and fpecies of thofe lafcivioufheffes, which may, 
be feen in the following pages, where adulteries and their degrees are 
treated of ; fiich unclcanneffes however do not proceed from the delights 
•f the love of thofe who have repented, becaufe they have been waftied; 
from them during their abode in the world. 

43>i. V1J. In like manner the unclean [principle] in the ch-crch, 
and tiTe clean [principle] therein. The reafon is, becaufe the 
church is the Lord’s kingdom in the earths correfponding to his king-* 
dom in the heavens ; andalfo the Lord conjoins them together, that they 
may make one ; for he dlftinguifhcs thofe who arc in the earths, as he 
diftinguifties heaven and hell, and he diftinguifties according to loves j. 
they, who are in the immodeft and obfcene delights of fcortatory love, 
affociate to themfelves like [fprrits] from hell; whereas they, who are 
m the modeft and chafte delights of conjugial love, are aflbeiated by the 
Lord to like angels from heaven. Thefe angels of their’s, whilft in their, 
attendance on man they ftand near to adulterers, who are fiich from a. 
confirmed and purpofed principle, are made fenfible of thofe direful 
flenches mentioned above, n>. 430, and recede a little.. By reafon of the 
correfpondence of filthy loves with dunghills and bogs, it was com- 
manded the fons ®f Ifrael, ** that they ftiould carry with them a nail;, 
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with which to cover their excrement, left Jehovalt God walking in the 
midfl of their camp fhould fee the nakednefs of the thing, and ihould 
return,” Deut. xxiii. 14, 15 ; this was commanded, becaufe the camp of 
the fons of Ifrael reprefented the church, and thofe unclean things cor- 
refponded to the lafcivious principles of whoredoms ; and by Jehovah 
God walking in the midft of their camp was fignified his prefencc with 
the angels ; the reafon why they were to cover was, becaufe things co- 
vered and clofed up denote all thofe places in hell, where troops of fueh 
[fpirits] have their abodes, on which account alfo it is faid, left he fee 
the nakednefs of the thing. That all places in hell are clofed up, it hath 
been given me to fee, and alfo that when they were opened, as was the 
cafe when a new daemon entered, fuch a horrid ftench thence exhaled, 
that it infefted my belly with it’s noifomenefs ; and what is wonderful, 
thofe flenches are to the inhabitants as delightful as dunghills are to 
fwine. From thefe confiderations it is evident, how it is to be undcr- 
ftood, that the unclean [principle] in the church is from fcortatory love, 
and that the clean [principle] is from conjugial lovf. 

432. VIII. That scortatory love more and more Makes man 
{homo) NOT A MAN { homo ), AND MAN (vif) NOT A MAN (vir) } AND THAT 
CONJUGIAL LOVE MAKES MAN ( homo ) MORE AND MORE A „WAN ( homo ), 

and a man (vir). That conjugial love makes man (homo), is illuf- * 

trated and confirmed by all and Angular the things, w hich, in the firft 
part of this work concerning love and the delights of it’s wifdom, 
were demonftrated in light to the view of reafon, as, 1. That he who is 
principled in love truly conjugial, becomes more and more fpiritual, and 
in proportion as any one is more fpiritual, in the fame proportion he is 
jnore a man {homo). 2. That he becomes more and more wife, and the 
wifer any one is, fo much the more is he a man {homo). 3. That the 
interiors of the mind are more and more opened with fuch an one, 
infomuch that he fees or intuitively acknowledges the Lord, and by 
how much the more any one is in that fight or in that acknowledg- 
ment, by fo much the more is he a man. 4. That he becomes more 
and more moral and civil, (jss) inafmuch as a fpiritual foul is in his 
morality and civility, and by how much the more any one is morally 
civil, by fo much the more he is a man. 5. That alfo after death he 
becomes an angel of heaven, and an angel is in efience and form a man, 
and alfo the genuine human [principle] in his face Ihines forth from his 
difrourfc and his manners. From thefe confiderations it is manifeft, 
that conjugial love makes man ( homo ) more and more man {homo). That 
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the contrary is the cafe with adulterers, follows as a confcquctKfe evinced 
from the.oppofition of adultery and marriage, which hath been treated 
of and is ftill treating of in this chapter, as 1. That they are not fpi- 
ritual, but in the higheft degree natural 5 and the natural man feparated 
from the fpiritual man is a man only as to underftanding, but not as to 
will ; this latter he immerfes in the body andnn the concupifccncics of 
the flelh, and at thofe hours the underftanding a!fo accompanies it ; that 
fuch an one is but half a man (homo), himfclf may fee from the reafonof 
bis underftanding, in cafe he elevates it. 2. That adulterers are not 
wife, except in their difeourfe, and alfo in their geftures, when they are 
in company with fuch as are in high ftation, or who are diftinguiftied for 
their learning or for their morals, but that alone with themfelves they 
are infane, fetting at nought the divine and holy things of the church, 
and defiling the moral principles' of life with immodeft and unchaftc 
principles, will be evinced in the chapter concerning adulteries. Who 
doth not fee, that fuch gefticulators are men only as to external figure, 
and as to internal form not men? 3. That adulterers become more and 
more not men, hath been abundantly, confirmed to me by what I have 
myfelf been eye-witnefs to refpedting them in hell ; for they are in hell 
demons, who, whilft feeninthe light of heaven, appear to have faces full 
of pimples, their bodies bunched out r their fpeech rough (or rugged), 
and their geftures antic. " But it is to be noted, that fuch areadulte- 
“ rers from a purpofed and confirmed principle ; but not adulterers 
" from a non-deliberate principle j for there are four kinds of adulte- 
" rers, treated of in the chapter concerning adulteries, and the degrees 
“ thereof ; adulterers from a purpofed principle are they who are fo 
“ from Juft of the will ; adulterers from a confirmed principle are they 
“ who are fo from perfuafion of theunderftanding; adulterers from a de- 
" liberate principle are they who are fo from allurements of the fenfes ; 
” and adulterers from a non-deliberate principle are they who are notin 
" the faculty, or not in the liberty, of confulting the underftanding. 
** The two former kinds of adulterers are they, who become more and 
“ more not men ; whereas the two latter kinds become men, as they re- 
“ cede from thofe errors, and afterwards become wife.” 

433. That conjugial love makes man {homo) more a man (wr), is alfo 
illuftrated by what was adduced in the preceding part concerning conju- 
gial love and it’s delights, as 1. That the faculty and virtue, w hich is called 
virile, accompanies wifdom, as this latter is animated from the fpiritual 
things of the church, and that hence it is in, conjugial love ; and that the- 
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wifdom of this love opens a vein from it's fountain in the foul, and 
thereby invigorates, and alfo blefles with laftingnefs the intelle&ual life, 
which is the very eflential mafculine life. 2. That hence it is, that the 
ang els of heaven are in this laftingnefs to eternity, according to their 
own declarations in the memorable relation, n. 355, 356. That the 
moll ancient people, in the golden and filver ages, were in lafting effi- 
cacy, becaufe they loved the carefles of their wives, and felt horror at 
the carefles of harlots, I have heard from their own mouths ; fee the 
memorable relations, n. 75, 76. That that fpiritual fufficicncy is 
alfo in the natural principle, and will not be wanting to thofe at this 
xlay, who come to the Lord, and abominate adulteries as infernal, hath 
been told me from heaven. But the contrary befalls adulterers from a 
•purpofcd principle, and adulterers from a confirmed principle, who 
are treated of above, n. 432. That* the faculty and virtue, which 
is called virile, is with fuch devigorated even to become none, and 
that after this there commences cold towards the fex, and that cold 
is fucceeded by a kind of faftidioufnefs tending to loathing, is a 
thing known, although little publilhed. That this is the cafe with 
fuch adulterers in hell, I have heard at a distance from the firens, 
who are obfolete venereal lulls, and alfo from the harlots there. From 
thefe con fiderat ions it follows, that fcortatory love makes man (bomo), 
more and more not a man (bomo) and not a man (nir), and that conju- 
gial love makes man more and more a man (bomo) and a man (vir). 

434. IX. That there is a sphere of fcortatory love, and a sphere 
of conjugial love. What is meant by fpheres, and that they are ma- 
nifold, and that thofe which are of love and wifdom, proceed from the 
Lord, and through the angelic heavens defcehd into the world, and per- 
vade it even to it’s u Id mates, was (hewn above, n. 322 to 226, and n, 
3&6 to 397. That there is not any thing given in the univerfe which 
hath not it’s oppoftte, may be feen above, n.425 j hence it follows, that 
whereas there is given a fphere of conjugial love, there is alfo given a 
fphere oppofite to it, which is called a fphere of fcortatory love t for 
thofe fpheres are oppofite to each other, as the love of adultery is oppo- 
fite to the love of marriage ; this oppofition hath been treated of in the 
preceding parts of this chapter. 

435' X. That the sphere op scortatory love ascends ovt of 

HELL, AND THAT THE SPHERKOPCONJUGIAL LOVE DESCENDS FROM HEAVEN. 

That the fphere of conjugial lovedefeends from heaven, was Ihewn in the 
places juft now cited above, n. 434 ; but the ground and reafon why the 
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fphcrc of Hortatory love afcends out of hell, is, becaufe this love is from 
thence, fee n. 429. That fphere afcends thence from the unclean things 
Into which the delights of adultery are changed with thofe, who are of 
each fex there, concerning which delights fee above, n. 430, 43 1 . 

436. XI. That those two spheres meet each other in Back* 
world, but do not conjoin themselves. By each world is meant the 
fpiritual World and the natural world ; in the fpiritual world thofe fpheres 
meet each other in the world of fpirits, {ttt) becaufe this is the middle 
(world) between heaven and hell ; but in the natural world they meet 
each other in the rational plane appertaining to man, which alfo is the 
middle (plane) between heaven and hell ; for the marriage of good and 
truth flows into it from above, and the marriage of evil and the falfe 
flows into it from beneath ; this latter marriage flows in through the 
world, but the former through heaven. Hence it is, that the human 
rational [principle] can turn itfelf to each fide as it plcafcs, and receive 
influx ; if it turns to good, it receives it from above, and in this cafe 
man’s rational [principle] is formed more and more to the reception of 
heaven j but if it turns itfelf to evil, it receives that influx from be- 
neath, and in this cafe man’s rational [principle] is formed more and 
more to the reception of hell. The reafon why thofe two fpheres do 
not conjoin is, becaufe they are oppofites, and an oppofite ads upon art 
oppofite no otherwife than as enemies, one of which, burning with 
deadly hatred, aflaults the other from a principle of fury, whilft the 
other is in no hatred, but only in the zeal of defending itfelf. From 
thefe confiderations it is evident, that thofe two fpheres only meet each 
other, but do not conjoin. The middle intcrftice, which they make, is 
on one part from evil not of the falfe and from the falfe not of evil, and 
on the other part from good not of truth and From truth not of good, 

( uuu ) which two principles indeed may touch each other, but ftill not 
conjoin. 

437. XII. That between those two spheres there is an equili- 
brium, and that man is in it. The equilibrium between them is a 
fpiritual equilibrium, becaufe it is between good and evil ; from this 
equilibrium man hath freewill ; in this and by this man thinks and wills, 
and hence fpeaks and ads as from himfelf ; his rational [principle], is 
in the option and election whether it wills to receive good, or wills to 
receive evil, Confequently whether it wills rationally from a free prin- 
ciple to difpofe itfelf to conjugial love, or wills rationally from a free 
principle to difpofe itfelf to fcortatory love ; if to the latter, it turns the 
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hinder part of the head and the back to the Lord ; if to the former,- it 
turns the fore part of the head and the breaft to the Lord ; if to the 
Lord, it's rationality and liberty is led of him ; but if backwards from 
the Lord, it’s rationality and liberty is led of hell. 

. 438. XIII. That man is able to convert himself to whichso- 
ever SPHERE HE PLEASES ; BUT THAT SO FAR AS HE CONVERTS HIMSELF TO 
THE ONE, SO FAR HE AVERTS HIMSELF FROM THE OTHER. Man WUS Cre- 
ated, that he may adl what he ads, from a free principle according to 
reafon, and altogether as from himfelf ; without thefe two (properties 
or faculties) he would not be man, but beaft; for he would not receive 
any thing influent from heaven to himfelf, and appropriate it to himfelf 
as his own, and confequently it would not be poflible for any thing of 
eternal life to be inferibed on him j for this mud be infcrib.ed on him 
as his, in order that it may be his own » and whereas there is not given 
any free principle to one part, unlefs there be alfo a like free principle 
to the other, as it would be impoffible to weigh a thing, unlefs the feales 
from an equilibrium were capable of preponderating on each fide, fo un- 
lefs man had liberty from reafon to accede alfo to evil, thus to turn from 
the right to the left, and from the left to the right, in like manner to 
the infernal fpherc, which is the fphere of adultery, as to the celeftial 
fphere, which is the fphere of marriage, [it would be impoffible for him 
to receive any thing influent from heaven, and to appropriate it to him- 
felf]. (wwzv) 

439. XIV. That each sphere brings with it delights; that is, 
that both the fphere of fcortatory love which afeends out of hell, and 
the fphere of conjugial love w hich defeends from heaven, affeds the re- 
cipient man [homo) with delights; the reafon is, hecaufe the ultimate 
plane, in which the delights of each love terminate, and where they fill 
and complete themfelves, and which prefents (or exhibits) them in their 
own proper fenfory, is the fame. Hence it is, that fcortatory cardies 
and conjugial carefles in the extreme [parts or principles.] are perceived 
fimilar, although they are altogether diffimilar in internal [parts or prin- 
ciples]; that hence they are alfo diffimilar in the extreme [parts or prin- 
ciples], is a point not decided from any fenfe of diferimination ; for dif- 
fimilitudcs are not made fenfible, from their diferiminatigjas in the 
extreme [parts or principles], to any others but thofe who are principled 
in iove truly conjugial ; for evil is known from good, but not good from 
evil, as neither is a fweet odour difeerned by the nofe when a difagree- 
able odour is inherent in it. I have heard from the angels, that they 
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{lifcern in the extreme [parts or principles] what is lafcivious from what 
is not lafcivious, as any one difccrns the fire of a dunghill or of burnt 
horn by virtue of it’s bad fmell, from the fire of fpices or of burnt cin- 
namon by virtue of it’s fweet fmell ; and that this arifes from the dif- 
crimination of internal delights, which enter into the external and com- 
pofc them. 

44O. XV. That the delights of scortatory love commence from 

THE FLESH, AND THAT THEY ARE OF THE FLESH EVEN IN THE SPIRIT ; BUT 
THAT THE DELIGHTS OF CONJUCIAL LOVE COMMENCE IN THE SPIRIT, AND 
THAT THEY ARE OF THE SPIRIT EVEN IN THE FLESH. The rcafon why 

the delights of fcortatory love commence from the flefb, is, becaufc the 
ftimulant heats of the flefh arc their beginnings. The reafon why they 
iafed.the fpirit, and why they are of the flefh even in the fpirit, is, bc- 
caufe the fpirit, and not the flefh, is fenfible of thofe things which hap- 
pen in the flefh ; the cafe is the fame with this fenfe as with the reft, as 
that the eye doth not fee anddifcern various particulars in objedts, but 
they are feen and difcerned by the fpirit ; neither doth the ear hear and 
difcern the harmonies of tunes in finging, and the concordances of the 
articulation of founds in difcourfe, but they are heard and difcerned by 
the fpirit ; moreover, the fpirit is fenfible of every thing according to it’s 
elevation in w ifdom ; the fpirit, which is not elevated above the fenfual 
things of the body, and thereby adheres to them, is not fenfible of any 
other delights than what flow in from the flefh and from the world 
through the fenfes of the body ; thefc delights it feizes upon, is de- 
lighted with, and makes it’s own. Now, whereas the beginnings of 
fcortatory love are only the ftinnilant fires and itchings of the flefh, ic is 
evident, that thefc things in the fpirit are filthy allurements, w hich, as 
they afeend and defeend, and reciprocate, fo they excite and inflame. 
In general, the cupidities of the flefh are nothing elfe than conglome- 
rated concupifcencies of what is evil and fali'c j hence comes this truth 
in the church, that the flefh lufts againft the fpirit, that is, againft the 
fpiritual man ; wherefore it follows, that the delights of the flefh, as to 
the delights of fcortatory love, arc nothing elfe but efTcrvefcencies of 
*lufts, which in the fpiiit become the bubblings-up of immodefty. 

441'. the delights of conjugial love have nothing common with 
the feculent delights of fcortatory love ; Uiefe latter indeed are in the 
fpirit of every man [homo), but they are feparated and removed, as the 
fpirit of man is elevated above the fenfual things of the body, and from 
it’s elevation fees their appearances and fallacies beneath ; in this cafe ^t 
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perceives flefhly delights firft as appearing and fallacious delights, and 
afterwards as libidinous and lafeivious which ought to be (hunned, and 
fucceftively as damnable and hurtful to the foul, and at length it hath a 
fenfe of them as being undelightful, difagreeable, and naufeous ; and in 
the degree that it thus perceives and is fenfible of thefe delights, in the 
fame degree alfo it perceives the delights of conjugial love as innocent 
and chaftc, and at length as delicious and blefled. The reafon why the 
delights of conjugial love become alfo [delights] of the fpirit in the 
flefti, is, becaufe after that the delights of fcortatory love are removed, 
as was juft now faid above, the fpirit being loofed from them enters chafte 
into the body, and fills the breads with the delights of it’s bleflednefs, 
and from the breafts [fills] alfo the ultimates of that love in the body, 
in confequence whereof the fpirit with thefe [ultimates], and thefe [uT- 
timates] with the fpirit, afterwards aCl in full communion. 

442. XVI. That the delights or scortatory love are pleasures 

€fF INSANITY, BUT THAT THE DELIGHTS Of CONJUGIAL LOVE ARE DE- 
LIGHTS or w isdom. The reafon why the delights of fcortatory love are 
pleafures of infinity is, becaufe no others than natural men are in that 
love, and the natural man is infane in fpiritual things, for he is contrary 
to them, and therefore he embraces only natural, fenfua!, and corporeal 
delights. It is faid that [he embraces] natural, fenfual, and corporeal 
delights, becaufe the natural principle is diftinguifhed into three de<» 
grees ; in the fupreme degree are thofe natural [men], who from rational 
fight fee infanities, and are ftill carried away by the delights thereof, as 
boats by the ftream of a river 5 in a lower degree are the natural [men], 
w ho only lee and judge from the fenfesof the body, defpifing and reject- 
ing, as of no account, the rational principles which are contrary to ap- 
pearances and fallacies ; in the loweft degree are the natural [men], 
who without judgment are carried away by the alluring ftiinulant heats 
of the body ; thefe latter are they who are called natural-corporeal, the 
former are called natural- fenfual, but the firft natural. Scortatory love, 
it’s infanities, and pleafures, are of fimilar degrees with thefe men. 

443. The reafon why the delights of conjugial love are delights of 
wifdom is, becaufe no others than fpiritual men are in that love, and the 
fpiritual man is in wifdom ; and hence he embraces no other delights 
than fuch as agree w ith fpiritual wifdom. The refpc&ive qualities of 
the delights of fcortatory love, and of conjugial love, may be elucidated 
by a comparifon with houfes j the delights of fcortatory love (by corn- 
par ifon) with a houfe, whole walls glitter outwardly like fea-ihells, or 
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Kkc fpecular ftones ( lapides fpeculares), called felenites, of a colour 
refembiing gold ; w’hereas in the apartments within the walls are all 
kinds of filth and naftinefs. But the delights of conjugial love may be 
likened to a houfe, the walls of which are refulgent as with fterling 
gold, and the apartments within are refplendent as with cabinets full of 
divers precious Hones. 


♦ * -* * * * * 

44 4. To the above 1 fhall adjoin the following memorable relation. 
After that I had concluded the meditations on conjugial love, and had 
begun the meditations on fcortatory love, on a fudden two angels pre- 
fented themfelves, and faid, We have perceived and underftood what thou 
didft heretofore meditate, but the things which thou now meditated, 
pafs away, and we do not perceive them ; lay afide thefe things, becaufe 
they are of nought. But 1 replied. This love, on which I am now medi- 
tating, is not of nought, becaufe it is given. But they faid. How can 
any love be given, which is not from creation ? Is not conjugial love 
from creation, and doth not this love exift between two who are capable 
of becoming one? How can a love be given which divides and fepa- 
rates? What youth can love any other virgin than her who loves him 
ip return? Muft not the love of the one know and acknowledge the 
love of the other, fo that when they meet, they may of themfelves con- 
join themfelves ? Who can love what is not love ? Is not conjugial 
Ipve alone mutual and reciprocal ? If it be not reciprocal, doth it not 
bound back, and become nothing? On hearing thefe things, I afked 
thofe two angels, from what fociety of heaven they were ? And they 
faid. We are from the heaven of innocence; we came infants into this 
heavenly world, and were educated under the Lord’s aufpices, and after 
that I became a youth, and my wife, who is here with me, became a 
marriageable damfcl, we were betrothed and entered into con trad-, and 
were joined under the firft favourable impreflions; (xxx) and w hereas 
we were not acquainted with any other love than what is truly nuptial 
and conjugial, therefore when thy ideas of thought w ere communicated 
to us concerning a firange (or alien) love, dircdly oppoftce to our love, 
we did not comprehend any thing, and for this reafon we have defeended 
with a view to a(k thee, why thou meditated on things imperceptible ? 
Tell us therefore, how a love, which not only is not from creation, but is 
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alfo contrary to creation, could pofiibly have birth ? We regard things 
oppofitc to creation as objects of no thing (jut objefla nullius rei). As 
they fpake thefe words, I was glad in heart that it was given me to con- 
verfe with angels of fuch innocence, that they were altogether ignorant 
of the nature and meaning of fcortation ; wherefore I was free to dif- 
courfe with t hem, and 1 taught as follows : Do not ye know, that there is 
given both good and evil, and that good is from creation, but not evil, 
and full evii viewed in itfclf is not nothing, although it is nothing of 
good ? Prom creation there is given good, and alfo good in the greatefl: 
degree and in the leal! degree, and when this leaft becomes nothing, 
there rifeth up on the other fide evil ; wherefore there is not given rela- 
tion nor progreflion of good to evil, but relation and progreflion of 
good to a greater and lefs good, and of evil to a greater and lefs evil, for 
in all and fingular things they are oppofites. And whereas good and 
evil are oppofites, there is given an intermediate [principle]], and therein 
equilibrium, in which evil adts again!! good ; but inafmuch as it doth 
not prevail, it flops in a conatus; every man is educated in this equili- 
brium, which, becaufe it is between good and evil, or, what is the fame 
thing, between heaven and hell, is a fpiritual equilibrium, which, with 
thofe who are in it, produces a free principle: by virtue of this equili- 
brium the Lord draws all to himfclf, and in cafe man follows from a 
free principle, leads him out of evil into good, and thereby into hea- 
ven. The cafe is the fame w ith love, cfpcaally w ith conjugial love, and 
with fcortatory love; the latter love is evil, but the former good ; every 
man who hears the voice of the Lord, and follows from a free principle, < 

is introduced ‘by the Lord into conjugial love, and into all it’s delights 
and fatisfa&ions ; but he who doth not hear, and doth not follow , intro- 
duces himfclf into fcortatory love, firlt into it’s delights, but afterwards 
into w hat is undelightful, and laftly into what is unfatisfadlory. When 
I had thus fpoken, thofe two angels afked, How could evil cxift, when 
nothing but good had exifled from creation? The exiflencc of any 
thing implies that it mull have an origin ; good could not be the origin 
of evil, becaufe evil is nothing of good, being privative and deftru&ive 
yf'good ; neverthelcfs, fince it is given and is fcnfibly felt, it is not no- 
rthing, but is foincthing-; tell therefore whence this fomething exifled af- 
ter nothing. To this 1 replied. This arcanum cannot be opened, unlefi 
it be known that none is good but God alone, and that there is not any 
thing good, which in itfelf is good, but from God; wherefore he who 
looks to God, and is willing to be led of God, he is in good j but he who 
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averts himfelf from God, and is willing to be led of himfelf, he is not in 
good, for the good which he docth, is either for the fake of himfelf, or 
for the fake of the world ; thus it is either meritorious, or pretended, 
or hypocritical : from which confutations it is evident, that man him- 
felf is the origin of evil, not that that origin was implanted in man by 
creation, but that he, by turning from God to himfelf, implanted it in 
himfelf : that origin of evil was not in Adam and his wife, but when the 
ferpent faid,. In the day that ye fliall cat of the tree of the fcience of 
good and evil, ye lhall be as God, Gen. iii. 5, they on this occalion 
made in themfelves the origin of evil, becaufe they averted themfelves 
from God, and turned to themfelves, as to God. To eat of that tree Sig- 
nified. to believe that they knew good and evil , and were wife from them- 
felves, and not from God. But then the two angels afked. How could 
man avert himfelf from God, and turn to himfelf, when yet man can 
will, think, and thence do nothing but from God? Why did God 
permit this? I replied, Man was fo created, that whatfoever he will- 
eth, thinketh, and doeth, appears to him as in himfelf, and thereby 
from himfelf : man, without this appearance, would not be man, for 
he would be incapable of receiving, retaining, and as it were appro- 
priating to himfelf any thing of good and truth, or of love and wifdom a 
whence it follows, that without fuch appearance, as a living appear- 
ance, man would not have conjunction with God, and confequently nei- 
ther would he have eternal life. But if from this appearance he induces 
in himfelf*a belief that he willeth, thinketh, and thence doeth good from 
himfelf, and not from the Lord, although in all appearance as from him- 
felf, he turneth good into evil with himfelf, and thereby maketh in 
himfelf the origin of evil. This was the fin of Adam. But I will open 
this matter with fomewhat more clearnefs ; the Lord looketh at every 
man in the fore-front of his head, and this afpedt pafleth into the hinder 
part of his head ; beneath the fore-front is the cerebrum, and beneath the 
hinder part is the cerebellum 5 this latter was defigned (fet apart) for 
love and the goods thereof, and the former was deligned (fet apart) for 
wifdom and the truths thereof j wherefore he who looks with the face 
to the Lord, receives from him wifdom, and by wifdom love ; but he 
who looks backward from the Lord, receives love and not wifdom, and 
love without wifdom is love from man and not from the Lord, and this * 
Jove, inafmuch as it conjoineth itfclf with falfes, doth not acknowledge 
God, but acknowledges itfelf for God, and confirms this tacitly by the 
faculty qj^underftaoding and of growing wife implanted in it from crea- 
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tion as from itfelf ; wherefore this love is the origin of evil. That this 
is the cafe, will admit of ocular demonftration ; I will call hither fome 
wicked fpirit who averts himfelf from Gbd, and I will fpeak to him 
from behind, or into the hinder part of the head, and you will fee that 
the things which are faid are turned into contrary things. And I called 
fuch a fpirit, and he prel'ented himfelf, and I fpake to him from behind, 
faying, Doft thou know any thing concerning hell, concerning damna- 
tion, and concerning torment in hell ? And prefcntly, when he was turned 
to me, I afked him, what he heard ? He faid, I heard, Doft thou know 
any thing concerning heaven, concerning falvation, and concerning hap- 
pinefs in heaven ? And afterwards, when thefe latter words were fpoken 
to him from behind, he faid that he heard the former. It was next faid 
to him from behind, Doft thou know that they, who are in hell, are in- 
fane from falfe principles? And being afked by me concerning thefe 
words, what he heard, he faid, I heard, Doft thou know that they who 
are in heaven are wife from truths ? and when thefe latter words were 
fpoken to him from behind, he faid that he heard, Doft thou know that 
they who are in hell are infane from falfe principles ? and fo in other 
inftances ; from which it evidently appears, that whilft the mind averts 
itfelf from the Lord, it turns itfelf to itfelf, and in fuch cafe perceives 
things contrary. This is. the reafbn why, as ye know, in this fpiritual 
world it is not allowed any one to Hand behind another, and to fpeak to 
him, for thereby there is infpired into him a love, which his own pro- 
per intelligence favours and obeys for the fake of it’s delight; but 
whereas it is from man, and not from God, it is a love of evil, or a love 
of the falfe. In addition to the above, I will relate to you another fimi- 
lar circumftance, viz. that on certain oqcafions I have heard goods and 
truths let down from heaven into hell, and that in hell they were pro- 
grcflively turned into their appofitcs, good into evil, and truth into the 
falfe ; the caufe of.this is the fame as above, viz. becaufe all who are in- 
hell avert themfelves from the Lord. On hearing thefe things, thofe 
two angels gave thanks, and faid, Inafmuch as thou now meditated and 
writeft concerning a love oppofite to our conjugial love, and the op- 
pofite to that love makes our minds fad, we will depart ; and when they 
faid. Peace be to thee, I befought them not to make any mention of 
that love to their brethren and lifters in heaven, becaufe it would hurt 
their innocence. That they, who die infants, grow up in heaven, and 
when they attain the ftature which is common to youths of eighteen 
years old in the world, and to virgins of fifteen years, they ceafe to grow 
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taller, and that then marriages are provided for them by the Lord ; and 
further, that both before marriage and after it, they are altogether ig- 
norant what fcortation is, and that fiich a thing can exift, I can aver for 
certain. 


Apology for tbe Author's DoHrinc on Pellicacy and Concubinage. 

f W E are well aware, that in the opinion of fome readers, efpecially of filch as have never 
been at the pains to diferiminate in their minds the feveral kinds and degrees of evil, into 
greater and letter, and to obferve how in the order of the divine providence the letter is oc- 
cafionally permitted to prevent the greater, the author will be thought, in the following 
chapters, to alltaw an unjuftifiable and dangerous liberty refpe&ing what he calls pethcacy 
and concubinage . His own reafonings on the fubjeft, were they well attended to, would 
doubtlcfs be the bed anfwer to the obje&ion of fuch readers ; but as it may happen that 
fome will make the obje&ion, who will not take the trouble, and perhaps not have the ca- 
pacity, to examine thoroughly the reafonings which over-rule it, we wifli to recommend to 
their notice the following obfervaHons, not as a better apology for the author’s do&rine than 
what is to be found in his own words, but as a Jhortcr one, and which may be better accom- 
modated to ordinary apprehtnfion. 

The liberty objetted to appears to us to be allowed only on the ground of expediency, as 
having a tendency to prevent a greater evil , and we conceive that on this ground it is defen* 
fible from the authority of divine revelation, which has at all times admitted sm imperfeft 
law in cafes w here one more perfect could not be tolerated, and differed fiftall evils to 
exift, where they might prove the means of preventing great ones. Thus the Lord de- 
clares to the Jews, “ Mofes , becaufe of the hardnefs of your hearts, f offered you to put away your 
wives, but from the beginning it was not fo from which paffage it is plain, that an abatement 
was made from the. purity of the divine law, in confideration <^f the ftate and circumftances 
of the people to whom it was addrettedy«nd that on this account a circumftance in ilfelf 
evil was permitted, which certainly wpuld not have been permitted, except with a view of 
preventing fome greater evil. 

What the author therefore fays on the fubje&of pellicacy and concubinage, is to be under- 
flood as applied folely tothofe, who, from particular circumftances of life or of conftitu* 
tion, are not in a ftate and capacity to fulfil the requirements of a more perfect law. The 
queftion of wifdom in all fuch cafes will certainly be, What is the leafl and fafejl deviation 
from that moreperfe6t law? And they who oppofe our author’s do&rineon thisfubjett are 
bound to prove, not that pellicacy and concubinage are disorderly, (for this is admitted by 
the author himfclf,) but that they are not the leafl and ffejl deviations, in the above cafes 
and circumftances, from the more perfeft law of ordeily co^jugul life. It is well to be ob- 
fcrverl, that the author no where exprefsly recommends or approves pellicacy and concubinage, 
but on the contrary infills that juft and legitimate marriage is at all times to be picfcrred, as 
being a more pure and perfect ftate, and that of confequence pellicacy and concubinage arc 
comparatively impure and imperfe& dates. It is impolbble therefore that his reafonings 
and conclufions on the fubje£l can be attended with any huitful confcquenccs in regard to 
conjugial life, except with thofe who wilfully pervert his meaning, and millake permiilh n 
for recommendation. The wife in all ages have ever been careful to diftinguifh between 
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allowance grounded in neceffity, with a view to prevent mifchief, and allowance grounded 
m indulgence, which mull needs lead to mifchief ; and whilfl they have condemned the 
latter as imprudent and dangerous, they have approved the former as prudent and fa- 
lutary. 

It is eameflly hoped, that the reader will give the fubjeft all that attentive confideration 
which it’s importance merits, and that he will be led thereby to be alike cautious how he 
either allows himfelf in the needlefs indulgence of the above permitted evils, or judges ano- 
ther from that indulgence, where the prudence of juftice and judgment may pronounce it 
needful. He will do well therefore to remember what the author fo frequently and forcibly 
inculcates, that every deviation from true conjugiai life mud in the nature of it be more or 
lefs dangerous ; neverthelefs, that as one deviation may be lefs fo than another, therefore un- 
der certain circumdances man may bo allowed in that deviation, provided*he examines well 
in himfelf the ends and motives which influence him therein, and takes heed never to lofe 
fight of the fuperior purity, fan&ity, and bledednefs, of that conjugiai life from which lit 1 
deviates. J 


Of Fornication. 

444. DY fornication is meant the luft of a grown up man or youth 
-D with a woman a harlot before marriage j but luft with a wo- 
man not a harlot, that is, with a virgin or with another’s wife, is not 
fornication, but with a virgin it is the adt of deflowering (ftuprum), and 
with another’s wife it is adultery. In what manner thefe two differ 
from fornication, cannot be feen by any rational [being or perfon], un- 
lefs he takes a clear view of the love of the fex in it’s degrees and diver- 
lities, and of it’s chafte principles on one part, and of it’s unchafte prin- 
ciples on the other, arranging each part into genera and fpecies, and 
thereby diftinguifhing them ; without fuch view and arrangement, it » 
impoflible there fhould exift in any one’s idea a diferimination betweea 
the chafte principle [as to] more and lefs, and between the unchafte 
principle [as to] more and lefs, and without thefe diftindtions all rela- 
tion perilhes, and therewith all perfpicacity in matters of judgment, and 
the underftanding is involved in fuch a fhade, that it doth not know 
how to diftinguilh fornication from adultery, and ftill lefs the milder 
kinds of fornication from fuch as are more grievous, and in like man- 
ner of adultery j thus it mixes evils, and of divers makes one pottage 
(pulmtntum), and of divers goods one paftc. In order therefore that the 
Jove of the fex may be diftindtly known as to that part, by which it in-, 
dines and makes progrefs to fcortatory love oppofite to conjugiai love, 
it is expedient to examine it’s beginning, which is fornication, which 
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(hall be done in the following feries : I. That fornication is of the love 
of the fex. II. That this love commences , when a youth begins to think 
and a£l from bis own proper underfunding, and his voice begins to be maf- 
culine. III. That fornication is of the natural man. IV. That fornica- 
tion is luf, but not the lufi of adultery. V. That the love of the fex , with 
fame ( men), cannot without hurt be totally checked from going forth into 
fornication. VI. That therefore in populous cities public fiews are tole- 
rated. VII. That the luft of fornicating is light, fo far as it looks to con- 
jugial love, and gives this love the preference. VIII. That the luft of 
fornicating is grievous, fo far as it looks to adultery. IX. That the luft of 
fornicating is more grievous, as it verges to the deftre of varieties, and to 
the deftre of defloration. X. That the fphere of the luft of fornicating, fucb 
as it is in the beginning, is a middle fphere between the fphere of fcortatory 
love and the fphere of conjugial love , and makes an equilibrium. XI. 
That care is to be taken, left conjugial love Jhould be deftroyed by inordinate 
and immoderate fornications. XII. Inafmucb as the conjugial \j>rinciple 
and tye~\ of one man with one wife is the ftorehoufe (clenodium) of human 
life, and the reconditory of chriftian religion. XIII. That this conjugial 
[principle] with thofe, who' for various reafons cannot as yet enter into 
marriage, and by reafon of their wantonnefs cannot reftrain their lufts , may 
be preferved, if the vague love of the fex be confined to orie miftrefs (pellex).. 
XIV. That pellicacy is preferable to vague amours, if fo be only one mif- 
trefs is kept, and Jhe be not a virgin, nor a married woman, and the pelli- 
cacy be kept feparate from conjugial love. We proceed to an explication. * 
of each article.. 

445. I. That fornication is of the cove of the sex. It isfaidthat 
.fornication is of the love of the fex, becaufe fornication is not the love 
of the fex, but is derived from it; the love of the fex is as a fountain,, 
from which both conjugial love and fcortatory love may be derived,, and 
they may be derived by fornication, and they may be derived without, 
fornication j for the love of. the fex is in every man [homo), and either 
puts itfelf forth, or doth not putitfelf forth; if it puts itfelf forth be- 
fore marriage with a harlot, it is called fornication; if not until with a 
wife, it is called marriage; if after marriage with another woman, it is 
called adultery ; wherefore, as was faid, the love of the fex is as a foun- . 
tain, from which may flow both chafte love and unchafte love ; but with 
what caution and prudence chafte conjugial love can proceed by forni- 
cation; yet from what imprudence unchafte or fcortatory love can pro-i 
ceed thereby,. will be opened ii* what follows.. Who can make thiscon- 
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clufion, that he who hath fornicated cannot be more chafte. in mar- 
riage ? 

446. II. That the love of the sex, from which fornication i*» 

DERIVED, COMMENCES, WHEN A YOUTH BEGINS TO THINK AND ACT FROM 
HIS OWN PROPER UNDERSTANDING, AND HIS VOICE BEGINS TO BECOME 

masculine. This article is adduced to the intent, that the birth of the 
love of the fex and thence of fornication may be known, as taking place 
when the underftanding begins of itfelf to become rational, or from it’s 
own proper reafon to difeern and provide fuch things as are of emolu- 
ment and ufe, whereunto in fuch cafe what hath been implanted in the 
memory from parents and matters ferves as a plane. At that time a 
change takes place in the mind; it before thought only from things in- 
troduced into the memory, by meditating upon and obeying them ; it 
afterwards thinks from reafon exercifed upon them, and in this cafe, un- 
der the guidance of the love, it arranges into a new order the things 
feated in the memory, and in agreement with that order it difpofes it’s 
own proper life, and fucceffively thinks more and more according to it’s 
own reafon, and wills from it's own free principle. That the love of 
the fex follows the commencement of man’s own proper underftanding, 
and advances according to it’s vigour, is a known thing; which is a 
proof that that love attends as the underftanding attends, and that it 
defeends as the underftanding defeends ; by attending is meant into 
wifdom, and by defeending is meant into infanity ; and wifdom confifts 
in reftrainin^ the love of the fex, and infanity confifts in allowing it a 
wide range; if a range be allowed into fornication, which is the begin- 
ning of it’s adlivity, it ought to be moderated from principles of honour- 
ablenefs and morality implanted in the memory and thence in the rea- 
fon, and afterwards to be implanted in the reafon and thence in the 
memory. The reafon why the voice alfo begins to be mafeuline, toge- 
ther with the commencement of man’s own proper underftanding, is, 
becaufe the underftanding thinks, and by thought fpeaks ; which is a 
proof that the underftanding conftitutes the man {vir), and alfo his male 
principle ; confequently, that as his underftanding is elevated, fo he be- 
comes a man-man (homo vir), and alfo a male man ( m. if cuius vir), fee 
above, n. 433, 434. 

447. III. That fornication is of the natural man, in like man- 
ner as the love of the fex, which, if it becomes atftive before marriage, 
is called fornication. Every man (homo) is born corporeal, becomes fen- 
fual, afterwards natural, and fucceffively rational, and if in this cafe he 
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doth not. flop in his progrefs, he becomes fpiritual ; the reafon why he 
thus advances ftep by ftep, is, in order that planes may be formed, on 
which fuperior principles may reft and find fupport, as a palacje on it’s 
foundations ; the ultimate plane, with thofe that are formed upon it, 
may be likened alfo to ground, in which, when prepared, noble feeds are 
fown. As to what fpecifically regards the love of the fex, it alfo is firft 
corporeal, for it commences from the flefh, next it becomes fenfual, for 
the five fenfes receive delegation from it’s common (or general) prin- 
ciple, afterwards it becomes natural, fimilar to the fame love as prevail- 
ing with other animals, bccaufe it is a vague love of the fex ; but whereas 
man 'was born to become fpiritual, it becomes afterwards natural- 
rational, and from natural -rational fpiritual, and laftly fpiritual-natural, 
and in this cafe that love made fpiritual flows into and ads upon ra- 
tional love, and through this flows into and ads upon fenfual love, and 
through this laftly flows into and ads upon that love in the body and the 
flefh ; and inafmuch as this is it’s laft plane, it ads upon it fpiritually, 
and at the fame time rationally and fenfually ; and it flows in and ads 
thus fucceflively whilft man is in the meditation of it, but fimulta- 
neoufly whilft he is in it’s ultimate. The reafon why fornication is of 
the natural man, is, becaufe it proceeds proximately from the natural 
love of the fex ; and it may become natural-rational, but not fpiritual, 
becaufe the love of the fex cannot become fpiritual, until it becomes 
conjugial ; and the love of the fex from natural becomes fpiritual, whilft 
man recedes from vague luft, and addids himfelf to one of the fex, to 
whofe foul he unites his own foul. 

448. IV. That fornication is lust, but not the lust of adul- 
tery. The reafons why fornication is luft are, 1. Becaufe it proceeds 
from the natural man, and in every thing which proceeds from 4fie na- 
tural man, there is concupifccnce and luft, for the natural man is nothing 
elfe but an abode and receptacle of concupifcencies and lufts, inafmuch 
as all the criminal propenfities inherited from the parents refidc therein. 
2. Becaufe the fornicator has a vague and promifcuous regard to the fex, 
and doth not as yet confine his attention to one of the fex, and fo long 
as he is in this ftate, he is prompted by luft to ad what he ads; but in 
proportion as he confines his attention to one of the fex, and loves to 
conjoin his life with her life, concupifccnce becomes a chafte affection, 
and luft becomes human love. 

449. That the luft of fornication is not the luft of adultery, every one 
fees clearly from common perception. What law and what judge im- 
putes 
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^jjutes a like criminality to the fornicator as to the adulterer ? The rea- 
fon why this is feen from common perception is, becaufe fornication is 
not oppofite to conjugial love, as adultery is. In fornication conjugial 
love may lie ftored up within, as what is fpiritual may lie ftored up in 
what is natural ; yea, what is fpiritual 'is alfo a&ually unfolded (or dis- 
engaged) from what is natural, and when the fpiritual principle is un- 
folded (or difengaged), then the natural encompafles it about, as bark 
it’s wood, and as a fcabbard it’s fword, and alfo ferves the fpiritual 
principle as a defence againft violences. From thefe confiderations it is 
evident, that natural love, which is love to the fex, precedes fpiritual love* 
which is love to one of the fex ; but if fornication comes into eftedl 
from the natural love of the fex, it may alfo be wiped away, if fo be 
conjugial love be regarded, wi(hed for, and fought, as a principal good. 
It is altogether otherwife with the libidinous and obfcene love of adul- 
'tery, which was (hewn to be oppofite to conjugial love, and deftrudive 
’thereof, in the foregoing chapter concerning the oppofition of fcortatory 
love and of conjugial love ; wherefore if the adulterer from a purpofed 
principle, or the adulterer from a confirmed principle, for various rea- 
sons enters into conjugial engagement, the above cafe is inverted, inaf- 
much as a natural principle lies concealed within with it’s lafcivious and 
obfcene things, and a fpiritual appearance covers it from without. From 
thefe confiderations reafon may fee, that the lull of limited fornication 
is, in refpedt fo the lull of adultery, as the firft warmth is to the cold of 
mid-winter in northern countries. 

450. V. That the love of the sex, with some (men), cannot 

WITHOUT HURT BE TOTALLY CHECKED FROM GOING FORTH INTO FORNI- 
CATION. It is needlefs to recount the mifchiefs which may be caufed 
and produced by too great a check of the love of the fex, with fuch per- 
fons as labour under a fuper-abundant venereal heat ; from this fource 
are to be traced the origins of certain bodily difeafes, and of diftempers 
of the mind, not to mention unknown evils, which ought not to be 
named; it is otherwife with thofe, whofe love of the fex is fo fcanty, 
that they can refill the fallies of it’s lull ; in like manner with thofe, 
who have the freedom to introduce themfelves into a legitimate partner- 
(hip of the hed, whilft they are young, without doing injury to their 
worldly fortunes, thus under the firft favourable impreflions. Inafmuch 
as this is the cafe in heaven with infants, when they have grown up to 
conjugial age, therefore it is not known there what fornication is ; but 
an the earths the cafe is different, where matrimonial engagements can- 
not 
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not be contracted till the feafon of youth is paft, and where, during that 
feafon, the generality live within forms of government, where a length 
of time is required to ferve offices, and to acquire the property neceflary 
to fupport a houfe and family, and then firft a worthy wife is to be 
courted. 

451. VI. That therefore in populous cities public stews are 
tolerated. This is adduced as a confirmation of the preceding article. 
That they are tolerated by kings, magi fixates, and thence by judges, in- 
quifitors, and by the people, at London, Amfterdam, Paris, Vienna, Ve- 
nice, Naples, and even at Rome, befides many other places, is a known 
thing ; amongft the reafons of this toleration are thofe alfo above-men- 
tioned. 

I 

452. VII. That fornication is light, so far as it looks to con - 
jugial love, and gives this love thb PREFERENCE. There ace degrees 
of the qualities of evil, as there are degrees of the qualities of good ; 
wherefore every evil is lighter and heavier, as every good is better and 
more excellent. The cafe is the fame with fornication, which, as 
being a lull, and a luft of the natural man not yet purified; is an evil j 
but inafmuch as every man (homo) is capable of being purified, therefore 
fo far as it accedes to a purified Hate, fo far that evil becomes a lighter 
evil, for fo far it is wiped away ; thus fo far as fornication accedes to. 
conjugial love, which is a purified ftate of the love of the fex, [fo far it 
becomes a lighter evil] ; that the evil of fornication is more grievous, 
fo far as it accedes to the love of adultery, will be feen in the fubfequent 
article. The reafon why fornication is light, fo far as it looks to con- 
jugial love, is, becaufe in fuch cafe it looks from the unchafte ftate 
wherein it is, to a chafte ftate j and fo far as it gives a preference to this 
latter ftate, fo far it is alfo in it as to underftanding, and fo far as it not 
only prefers it, but alfo pre-loves it, fo far it is alfo in it as to will, thus 
as to the internal man ; and in this cafe fornication, if the man never- 
thelefs perfifts in it, is to him a neceffity, the caufes whereof he well 
examines in himfelf. There are two reafons which render fornication 
light with thofe, who prefer and pre-love the conjugial ftate • the firft 
is, that conjugial life is their purpofe, intention, or end ; the other is, 
that they feparate good from evil with themfelves. In regard to the 
first, that conjugial life is their purpofe, intention, or end, it has the 
above effedt, inafmuch as man is fuch a man as he is in his purpofe, in- 
tention, or end, and is alfo fuch before the Lord and before the angels, 
yea he is likewife regarded as fuch by the wife in the world ; for intention 
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is the foul of all actions, and caufes blameablenefs and unblameablenefs 
in the world, and after death imputation. In regard to the other rea- 
fon, viz. that they who prefer conjugial love tdbthe lull of fornication, 
feparate evil from good, thus what is unchafte from what is chafte, it 
has the above effe<ft, inafmuch as they who feparate thofe two principles 
by perception and intention, before they are in good or the chafte prin- 
ciple, are alfo feparated and purified from the evil of that luft, when 
they come into the conjugial ftate. That this is not the cafe with thofe, 
who in fornication look to adultery, will be feen in the article which 
now follows. 

453. VIII. That THE LUST OF FORNICATING is GRIEVOUS, SO FAR AS 
it looks to adultery. In the luft of fornication all they look to adul- 
tery, who do not believe adulteries to be fins, and who entertain like 
thoughts of marriages and of adulteries, only with the diferimination of 
what is allowed and what is difallowed; thefealfo make one evil out of 
all evils, and mix them together, as dirt with eatable food in one dilh, 
and as things vile and refufe with wine in one cup, and thus eat and 
drink ; in this manner they a<St with the love of the fex, with fornica- 
tion, With pellicacy, with adultery of a milder fort, of a grievous 
fort, and of a more grievous fort, yea with deflowering a virgin, or 
defloration ; add to this, that they not only commix all thofe things, but 
alfo immix them in marriages, and defile thefe latter with a like notion ; 
but where this is the cafe, that the latter things are not discriminated 
from the former, fuch perfons, after their vague commerce with the fex, 
are overtaken by colds, by loathings, and by naufeoufnefs, at firft in re- 
gard to a married partner, next in regard to women in other characters, 
and laftly in regard to the fex. That with fuch perfons there is not 
given a purpofe, intention, or end, of what is good or chafte, that they 
may be exculpated ; nor feparation of evil from good, or of what is un- 
chafte from what is chafte, that they may be purified, as in the cafe of 
thofe, who from fornication look to conjugial love, and give this latter 
the preference, (concerning whom fee the foregoing article, n. 452,) is 
felf- evident. The above obfervations it is allowed to confirm by this 
new [information] from heaven; I have met with feveral, who in the 
world had lived like others in externals, wearing rich apparel, feafting 
daintily, trading like others with money borrowed upon intereft, fre- 
quenting ftage exhibitions, converfing jocofely on love affairs as from a 
libidinous principle, befides other things of a like nature, and yet the 
angels charged thofe things upon fomc as evils of fin, and upon fome as 
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pot evils, and declared the latter guiltlcfs, but the former guilty ; and 
being quefiioned why they did fo, when yet the deeds were alike, they 
replied, that they regard all from purpofc, intention, or end, and diftin- 
guifh accordingly; and that on this account they excufe and condemn 
whom the end excufes and condemns, inafmuch as all in heaven are in- 
fluenced by an end of good, and all in hell by an end of evil ; and that 
this, and nothing elfe, if meant by the Lord’s words. Judge not that ye 
be not judged , Matt. vii. i. 

454. IX. That the lust or fornicating is more grievous as it 

VERGES TO THE DESIRE OF VARIETIES, AND TO THE DESIRE OF DEFLORA- 
TION. The reafon is, becaufc thefe two [defires] t.re acceflories of adul- 
tery, and thus aggravations of it ; for there are mild adulteries, griev- 
ous adulteries, and mod grievous, and each kind is eftimated according 
to it’s oppofition to, and confequent deftruftion of conjugial love; that 
the defire of varieties and the delire of defloration, ftrengthened by being 
brought into aft, depopulate conjugial love, and drown it as it were in 
the bottom of the fea, will be feen prefently when thofc fubjefts come 
to be treated of. 

455. X. That the sphere of the lust of fornicating, such as 

IT IS IN THE BEGINNING, IS A MIDDLE SPHERE BETWEEN THE SPHERE OF 
SCORTATORY LOVE AND THE SPHERE OF CONJUGIAL LOVE, AND MAKES AN 

soy ilibrium. The two fpheres, of fcortatory love and of conjugial 
love, were treated of in the foregoing chapter, where it was (hewn, that 
the fphere of fcortatory love afeends out of hell, and that the fphere of 
conjugial love defeends from heaven, n. 435; that thofe two fpheres 
meet each other in each world, but do not conjoin, n. 436 ; that between 
thofe tw'o fpheres there is an equilibrium, and that man is in it, n. 437 ; 
thaijt man can convert himfelf to whichfoever fphere he pleafes, but that 
fo far as he converts himfelf to the one, fo far he averts himfelf from 
the other, n. 438 ; what is meant by fpheres, fee n. 434, and the paf- 
fages there cited. The reafon why the fphere of the lull of fornicating 
is a middle fphere between thofe two fpheres, and makes an equilibrium, 
is, becaufe whilft any one is in it, he can convert himfelf to the fphere 
of conjugial love, that is, to this love, and alfo to the fphere of the love 
of adultery, that is, to the love of adultery ; but if he converts himfelf 
to cbnjugial love, he converts himfelf to heaven ; if to the love of adul- 
tery, he converts himfelf to hell; each is in man’s free determination, 
good pleafure, and will, to the intent that he may aft freely according 
to reafon, and not from inftinft, confcqucntly that he may be a man, and 
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appropriate to himfelf influx, and not a beaft, which appropriates no. 
thing thereof to itfelf. It is faid, the lull of fornication fuch as it is in 
the beginning, becaufe at that time it is in a middle ftate. Who doth 
not know, that whatfoever a man a<fts in the beginning, is from concu- 
pifcence, becaufe from the natural man ? And who doth not know, that 
that concupifcence is not imputed, whilft from natural he is becoming 
fpiritual ? The cafe is fimilar in regard to the lull of fornication, 
whilft the love of man is becoming conjugial. 

456. XI. That care is to be taken, lest by immoderate and 

INORDINATE FORNICATIONS CONJUGIAL LOVE BE DESTROYED. By im- 
moderate and inordinate fornications, whereby conjugial love is de- 
ftroyed, are meant fornications, by which not only the ftrength is ener- 
vated, but alfo all the delicacies of conjugial love are taken away j for 
from unbridled indulgence in fuch fornications, not only weaknefies and 
confequent wants, but alfo uncleannefles and immodcfties are occafioned, 
by reafon whereof conjugial love cannot be perceived and felt in it’s 
cleannefs and chaftity, and thus neither in it’s fweetnefs and in the de- 
lights of it’s flower. Not to mention the mifchiefs occafiofied both to 
the body and the mind, and alfo the difallowed allurements, which not 
only deprive conjugial love of it's blefled delights, but alfo take it away, 
and change it into cold, and thereby into loathing. Such fornications 
are the violent excefles ( pergracationes ), whereby conjugial fports are 
changed into tragic fcenes. For immoderate and inordinate fornica- 
tions are as burning flames, which arife out of ultimate principles, and 
confume the body, parch the fibres, defile the blood, and vitiate the 
rational principles of the mind ; for they burft forth like a fire from the 
foundation into the houfe, which confumes the whole. To prevent 
thefe mifchiefs, care is to be taken by parents, inafmuch as a grown up 
boy, inflamed with luft, cannot as yet impofe reftraint upon himfelf 
from a principle of reafon. 

457. XII. Inasmuch as the conjugial [principle and tye] of 

ONE MAN WITH ONE WIFE IS THE STOREHOUSE ( cUnodium ) Ot HUMAN 
LIFE, AND THE RECONDITORY OF CHRISTIAN RELIGION. Thefe tWQ 

things are what have been demonftrated univerfally and Angularly in the 
whole preceding part concerning conjugial love and the delights of it’s 
wifdom.. The reafon why it is the ftorehoufe of human life is, becaufe 
the life of man is of a quality according to the quality of that love with 
him, inafmuch a$ that love conftitutes the inmoft principle of bis life j. 
for it is the life of wifdom cohabiting with it’s love, and of love co^ 
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habiting with it's wifdom, and hence it is the life of the delights of 
each; in' a word, man is a living foul by means of that love; hence it 
is, that the conjugial [principle and tye] of one man with one wife is 
called the ftorehoufe of human life. This is confirmed from the fol- 
lowing articles above adduced. That with one wife there is given truly 
conjugial fricndlhip, confidence, and potency, becaufe union of minds, 
n. 333, 334. That in union with one wife, and from it, are given ce- 
leftial, blefTcdneifes, fpiritual fat is fad ions, and thence natural delights, 
which from the beginning have been provided for thofe, who are in love 
truly conjugial, n. 335. That it is the foundation love of all celeftial, 
fpiritual, and derivative natural loves, and that into that love are col- 
lated all joys and all gladnelfes from firft to laft, n. 65 to 69.. And that 
viewed in it’s origin, it is the fport of wifdom and love, hath been fully 
demonftrated in the Delights of Wisdom concerning Conjugial 
Love, which conftitute the firft part of this work. 

458. The ground and reafon why that love is the reconditory of 
chriftian religion is, becaufe this religion makes one and cohabits with 
that love ; for it was (hewn,, that no others come into that love, and can 
be in it, but they who come to the Lord, and do the truthsof his church 
and it’s goods, n. 58, 59. That that love is from the alone Lord,, and 
that hence it is given w'ith thofe who are of the chrifiian religion,, 
n. 131, 335» 336. That that love is according to the ftate of the church,, 
becaufe it is according to the ftate of w ifdom with man [homo), n.. 130. 
That thefe things arc fo, was-confirmed in the chapter throughout, con^ 
ccrning the corr.efpondence of that love with the marriage of the Lord 
and the church, n. 116 to 131 ; and in the chapter concerning the. 
origin of that love from the marriage of good and of. truth, n. 83 
to 102. 

459. XIII. That this conjugial [principle’] with those,, who 
POR VARIOUS reasons cannot as yet enter into marriage, and by 
REASON OF THEIR PASSION EOR THE SEX- CANNOT MODERATE THEIR LUSTS, 
MAY BE PRESERVED,. IF THE VAGUE LOVE OF THE SEX BE CONFINED TO ON£. 

mistress. That immoderate and inordinate luft cannot be entirely 
checked by thofe, who have a lirong paifion for the fex, is what, rcafon- 
fees, and experience proves ; with a- view therefore that this immode- 
rate and inordinate [principle] may be reftrained, in the cafe of thofe 
whofc paflions.are thus violent,. and who for feyeral reafons cannot pre- 
cipitately anticipate marriage* and may be reduced tofomewhat mode- 
rate and ordinate,. there doth. not appear, to beany other refuge and as it 
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were afyfum, than the keeping a woman, who in French is called mai- 
trefs. That in kingdoms, where forms and orders of government pre- - 
vail, matrimonial engagements cannot be contracted by many, till the. 
feafon of youth is pall, inafmuch as offices are firft to be ferved, and pro- 
perty is to be acquired neceflary for the fupport of a houfe and family, 
and then firft: a worthy wife is to be courted, is a known thing ; and yet 
in the preceding feafon of youth, few are able to keep the fpringing 
fountain of virtue clofed up, and referved for a- wife ; it is better indeed 
that it fhould be referved ; but if this cannot be done by reafon of the 
unbridled power of lull, a queftion occurs, whether there may not bean 
intermediate means, whereby conjugial love may be prevented from 
perilhing in the mean time. That pellicacy is fuch a means, appears 
reafonable from the following confiderations : I. That by this means 
promifeuous inordinate fornications are reftrained and limited, and thus 
a more conllri<£led (fate is induced, which is more nearly related to con- 
jugial life. II. That the ardour of venereal propenfities, w hich in the 
beginning is boiling hot, and as it were burning, is appeafed and mi- 
tigated; and that thereby the lafeivious principle of falacioufncfs, w hich 
is filthy, is tempered by fomewhat as it were analogous to marriage. 

III. By this means too the ftrength is not call away, neither are weak- 
nclfes contracted, as by vague and unlimited amours. IV. By this 
means alfo difeafe of body, and infanenefs of mind, are avoided. V. In 
like manner by this means adulteries are guarded again!!, which are 
whoredoms with wives, and debaucheries which arc violations of vir- 
gins ; to fay nothing of criminal acts which ought not to be named. 

For a ltripling boy doth not think that adulteries and debaucheries are 
any thing elfe than fornications, thus he conceives that one is the fame 
with the other; nor doth he know from reafon to refill the enticements 
of fome of the fex, who are proficients in meretricious arts ; but in pel- 
licacy, which is a more ordinate and fafer fornication, he can learn and 
fee the above diftinCHons. VI. By pellicacy neither is accefs given to 
the four kinds of lulls, which are in the highell degree dellruClive of 
conjugial love, viz. the lull of defloration, the lull of varieties, the luft 
of violation, and the lull of feducing innocences, which are treated of 
in the following pages. But thefe obfervations are not intended for 
thofe, who can check the tide of luft; nor for thofe, who can enter 
into marriage during the feafon of youth, and offer and impart to their 
wives the firft fruits of their virtue. 

460. XIV; 
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460. XIV. That pellicacy is preferable to vague amours, PRO- 
VIDED ONLY ONE MISTRESS IS KEPT, AND SHE BE NOT A VIRGIN, NOR A 
MARRIED WOMAN, AND THE KEEPING BE KEPT SEPARATE FROM CONJUGIAL 

love. At what time and with what perfons pellicacy is preferable to 
vamie amours, hath been juft now pointed out. I. The reafon why 
only one miftrefs is to be kept, is,becaufe in cafe more than on.- be kept, a 
polygamical principle gains influence, which induces in man a merely 
natural ftate, and thrufts him dow n into a fenfual ftate, infomuch that 
he cannot be elevated into a fpiritual ftate, in which conjugial love mult 
be, fee n. 338, 339. II. The reafon why this miftrefs mull not be a vir- 
gin, is, becaufe conjugial love with women ads in unity with their vir- 
ginity, and'hcnce is thechaftity, purity, and fandity of that love; where- 
fore When a woman makes an engagement and allotment of her virginity 
to any man, it is the fame thing as giving him a certificate that flic will 
love him to eternity ; on this account a virgin cannot, from any rational 
confent, barter away her virginity, unlefs in cafe of engagement refped- 
ing the conjugial covenant; it is alfo the crown of her honour; where- 
fore to pre-feize it without covenant of marriage, and afterwards to dis- 
card, is to make a virgin a courtezan, who might have been a bride or 
chafte wife, or to defraud fome man, and each is hurtful. Therefore 
whofoever takes a virgin and adjoins her to himfelf as a miftrefs, may 
indeed cohabit with her, and thereby initiate her into the friendlhip of 
love, but ftill with a conftant intention, if he doth not play the whore- 
mafter, that {he Ihould be or become his wife. III. That the kept mif- 
trefs mult not be a married w orran, becaufe this is adultery, is evident. 
IV. The reafon why the love cf pellicacy is to be kept feparate from 
conjugial love, is, becaufe thofe loves arc diftind, and therefore ought 
not to be mixed together ; for the love of pellicacy is an unchafte, na- 
tural, and external love, whereas the love of marriage is chafte, fpiritual, 
and internal. The love of pellicacy makes diftind the fouls of two 
[perfons], and conjoins only the fenfual principles of the body ; but the 
love of marriage conjoins fouls, and from the union of fouls [conjoins} 
alfo the fenfual principles of the body, until from two they become as 
one, which is one flelh. V. The love of pellicacy enters only into the 
underftanding, and into thofe things which depend on the underftand- 
* ing; but the love of marriage enters alfo into the will, and into thofe 
things which depend on the will, confequently into all and Angular 
things of man {homo ) ; wherefore if the love of pellicacy becomes the 
love of marriage, a man cannot from any principle of right, without the 
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violation of conjugial union, recede ; and if he recedes, and marries ano- 
ther [woman], conjugial love perifhes in confequence of a breach 
thereof. It is to be noted, that the love of pellicacy is kept feparate 
from conjugial love, by this condition, that no engagement of marriage 
be made with the miftrefs, nor Ihe be induced to form any expectation 
of marriage. Neverthelefs it is better that the torch of the love of the 
fex fhould be firft lighted with a wife. 

* * * * * * * 

461. To the above I {hall adjoin the following memorable relation. 
On a time I difeourfed with a novitiate fpirit, who, during his abode in 
the world, meditated much about heaven and hell : (by novitiate fpi- 
rits are meant men newly deccafed, who are called fpirits, becaufe they 
are then fpiritual men : ) he, as foon as he entered into the fpiritual 
world, began to meditate in like 'manner about heaven and hell, and 
feemed to himfelf, whilft meditating about heaven, to be in joy, and 
whilft about hell, to be in forrow. When he obferved himfelf to be in 
the fpiritual world, he immediately a(ked where heaven was, and where 
hell, and alfo what and of what quality both the one and the other were ? 
And reply was made. Heaven is above thy head, and hell is beneath thy 
feet, for thou art now in the world of fpirits, which is in the middle be- 
tween heaven and hell ; but what heaven is and hell, and of what qua- 
lity, we cannot deferibe in a few words. At that inftant, inafmuch as 
he burned with a delirc of knowing, he caft himfelf upon his knees, and 
prayed devoutly H:o God that he might be inftrudted ; and lo! an angel 
appeared at his right hand, and raifed him up, and faid. Thou haft fup- 
plicated that thou mighteft be inftrudted concerning heaven and hell, 

INQyiRB AND LEARN WHAT DELIGHT IS, AND THOU WILT KNOW ; and 

having faid this, the angel was taken up. Then the novitiate fpirit laid 
with himfelf. What doth this mean. Inquire and learn what delight is . , 
and tbou wilt know what heaven is and hell, and what their quality ? But 
departing from that place be wandered about, and accolling thofe he. 
met, faid, T/ril me, pray, if you pleafe, what delight is ? And fome faid. 
What a ftrange fort of queftion ! Who doth not know what delight is ? 
Is it not joy and gladnefs ? Wherefore delight is delight, one delight ia 
as another, we know no diftindtion. Others faid, that delight was laugh- 
ter of the mind, for whilft the mind laughs, the countenance is chear- 
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ful, the difcourfe jocular, the behaviour fportive, and the whole man is 
in delight. But fome faid. Delight confifts in nothing elfe but feafting, 
and delicate eating and drinking, and in getting intoxicated with gene- 
rous wine, and on fuch occafions converfing together on various fub- 
jects, efpecially on the fports of Venus and Cupid. On hearing thefe' 
relations, the novitiate fpirit being indignant, faid with himfelf, Thefe 
anfuers are the anfwers of clowns, and not of men of breeding; thefe • 
delights are neither heaven nor hell ; I wilh I could meet with the wife. 
And he took his leave of them, and inquired where he might find the 
wife ? And at that infiant he was fecn by a certain angelic fpirit, who 
faid, I perceive that thou art kindled with a defire of knowing what is 
the univerfal of heaven and the univerfal of hell, and becaufe this is 
dklight, I will conduct thee up a hill, where there is every day an af-' 
fembly of thofe who fcrutinize effe<fcs, and of thofe who .inveftigate' 
caufes, and of thofe who explore ends ; there are three companies, and 
they w ho fcrutinize efledh are called fpirits of fcicnces, and abftradledly 
fciences ; and they who inveftigate caufcs are -called fpirits of intelli- 
gence, and abftradtedly intelligences ; and they who explore ends are 
called fpirits of wifdom, and abftra&edly .wifdoms ; di redly above them 
in heaven arc angels, who from ends fee caufes, and from. caufes effcds ; 
from thefe angels thofe three companies have illuftration. The angelic 
fpirit at that infiant taking the novitiate fpirit by the hand, led him up 
the hill, and to the company whicfe confifted of thofe who explore ends, 
and arc called wifdoms ; to thefe the novitiate fpirit faid. Pardon me for 
having afcended to you ; the reafon is, becaufe from my childhood I 
have meditated about heaven and hell, and lately came into this world, 
where I was told by fome who were alTociated to me, that here heaven 
is above my head, and hell beneath my feet ; but they did not fav what 
and of what quality the one and the other is ; wherefore becoming 
anxious by reafon of my thought being conftantly employed on the fub- 
je<fi, I prayed to God ; and inftantly an angel prcfented himfelf, and 
faid, Inquire and learn what delight is, and thou wilt know s 1 have in- 
quired, but hitherto in vain ; I requcft therefore that you would teach 
me, if you pleafe, what delight is. To this the wifdoms replied. Delight 
is the ail of life to all in heaven, and the all of life to all in hell ; they 
who are in heaven have the delight of good and truth, but they who are 
in hell have the delight of what is evil and falfe ; for all delight is of 
love, and love is the efie of the life of man, wherefore as man is man 
according to the quality of his love, fo he is man according to the qua- 
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lity of his delight ; the activity of love makes the fenfe of delight ; it's 
a&iyity in heaven is with wifdom, and it’s activity in hell is with infa- 
nity ; each in it's obje&s prefents delight ; but the heavens and the hells 
are in oppofite delights, becaufe in oppofite loves ; the heavens in the 
love and thence in the delight of doing good, but the hells in the love 
and thence in the delight of doing evil 5 if therefore thou knoweft what 
delight is, thou wilt know what heaven is, and hell, and what their qua- 
lity. But inquire and learn further what delight is from thofe who in- 
veftigate caufes, and are called intelligences ; they are to the right from 
hence. And he departed, and came to them, and told the caufe of his 
coming, and requeued that they would inftrult him what delight is? 
And they, rejoicing at the queftion, faid. It is true that he who knows 
what delight is, knows what heaven is, and hell, and what is their qua- 
lity ; the will-principle, by virtue whereof man is man, is not moved a 
fingle jot but by delight, for the will-principle, con&dered in itfelf, is 
nothing elfe but an affelt and effect of fome love, thus of fome delight, 
for it is fomewhat pleafing, engaging, and pleafureable, which confti- 
tutes the principle of willing; and whereas the will moves the under- 
ftanding to think, there doth not exifl the lead of an idea- of thought 
but from the influent delight of the will ; the reafon of this is, becaufe 
the Lord by influx from hifrifelf actuates all things of the foul and alt 
things of the mind with angels, fpirits, and men, and adtuates by an in- 
flux of love and wifdom, and this influx is the eflential activity from 
which comes all delight, which in it’s origin is called blefled, fatis- 
fadtory, and happy, and in it’s derivation is called delightful, pleafant, 
and pleafureable, and in an oniverfal fenfe good. But the fpirits of helt 
invert all things appertaining to themfelves, thusalfo they turn good into 
evil, and the true into the falfe, delight continually remaining; for with- 
out the continuance of delight, they would have neither will nor fenfa- 
tion, thus no life. From thefe confiderations it is manifeft what and 
whence the delight of hell is, and what is it's quality, alfo what and 
whence the delight of heaven, is, and what is it's quality. Having heard 
this difeourfe, he was conduced to the third company, conliftingof thofe 
who fcrutiaiic effedls, and are called fciences. Thefe faid, Oefcend to 
the inferior earth, and afeend to the fuperior earth; in. the latter thoia 
wilt perceive and be made fenfible of the delights of the angels of hea- 
ven, and in the former of the debghts of the fpirits of hell. But lo l at 
•hat inftant; at a di fiance from them, the ground ( folum ) cleft afunder, 
and through the deft there amended three devils, who appeared on fire 
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from the delight of their love ; and whereas in confociation with the 
novitiate fpirit they perceived, that they three afcended out of hell by 
provifo, it was faid to them, Do not come nearer, but from the place 
where ye are, give fome account of your delights. And they faid. Know 
ye, that every one, whether he be good or evil, is in his own delight, the 
good in the delight of his good, and the evil in the delight of his evil. 
And it was afked, What is your delight? They faid. The delight of 
whoring, of ftealing, of defrauding, of blafphcming. Again it was 
afked. What is the quality of thofe delights? They faid. To the fenfes 
of others they are as dinksarifing from dunghills, and as ftenches from 
dead bodies, and as fcents from ftagnate urine. And it was afked. Are 
thole things delightful to you ? They faid, Moll delightful. And reply 
was made. Then ye are as unclean beads which wallow in fuch things. 
And they anfwered. If we are, we are, but fuch things are the delights of 
our noftrils. And it was afked. What further account can ye give ? They 
faid, that it is allowed every one to be in his delight, even the mod un- 
clean, as it is called, provided he doth not infedgood fpirits and angels ; 
but whereas by reafon of our delight we cannot do otherwile than infeft 
them, therefore we are cad together into work-houfes, where we fuffcr 
direfully ; the holding in and drawing back {inhibit io et retra3io\ of our 
delights in thofe houfes is what is called hell-torment ; it is alfo interior 
pain. It was then afked. Why have ye infeded the good ? They replied, 
that they could not do otherwife : It is, faid they, as if we were feized 
with rage when we fee any angel, and are made fenfible of the divine 
fphere about him. It was then faid to them. Herein alfo ye are as wild 
beads. And prefently, when they faw the novitiate fpirit with the angel, 
they were overpowered with rage, which appeared as the fire of hatred ; 
wherefore to prevent their doing hurt, they were cad back into hell. 
After thefe things the angels appeared, who from ends fee caufes, and 
by caufes effedb, who were in the heaven above thofe three companies, 
and thefe were feen in a bright cloud, which rolling itfelf downwards 
by fpiral flexures, brought along with it a round garland of flowers, and 
placed it on the head of the novitiate fpirit ; and indantly a voice was 
made to him from thence. This wreath is given thee for this reafon, be* 
caufe from childhood thou had meditated on heaven and hell. 
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(y Concubinage. 

462. T N the preceding chapter in treating on fornication, we treated 
A alfo on pellicacy, and by this latter term was underftood the 
conjunction of an unmarried man with a woman under ftipulated con- 
ditions ; but by concubinage is here meant the conjunction of a nun, 
who has a wife, with a woman in like manner under ftipulated condi- 
tions. They who do not diftinguifh genera, ufe thofe two terms pro- 
mifeuoufly, as if they had one meaning, and thence one fignification ; 
but inafmuch as they are two genera, and the term pellicacy agrees with 
the prior, becaufe a kept miftrefs ( pellex ) is a courtezan, and the term 
concubinage agrees with the latter, becaufe a concubine is a fubftituted 
partner of the bed, therefore for the fake of feparation, ante-nuptial fti- 
pulation with a woman is iignified by pellicacy, and poft-nuptial by 
concubinage. Concubinage is here treated of for the fake of order ; for 
from order it is difeovered what is the quality of marriage on one part, 
and what the quality of adultery on the other part. That marriage and 
adultery are oppofites, hath been already (hewn in the chapter concern- 
ing their oppolition ; and the quantity and. quality of their oppofition 
cannot be learnt but from the intermediates which intercede, of which 
intermediates concubinage is one ; but whereas there are two kinds of 
concubinage, and thefe kinds are to be altogether diferiminated, there- 
fore this.fe&ion, as the foregoing, fliall be arranged into it’s diftindk 
parts as follows : I. That there are two kmds of concubinage , which differ 
exceedingly from each other, the one conjointly with a wife , the other apart 
from a wife. II. That concubinage conjointly with a wife is altogether 
illicit to chriftians, asfd is dete fable. III. That it is polygamy, which 
bath been condemned, and is to be condemned by the chrijlian world. IV. 
That it is fcortalion, whereby the conjugial principle, which is the moft 
precious jewel of the ebriftian life , is dejlroyed. V. That concubinage apart 
from a wife, when it is engaged in fromcaufes legitimate, juft, and truly con- 
feientious, is not illicit. VI. That the legitimate caufes of this concubinage 
are the legitimate caufes of divorce, wbilft the wife is nevertbelefs retained 
at borne. VII. That the juft caufes of this concubinage are the juft caufes 
of feparation from the bed . VIII. That the confcientious caufes of this 
concubinage ore real and not real. IX. That the real confcientious caufes 
are fucb as are grounded in wbat is juft. X. But that the confcientious 
caufes not real are fucb as are not grounded in wbat is juft , although its 
the- 
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the appearance of what is juft. XI. 7 bat /bey, who from caufes legiti- 
mate, juft, and really confc tent ions, are engaged in this concubinage , may at 
the fame time be principled in conjugial love. XII. That wbi/Jl this con- 
cubinage continues, aClual conjunction with a wife is not allowable. We 
proceed to an explication of each article. 

463. I. That there are two kinds of concubinage, which dif- 
fer EXCEEDINGLY FROM EACH OTHER, THE ONE CONJOINTLY WITH A 

wife, the other apart from a wife. That there are two kinds of 
concubinage, which differ exceedingly from each other, and that one 
kind is to adjoin a fublf ituted partner to the bed, and to live conjointly 
and at the fame time with her and with a wife ; and that the other kind 
is, after legitimate and juft reparation from a wife, to engage a woman 
in her ftead as a bed-aflbciate ; and that thefe two kinds of concubinage 
differ as much from each other as dirty linen differs from clean, may 
be feen by thofe who take a clear and diftindt view of things, but it 
cannot be feen by thofe, whofc view of things is confufed and indiftindi ; 
yea, it may be feen by thofe who are in conjugial love, but not by thofe 
who are in the love of adultery ; thefe latter are in the night rcfpedting 
all derivations of the love of the fex, whereas the former are in the day 
rcfpedting fuch derivations. . Neverthelefs, they who are in adultery, 
can fee thofe derivations and their difcriminations, not indeed in them- 
felves from themfclves, but from others whilft they hear them; for an 
adulterer hath a like faculty with a chafte conjugial partner of ele- 
vating the underftanding ; but an adulterer, after that he hath acknow- 
ledged the difcriminations which he hath heard from others, ftill obli- 
terates them, whilft he immerfes his underftanding in his filthy plea- 
fure ; for the chafte and unchafte [principles}, and the fane and infane, 
cannot abide together, but they may be diftinguiflied by the underftand- 
ing feparated. On a time, they in the fpiritual world, who did not re- 
gard adulteries as fins, were queftioned by me, whether *thcy knew a 
fingle diftin&ion between fornication, pellicacy, the two kinds of con- 
cubinage, and between the degrees of adultery ? They faid, that they 
were all alike. And they were queftioned whether marriage was diftin- 
guifhable ? And they looked around to fee whether any of the clergy 
we?e prefent, and whilft they were not prefent, they faid, that in itfclf it 
is like the reft. The cafe was otherwife with thofe, who in the ideas of 
their thought regarded adulteries as fins ; thefe faid, that in their inte- 
p rior ideas, which are of perception, they law diftin&ions, but had not 

yet ftudied to difeem and know them afunder.. This I can affert as a 
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zfo&, that thofe difcriminations arc perceived by the angels- of heaven as 
ito their minutise. In order therefore that it may be manifeft, that there 
are two kinds of concubinage oppofite to each other, one whereby con- 
jugal love is abolilhed, the other whereby it is not abolilhed, the dam- 
nable kind lhall be firft defcribed, and afterwards the other which is 
not hurtful. 

464. II. That concubinage conjointly with a wife is illicit 
to Christians, and detestable. The reafon why it is illicit is, be- 
caufe it is contrary to the conjugial covenant ; and the reafon why it is 
dctcftable is, becaufe it is contrary to religion ; and what is contrary to 
religion, and at the fame time to the conjugial covenant, is contrary to 
the Lord ; wherefore as foon as any one, without a real confcientious 
caufe, adjoins a concubine to a wife, heaven is clofed to him, and by 
the angels he is no longer numbered amongft chriftians. From that 
time alfo he defpifes the things of the church and of religion, and after- 
wards doth not lift his face above nature, but turns himfelf to her, as to 
a deity, who favours his luft, from whofe influx his fpirit next receives 
animation. The interior caufe of this apoftafis will be opened in what 
follows. That this concubinage is deteftable, the man himfelf, who is 
guilty of it, doth not fee, becaufe after the doling of heaven he be- 
comes fpiritual infanity ; but a chafte wife hath a clear view of it, be- 
caufe Ihe is conjugial love, and this love naufeates fuch concubinage j 
wherefore alfo feveral of fuch wives are reluctant to a&ual conjundion 
with their men afterwards, as to that which would contaminate their 
challity by the contagion of luft adhering to the men from their cour- 
tezans. 

465. III. That it is polygamy, which hath been condemned, 

AND IS TO BE CONDEMNED BY THE CHRISTIAN WORLD. That fimulta- 
neous concubinage, or concubinage conjoined with a wife, is polygamy, 
although not acknowledged, becaufe not declared, and thus not called 
fo by any law, muft be evident to every perfon of common difeernment ; 
for a woman taken into keeping, and made partaker of the conjugial 
bed, is as a wife. That polygamy hath been condemned, and is to be 
condemned by the chriftian world, hath been evinced in the chapter on 
polygamy, efpecially from thefe articles therein. That it is not allowed 
a chriftian to marry more than one wife, n. 338. And that a chriftian, 
if he marries more wives than one, not only commits natural adultery, 
but alfo fpiritual adultery, n. 339. That it was permitted to the Ifrael- 
itilh nation, becaufe with that nation there was not a chriftian church, 

n. 34a 
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a. 340. From thefc considerations it is evident, that to adjoin a con- 
cubine to a wife, and to make each a partner of the bed, is filthy poly- 
gamy. 

466. IV. That it is scortation, whereby the conjugial prin- 
ciple, WHICH IS THE MOST PRECIOUS JEWEL OF THE CHRISTIAN LIFE, IS 

destroyed. That it is a fcortation more oppofite to conjugial love 
than the common fcortation, which is called fimple adultery ; and that 
it is a deprivation of every faculty and inclination to conjugial life, 
which is implanted in chriftians from nativity, may be evinced by argu- 
ments which will have great weight with the reafon of a wife man. In 
regard to the first position, that Simultaneous concubinage, or concu- 
binage conjoined with a wife, is fcortation more oppofite to conjugial 
love than common fcortation, which is called fimple adultery, it may be 
feen from thefe conliderations j that in common fcortation, or fimple 
adultery, there is not a love analogous to conjugial love, for it is only a 
heat of the flefli, which inftantly defervefees, and fometimes does nor 
leave any trace of love behind it towards it’s objed ; wherefore this ef- 
fervefeing lafeivioufnefs, if it is not from a purpofed or confirmed prin- 
ciple, and if the perfon guilty of it repents, derogates only a very little 
from conjugial love. It is otherwife in the cafe of polygamical fcorta— 
trion ; herein there is & love analogous to conjugial love, for. it doth not 
defervefee, is not difiipated, nor doth k pals off into nothing after de- 
fervescence, as the foregoing, but it remains, renews- and Strengthens, 
itfelf, and fo far takes away from love to the wife, and. ip. 'the place 
thereof induces cold towards the wife; for in<fuch cafe it regards the 
concubine courtezan as lovely from a freedom of the will, in that it can 
recede if it pleafes, which freedom is begotten in the natural man, and. 
hecaufe this freedom is thence grateful, it fupports that love; and more- 
over,, with a concubine the unition with allurements is nearer than with, 
a wife ; but on the other hand,, it does not regard a wife as lovely, by 
reafon of the debt of cohabitation with her enjoined by the. covenant of. 
life, which in fuch cafe, it perceives as more forced in confequence of 
the freedom enjoyed with another [woman]] ;. that, love for. a conjugial. 
partner grows cold, and that lhe. grows vile, in the fame degree that love 
for one courtezan grows warm, and that lhe is held in eftimation, is 
manifeft. As to what concerns the second position, that fimultaneous 
concubinage, or concubinage conjoined with. a. wife, deprives a man of 
all faculty and inclination to conjugiallife,, which is implanted in chrif- 
tians from nativity, it may be. feen. from. the. following conliderations ; 
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that fo far as love to a conjugial partner is tranferibed into love to a 
concubine, fo far the former love is rent, is exhaufted, and emptied out, 
as hath been juft now (hewn above; that this is effected by a clofing of 
the interiors of the natural mind, and an opening of the inferior prin- 
ciples thereof, may appear from the feat of the inclination with chrif- 
tians to love one of the fex, as being in the inmoft principles, and that 
this feat may be Ihut up, but cannot be extirpated. The reafon why an 
inclination to love one of the fex, and alio a faculty to receive that love, 
is implanted in chriflians from nativity, is, becaufe that love is from the 
alone Lord, and is made [a love] of religion, and in chriftendom the 
Lord’s dir jne [principle] is acknowledged and worlhipped, and religion 
is from his Word, hence there is a grafting thereof, and alfo a trans- 
planting from generation to generation. It was laid, that the above 
chriftian conjugial principle perilhes by polygamical fcortation, but 
thereby is meant, that with the chriftian polygamift it is clofed and in- 
tercepted, but ftill is capable of being refufeitated in his pofterity, as is 
the cafe with the likenefs of a grandfather and great-grandfather re- 
turning in a grandfon and great-grandfon. Hence it is that that con- 
jugial principle is called the moll precious jewel of the chriftian life,’ 
and above, n. 457, 458, the ftorehoufe of human life, and the recondirory 
of chriftian religion. That that conjugial principle, by polygamical’ 
fcortation, is deftroyed with the chriftian who is principled in fuch 
fcortation, is manifeft from this confidcration, that he cannot, like a 
mahometan polygamift, love a concubine and a wife equally, but that fo 
far as he loves a concubine, or is warm towards her, fo far he doth not 
love a wife, but is fo far cold towards her; and what is yet more detef-’ 
tabic, fo far he alfo in heart acknowledges the Lord only as a natural 
man, and as the fon of Mary, and not at the fame time as the Son of 
God, and likew ife fo far makes light of religion. But it is well to be 
noted, that this is the cafe with thofe who add a concubine to a wife, 
and conjoin themfelves adually with each, and not at all with thofe, 
who from legitimate, juft, and truly confcientious caufes feparate them- 
felves,. and keep apart from a wife as to adlual love, and have a woman 
in keeping. We proceed to treat of this kind of concubinage. 

467. V. That concubinage aj*art from a wife, when it is en- 
gaged IN FROM CAUSES LEGITIMATE, JUST, AND TRULY CONSCIENTIOUS, 
is -not illicit. What caufes are meant by legitimate, what by juft,’ 
and w hat bv truly confcientious, will be Ihewn in their order ; the bare 
mention of the caufes is here premifed, that this concubinage, w hich is 

now 
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now treating of in the fubfequent articles, may be diftinguilhed from 
the foregoing concubinage. 

468. VI. That the legitimate causes of this concubinage are 

THE LEGITIMATE CAUSES OF DIVORCE, WHILST THE WIFE IS NEVERTHE- 
LESS retained at home. By divorce is meant the abolition of the 
conjugial covenant, and thence a plenary reparation, and after this an 
entire liberty to marry another- wife; the one only caufe of this total 
feparation or divorce is rcortation, according to the Lord's precept. 
Matt. xix. 9. To the rame caure are to be referred manifeft obfeeni- 
ties, which bid defiance to the rcftraints of modefty, and fill and infeft 
the houfe with flagitious practices of lewdnefs, giving birth to fcortatcry 
immodefty, and the diflolution of the whole mind therein. To thefe 
things may be added malicious defertipn, which involves fcortation, and 
caufes a wife to commit whoredom, and thereby to be divorced. 
Matt. v. 32. Thefe three caufes, inafmuch as they are legitimate 
caufes of divorce, the firft and third before a public judge, and the 
middle one before the man himfelf as judge, are alfo legitimate caufes 
of concubinage ; but when the adulterous wife is retained at home. The 
reafon why fcortation is the one only caufe of divorce is, becaufc it is 
diametrically oppofite to the life of conjugial love, anddeftroys it even 
to a total extinction of it, fee above, n. 255. 

469. The reafons why the adulterous wife by the generality of men 
is ftill retained at home, are, 1. Becaufe the man is afraid to produce 
witnefles in a court of juftice againft his wife, to accufe of adultery, 
and thereby to make the crime public ; for unlefs eye-witnefles, or 
evidences to the fame amount, were produced to conviCt her, he w’ould 
be loaded with fecret reproaches in companies of men, and with open 
reproaches in companies of women. 2. He is afraid alfo left his adul- 
terefs lhould have the cunning to clear her conduct, and likewife left the 
judges lhould Ihew favour to her, and thus his name fuffer in the eftcem 
of the public. 3. Moreover, there may be conveniences of domeftic 
ufes, which may make feparation from the houfe unadvifeable ; as in 
cafe there are children, towards whom alfo theadulterefs hath maternal 
love ; in cafe mutual offices intercede and conjoin, which cannot be 
rentafundcr; in cafe the wife hath connection with and dependence 
upon her relatives whether on the father’s or mother’s fide, and hope of 
receiving an increafe of fortune from them ; in cafe he lived w ith her 
in the beginning in habits of agreeable intimacy ; and in cafe Ihe, af- 
ter that flie became meretricious, hath the (kill to foothe the man with 
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engaging pleafantty and pretended civility, to prevent blame being im- 
puted to herfelf ; not to mention other cafes, which, inasmuch as iiv 
themfelves they are legitimate caufes of divorce, are alfo legitimate 
caufes of concubinage ; for caufes of retention at home do not taket^ 
away the caufe of divorce, fuppofing her guilty of fcortation. Who, 
but a perfon of vile character, can fulfil the duties of the conjugiat bed, 
and at the fame time have commerce with a (trumpet? If inltances of 
this fort are occaftonally to be met with, noconclufions are to he drawn 
from them. 

470. VII. That the just causes of this concubinage are the 
just causes of separation from the bed. There are legitimate caufes 
of feparation, and there are juft caufes; legitimate caufes are enforced 
by edidts from judges, and juft caufes by edicts adjudged by the man 
alone. The caufes both legitimate and juft of feparation from the 
bed, and alfo from the houfe, were enumerated in a compendium 
above, n. 252, 253; of which vitiated states of body are dif-‘ 
eafes whereby the whole body is fo far infedted, that the contagion may 
prove fatal ; of this nature are malignant and peftilehtial fevers, lepra- 
fies, the venereal difeafe, cancers ; alfo difeafes whereby the whole body 
is fo far weighed down, as to admit of no confociability, and from 
which exhale dangerous effluvia and noxious vapours, whether from the 
furface of the body, or from it’s inward parts, in particular from the 
ftomach and lungs : from the furface of the body proceed malignant 
pocks, warts, puftules, fcorbutic phthiftc, virulent fcab, efpecially if the 
lace be defiled hereby : from the ftomach proceed foul, (linking, and 
rank erudlations : from the lungs, filthy and putrid exhalations arifing 
from impofthumes, ulcers or abfcefles, or from vitiated blood or ferum. 
Befides thefe there are alfo other difeafes of various names, as the lipo- 
thamia, which is a total faintnefs of body, and defedl of ftrength; the~ 
paralyfis, which is a loofingand relaxation of the membranes and liga- 
ments which ferve for motion ; the epilepfy; permanent infirmity ari- 
fing from the apoplexy i certain chronical difeafes ; the iliac paflion^ 
rupture ; befides other difeafes, which the fcience of pathology teaches. 
Vitiated states of mind, which are juft caufes of feparation from, 
the bed and from the houfe, are madnefs, frenzy, furious wildnefs, ac- 
tual foolifhnefs and idiotifm, lofs of memory, and the like. That thefd 
caufes are juft caufes of concubinage, inafmuch as- they are juft caufes of- 
reparation, reafon fees without the help of a judge. 

471. VIII;. 
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471. •VIII*. That the conscientious causes of this concubinage 
are real and not "real. Inafmuch as beftdes juft caufes, which are 
juft caufes of reparation, and thence become juft caufes of concubinage, 
there are alfo confcientious caufes, which depend on judgment and juf- 
tice appertaining to the man, therefore shefe alfo are to be mentioned ; 
but whereas the judgments of juftice may be perverted, and be con- 
verted by confirmations into appearances of what is juft, therefore thefe 
caufes are diftinguilhed into confcientious real and not real, and are 
•defcribed apart: 

472. IX. That conscientious real causes are such as are 
-grounded in what is just. To know thefe caufes, it may be fuffi- 
•cient to recount fome of them, as no natural affiedtion towards children, 
and confequent rejection of them, intemperance, drunkennefs, unclean- 
iiefs, immodefty, a defire of promulgating family fecrets, of difputing, 
of ftrifcing, of taking revenge, of dbing evil, of ftealing, of deceiving ; 
internal diflrmilitude, whence comes antipathy ; froward requirement of 
iheconjugial debt, whence the man becomes a cold ftone; appplication 
to magic and witchcraft ; an extreme degree of impiety ; and other 
-ftmilar evils. 

473. There are alfo milder caufes, which are confcientious real caufes, 
and which feparate from the bed, and yet not from the houfe ; as cefla- 
tion bf prolification on the part of the wife in confequence of advanced 
age, and thence a reludtance and oppofition to adtual love, whilft the 

[ ardour thereof ftill continues with the man; befidcs ftmilar cafes, in 
which rational judgment fees what is juft, and which do' not hurt the 
confcience. 

474. X. That conscientious causes not real are such as are 

NOT GROUNDED IN WHAT IS JUST, ALTHOUGH IN THE APPEARANCE OF 

what is just. Thefe are known from the confcientious real caufes 
.above mentioned, which, if not rightly explored, may appear as juft,' 
and yet are unjuft ; as that times of abftinende are required after the 
bringing forth children, tranfitory ficknefles of wives, from thefe and 
other caufes a check to prolification, polygamy permitted to the Ifrael- 
ites, and other like caufes of no weight as grounded in juftice ; thefe are 
fabricated by the men after the contracting of cold, whilft unchafte 
-lufts have deprived them of conjugial love, and have infatuated them 
with an idea of it’s likenefs to fcortatory love. Such men, whilft they 
•engage in concubinage to prevent defamation, make fuch fpurious and 
fallacious caufes real and genuine, and very frequently alfo forge and 
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charge them againft the wife, the citizen friends afienting to and re- 
echoing them according to favour. 

475. XI. That they; who from causes .legitimate, just, and 

REALLY CONSCIENTIOUS, ARE ENGAGED IN THIS CONCUBINAGE, MAY BE 
PRINCIPLED AT THE SAME TIME IN CONJUGIAL LOVE. It is faid, that 

they may be principled at the fame time in conjugial love, and thereby 
is meant, that they may keep this love flored up in themfelves ; for this 
love, in the fubjett in which it is, doth not perifh, but is quiefeent. 
The reafons why conjugial love is preferved with thofe, who prefer mar- 
riage to concubinage, and enter into the latter from the caufes above 
mentioned, are thefe j that this concubinage is not repugnant to con- 
jugial love ; that it is not a feparation from it ; that it is only a cloath- 
ing encompafling it about ; that this cloathing is taken away from them 
after death. I. That this concubinage is not repugnant to conjugial 
love, follows from what was proved above, viz. that fuch concubinage, 
when engaged in from caufes legitimate, juft, and really confcientious, 
is not illicit, n. 467 to 473. II. That this concubinage is not a fepa- 
ration from conjugial love 1 for when caufes legitimate, or juft, or really 
confcientious, intercede, perfuade, compel, conjugial love with mar- 
riage iS not feparated, but is only interrupted, and love interrupted, and 
not feparated, remains in the fubjedt; the cafe in this refpedt is like 
that of a perfon, who, being appointed to a fun&ion which he loves, 
is detained from it by company, or by public fhews, or by a journey, 
ftill he doth not lofe the love of his function; it is alfo like that of a 
perfon who loves generous wine, and who, whilft he drinks wine of an 
inferior quality, doth not lofe his tafte and appetite for that which id 
generous. III. The reafon why the above concubinage is only a 
cloathing of conjugial love encompafling it about is, becaufe the love 
of concubinage is natural, and the love of marriage is fpiritual, and na- 
tural love is a veil (or covering) to fpiritual, whilft this latter is inter- 
cepted ; that this is the cafe, is unknown to the lover, becaufe fpiritual 
love is. not made fenfible of itfelf, but by natural love, and is made fen- 
fible as delight, in which is blelfednefs from heaven ; but natural love 
by itfelf is made fenfible only as delight. IV. The reafon why this veil 
(or covering) is taken away after death is, becaufe then man from na- 
tural becomes fpiritual, and inftead of a material body enjoys a fubftaa- 
tial one, wherein natural delight grounded in fpiritual is made fenfible 
in it s eminence. That this is the cafe, I have heard from communi- 
cation with feme in the fpiritual world* even from kings there, who in 
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the natural world had engaged in concubinage from confcientious real 
caufes. 

476. XII. That whilst this concubinage continues, actual 
conjunction with a wire is not allowed. The reafon is, becaufe 
in fuch cafe conjugial love, which in itfelf is fpiritual, chafte, pure, and 
holy, becomes natural, is contaminated, is difregarded, and thereby pe- 
rifhes ; wherefore that this love may be preferved, it is expedient that 
concubinage grounded in confcientious real caufes, n. 472, 473, be en- 
gaged in with one, and not with two together. 


* * * * * * * 


477. To the above fhall be adjoined the following memorable reduc- 
tion. I heard a certain fpirit, a jouth, recently deceafed, boaftingof his 
* fcortations, and eager to eftablilh his reputation as a inan of fuperior 
mafeuline powers; and in the infolence of boafting he thus exprefled 
himfelf : What is more difmal than for a man to imprifon his love, and: 
to confine himfelf to one woman ? *\nd what more delightful than to fet 
the love at liberty ? Who doth not grow tired of one, and who is not 
revived by feveral ? What is fweeter than promifeuous liberty, va- 
riety, deflorations, fchemes to elude hufbands, and plans of fcortatory 
hypocrify ? Do not thofe things, which are obtained by cunning, by 
deceit, and by theft, delight the inmoft principles of the mind? On- 
hearing thefe things the by-fianders faid. Speak not in fuch terms ; 
thou knoweft not where thou art, and with whom thou art;, thou art 
but lately come hither ; hell is beneath thy feet, and heaven is over thy 
head ; thou art now in the world w hich is the middle between thofe 
two, and is called the world of fpirits;. hither arrive, and hither are- 
collefted, all who depart out of the w’orld, and are explored as to their 
quality, and are prepared, the w icked for hell, and the good for hea- 
ven ; poflibly thou ftill retained what thou haft heard from priefts in the 
world, that whoremongers and adulterers are caft down in hell, and that 
chafte conjugial partners are elevated into heaven. At this the novi- 
tiate laughed, faying, W T hat is heaven, and what is hell? Is it not hea- 
ven where any one is free, and is not he free who is allowed to love as 
many as he pleafes? And is not it hell where any one is a fervant, and, 
is not he a fervant who is obliged to adhere to one ? But a certain an- 
gel,, looking down from heaven, heard what was faid,. and broke off the 
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difcourfe, left it fhould proceed fufther to profane marriages ; and ht 
faid to him, Come up hither, and I will {hew thee to the life what hea- 
■ven is, and what hell, and what the quality of this latter is to confirmed 
fcortators. . And he lhewed the way, and he afcendcd ; and after recep- 
tion he was led fir ft' into a paradifiacal garden, where were fruit-trees 
•and flowers, which from their beauty, pleifantnefs, and fragrance, filled 
the mind ( animos ) with, the delights of life; when he faw thefe things, 
he admired them with great admiration, but he was then in external- 
vifion, fuch as he had enjoyed in the world when he Aw like objects, 
and in this vifion he was rational ; but in the internal vifion, in which 
fcortation was the principal agent, and occupied every point of thoughr, 
he was not rational ; wherefore the external vifion was clofed, and the 
internal was opened ; and when this latter was opened, he faid. What 
do I fee now ? Is it not fttaw and dry wood ? And w hat do I frhell 
now ? Is it not a ftench ? What is become of thofe paradifiacal ob- 
jects ? And the angel faid. They are near at hand and are prefent, but 
they do not appear before thy internal fight, which is fcortatory, for it 
turns celeftial things into infernal, and fees only oppofites. Every man 
[homo) hath an internal mind and an external mind, thus an internal 
fight and an external fight ; with the wicked the internal mind is in- 
fane, and the external is wife ; but with the good the internal mind is 
wife, and from this alfo the external ; and as the mind is, fo man in 
the fpiritual world fees objedts. After this the angel, by virtue of the 
power which was given him, clofed his internal fight, and opened the 
external, and led him away through gates towards the middle point of 
the habitations, and he faw magnificent palaces of alabafter, of marble, 
and of various precious ftone, and near them porticos, and round about 
pillars overlaid and encompafied with ftupendous infignia and decora- 
tions. When he faw thefe things, he was amazed, and faid. What do I 
■ *fee ? 1 fee magnificent obje*fts in their own real magnificence, and archi- 
tectonic objedts in their own real art : but at that inftant the angel again 
clofed his external fight, and opened the internal, which was evil becaufe 
filthily fcortatory ; hereupon he exclaimed, faying. What do I now fee? 
Where am I ? What is become of thofe palaces and magnificent ob- 
jedts ? I fee confufed heaps, rubbifh, and places full of caverns. But pre- 
fently he was brought back again to his external fight, and introduced 
into one of the palaces, and he faw the decorations of the gates, of the 
w indows, of the walls, and of the ceilings, and efpecially of the uten- 
fils, over which, and round about which, were celeftial forms of gold 
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and* precious ftones, which cannot be described by any language, nor be 
delineated by any art ; for they were above the ideas of language, and 
above the notions of art. On feeing thefe things he again exclaimed, 
Thefe are the very eflence of whatever is wonderful, which the eye had* 
in no cafe feen. But inftantly, as before, his internal fight was opened, 
the external being clofed, and he was afked what he then faw ? And 
he replied. Nothing but decayed piles of bulrufhes in this place, of draw 
in that, and of firebrands in a third. But yet again he was brought into 
an external ftate of mind, and- feme virgins were prefented,. who were 
diftinguilhed beauties, becaufe images of celeftial affe&ion, and they 
with the fweet voice of their affe&ion acceded him,, and inftantly, on 
feeing and hearing them, his countenance changed, and he returned of 
himfelf into his internals, which were fcortatory, and whereas fuch in- 
ternals cannot endure anything of celeftial love, and neither on the 
other hand are endured by celeftial love, therefore both parties vanifhed 
away, the virgins out of fight of the man, and the man out of fight of. 
the virgins. After this, - the angel inftriufted him concerning the ground 
and origin of the inverfions of the ftate of his fights, faying, 1 perceive 
that in the world, from which thou art come, thou haft been two-fold,; 
in internals having been altogether another man than what thou haft 
been in externals ; in externals thou haft been a civil, moral, and rational 
man; whereas in internals, thou haft been no 1 : civil, not moral, . neither-- 
rational, becaufe a fcortator and adulterer ; and fuch men, whilft it is. 
allowed them to afeend into heaven, and they are there kept in their ex- 
ternals, can fee the heavenly things contained therein, but when their 
internals are opened, inftead of heavenly things they fee infernal. Know 
however, that with every, one in this world, externals are fuccefiively 
clofed, and internals are opened, and thereby they are prepared for.- 
heaven or for hell; and whereas the evil of fcortation defiles the inter- 
nals of the mind above every other evil, thou muft needs be conveyed, 
down to the defiled principles of thy love,, and thefe are in the hells,, 
where the caverns are full of ftench arifing from dunghills. . Who can- 
not know from reafon, that an unchafte and lafeivious principle in the - 
world of fpirits is impure and unclean, and thus that nothing more 
pollutes and defiles man, and induces in him an infernal principle ?’ 
Wherefore take heed how thou boafteft any longer of rhy whoredoms, , 
as pofleffing roafeuline powers therein , above other men ; . I advertife 
thee before hand, that thou wilt, become feeble,, infomuch that thou; 
wilt fcarce know where thy mafeuline (power or principle) is 5 , fuch is 
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the lot which awaits thofe who boaft of their fcortatory ability. On 
bearing thefe words he defcended, and returned into the world of fpi-» 
rits, and to his former companions, and difcourfed with them modeftly 
and chaftely, but not for any confiderable length of time. 


Of Adulteries, and their Genera and Degrees. 

478. "VTONE can know there is any evil in adultery, who judge of it 
^ only from externals, for in externals it is like unto marriage; 
fuch external judges, on mention being made of internals, and on being 
told that externals derive thence their good or their evil, fay with thcrh- 
felves. What are internals ? Who feeth them ? Is not this climbing 
above thefphereof everyone’s intelligence? Such pcrfons are like unto 
thofe, who accept all pretended good as genuine voluntary good ; and 
who decide upon man’s wifdom from the elegance of his difcourfe ; or 
who refpedt the mart himfelf, from the richnefs of his drefs, and the 
magnificence of his equipage, and not from his internal habit, which is 
that of judgment grounded in the afle&ion of good. This manner of 
judging, alfo, is like judging of the fruit of a tree, and of any efculent 
plant, from the fight and touch only, and not of it’s goodnefs from fla- 
vour and fcience : fuch is the condu< 5 t of all thofe who are unwilling to^ 
perceive any thing rcfpeding the internals of man : hence comes the 
wild infatuation of feveral at this day, in that they fee nothing of evil 
in adulteries, yea that they conjoin marriages with them in the fame mar- 
riage-chamber, that is, make them altogether alike; and this only by 
reafon of the appearance of fimilitude in externals. That this is the cafe, 
was evinced by this experimental proof : on a time there were con- 
voked from Europe, by the angels, fome hundreds of thofe who were 
diftinguifhed by their genius, their erudition, and their wifdom; and 
they were queftioned concerning the difiindion between marriage and 
adultery, and intreated to confult the rational powers of their under- 
ftandings ; and after confultation, all, except ten, replied, that forenfic 
law conftitutes the only diftinction, for the fake of fome emolument, 
which [diflindionj indeed may be known, but (till be accommodated by 
civil prudence. They were next afked, Whether they faw any thing 
of good in marriage, and any thing of evil in adultery ? They returned 
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for anfwer, that they did not fee any rational evil and good. Being 
queftioned whether they faw any thing of fin? they faid,' Where 
is the fin ? Is not the adt alike ? At thefe anfwers the angels were 
amazed, and exclaimed. Oh the grofs ftupidity of the age ! Who can 
meafure it’s quality and quantity ? On hearing this exclamation, the 
hundreds of the wife ones turned themfelves, and faid one amongft ano- 
ther with loud laughter. Is this grofs ftupidity ? Is it poflible for any 
wifdom to be given for convidtion, that to love another perfon’s wife 
merits eternal damnation? But that adultery isfpiritual evil, and thence 
moral evil, and - civil evil, and diametrically contrary to the wifdom 
of reafon; alfo that the love of adultery is from hell and returns to hell, 
and that the love of marriage is from heaven and returns to heaven, hath 
been demonftrated in the firft chapter of this part, concerning the oppo- 
fition of fcortatory love and of conjugial love. But whereas all evils, 
as all goods, partake of latitude and altitude, and according to latitude 
they have genera, and according to altitude they have degrees, therefore 
to the intent that adulteries may be known as to each dimenfion, they 
lhall firft be arranged into their genera, and afterwards into their de- 
grees; and this lhall be done in the following feries ; I. That there are 
three genera of adulteries, fimple, duplicate , and triplicate. II. That fimple 
* adultery is that of an unmarried man with another's wife , or of an unmarried 
woman with another' sbujband. III. That duplicate adultery is that of a huf- 
band with another's wife, or of a wife with another's hujband. IV. That 
triplicate adultery is with relations by blood. V. That there are four degrees 
of adulteries, according to which their predications, charges of blame, and 
after death imputations have place. VI, That adulteries of the firjl degree 
are adulteries of ignorance, which are committed by tbofe, who cannot as yet, 
or cannot at all , confult the understanding, and thence check them. VII. That 
adulteries in fuch cafes aremild. VIII. That adulteries of the fecond degree 
are adulteries of lujl, which are committed by tbofe, who indeed are able to 
confult the underfunding, but by reafon of contingent caufes at the moment 
are not able. IX. That adulteries committed by fu<h perfons are imputa- 
iory, according as the underfunding afterwards favours or doth not favour 
them. X. That adulteries of the third degree are adulteries of the reafon, 
which are committed by thofe, who with the underfunding confirm them - 
f elves in the perfuafon that they are not evils of ftn. XI. That the adulte- 
ries committed by fuch perfons are grievous, and are imputed according to 
confirmations. XII. That adulteries of the fourth degree are adulteries 
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of the will, which are committed by thofe , who make them lawful and plea - 
fing, and who do not think them of importance enough to confult the under- 
Jlanding refpedling them. XIII. That the adulteries committed by tbefe 
perfons are mojl grievous, and are imputed to them as evils of pur pofe, and 
remain with them as guilt. XIV. That adulteries of the third and fourth 
degrees are evils of fin, according to the quantity and quality of underfiand- 
ing and will in them, whether they are committed in a£l, or are not com- 
mitted in all. XV. That adulteries grounded in purpofe of the will, and 
adulteries grounded in confirmation of the underfianding, render men natural, 
fenfual, and corporeal. XVI. And this to fuch a degree, that at length 
they rejedt from tbemfelves all things of the church and of religion. XVII. 
That nevcrthelcfs they have the powers of human rationality like other 
men. XVIII. But that they ufe that rationality whiljl they are in exter- 
nals, but abufe it wbilft in their internals . We proceed to an explication 
of each article. 

479. I. That there are three genera of adulteries, simple, du- 
plicate, and triplicate. The creator of the univerfe hath diftin- 
guifhed all and lingular the things, which he hath created, into genera, 
and each genus into fpecies, and hath diferiminated each fpecies, and 
each diferimination in like manner, and fo forth, to the end that an 
image of what is infinite may exift in a perpetual variety of qualities. 
Thus the creator of the univerfe hath diftinguifhed goods and their truths, 
and in like manner evils and their falfes after that they gained birth. 
That he hath diftinguifhed all and lingular things in the fpiritual world 
into genera, fpecies, and differences, and that he hath collated together 
into heaven all goods and truths, and into hell all evils and falfes, and that 
he hath arranged thefe latter principles in an Qrder diametrically oppo- 
fite to the former, may appear from what is difeovered in a work con- 
cerning Heaven and Hell, publifhed at London in the year 1758. 
That in the natural world he hath alfo thus diftinguifhed and doth dif- 
tinguifh goods and truths, likewife evils and falfes, appertaining to men, 
and thereby men themfelves, may be known from their lot after death, 
in that the good enter into heaven, and the evil into hell. Now whereas 
all things relating to good, and all things relating to evil, are diftin- 
guifhed into genera, fpecies, and fo forth, therefore marriages are diftin- 
guifhed into the fame, and in like manner the oppofites o£ marriages, 
which are adulteries. 

480. II. That simple adultery is that of an unmarried man 
WITH ANOTHER’S WIFE, OR OF AN UNMARRIED WOMAN WITH ANOTHER’S 

HUSBAND. 
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husband. By adultery here and in the following pages is meant fcor- 
tationoppofite to marriage; it is oppofite, becaufe it violates the cove- 
nant of life contracted between married partners, it rends afunder their 
love, it defiles it, and clofes the union which was begun at the time of 
betrothing, and ftrengthened in the beginning of marriage ; for the 
conjugial love of one man with one wife, after engagement and cove- 
nant, unites fouls; this union adultery doth not dilfolve, becaufe it can- 
not be dilfolved, but it clofes it, as he who flops up a fountain at it’s 
fource, and thence obftrucls it’s ftream, and fills the eiftern with filthy 
and (linking waters ; in like manner conjugial love, the origin of which 
is an union of fouls, is daubed with mud and covered by adultery ; and 
when it is fo daubed with mud, there rifes up from beneath the love of 
adultery, and as this love increafes, it becomes flefhly, and rifes in in- 
furredion againft conjugial love, and deftroys it. Hence is the oppofi- 
tion of adultery and of marriage. 

481. That it may be further known what is the grofs ftupidity of thia 
age, in that there is not feen any thing of fin in adultery, by thofe who 
have at this day the reputation 1 of wifiiom, as was juft above difeovered 
by the angels, n. 478, I lhall here adjoin the following memorable re- 
lation. “ There Were certain fpirits, who, from habit acquired in the 
** life of the body, infefted me with peculiar cunning, and this by a 
** foftifh influx as it were waving, fuch as is the ufual influx of well- 
“ difpofed fpirits ; but it was perceived that there was in them craf- 
" tinefs, and fuch like femblances, to the intent that they might en- 
" gage attention and deceive. At length I entered into difeourfe with 
" one of them, who, it was told me, had been the general of an army 
" whilft he lived in the world : and whereas I perceived that in the ideas 
" of his thought there was a lafeivious principle, I difeourfed with him 
" in fpi ritual difeourfe with reprefentatives, which fully exprefles what 
" is intended to be faid, and feveral things in a moment. He faid, that 
“ in the life of the body in the former world he had made no account 
" of adulteries : but it was given to tell him, that adulteries are wicked, 

" although, from the delight attending them, and from the perfuafion 
“ therein grounded, they appear not wicked but allowable to theadul- 
" terer ; which alfo he might know from this conlideration, that mar- 
" riages are the feminaries of the human race, and thence alfo the fe- 
" minaries of the heavenly kingdom, and therefore that they ought not 
f/ to be violated, but to be accounted holy ; alfo from this conlideration, 
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** that he ought to know, as- being in thefpiritual world, and in a ftate of 
« perception, that conjugial love defcends from the Lord through hea- 
“ ven, and that from that love, as a parent, is derived mutual love, which 
" is the firmament of heaven j and further from this confederation, that 
" adulterers, whenfoever they only approach the heavenly focieties, are 
" made fenfible of their own flench, and throw themfelves headlongthencc 
" towards hell; at leafl he might know, that to violate marriages is con- 
“ trary to divine laws, contrary to the civil laws of all kingdoms, alfo 
" contrary to the genuine light of reafon, and thereby contrary to the 
** right of nations, becaufe contrary to order both divine and human; 
“ not to mention other confederations. But he replied, that he entertained 
“ nofuch thoughts in the former life : he was willing to reafon whether 
“ the cafe was fo or not; but he was told, that truth doth not admit of rea- 
" fonings, inafmuch as they favour the delights of the flefh againfl the 
'* delights of the fpirit, the quality of which latter delights he was igno- 
“ rant of ; and that he ought firft to think concerning thofc things which 
•f have been faid, becaufe they are true ; or to think from that principle- 
** which is very well known in the world, that no one ought to do to 
" another what he is not willing another fhould do to him ; and thus, if 
« any one had in fuch a manner deceived his wife, whom he had loved, 
*f as is the cafe in the beginning of every marriage, and he had been in a 
«» ftate of wrath on the occafion, and had fpoken from that ftate, whether 
*f he himfelf alfo would not then have detefled adulteries, and being a man 
V of flrong parts, would not have confirmed himfelf againfl them more 
" than other men, even to condemning them to hell ; and being thege- 
** neral of an army, and having llout affociates, whether he would not, 
“ in order to prevent difgrace, either have put the adulterer to death, 
“ or have ejected the adulterefs from his houfe,” 

482. III. That duplicatb adultery is that of a husband with 

ANOTHER’S WIFE, OR OF A WIFE WITH ANOTHER’S HUSBAND. This adul-. 

t,ery is called duplicate, becaufe it is committed by two, and on each, 
fide the marriage-covenant is violated, wherefore it is alfo twofold more 
grievous than the former. It was faid above, n. 480, that the conjugial. 
love of one man with one wife, after engagement and covenant, unites 
fouls, and that that union is that very love in it’s origin, and that this 
[origin] is clofed and flopped up by adultery, as the fource and ft ream 
of a fountain ; that the fouls of two unite themfelves together, when- 
love to the fex is confined to one of the fex, which is the cafe. when. a- 
virgin gives herfelf wholly by covenant to a youth, and on the other hand 
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*• youth gives himfejf wholly by covenant to a virgin, is clearly manifeft 
from this confideration, that the lives of each unite themfelvcs, confe- 
quently the fouls, becaufe fouls are the firft principles of life : this 
union of fouls cannot poflibly fubfift but in monogamical marriages, or 
the marriages of one man with one wife, but not in polygamical mar- 
riages, or thofe of one man with feveral wives, becaufe in thefe latter 
marriages the love is divided, in the former united. The reafon why con- 
jugial love in it’s fupreme abode is fpiritual, holy, and pure, is, becaufe 
the foul of every man by virtue of it’s origin is celeftial, wherefore it 
receives influx immediately from the Lord, for.it receives from hinv 
the marriage of loveandwifdom, orof good and truth, and this influx, 
makes man (Zwwo),.and diftinguiflies man from beafts. From thisunioa 
of fouls, conjugial' love, which is there in it’s fpiritual fandlity and pu- 
rity, flows down into the life of the whole body, and fills it with blelfcd. 
delights, fo long as it’s vein remains open, which is the cafe with thofe. 
who are made fpiritual by the Lord. Thar nothing elfe but adultery, 
dofes and Hops up this abode of conjugial love, this it’s origin, or foun- 
tain, and it’s vein, is evident from the Lord’s words, that it is not law- 
ful to put away a wife, and marry another, except on account of adultery. 
Matt. xix. 4 to 9 ; and alfo from what is faid in the fame paflage, that. 
He who marrieth her that is put away committeth adultery, verfe 9.. 
When therefore that pure and holy fountain is flopped up, as was faid 
above, it is. clogged about with filthinefs of fundry kinds, as a jewel 
with dung, or as bread with vomit, which things are altogether oppofite 
to the purity and fanctity of that fountain, or of conjugial love ; from 
which oppofltion comes conjugial cold, and according to this cold is 
the lafeivious voluptuoufnefs of fcortatory love, which confumes itfelf of 
it’s own accord : the reafon why this is an evil of fin is, becaufe the. 
holy [principle]] is covered, and thereby it’s vein into the body is ob- 
ftruded, apd in the place, thereof a profane principle fucceeds, and the. 
vein of this principle into the body is opened, whence man from celef r 
tial becomes infernaL 

483. To the above I lhall adjoin fome particulars from the fpiritual 
world, which are worthy to be related. "I have been informed in that 
« world, that fome married men are inflamed with the luft of com- 
“ mitting whoredom, with maids or .virgins ; fome with thofe who are 
“ not maids but harlots j fome with married women or wives; fome 
«» with women of the above defeription who are of noble defeent ; and 
«*. fome with fuch as are not of noble defeent ; that this is the cafe, was 
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,f confirmed to me by feveral inflances from the various kingdoms in 
“ that world. Whilft I \yas meditating concerning the variety of fuch 
“ lufts, I afked, whether there are any who find all delight with the 
" wives of others, and none with unmarried women ? Wherefore to con- 
“ vince me that fuch fpirits exift, there- were feveral brought tome 
** from a certain kingdom, who were obliged to fpeak according to their 
“ libidinous principles ; thefe declared, that it was, and ftill is, their 
** foie pleafure and delight to commit whoredom with the wives of 
,f others ; and that they look out for fuch as are beautiful, and hire them 
«* for themfelves at a great price according to their opulence; and in 
“ general bargain about^ the price with the wife alone. I afked, why 
« they do not hire for themfelves unmarried women ? They faid, that 
" they hold this a common (or cheap) thing, which in itfelf is vile, 
** and in which there is nothing of delight. I afked alfo, whether thofe 
" wives afterwards return to their own men, and live with them ? They 
,f replied, that they either do not return, or return cold, becaufe they 
n are made courtezans. Afterwards I afked ferioufly, whether they 
'* ever thought, or now think, that this is twofold adultery, becaufe they 
«« do this at the time they have wives of their own, and that fuch adul- 

tery depopulates man (homo) of all fpiritual good ? But at this feveral 
** who were prefent laughed, faying. What is fpiritual good ? Never- 
«« thelefs I was ftill urgent, faying. What is more deteftable than for a 
« man to mix his foul with the foul of a hufband in his wife ? Do not 
« ye know, that the foul of a man is in his feed ? Hereupon they turned 
“ themfelves away, and muttered, W r hat harm can this do there ? At 
“ length I faid. Although ye do not fear divine laws, do not ye fear 
« civil laws ? They replied. No, we only fear certain of the ecclefiafti- 
** cal order, but we conceal this in their prefence, and if we cannot 
“ conceal it, we keep upon good terms with them. I afterwards faw 
«« the former divided into companies, and fome of the latter call into 
« hell.” 

484. IV. That triplicate adultery is with relations by 
blood. This adultery is called triplicate, becaufe it is threefold more 
grievous than the two former. What are the confanguinities, or re- 
mains of the flefh, which are not to be approached, may be feen 
recounted, Levit. xviii. 6 to 17. The reafons, why thefe adulteries are 
threefold more grievous than the two above-mentioned, are internal 
and external ; the internal reafons are grounded' in the correfpondence 
of thofe adulteries with the violation of fpiritual marriage, which is 
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that of the Lord and the church, and thence of good and of truth ; but 
the external reafonsare for the lake of guards, to prevent man becoming 
a beaft : we have not leifure however to proceed to the further difco- 
very of thefe reafons. 

485. V. That there are four degrees of adulteries, according 

TO WHICH THEIR PREDICATIONS, CHARGES OF BLAME, AND AFTER DEATH 

imputations have place. Thefe degrees are not genera, but enter 
into each genus, and caufe it’s difcriminations between more and lefs 
evil and good, in the prefent cafe [deciding the queftion] whether adul- 
tery of every genus, from the nature of circumftanccs and contingen- 
cies, is to be reputed milder or more grievous ? That circumftances 
and contingencies vary every thing, is well known. Neverthelefs things 
are reputed of in one way by a man from his rational light, in another 
way by a judge [judging] from the law, and in another way by the 
Lord from the ftate of man’s mind; wherefore mention is made of pre- 
dications, of charges of blame, and after death of imputations ; for pre- 
dications are made by man according to his rational light, charges of 
blame are made by a judge according to the law, and imputations are 
made by the Lord according to the ftate of man’s mind : that thefe 
three things differ exceedingly from each other, may be feen without 
txpolition ; for a man, from rational conviction according to circum- 
ftances and contingencies, may abfolve a perfon, whom a judge, whilft 
he fits in judgment, cannot abfolve from the law ; and alfo a judge may 
abfolve a perfon, who after death is condemned ; the reafon is, becaufe 
a judge gives fentence according to actions done, whereas after death 
every one is judged according to the intentions of the will and thence of 
the underftanding, and according to the confirmations of the under- 
ftanding and thence of the will; thefe intentions and confirmations a 
judge doth not fee ; neverthelefs each judgment is juft, one for the fake 
of the good of civil fociety, the other for the fake of the good of hea- 
venly fociety. 

4^6* VI. That adulteries of the first degree are adulteries 

OF IGNORANCE, WHICH ARE COMMITTED BY THOSE, WHO CANNOT AS YET, 
OR CANNOT AT ALL, CONSULT THE UNDERSTANDING, AND THENCE 

check them* All evils, and thus alfo all adulteries, viewed in them- 
lelves, are together of the internal and external man, the internal in- 
tends them, and the external doeth them; fuch therefore as the internal 
man is in the deeds done by the external, fuch are the deeds viewed in 
themfelves : but whereas the internal man with his intention doth not 
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appear before man, every one muft be judged in a human court from 
deeds and words according to the law- in force and it’s provifions ; the 
interior fenfe of the law is alfo'to be regarded by the judge. But to 
illuftrate the cafe by examples; if adultery be committed by a youth, 
who doth'not know as yet that adultery is a greater evil than fornica- 
tion ; if the like be committed by a man of extreme fimplicity ; if it 
be committed by a perfon who is deprived by difeafe of the full power s 
of judgment; or by a perfon, as is fometimes the eafe, who is delirious 
by fits, and is at the time in a ftate of atftual delirium ; yet further, if 
it be committed in a fit of infane drunkennefs, and fo forth; it is evi- 
dent, that in fuch cafes the internal man, or mind, is not prefent in the" 
external, fcarce any otherwife than in an irrational perfon : adulteries 
in thefe inftances are predicated by a rational man according to the 
above circumftances; neverthelefs the perpetrator is charged with 
blame by the fame rational man as a judge, and is punifhed by the 
law; but after death thofe adulteries are imputed according to the 
prefence, quality, and faculty of underftanding in the will of the per- 
petrators. 

487. VII. That adulteries 111 such cases are mild. This is 
manifeft from what was faid above, n. 486, without further confirma- 
tion ; for it is a known thing, that the quality of every deed, in general 
the quality of every thing, depends upon circumftances, and that thefe 
mitigate or aggravate : but adulteries of this degree are mild at the 
firft times of their commiflion ; and alfo remain mild fo far as the 
offending party of either fex, in the future courfe of life, abftains from 
them for thefe reafons, becaufe they are evils againft God, or becaufe 
they are evils againft the neighbour, or becaufe they are evils againft 
the good of the ftate, and becaufe, in confequence of their being fuch 
evils, they are evils againft reafon ; but on the other hand, they are 
numbered alfo amongft grievous adulteries, if they are not abftained 
from for one of the above-mentioned reafons : thus it is according to 
the divine law, Ezech. xviii. 21, 22, 24, and in other places: but they 
cannot, from the above circumftances, be pronounced blamelefs and 
charged with blame, or be predicated and judged as mild or grievous, 
becaufe they do not appear before man, neither are they within the 
province of his judgment ; wherefore it is meant, that after death they 
are fo reputed and imputed. 

488. VIII. That adulteries of the second degree are adul- 
teries OF LUST, WHICH ARE COMMITTED BY THOSE, WIIO INDEED ARE 
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able to consult the understanding, but by reason of contingent 
causes at the moment are not able. There are two principles, 
which, in the beginning, with every man who from natural is made 
(piritual, are at ftrife together, which are commonly called the fpirit 
and the flelh ; and whereas the love of marriage is of the fpirit, and the 
love of adultery is of the flefh, in fuch cafe there is alfo a combat between 
thofe loves j if the love of marriage conquers, it gains dominion over 
and fubjugates the love of adultery, which is effected by it’s removal ; 
but if it happens, that the luft of the flelh is excited to a heat greater 
than what the fpirit can controul from reafon, it follows that the ftate 
is inverted, and the heat of luft infufes allurements into the fpirit, to 
fuch a degree, that it is no longer mafter of it’s reafon, and thence 
mafter of itfelf : this is meant by adulteries of the fecond degree, 
which are committed by thofe, who indeed are able to confult the un- 
derftanding, but by reafon of contingent caufes at the moment are not 
able. But the matter may be illuftrated by particular cafes ; as in cafe 
a meretricious wife by craftinefs captivates a man’s mind ( animum ), 
enticing him into her bed-chamber, and inflaming his paflions to fuch a 
degree as to leave him no longer mafter of his judgment ; and efpecially 
if, on fuch occafion, (he threatens to expofe him if he does not confent ; 
in like manner, in cafe any meretricious wife is well (killed in deceitful 
allurements, or by powerful ftimulants inflames the man to fuch a degree, 
that the raging luft of the flelh deprives the underftanding of the free 
ufe of reafon ; in like manner, in cafe.a man, by powerful enticements, 
fo far works upon another’s wife, as to leave her no longer miftiefs of 
herfelf, by reafon of the fire kindled in her will ; befides other like 
cafes. That thefe and like contingent circumftanccs leflen the griev- 
oufnefs of adultery, and give a milder turn to the predications of the 
blame thereof in favour of the party feduced, is agreeable to the dic- 
tates and conclufions of reafon. The imputation of this degree of 
adultery comes next to be treated of. 

489. IX. That adulteries committed by such persons arb im- 
putatory, according as the understanding afterwards favours 
or doth not favour them. So far as the underftanding favours 
evils, fo far man appropriates them to himfelf, and makes them his 
own ; favour is confent, and confent induces in the mind a ftate of 
love of them ; the cafe is the fame with adulteries, which in the be- 
ginning were committed without confent of the underftanding, and are 
favoured ; the contrary comes to pafs if they are not favoured : the rea- 
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fbn is, becaufe evils or adulteries, which are committed in biindncfs of 
the underftanding, are committed from concupifcence of the body; 
and fiich evils or adulteries have a near refemblance to inftincfts as pre- 
vailing with beafts: with man {homo) indeed the underftanding is 
prefent whilft they are committing, but in a paflivc or dead potency, 
and not in an atftive and living potency. From thefe confiderations it 
follows of courfe, that fuch things are not imputed, only fo far as they 
are afterwards favoured or not favoured. By imputation is here meant' 
incufation after death, and hence judication, which hath place accord- 
ing to the Bate of man’s fpirit ; but inculpation (charge of blame) by 
man before a judge is not meant, for this doth not take place accord- 
ing to the Bate of man’s fpirit, but of his body in the deed ; and unlefs 
there was a difference herein, they would be abfolved after death who 
are abfolved in the world, and they would be condemned who are con- 
demned in the world* and thus the latter would be without any hope of 
falvation. 

490. X. That adulteries of the third degree are adulteries 

OF THE REASON, WHICH ARE COMMITTED BY THOSE, WHO WITH THE UN- 
DERSTANDING CONFIRM THEMSELVES IN THE PERSUASION THAT THEY 

are not evils of sin. Every man knows that there exift fuch prin- 
ciples as will and underftanding, for iiv his common difeourfe he fays* 
This I will, and this. I underftand ; but Bill he doth not diftinguifh, 
thefe principles, but makes one the fame with the other; the reafon is* - 
becaufe he only reflects upon thofe things which belong to the princi- 
ple of thought grounded in the underftanding, and not upon thofe 
things which belong to the love grounded in the will, for the latter 
things do not appear in light as the former. Neverthelefs, he who% 
doth not diferiminate between will and underftanding, cannot diferi- 
minate betwecn.evils and goods, and confequently he muft remain in 
entire ignorance concerning the blame of fin. But who doth not 
know that good and truth are two diftineft principles, like love and wif- 
dom? and who cannot hence conclude, whilft. he is in rational illumina- 
tion, that there are two [faculties] in man, which diftindfly receive and-, 
addieft to themfelves thofe principles, and that one is the will and the. 
other the underftanding, by reafon that what the will receives and repro- 
duces is called good, and what the underftanding receives is called- 
truth, for what the will loves and doeth, hath the appellation of good* 
and what the underftanding perceives and thinks, hath the appellation 
of truth? Now whereas the marriage of good and truth was treated of 
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in the firft part of this work, and in the fame place feveral confidera- 
tions were adduced concerning the will and underftanding, and con- 
cerning the various attributes and predicates of each, which, as I ima- 
gine, are perceived alfo by thofc, who had not thought at all diftindly 
concerning the underftanding and will, (for human reafon is fuch, that 
it underftands truths from the light thereof, although it hath not hereto- 
fore diftinguilhed them), therefore, in order that the diferiminations of 
underftanding and will may be more clearly perceived, I (hall here de- 
liver fome particulars on the fubjed, to the intent that it may be 
known what is the quality of adulteries of reafon and underftanding, 
and afterwards what is the quality of adulteries of the will : let the fol- 
lowing articles ferve for knowledge on the fubjed : 1. That the will 
alone of itfelf ads nothing, but that whatfoever it ads, it ads' by the 
underftanding. 2. On the other hand alfo, that the undcrftftnding 
alone of itfelf ads nothing, but that whatfoever it ads, it ads from the 
will. 3. That the will flows into the underftanding, but not the un- 
derftanding into the will ; yet that the underftanding teaches what is 
good and evil, and confults with the will that out of thofe two princi- 
ples it may choofe and do what is pleaflng to it. 4. That after this, 
there is effeded a twofold conjundion, one, in which the will ads 
within, and the underftanding from without ; the other, in which the v 
underftanding ads from within, and the will from without: thus are 
diftinguilhed the adulteries of reafon, which are here treated of, from 
the adulteries of will, which are next treated of : they are diftinguilhed, 
becaufe one is more grievous than the other ; for the adultery of reafon 
is lefs grievous than the adultery of will ; the caufe is, becaufe in adul- 
tery of reafon the underftanding ads from within, and the will from 
without ; whereas in adultery of will, the will ads from within, and the 
underftanding from without, and the will is the man himfelf, and the 
underftanding is the man as grounded in the will ; and that which ads 
within hath dominion over that which ads without. 

491. XI. That THE ADULTERIES COMMITTED BV SUCH PERSONS ARE 
GRIEVOUS, AND ARE IMPUTED ACCORDING TO CONFIRMATIONS. The 

underftanding alone confirms, and when it confirms, it engages the will 
to it’s party, and fets it about itfelf, and thus compels it to com- 
pliance: confirmations are effeded by reafonings, which the mind 
feizes for it’s ufe, deriving them either from it’s fuperior region, or 
from it’s inferior region ; if from the fuperior region, which commu- 
nicates with heaven, it confirms marriages, and condemns adulteries j 
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but if from the inferior region, which communicates with the world, 
it confirms adulteries, and makes light of marriages. Every one can 
confirm evil equally as good, in like manner what is falfe and what is 
true, and the confirmation of evil is perceived with more delight than 
the confirmation of good, and the confirmation of w hat is falfe appears 
with greater lucidity than the confirmation of what is true ; the reafon 
is, becaufe the confirmation of what is evil and falfe derives it’s reafon- 
ings from the delights, the pleafures, the appearances, and fallacies of 
the bodily fenfes, whereas the confirmation of what is good and true 
derives it’s reafons from the region above the fenfual principles of the 
body : now fince evils and falfes can equally be confirmed as goods and 
truths, and fince the confirming underfianding draws the will to it’s 
party, and the will together with the underfianding forms the mind, it 
follows, that the form .of the human mind is according to confirma- 
tions, being turned to heaven if it’s confirmations are in favour of mar- 
riage, but turned to hell if they are in favour of adulteries ; and fuch as 
the form of man’s mind is, fuch is his fpirit, confequently fuch is the 
man. From thefe confiderations then it is evident, that adulteries of 
this degree after death are imputed according to confirmations. 

492. XII. That adulteries of the fourth degree are adulte- 
ries OF THE WILL, WHICH ARE COMMITTED BY THOSE WHO MAKE THEM 
LAWFUL AND PLEASING, AND WHO DO NOT THINK THEM OF IMPORTANCE 
ENOUGH TO CONSULT THE UNDERSTANDING RESPECTING THEM. Thefe 
adulteries are difiinguifhed from the foregoing by virtue of their ori- 
gins j the origin of thefe adulteries is from the depraved will connate 
to man, or from hereditary evil, which man blindly obeys, after that he 
is capable of exercifing his own judgment, not judging at all concern- 
ing them whether they be evils or not ; wherefore it is faid, that he 
doth not think them of importance enough to confult the underftand- 
ing refpedting them : but the origin of adulteries, which are called 
adulteries of reafon, is from a perverfe underfianding, and thefe adul- 
teries are committed by thofe, who confirm themfelves in the perfua- 
fion that they are not evils of fin ; with the latter adulterers the under- 
ftanding is the principal agent, with the former the will. The diferi- 
minations in. thefe two- cafes do not appear to any man in the na- 
tural world, but they appear evidently to the angels in the fpiritual 
world ; in this latter world all are in general diftinguiftied according to 
the evils which originate in the will and in the underfianding, and are 
accepted and appropriated j they are alfo feparated in hell according to- 
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thofe evils ; they who are in evil by derivation from the underftand- 
ing, dwell there in front, and are called fatans ; but they who are in 
-€vil by derivation from the will, dwell to the back, and are called 
devils ; it is on account of this univerfal diftinetion that mention is 
made in the Word of fatan and the devil; with thofe wicked ones, and 
alfo thofe adulterers, who are called fatans, the .underftanding is the 
principal agent, but with thofe who are called devils, the will is the 
principal agent. But it is not poflible to unfold thefe diftintftions, fo 
as to render them viiible to the underftanding, unlefs the diftin&ions of 
will and underftanding be firft known* and alfo unlefs a defeription be 
given of the formation of the mind from the will by the underftanding, 
and of it’s formation from the underftanding by the will ; the previous 
knowledge of thefe fubjedts is neceflary, before the diferiminations 
above-mentioned can be feen by reafon ; but to exprefs this knowledge 
on paper would require a volume. 

493. XIII. Tha,t the adulteribs committed by these persons- 

ARE MOST GRIEVOUS,. AND ARE IMPUTED TO THEM AS EVILS OF PURPOSE, 

and remain in them as guilt. The reafon why they are moft 
grievous, and more grievous than the foregoing, is* becaufe in - them 
the will is the principal agent* whereas in the foregoing the under- 
ftanding is the principal agent, and the life of man eflentially is his 
will, and formally is his underftanding ; the reafon is, becaufe the will- 
a&s in unity with the love,, and the love is the eflence of man’s life, and 
forms itfelf in the underftanding by fuch things as are in agreement 
with it ; wherefore the underftanding viewed in itfelf is nothing elfe 
but a form of the will ; and whereas love is of the will, and wifdom is- 
of the underftanding,. therefore wifdom is nothing elfe but a form of 
love* in like manner truth is nothing elfe but a form of good. That 
which flows forth from the very eflence of man’s life, thus which flows 
forth from his will or his love, is principally called purpofe ( propo — 
fitum) ; but that which flows forth from the form of his life, thus from 
the underftanding and it’s thought, is called intention : guilt alfo is . 
principally predicated of the will ; hence comes the common obferva- 
tion,.that every one hath the guilt of evil from inheritance, but that, 
the evil is from the man. Hence it is, that thefe adulteries of the 
fourth degree are imputed as evils of purpofe, and remain' in as guilt. 

494. XIV. That adulteries of the third and fourth degree 

ARE EVILS OF SIN, ACCORDING TO THE QUANTITY AND QUALITY OF UN- 
DERSTANDING AND OF WILL IN THEM, WHETHER THEY ARE COMMITTED- 
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in act, or are not committed in act. That adulteries of reafon or 
underftanding, which are of the third degree, and adulteries of the will, 
which are of the fourth degree, are grievous, confequently evils of fin, 
according to the quality of underftanding and of will in them, may be 
fecn from the. comment above concerning them, n. 490 to 493 ; the 
reafon is, becaufe man [homo) is man by virtue of will and underftand- 
ing, for from thefe two principles exift not only all things which are 
done in the mind, but alfo all things which are done in the body ; who 
doth not know, that the body doth not aft of itfelf, but the will by the 
body ? alfo that the mouth doth not fpeak of itfelf, but the thought by 
the mouth ? Wherefore if the will was to be taken away, aftion w ould 
inftantly be at a ftand, and if thought was to be taken away, the fpeech 
of the mouth would inftantly ceafe : hence it is clearly manifeft, that 
adulteries, which are committed in aft, are grievous according to the 
quantity and quality of underftanding and of will in them : that they 
are in like manner grievous, if the fame are not committed in aft, ap- 
pears from the Lord’s words. It was faid by them of old time. Thou Jhalt / 
not commit adultery ,• but I fay unto you, that if any one bath looked at 
another's woman , to lujl after her, be bath already committed adultery 
with her in heart. Matt. v. 27, 28; to commit adultery in heart is to 
commit it in will. There are many reafons which operate, to prevent 
an adulterer being an adulterer in aft, whilft he is ftiil an adulterer in 
will and underftanding; for there are fome who abftain from adulteries 
as to aft, through fear of the civil law and it’s penalties ; through fear 
of the lofs of reputation and thence of honour ; through fear of difeafes 
thence arifing; through fear of quarrels at home on the part of a wife, 
and the confcquent lofs of tranquillity ; through fear of revenge on the 
part of the hufband and of the next akin, thus alfo through fear of being 
beaten by the fervants ; through poverty, or through avarice ; through 
imbecillity arifing either froth difeafe, or from abufe, or from age, or 
from impotence, and confequent fliame : if any one reftrains himfelf 
from adulteries in aft, under the influence of thefe and like reafons, 
and yet favours adulteries in will and underftanding, he is ftiil an adul- 
terer; for he believes neverthelefs that they are not fins, and he doth 
not make them unlawful before God in his fpirit, and thus in fpirit he 
commits them, although not in body before the world ; wherefore after 
death, when he becomes a fpirit, he fpeaks openly in favour of them. 

495. XV. That adulteries grounded in purpose of the will, 

AND ADULTERIES GROUNDED IN CONFIRMATION OF THE UNDERSTANDING, 
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RENDER MEN NATURAL, SENSUAL, AND CORPOREAL. Man ( homo ) is man, 

and is diftinguifhed from the hearts, by this circumftance, that his mind 
is diftinguilhed into three regions, as many as the heavens are diftin- 
guiftied into ; and that he is capable of being elevated out of the loweft 
region into the next above it, and alfo from this into the highert, and 
thus become an angel of .one heaven, and alfo of the third : for this end, 
there hath been given to man a faculty of elevating the underftanding 
thitherto; but if the love of his will is not elevated at the fame time, 
he doth not become fpiritual, but remains natural ; neverthelefs he re- 
tains the faculty of elevating the underftanding; the reafon why he re- 
tains this faculty is, that he may be reformed, for he is reformed by the 
underftanding, and this is effe&ed by the knowledges of good and truth, 
and by a rational view (or intuition) grounded therein ; if he views 
thofe knowledges rationally, and lives according to them, in this cafe 
the love of the will is elevated at the fame time, and in that degree the 
human principle is perfected, and man becomes more and more a man. . 
It is otherwife if he doth not live according to the knowledges of good ', 
and truth; in this cafe the love of his will remains natural, and his un- 
derftanding by turns becomes fpiritual; for. it raifes itfelf upwards alter- 
nately, as an eagle, and looketh down upon what as of it‘s love beneath, 
and when it fees this, it flieth down to it, and conjoins itfelf with it; if 
therefore the concupifcencies of the flefli are of it’s love, it letteth itfelf 
down to thefe from it’s heighth, and in conjunction with them it derives 
delight to itfelf from their delights ; and again, in queft of reputation, 
that it may be believed wife, it lifts itfelf up on high, and thus rifes 
and finks by turns, as was juft now obferved. The reafon why adul- 
terers of the third and fourth degree, who are fuch as from purpofe 
of will and confirmation of underftanding have made themfelves adul- 
terers, are abfolutely natural, and progrelfively become fenfual and cor- 
poreal, is, becaufe they have immerfedthe love of .their will, and toge- 
ther with it their underftanding, , in the uncleannefles of fcortatory love, 
and are delighted therew ith, as unclean birds and beads are delighted 
with ftinking and dunghill filth, as with dainties and delicacies : thefe 
. are they who after death become corporeal fpirits, and from whom 
flow the unclean things of hell- and of . the church, fpoken of above, n. . 
43 °» 43 !• 

496. There are three degrees of the natural man ; in the firft degree 
are they, who love only the world, placing their heart in wealth, .thefe 
are properly meant by the natural.; in . the fecond degree are they, who . 
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love only the delights of the fenfes, placing their heart in every kind of 
luxury and pleafure, thefe are properly meant by the fenfual ; in the 
third degree are they, who love only themfelves, placing their heart in 
the queft of honour, thefe are properly meant by the corporeal ; the 
reafon is, becaufe they immerfc all things of the will, and confequently 
of the underftanding, in the body, and look backward at themfelves 
from others, and love only what is proper to themfelves ; but the fen- 
fual immerfe all things of the will and confequently of the underftand- 
ing in the allurements and fallacies of the fenfes, indulging in thefe 
alone; whereas the natural pour forth into the world all things of the 
will and underftanding, covetoufly and fraudulently acquiring wealth, 
and regarding no other ufe therein and thence but that of polTeflion. 
The above-mentioned adulteries change men into thefe. degenerate de- 
grees, one into this, another into that, each according to his favourite 
tafte for what is pleafureable, in which tafte his peculiar genius (or 
temper) is grounded. 

497. XVI. And this to such a degree, that at length they 

REJECT FROM THEMSELVES ALL THINGS OF THE CHURCH AND OF RELI- 
GION. The reafori why adulterers, who are fuch from purpofe and from 
a confirmed principle, rejedc from themfelves all things of the church 
and of religion, is, becaufe the love of marriage and the love of adul- 
tery are oppofite, n. 425, and the love of marriage adts in unity with 
the church and religion, fee n. 130, and throughout in the former part; 
hence the love of adultery, as being oppofite, adts in unity with thofe 
things which are contrary to the church. A further reafon why thofe 
adulterers rejedt from themfelves all things of the church and of reli- 
gion, is, becaufe the love of marriage and the love of adultery are op- 
pofite, as the marriage of good and truth is oppofite to the connedtion 
of evil and the falfe, fee n. 427, 428; and' the marriage of good and 
truth is the church, whereas the connedtion of evil and the falfe is the 
anti-church. A further reafon why thofe adulterers. rejedt from them- 
felves all things of the church and of religion, is, becaufe the love of 
marriage and the love of adultery are oppofite as heaven and hell, ,n. 
429 ; and in heaven is the love of all things of the church, whereas in 
hell is hatred againft all things of the church. A further reafon why 
thofe adulterers rejedl from themfelves all things of the church and of 
religion, is, becaufe their delights commence from the flefli, and are of 
the flefh alfo in the fpirit, n. 440, 441 ; and the flefh is contrary to the 
fpirit, that is, contrary to the fpiritual things of the church ; hence alfo 
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the delights of fcortatory love are called pleafures of infanity. If you 
defire demonftration in this cafe, go I pray to thofe whom you know 
to be fuch adulterers, and alk them in fecret, what they think concern- 
ing God, concerning the church, and concerning life eternal, and you 
will hear : the genuine reafon is, becaufe as conjugial love opens the 
interiors of the mind, and thereby elevates them above the fenfual 
principles of the body even into the light and heat of heaven, fo, on 
the other hand, the love of adultery clofes the interiors of the mind, 
and thrufts dow’n the mind itfelf, as to it’s will, into the body, even 
into all things which it’s flelh luftcth after, and the deeper it is fo thruft 
down, the further it is removed and fet at a diftance from heaven. 

498. XVII. That nevertheless they have the powers of hu- 
man rationality like other men. That the natural man, the fen- 
fual, and the corporeal, is equally rational, in regard to underftanding, 
as the fpiritual man, has been proved to me from fatans and devils arifing 
by leave out of hell, and difcourfing with angelic fpirits in the world 
of fpirits, concerning whom fee the memorable relations through- 
out ; but whereas the love of the will makes the man, and this love 
draws the underftanding into confent, therefore fuch are not rational 
except in a ftate removed from the love of the will ; when they return 
again into this love, they are more dreadfully infane than wild beafts. 
But man, without the faculty of elevating the underftanding above the 
love of the will, would not be a man but a beaft, for a beaft doth not 
enjoy that faculty ; confequently neither would he be able to choofc 
any thing, and from choice to do what is good and what is expedient, 
and thus he would not be in a capacity to be reformed, and to be led to 
heaven, and to live for ever. Hence it is, that adulterers from pur- 
pofe and a confirmed principle, although they are merely natural, fen- 
fual, and corporeal, ftill enjoy, like other men, the powers of under- 
ftanding or rationality; but when they are in the luft of adultery, and 
think and fpeak from that, luft concerning it, they do not enjoy that 
rationality ; the reafon is, bccaufe then the flefh ads on the fpirit, and 
not the fpirit on the flelh. It is however to be noted, that thefe at 
length after death become ftupid; not that the faculty of grow ing w ife 
is taken away from them, but that they are not w illing to grow wife, 
inafmuch as wifdom is undelightful to them. 

499. XVIII. But that they use that rationality whilst they 
are in externals, but abuse it whilst in their internals. They 
are in externals, whilft they difeourfe abroad and in company, but in 
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their internals, when at home or with themfelves : if you are willing, 
make the experiment; bring fome perfon of this chara&er, as for ex- 
ample, fome one of the order called jefuits, and caufe him to fpeak in 
company, or to teach in a temple, concerning God, concerning the 
holy things of the church, and concerning heaven and hell, and you will 
hear him a more rational zealot than any other; perhaps alfo he will 
compel you to fighs and tears for falvation : but take him into your 
houfe, extol him above the orders, call him the father of wifdom, and 
make yourfelf his friend, until he opens his heart, and you will hear 
what he will then preach concerning God, concerning the holy things 
of the church, and concerning heaven and hell, viz. that they are 
phantafies and elufions, and thus bonds invented for fouls, whereby 
great and fmall, rich and poor, may be caught and bound, and kept 
under the yoke of their dominion. Let thefe obfervations fuffice for 
illuftration of what is meant by natural men, even to corporeal, enjoy- 
ing the powers of human rationality, as others, and uiing it whilft they 
are in externals, but abuling it whilll in their internals. The eonclu- 
lion to be hence deduced is, that no one is to be judged of from the 
wifdom of his mouth, but from the wifdom of his life in union there- 
with. 


******* 

500. To the above I lhall adjoin the following memorable rela- 
tion. On a time in the fpiritual world I heard a great tumult ; there 
were thoufands gathered together, who cried out. Let them be pu- 
nished, let them be punished : I approached nearer, and afked what 
the cry meant ? One, who was feparate from that great congregation* 
faid to me. They are in the wrath of anger (yyy) againft three priefts, 
who wander about, and preach every where againft adulterers, faying* 
that adulterers have not an acknowledgment of God, and that heaven 
is clofed to them, and hell open ; and that in hell they are unclean 
devils, becaufe they appear there from afar like fwine wallowing in 
dung, and that the angels of heaven abominate them. I afked. Where 
are thofe priefts - ? and why on that account is fuch vociferation made ? 
He replied, Thofe three priefts arc in the midft of them guarded with 
attendants, and they who are gathered together are of thofe, who be- 
lieve adulteries not to beiins, and who fay, that adulterers have an ac- 
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knowledgment of God alike with tliofe who adhere to their own wives .* 
they are all of them from the chriftian orb ; and the angels have been 
to fee how many there were there who believe adulteries to be fins, and 
out of a thoufand there were not found an hundred ; and he faid to me, 
that thofe nine hundred fpeak concerning adulteries as follows : Who 
doth not know, that the delight of adultery is fupcr-eminent above the 
delight. of marriage; that adulterers arc in perpetual heat, and thence 
in alacrity, indufiry, and adtive life, fuperior to thofe who live with 
only one woman ; and that on the other hand, love with a married 
partner grows cold, and fometimes to fuch a degree, that at length 
fcarce one expreffion of'fpeech and of fellowfhip with her is alive; 
that it is otherwife with harlots ; that the mortification of life with a 
wife, arifing from defedt of ability, is recruited and vivified by fcorta- 
tions ; and is not that, which recruits and vivifies, of more confe- 
quence than that which mortifies ? What is marriage but allowed 
fcortation ? Who knows any diftindtion between them ? Can love be 
forced? And yet love with a wife is forced by a covenant and laws. Is 
not love with a married partner the love of the fex, and this latter love 
is fo univerfal, that it prevails even amongfl birds and beafts ? What is 
conjugial love but the love of the fex ? and the love of the fex is free 
with every woman. The reafon why civil laws are againft adulteries is, 
becaufe lawgivers have believed that to prohibit adultery was connedted 
with the public good, and yet lawgivers and judges fometimes commit 
adultery, and fay amongft themfelves. He who is without fin, let him 
caft the firft ftone. Who doth not know, that the fimple and religious 
alone believe adulteries to be fins, and that the intelligent think other- 
wife, who like us view them by the light of nature ? Arc not adul- 
teries equally prolific as marriages? Are not illegitimate children 
equally alert and qualified for the difcharge of offices and employ- 
ments, as the legitimate ? Moreover families otherwife barren are pro- 
vided with offspring, and is not this an advantage and not a lofs ? 
What harm can come to a wife from admitting feverat rivals ? And 
what harm can come to the man? To fay that it brings dilgrace upon 
a man, is a frivolous idea grounded in mere fancy. The reafon why 
adultery is againft the laws and ftatutes of the church, is owing to the 
ecclefiaftic order for the fake of power : but what have theological and 
fpiritual [laws or principles] to do with a delight merely corporeal and 
carnal ? Are not there inftances of adulterous prelbyters and monks ? 
And are they incapable on that account of acknowledging and wor- 
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fhipping God ? Why therefore do thofe three priefts preach, that adul- 
terers have no acknowledgment of God ? We cannot endure fuch blaf- 
phemies, wherefore let them be judged and puniftied. Afterwards I. 
law that they called judges, whom they requeued to pafs fentence of- 
punilhment upon them : but the judges faid. This is no part of our 
jurifdidtion, for the point in queftion is concerning the acknowledg- 
ment of God, and concerning fin, and thus concerning falvation and 
damnation, and fentence in thefe cafes mull come from heaven : but 
we will fuggeft a method to you, W’hereby ye may know whether thofe 
three priefts have preached truths ; there are three places with which 
we judges are acquainted, where fuch points are explored and revealed 
in a Angular manner; one place is, where a way into heaven is open, 
to all, but when they come into heaven, they themfelves perceiye their 
own quality as to the acknowledgment of God : the second place is,, 
where alfa a way is open into heaven, but no one can enter into that 
way, unlefs he who hath heaven in himfelf: and the third place is,, 
where there is a way to hell, and they who love infernal things enter 
that way of their own accord, bccaufc from delight : we judges, charge 
all to go to thofe places, who require judgment from us concerning, 
heaven and helh On hearing this, they who were gathered together 
faid. Let us go to thofe places ; and whilft they were going to the. 
firft, where a way into heaven is open to all, fuddenly it became, 
dark, wherefore fomc of them lighted torches, and carried them be- 
fore; the judges who were with them faid. This Jiappens to all who go 
tp the firft place, and as. they approach,, the fire of the torches becomes 
more dim, and is extinguilbed in. that place by the light of heaven 
flowing in, which is a fign that they are there; the reafon is,, becaufe 
at firft heaven is clofed to them, and afterwards is opened. And they, 
came to that place, and when the torches were extinguilhed of them- 
felves, they faw a way tending obliquely upwards into heaven ; this, 
they entered who were in the wrath of anger againft the priefts ;. 
amongft the firft they who were adulterers from purpofe, after them, 
they who were adulterers from a confirmed principle ; and as they 
afeended, the firft cried out. Follow ; and they who followed cried out. 
Make hafte ; and they prefled forward : after a little hour, when they, 
were all within in the heavenly fociety, there appeared a gulph between 
them and the angels, and the light of heaven above the gulph flowing 
into their eyes opened the interiors of their mind, whereby they were 
bound to (peak as they interiorly thought j and then they were alked 
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by the angels, whether they acknowledged that God is? The fir ft, 
who were adulterers from purpofe of will, replied. What is God ? And 
they looked at each other, and faid. Who of you hath feen him ? The 
fecond, who were adulterers from confirmation of the underflanding, 
faid. Are not all things of nature ? What is above nature but the fun ? 
And inftantly the angels faid to them. Depart from us, no'iv ye you r- 
felves perceive that ye have no acknowledgment of God ; when ye 
defeend, the interiors of your mind will be clofed, and it’s exteriors 
opened, and then ye can fpeak againft the interiors, and fay that God 
is ; believe that as foon as man actually becomes an adulterer, heaven 
is clofed to him, and when heaven is clofed, God is not acknowledged; 
hear ye the reafon, every unclean principle of hell is from adulterers, 
and it ftinks in heaven like putrid mire of the ftreets. On hearing 
thefe things they turned themfelves, and defeended by three ways ; and 
when they were below, the firfts and feconds entering into difeourfe to- 
gether faid. The priefts have conquered there, but we know that we 
can fpeak of God alike with them, and when we fpeak that he is, do 
not we acknowledge him ? The interiors and exteriors of the mind, of 
which the angels told us, are devized fidtions. But let us go to the 
fecond place pointed out by the judges, where a way is open into 
heaven to thofe who have heaven in themfelves, thus to thofe who are 
about to come into heaven ; and when they were come thither, a voice 
came forth from that heaven. Shut the gates, adulterers are at hand ; 
and fuddenly the gates were (hut, and the keepers with flicks in their 
hands drove them away ; and they delivered the three priefts, againft 
whom they had been tumultuous, from the hands of their keepers, 
and introduced them into heaven : and inftantly, w'hen the gate was 
open for the priefts, there iftucd from heaven upon the rebels the de- 
lightful principle of marriage, which, in confequence of it’s being 
chafte and pure, almoft deprived them of animation; wherefore, for fear 
of fainting away through fuffocation, they haftened to the third place, 
concerning w hich the judges faid, that thence there was a way to hell, 
a-nd inftantly there iflued from thence the delight of adultery, w hereby 
they were fo vivified, who were adulterers from purpofe, and who were 
adulterers from a confirmed principle, that they defeended as it were 
dancing, and there immerfed themfelves like fwine in u.ncleannefies. 
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Of the Lust of Defloration. 

501. r | ' H E lufts treated of in the four fubfequent chapters are not 
enly lufts of adultery, but are more grievous than thefe latter 
lufts, inafmuch as they exift only from adulterivjs, being taken to after 
that adulteries are become loathfome ; as the luft of defloration, which 
is firft treated of, and which cannot before have birth with any one ; 
in like manner the luft of varieties, the luft of violation, and the luft of 
feducing innocencies, which are afterwards treated of. They are called 
lufts, becaufe according to the quantity and quality of luft for thofe 
things, fuch and fo great is their appropriation. As to what fpecifi- 
cally concerns the luft of defloration, in order that evident conviction 
may be wrought of it’s villainy, it (hall be made manifeft from the fol- 
lowing confldcrations : I. From the Jlate of a virgin or undeflowered 
woman before marriage , and after marriage. II. 'That virginity is the 
crown of ebaflity , and certificate of conjugial love. III. That defloration , 
without a view to marriage as an end, is the villainy of a robber. IV. 
‘That the lot of thofe , who have confirmed themf elves in the perfuafion that 
the lufl of defloration is not an evil of fin, after death is grievous. We 
proceed to their explication. 

502. I. Concerning the state of a virgin or undeflowered 
WOMAN BEFORE MARRIAGE, AND AFTER MARRIAGE. What is the quality 

of the ftate of a virgin, before ftie hath been inftrudled concerning the 
various particulars of the conjugial torch, hath been manifefted to me 
by wives in the fpiritual world, who have departed out of the natural 
world in their infancy, and have been educated in heaven : they faid; 
that when they were come into a marriageable ftate, from feeing con- 
jugial partners they began to love the conjugial life, but only for the 
end that they might be called wives, and that they might maintain 
friendly and confidential confort with one man ; and alfo, that being 
alienated from the houfc of obedience, they might become their own 
miftrefles ; and they faid, that they thought of marriage only from the 
bleflqdnefs of mutual firiendfhip and confidence with a partner-man, 
and not at all from the delight of any flame : but that their virgin ftate 
after marriage was changed into a new one, of which heretofore they 
had not the leaft knowledge ; and they declared, that this latter ftate 
was a ftate of the expanfion of all things of the life of their body from 
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firfts to Iafts to receive the gifts of their hulband, and to unite thcfe 
gifts to their own life, that thus .they might become his love, and wife; 
and that this ftate commenced from the moment of defloration, and 
that after this the flame of love burned to the hulband alone, and that 
they were fenlible of the heavenly delights of that expanfion : and fur- 
ther, that inafmuch as each wife was introduced into this ftate by her 
own hulband, and whereas it is from him, and thereby his in herfelf, it 
is altogether impoflible for her to love any other but him alone. From 
this account it was made manifeft what is the quality of the ftate of 
virgins before marriage and after marriage in heaven : that the ftate of 
virgins and wives on earth, whofe firft attachments prove fucccfsful, is 
fimilar to this of the virgins in heavfen, is no fecrct : what virgin can 
know that new ftate before Ihe is in it ? inquire and ye will hear : the 
cafe is different with thofe, who before marriage catch allurement from 
erudition. 

503. II. That virginity is the crown of chastity, and the 
certificate of conjugial love. Virginity is called the crown of 
ehaftity, becaufe it crowns the chaftity of marriage, and it is alfo the 
badge of chaftity, wherefore the bride at the nuptials carries a crown, 
bn her head : it is alfo a badge of the fan&ity of marriage ; for the 
bride, after the virgin flower, gives and addi&s herfelf wholly to the 
bridegroom, at that time the hulband, and the hulband in his turn 
gives and addi&s himfelf wholly to the bride, at that time the wife. 

Virginity is alfo called the certificate of conjugiai love, becaufe a certi- 
ficate hath relation to a covenant, and the covenant is, that love may 
unite them into one man, or into one flelh. The men themfelves alfo. 
before marriage regard the virginity of the bride as a crown of her 
chaftity, and as a certificate of conjugiai love, and as the very dainty 
from which the delights of that love are about to commence and to be 
perpetuated.. From thefe coniiderations, and from thofe which pre- 
cede, it is manifeft, that after the zone is taken away, and the virginity 
is lipped, a virgin becomes a wife, and if not a wife, Ihe becom^pf 
harlot ; for the new ftate, into which Ihe is then introduced, is a ftate 
of love for her hulband, and if not for her hulband, it is a ftate of luft. 

504. III. That defloration, without a view to marriage as 

an end, is the villainy of a robber. Some adulterers are im- • 

pelled by the cupidity of deflowering virgins, and thence alfo of 
deflowering young girls in their harmlefs age: the enticements, 
offered are either perfualions fuggefted by pimps, or prefents 
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made by the men, or promifes of marriage ; and thofe men after 
defloration leave them, and inquire out others, and again others : add 
• to this, that they are not delighted with theobje&s they have left, but 
with a continual fupply of new ones ; and that this luft increafes even 
till it becomes the head of the delights of their flelh. They add alfo 
to the above this abominable deed, that by various cunning artifices 
they entice virgins about to be married, or inflantly after marriage, to 
offer to them the firft-fruits of marriage, which alfo they thus filthily 
defile. I have heard alfo, that when that heat with it’s potency hath 
failed, they glory in the number of virginities, as in fo many golden 
fleeces of Jafon. (zzz) This villainy.which is that of committing a rape, 
inafmuch as it was begun in an age of ftrength, and afterwards con- 
firmed by boaftings, remains rooted in, and thereby infown after death. 
What the quality of this villainy is, appears from what was laid above, 
that virginity is the crown of chaftity, the certificate of future conju- 
gial love, and that a virgin addi&s her foul and life to him, to whom fhe 
addiefts it; conjugial friendfhip and the confidence thereof are alfo 
founded upon it. A woman likewife, deflowered by men of the above 
defeription, after that this door of conjugial love is broken through, 
lofes all fhamc, and becomes a harlot, which is likewife to be imputed 
to the robber as the caufe. Such robbers, if after having run through 
a courfe of lewdnefs and profanation of chaftity, they apply their minds 
(animus) to marriage, have no other objedt in. their mind (mens) but 
the virginity of her who is to be their married partner, and when they 
have attained this objedt, they loathe both bed and bed-chamber, yea 
alfo the whole female fex, except young girls : and whereas fuch are 
violators of marriage, and defpifers of the female fex, and thereby fpiri- 
tual robbers, it is evident that the divine ncmefis (aaaa) purfues them. 

505. IV. That the lot of those who have confirmed them- 
selves IN THE PERSUASION THAT THE LUST OF DEFLORATION IS NOT AN 

evil of sin, after death is grievous. Their lot is this, that after 
they have paired the firft time of their ftay in the fpiritual world, which 
is a time of modefty and morality, becaufe fpent in confort with an- 
gelic (bbbb) fpirits, they arc next, from their externals, let into their in- 
ternals, and in this cafe into the concupifcencies with which they had 
been enfnared in the world, and the angelic fpirits into their’s, to the 
intent it may appear in what degree they had been enfnared ; and if in 
a lefler degree, that after they have been let into them, they may be let 
out again, and may be covered with fhame. But they, who had been 
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principled in this malignant lull to fuch a degree, as to be made fen- 
fible of it’s eminent delight, and to make a boaft of thofe thefts as of 
the choiceft fpoils, do not fuffer themfelves to be drawn away from it, 
wherefore they are let out into their free principle, and in this cafe 
they inftantly wander about, and inquire after brothels, and alfo enter 
them w hen they are pointed out ; (thefe brothels are on the fides of 
hell:) but when they meet with none but proftitutes there, they go 
away, and inquire where there are virgins ; and then they are carried 
to* harlots, W’ho by phantafy can affume fuper-eminent beauty, and a 
florid girlilh complexion, and boaft themfelves virgins, and feeing thefe 
they burn with defire towards them in like manner as in the world ; 
wherefore with thefe they bargain, but when they are about to enjoy 
the bargain, the phantafy induced from heaven is taken away, and in- 
ftantly thofe virgins appear in their own deformity, monftrous and 
dufky, to whom neverthclefs they are compelled to cleave for an hour; 
thofe harlots are called firens. But if by fuch fafeinations they do not 
fuffer themfelves to be drawn away from that wild luft, they are. call 
down into the hell which is in the confines of the fouth and weft, be- 
neath the hell of the courtezans of craftinefs, and there they are affo- 
ciated with their companions. It hath been alfo given to fee them in 
that hell, and it hath been told me, that many of noble defeent, and of 
the more opulent, are therein ; but whereas they had been fuch in the 
world, all remembrance of their defeent and of the dignity derived 
from opulence is taken away from them, and a perfuafion is induced 
that they have been vile Haves, and thence unworthy of all honour. 
Amongft themfelves indeed they appear as men, but when feen by 
others, who are allow ed to look in thither, they appear as apes, with a 
ftern look inftead of a courteous one, and a horrid countenance inftead 
of a countenance of pleafantry ; they walk with their loins contracted, 
and thereby bent, the upper part of the body hanging forward in fronr, 
as if they were ready to fall, and they emit a difagreeable fmell : they 
loathe the fex, and turn themfelves away from thofe whom they fee, for 
they have no defire towards them. Such they appear when feen near 
at hand ; but when viewed from afar, they appear as dogs of indul- 
gences, or whelps of delight, and there is alfo heard fomewhat like 
barking in the tone of their fpeech. 
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* Of the Lust of Varieties. 

506. T) Y the luft of varieties here treated of, is not meant the luft 
L) of fornication, which was treated of above in it’s proper 
chapter ; this latter luft, notwithftanding it’s being ufually promifeuous 
and vague, ftill doth not occafion the luft of varieties, unlefs when it 
exceeds meafure, and the fornicator has.refped to number, and boafls 
thereof from a principle of cupidity ; this idea caufes a beginning of 
this luft ; but what it’s quality is in it’s progreflion, cannot be diftindly 
perceived, unlefs in fome feries, as in the following I. That by the 
luft of varieties is meant the luft of fcortation altogether dijfolute. II. 
That that luft is love and at the fame time loathing in regard to the fex. 

III. That that love altogether annihilates conjugial love appertaining to 
itfelf. IV. That the lot of thofe {who are addicted to that luft) is mifer- 
able after death , inafmucb as they have not the inmoft principle of life. 

We proceed to an explication of each article. 

507. I. That by the lust of varieties is meant the lust of 
scortation altogether dissolute. This luft inlinuates itfelf witb 
thofe, who in youth have relaxed the bonds of modefty, and who have 
had opportunities of aflociation with many loofe women, efpecially if 
they have not wanted the means of fatisfying pecuniary demands : they 
implant and root this luft in themfelves by immoderate and unlimited 
fcortations, and by fliamelefs thoughts concerning the love of the fe- 
male fex, and by confirmations that adulteries are not evils, and not at 
all fins. This luft increafes with them according to it’s progrefs, in- 
fomuch that they defire all the women in the world, and wifh for whole 
troops, and one new female every day. Whereas this love ejects itfelf 
from the common love of the fex implanted in every man, and altoge- 
ther from the love of one of the fex, which is conjugial love, and injeds 
itfelf into the exteriors of the heart as a delight of love feparate from 
thofe loves, and yet derived from them, therefore it is rooted in the 
cuticles fo thoroughly, that it remains in the touch when the powers 
are decayed. Perfons addided to this luft make light of adulteries, 
wherefore they think of the whole female fex as of a common harlot, t 
and of marriage as of a commdn harlotifm, and thereby mix immodefty 

in 


Digitized by t^ooQle 



Concerning Scortatory Love. 4 67 

in modefty, and from the mixture grow infane. From thefe confide^ 
rations it is evident what is here meant by the luft of varieties, that 
k is the luft of fcortation altogether dilfolute. 

508. II. That that lust is love and at the same time loath- 
ing in regard to the sex. Perfons addi&ed to that luft have 
a love for the fex, bccaufe variety is from the fex, and they 
have a loathing for the fex, bccaufe after enjoyment they rejett, 
and luft after others: this obfeene luft burns towards a new woman, 
and after burning it grows cold towards her ; and .cold is loath- 
ing. That this luft is love and at the fame time loathing in regard to 
the fex, may be illuftrated as follows : fet on the left fide a company of 
thofe women who have been enjoyed by them, and on the right fide a 
company of thofe who have not been enjoyed, would not they look 
at the latter company from love, but' at the former from loathing? And 
yet each company is the fex. 

509. III. That that lust altogether annihilates conjugial 
love appertaining to itself. The reafon is, becaufe that luft i? 
altogether oppofite to conjugial love, and fo oppofite, that it not only 
xends it afunder, but as it were grinds it into powder, and thereby an- 
nihilates ; for conjugial love is confined to one of the fex, whereas that 
luft doth not flop at one, but within an hour or a day is as intenfely 
cold as it was before hot towards her; and inafmuch as cold is loathing* 
this latter, by forced cohabitation and dwelling together, is fo accu- 
mulated as to become naufeous, and thus conjugial love is confumed to 
fuch a degree, that there is nothing of it left remaining. From thefe 
•confiderations it may be feen, that this luft is fatal to conjugial love ; 
and whereas conjugial love conftitutes the inmoft principle of life with 
man, that it is fatal to his life.; and that that luft, by fucceflive inter- 
ceptions and clofings of the interiors of the mind, at length becomes 
cuticular, and thus merely alluring ; whilft the faculty of underftanding 
.or rationality ftill remains. 

510. IV. That the lot of those (who have been addicted to 

THAT LUST) AFTER DEATH IS MISERABLE, INASMUCH AS THEV HAVE 

not the inmost principle of life. Every one hath excellence of 
life according to his conjugial love, for that excellence conjoineth itfelf 
with the life of the wife, and by conjun&ion exalteth itfelf; but 
whereas with the perfons of whom we are fpeaking, there doth not 
remain the lead principle of conjugial love, and confequently not any 
thing of the inmoft principle of life, therefore their lot after death is 
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iniferable. After palling a certain period of time in their externals, in 
■which they difcourfe rationally and a<ft civilly, they are let into their 
internals ; and in this cafe into a like lull and it’s delights, in the fame 
degree as in the world ; for every one after death is let into the fame 
date of life which he had appropriated to himfelf, to the intent that he 
may be withdrawn from it 5 for no one can be withdrawn from his evil, 
unlefs he hath firft been led into it ; if he was not to be led into it, the 
tvil would conceal itfeif, and would defile the interiors of the mind, 
and would fpread itfeif as a plague, and would next burft through all 
barriers, and would deftroy the external principles belonging to the 
body. For this end there are opened to them brothels, which are on 
the fide of hell, where there are harlots, with whom there is given an 
opportunity of varying their lufts ; but this is granted with reftri&ion 
to one harlot in a day, and under penalty in cafe of communication with 
more than one on the fame day. Afterwards, when from examination 
it appears, that that lull is fo inbred that they cannot be withdrawn 
from it, they are conveyed to a certain place which is next above the 
hell afligned for them, and then they appear to themfelves as if they 
fall into a fwoon, and -to others as if they fubfide with the face up- 
ward; and alfo the ground ( folum ) beneath their backs is a&ually 
opened, and they are abforbed, and fink down into hell amongft their 
like ; thus they are gathered to their own. It hath been given me to 
fee them there, and likewife to difcourfe with them ; amongft them- 
felves they appear as men (homines), which is granted them left they 
fhould be a terror to their companions ; but at a certain diftance they 
feem to have white faces, confiding as of fkin only, and this becaufe 
there is not in them any fpiritual life, which every one hath according 
to the conjugial principle fown in him. Their fpeech is dry, parched, 
and forrowful : whilft they are hungry, they lament, and their lamen*- 
tations are heard as a claftiing noife of a peculiar found: their gar- 
ments are tattered, and their breeches are drawn above the belly round 
about the bread, becaufe they have no loins, but the ankles of their 
feet commence from the region of the bottom of the belly? the reafon 
is, becaufe the loins with men ( homines ) correfpond to conjugial love, 
and they are void of this love. They laid, that they loathe the fex by 
reafon of. their having no potency.. Neverthelefs, amongft themfelves 
they can reafon as from rationality, but inafmuch as they are cuta>- 
peous, they reafon from the fallacies of the fenfes. This hell is in the 
weftern quarter toward.s the. north. Bjut thefe fame perfons, feen froip 
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afar, do not appear as men, nor as mongers, but as frozen fubftances. 
It is however to be noted, that they become of this defcription, who 
have indulged in the above lull to fuch a degree, as to rend and anni- 
hilate in themfelves the conjugial human principle. 


Of the Lust of Violation. 


511.T) Y the lull of violation is not meant the luft of defloration;; 

L) this latter luft is the violation of virginities, but not of 
virgins whilft it is effedcd from confent ; whereas the luft of violation, 
which is here treated of, recedes in confequence of confent, and i g ex- 
afperated in confequence of diflent, and is the paflion of violating all 
women whatfoever, who altogether refufe, and violently refift, whether 
they be virgins, or widows, or wives. Perfons addided to this luft are 
as robbers and pirates, who are delighted with fpoil and plunder, and 
not with what is given and juftly acquired ; and they are as male- 
fadors, w ho covet what is difallowed and forbidden, and defpife what 
is allowed and granted. Thefe violators are altogether averfc to con- 
fent, and are fet on fire by refrftanre, which if they obferve to be not 
internal, the ardour of their luft is inftantly extinguifhed, as fire by 
water caft into it. It is a known thing, that wives, not fpontaneoufly, 
fubmit themfelves to the difpofal of their hufbands as to the ultimate 
effeds of love, and that from prudence they refift as they would refift 
violation, to the end that they may take away from their hufbands the 
cold arifing from the confederation of enjoyment being cheap in con- 
fequence of being continually allowed, and alfo in confequence of an. 
idea of lafeivioufnefs on their part : and thefe repugnancies, although 
they enkindle, ftill are not the caufes, but only the beginnings of this 
luft : it’s caufe is, that after conjugial love and alfo fcortatory love have 
grown obfolete by exercife, they are willing, in order that thofe loves 
may be repaired, to be fet on fire by abfolute repugnancies. This luft 
thus begun afterwards increafes, and as it. increafes, it defpifes and 
breaks through all bounds of the love of the fex, and exterminates- 
kfelf,, and from a lafeivious, corporeal, and ttefhly love, becomes carti- 
laginous. 
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lagmous and bony j and in this cafe, by reitfcm of the periofteums, whidh 
have an acute feeling, it becomes acute. Ncverthelefs this luft is rare, 
becaufe it hath place only with thofe who had entered into the married 
date, and on this occafion had lived in the exercife of fcortations until 
they became obfolcte. Befides this natural caufe of this luft, there is 
given alfo a fpiritual caufe, of which foniething will be faid in what 
follows. 

512. The lot of perfons of this character after death is as follows : 
thefe violators then feparate themfelves from thofe who are in the 
limited love of the fex, and altogether from thofe who are in conjugial 
love, thus from heaven : afterwards they are committed to mod cun- 
ning harlots, who not only by perfuafion, but alfo by imitation per- 
fedlly like that of a ftage-player, can feign and reprefent as if they were 
chaftity itfelf ; thefe harlots have a clear difeernment of the perfons 
who arc principled in the above luft j in their prefence they fpeak of 
chaftity and it’s value ; and when the violator comes near and touches 
them, they are full of wrath, and fly away as through terror into a 
clofet, where there is a couch and a bed, and (lightly clofe the door 
after them, and repofe themfelves ; and hence by their art they ipfpire 
the violator with an ungovernable defire of breaking down the door, of 
rulhing in, and attacking them j and when this is effected, the harlot 
railing herfclf eredt with the violator begins to fight with her hands 
and nails, tearing his face, rending his cloaths, and with a furious voice 
crying to the harlots her companions, as to her female fervants, for 
affiftapcc, and opening the window with a loud outcry of thief, robber, 
and murderer ; and when the violator is in readinefs, (he bemoans her- 
felf and weeps ; and after violation lhe proftrates herfclf, howls, and 
calls our, that fhe is undone, and at the fame time threatens in a ferious 
tone, that unlefs he expiates the violation by paying a confiderable fum, 
(he will attempt his deftrudtion. Whilft they are engaged in thefe 
venereal feenes, they appear from afar like cats, which nearly in like 
manner before their conjunctions combat together, run forward, and 
make an outcry. After fome fuch brothcl-contefts, they are taken 
away, and conveyed into a cavern, where they are forced to fome work ; 
but whereas their fmell is offenfivc, in confequcnce of having rent 
afunder the conjugial principle, which is the chief jewel of human life, 
they are committed to the borders of the weftern quarter, where at a 
certain diftance they appear lean, as if confiding of bones covered over 
with (kin only, but feen from afar they appear as panthers. When it 

was 


Digitized by t^ooQle 



Concerning Scortatory Love. 


47 1 


Was given me to fee them nearer, I was furprized that fome of them 
held books in their hands, and were reading ; and it wa3 faid that this 
is the cafe, becaufe in the world they fpake various things concerning 
the fpiritual things of the church, and yet defiled them by adulteries, 
even to their extremities, and that fuch was the correfpondence of this 
lull with the violation of fpiritual marriage. But be it noted, that the 
inllances of thofe who are principled in this lull are rare ; certain it is, 
that the women, becaufe it doth not become them to prollitute love, are- 
thereupon repugnant, and that repugnance invigorates, neverthelefs this, 
is not from any lufk of violation. 


Of the Lust of feducing Innocencies. 

513. r I 'HE lull of feducing innocencies is not the lull of defloration, 
nor the lull of violation, but is peculiar and lingular by itfelf 
it prevails more efpecially with the deceitful : the women, who appear 
to them as innocencies, are fuch as regard the evil of fcortation as air 
enormous fin, and who are thus fiudious of chaftity* and at the fame 
time of piety j thefe women are the objedts which fet them on fire. In 
Roman-catholic countries there are virgins addidied to the monaliic 
life, and becaufe they believe thefe virgins to be pious innocencies 
above the reft of their fex, they refpedt them as the dainties and deli- 
cacies of their lull. With a view of feducing thefe latter or the former, 
inafmuch as they are deceitful, they firft devife arts, and next, whea 
they have well digefted them, without receiving any check from lhame,. 
they pratftife them as from nature. Thefe arts are principally pre- 
tences of innocence, of love, of chaftity, and of piety ; by thefe and- 
by other cunning ftratagems, they enter into the interior fricndlhip of 
fuch women, and thence into their love, and change this latter from 
fpiritual into natural by various perfuafions and at the fame time infi- 
nuations, and afterwards into corporeal-carnal by irritations, and then 
they take poflelfion of them at pleafure ; and when they have attained 
this end, they rejoice in heart, and make a mock of thofe whom they 
have violated- 
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514. The lot of thefe feducers after death is fad, inafmuch as fueh 
fedu&ion is not only impiety, but alfo malignity: when they have paired 
through their firft period in the fpiritual world, which period is in ex- 
ternals, wherein they excel many others in the elegance of their man- 
ners and their courteoufnefs of fpeech, they are reduced to another 
period of their life, which is in internals, wherein lull is let at liberty, 
and commences it’s fport ; and on this occalion they are firll conveyed 
to women who had made vows of chaftity, and with thefe they are ex- 
plored as to the quality of their malignant concupifcence, to the intent 
that they may not be judged except on conviction : when they are 
made fenfible of the chaftity of thofe women, their deceit begins to adt, 
and to attempt it’s crafty arts ; but as this is to np purpofe, they depart 
from them. They are afterwards introduced to women of genuine in- 
nocence, and when they attempt to deceive thefe in like manner, by 
virtue of a power given to thofe women, they are heavily fined, for they 
occafion in their hands and feet a heavinefs of ftupor, in like manner in 
their necks, and at length make them feel as it were a fwoon ; and 
when they have inflidled this punilhment, they run away and efcape 
from the fufferers. After this there is a way opened to them to a cer- 
tain company of courtezans, who have been verfed in the art of cun- 
ningly feigning innocence ; and thefe firft expofc them to laughter 
amongft themfelves, and laftly after various engagements fuffer them- 
felves to be violated. After fome fuch feenes a third period takes 
place, which is that of judgment; and in this cafe being convidled 
they fink down, and are gathered to their like in the hell which is in 
the northern quarter, and there they appear at a diftance like weafels : 
but if they have been allured by deceit, they arc conveyed down from 
this hdl to the hell of the deceitful, which is in the weftern quarter at 
a depth to the back ; in this hell they appear at a diftance like ferpents 
of various kinds, and the moft deceitful like vipers : but in the hell 
itfelf, into which it was given to look, they appeared to me as if they 
were ghaftlv pale, with faces of chalk ; and w’hereas they are mere con- 
cupifcencies, they do not love to fpeak, and if they fpeak, they only 
mutter and Hammer various things, which are not underftood by any 
others than by their compapions who Hand befide them ; but prefently, 
as they fit or Hand, they make themfelves unfeen, and fly about in the 
cavern like phantoms ; for on this occafion they arc in phantafy, and 
phar.tafy appears to fly : after flying they repofe themfelves, and then, 
jvhat is wonderful, one doth not know another s the ground and caufe 
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of this is, becaufe they are principled in deceit, and deceit doth not 
believe another, and thereby withdraws itfelf. When they are made 
fenfible of any thing proceeding from conjugial love, they fly away 
into hiding places, and conceal themfelves ; they are alfo void of all 
love of the fex, and are real impotencies ; they are called infernal 
genii. 


Of the Correspondence of Scortations with the 
Violation of fpiritual Marriage. 

515. IT SHOULD here prefix fomewhat, in the way of preface, con- 
X cerning corrcfpondence, what it is ; but the fubjedl does not 
properly belong to the prefent work. The nature and meaning of cor- 
refpondence may be feen in a brief fummary above, n. 76, and n. 342 ; 
and fully in the Apocalypse Revealed, from beginning to end, that it 
is between the natural fenfc of the Word and the fpiritual fenfe. That 
in the Word there is a natural fenfe and a fpiritual fenfe, and a corref- 
pondence between them, hath been demonftrated in the Doctrine of 
the New Jerusalem concerning the Sacred Scripture, and fpecifi- 
cally, n. 5 to 26. 

516. By fpiritual marriage is meant the marriage of the Lord and 
the church, fpoken of above, n. 1 16 to 131 ; and hence alfo the mar- 
riage of good and truth, likewife fpoken of above, n. 83 to 102 ; and 
whereas this marriage of the Lord and the church, and the confequent 
marriage of good and truth, is in all and Angular things of the Word, it 
is the violation of this which is here meant by the violation of fpiritual 
marriage, for the church is from the Word, and the Word is the Lord ; 
the Lord is the Word, becaufe he is divine good and divine truth 
therein. That the Word is that marriage, may be feen fully confirmed 
in the Doctrine of the New Jerusalem concerning the SACREd 
Scripture, n. 80 to 90. 

517. Since therefore violation of fpiritual marriage is violation of 
the Wprd, it is evident that this violation is the adulteration of good 
and the falfification of truth ; for fpiritual marriage is the marriage of 
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good and truth ; whence it follows, that whilft the good of the 'Word k 
adulterated, and the truth falfified, the above marriage is violated ; how 
this violation is effected, and by whom, is in fome meafure evident from 
what next follows. 

5 1 8. Above, in treating of the marriage of the Lord and the church, 
n. 1 1 6, and the fubfequent numbers, and in treating of the marriage of 
good and truth, n. 83, and the fubfequent numbers, it was (hewn, that 
that marriage correfponds to marriages in the earths; hence it fol- 
lows, that the violation of that marriage correfponds to fcortations and 
adulteries. That this is the cafe, is very manifeft from the Word itfelf, 
in that by fcortations and adulteries are there fignified falfifications of 
truth and adulterations of good, as may be evidently feen from abun- 
dant pafiages adduced out of the Word in the Apocal-ypse Revealed, 
n. 134. 

519. Violation of the Word is committed by thofe, who in the chrif- 
tian church adulterate it’s goods and truths, and they do this, who 
feparate truth from good, and good from truth ; alfo, who aifume and 
confirm appearances of -truth and fallacies for genuine truths ; and 
likewife, who know truths of doctrine derived from the Word, and live 
evil lives; not to mention other like cafes. Thefe violations of the 
Word and of the church correfpond to the prohibited degrees, enume- 
rated in Levit. chap, xviii. 

520. lnafmuch as the natural principle and the fpi ritual appertain- 
ing to every man (homo) cohere as foul and body, for man {homo) with- 
out the Spiritual principle which flows into and "vivifies his natural 
principle, is not a man (homo), it hence follows, that whofoever is in 
fpiritual marriage is alfo in happy natural marriage ; and vice ver/a „ 
that whofoever is in fpiritual adultery, is alfo in natural adultery, and 
whofoever is in natural adultery, is alfo in fpiritual adultery. Now 
whereas all who are -in hell are in the nuptial connection of evil and the 
&lfe, and this is efiential fpiritual adultery, and all who are in heaven 
are in the marriage of good and truth, and this iseflential marriage, 
therefore hell in the total is called adultery, and heaven in the total is. 
called marriage. 
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521. To the above lhall be added this memorable relation. My 
eye was opened, and I faw a fhady fored* and therein a crowd oF 
fatyrs; the fatyrs as to their breads were rough and hairy, and as to the 
feet fome were like calves, fome like panthers,, and fome like wolves,, 
and they had bead’s claws indead of toes. Thefe like wild beads ran' 
to and fro, crying out. Where are the women? And inftantly there 
were feen harlots' who expedted them; thefe alfo in divers manners 
were mondrous: the fatyrs ran towards them, and laid hold of them* 
dragging them into a cavern, which was in the midd of the fored deep 
beneath the earth ; and upon the earth round about the cavern lay a 
great ferpent. in fpiral foldings, breathing poifon into- the cavern ; in 
the branches of the fored above the ferpent difmal birds of night 
croaked and fcrceched. But the fatyrs and harlots did not fee thefe 
things, becaufe they were the correfpondencies of their lafcivioufnefles, 
and thereby ufual appearances at a didance. Afterwards they came 
forth from the cavern, and entered into a certain low cottage, which- 
was a brothel; and then being feparated from the harlots they entered 
into difeourfe together* to which I lideneds for difeourfe in the fpiri- 
tual world may be heard by a didant perfon as if he was prefent, inaf- 
much as the extenfe of fpace is in that world only an appearance ; they 
difeourfed concerning marriages, concerning nature, and concerning 
religion. Concerning marriages they difeourfed, who as to the feet- 
appeared like calves, and they faid* What are marriages but licit adul- 
teries? And what is Tweeter than Tcortatory hypocri lies, and the mak- 
ing fools of hulbands ? At this the red clapped their hands with a loud 
‘ lafbgh. Concerning nature the fatyrs difeourfed, who as to the feet 
appeared as panthers, and they faid. What is there elfe but nature ? 
What didin&ion is- there between a man and a bead, except that a man - 
can fpeak articulately, and a - bead fonoroudy ? Doth not each derive 
life from heat, and underdanding from light, by the operation of na- 
ture? Hereupon the red exclaimed. Admirable! ye fpeak from judg- 
ment-. Concerning religion they difeourfed* who as to the feet ap- 
peared like wolves, faying. What is God or a divine principle, but the 
inmod principle' of nature operating? What is religion but a device to 
catch and bind the vulgar ? Hereupon - the red vociferated, Bravo l 
After a few minutes' they -ruihed forth, and in fo doing they faw me at 
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a diftance looking at them attentively ; being provoked at this, they 
rap out from the foreft, and with a threatening countenance directed 
their courfe haftily towards me ; they faid, Why doft thou ftand ftiil 
here, and attend to our whifpers? And I replied. Why not? what 
Ihould hinder me ? you were only difeourfing together ; and' I related 
what I had heard from them. Hereupon their minds ( animi) were ap- 
peafed, which v'as through fear left their fentiments Ihould be di- 
vulged ; and inftantly they began to fpeak modeftly, and to a<£t bafli- 
fully; from which circumftance I knew that they were not of mean 
defeent, but of honourable birth ; and then I told them, how I faw 
them in the foreft as fatyrs, twenty as calf-fatyrs, fix as panther-fatyrs, 
and four as wolf-fatyrs; they were thirty in number. They were fur- 
prized at this, becaufe they themfelves faw themfelves there as men, 
and nothing elfe, in like manner as they faw themfelves here with me ; 
and I inftru&ed them, that the reafon of their fo appearing was from 
their fcortatory luft, and that this fatyr-like form was a form of difib- 
lute adultery, and not a form of perfon : the caufe I faid was this, be- 
caufe every evil concupifccnce prefents a likenefs of itfelf in fome 
form, which is not perceived by thofe who are in the concupifcence, 
but by thofe who ftand at a diftance : and I faid. To convince you, fend 
away fome from amongft you into that foreft, and do ye remain here, 
and look at them ; and they did fo, and fent away two j and viewing 
them from near the above brothel cottage, they faw them altogether 
as fatyrs, and faid, O what ridiculous figures l Whilft they were laugh- 
ing, I jefted a good deal with them, and told them, that I had alfo feen 
adulterers as hogs ; and on this occafion I recolle&ed the fable con- 
cerning Ulyfles and Circe, how (he fprinkled the companions and fer- 
vants of Ulyfles with poifonous herbs, and touched them with a magic 
wand, and turned them into hogs, perhaps into adulterers, becaufe it 
was not poflible for her by any art to turn any one into a hog. After 
they had made themfelves exceedingly merry on this and other like fub- 
jetts, I alked them, whether they then knew, to what kingdoms in the 
world they had belonged ? They faid, that they had belonged to" various 
kingdoms, and they named Italy, Poland, Germany, England, Sweden ; 
and I afked, whether they had feen any one from Holland of their 
party ? And they faid. Not one. After this I gave the difeourfe a 
ferious turn, and alked, whether they had ever thought that adultery 
is fin ? They replied. What is fin ? we know not what it means; I 
alked, whether they ever remembered that adulteFy was againft the 
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fixth (eccc) commandment of the decalogue? They replied, What is the 
decalogue ? Is not it the catechifm? What have we men to do with 
that childilh pamphlet ? I alked, whether they had ever thought at all 
about hell ? They replied. Who. ever came up thence to give us any 
information ? I alked, whether they had ever thought at all in the 
world about a life after death ? They faid. Juft as much as about the 
future life of beads, and at times as about phantoms, which, if exhaled 
from dead bodies,' float about. \ further alked them, whether they 
had heard any thing from the priefts on any of thefe fubjeCts ? They 
replied, that they had attended only to the found of their fpeech, and 
not to the thing (or fubftance), and what is the latter? Being afto- 
nifhed at thefe anfwers, I faid to them. Turn your faces, and direct 
your eyes to the midft of the foreft, where the cavern is in which ye 
have been ; and they turned themlelves, and faw that great ferpent 
around the cavern in fpiral foldings, breathing in poifon ; and alfo the 
doleful birds in the branches over the ferpent : and 1 alked. What do 
ye fee ? But being much terrified, they anfwered nothing : and I faid. 
Do ye fee the dreadful fight ? Know ye, that this is reprefentative of 
adultery in the bafenefs of it’s lull. Suddenly at that inftant an angel 
prefented himfelf ; he was a prieft, and opened the hell in the weftcru 
quarter, into which fuch fpirits are at length collected ; and he faid. 
Look ye thither; and they faw that fiery lake, and knew there fome of 
their friends in the world, who invited them to themfelves. Having 
feen and heard thefe things^ they turned themfelves away, and rulhed 
out of my fight, and retired from the foreft ; but I obferved their fteps, 
that they pretended to retire, but that by winding ways they returned 
into the foreft. 

522. After this I returned home, and the next day, from a recol- 
lection of thefe fad feenes, I looked to the fame foreft, and faw that it 
had difappeared, and in it’s place there was a fandy plain, and in the 
midft thereof a lake, in which were fome red ferpents. But fome 
weeks after, whilft I was looking thither again, I faw on it’s right fide 
fome fallow land, and upon it fome hulbandmen : and again, after fome 
weeks I faw fpringing out of that fallow land fome tilled land encom- 
palfed with Ihrubs : and I then heard a voice from heaven. Enter into 
thy bed-chamber, and Ihut the door, and apply to the work begun irk 
the Apocalypfe, and finilh it within two years. 
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Of the Imputation of each Lovr^Scqrtatory. and 

Conjugial. 

523. HP H E Lord faith , Judge not, that y*- may not* bc con- 
demned. Matt, vii. i ; by, which words cannot in any, wife 
be meant judgment refpe<fting any one’s moral and civil -life in the - 
World, but judgment rcfpedling. any one’s fpiritual and celcftial life : 
who doth not fee, that unlefs it was allowed a man to judge refpeding : 
the moral life of thofe who cohabit with him in the world,, fociety 
would perilh? What would fociety' be, if there was no public judica* 
ture, and if every one did not exercife his judgment refpedling aao- 
t her ? But to judgp what is the quality, of the interior mind, dr foul, „ 
thus what the quality of any one’s fpiritual ftate is, aad-thence what 
his lot is after death, is not allowed, inafmuch as it is known to the 
Lord alone ; neither doth the Lord reveal this till after the perfon’s < 
deceafe, to the intent that every one may aft from a. free principle in 
all he ads, and thereby that good or evil may be from him, .and thus in t 
him, and thence he may live to himfelf and [live] his own to eternity. 
The reafon why the interiors of the mind, which are kept hid in the 
world, are revealed after death, is, becaufe this is of concern and of ad* 
vantage to the focieties into which man then cometh, for all in thofe 
focieties are fpiritual : that thofe interiors are then revealed, is mani- 
feft from thefe words of the Lord, There is nothing concealed, which 
Jhall not bc revealed, or bidden^ which Jb all not be known-, therefore 
wbatfoever things ye have f aid in darknefs, Jball be beard -in light ; and 
what ye have fpoken to the ear in clofets, Jball be preached on the houje- 
tops, Luke xii. 2, 3. A common judgment, as this for inftance, “ If • 
you are fuch in internals as you appear to be in externals, , you will 
be faved or condemned,” is allowed j but a lingular judgment, as 
this for inftance, " You are fuch in internals, therefore you will be 
faved or condemned,” is not allowed. Judgment concerning, the 
fpiritual life of man, or the internal life of the foul, is meant by the 
imputation which is here treated of. Can any human being know and- 
decide who is a fcortator in heart, and who is a conjugial partner in 
heart ? And yet the thoughts of the heart, which are the purpofes of 
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the will, judge every one. 'But this fubje<ft fhall be opened in the fol- 
lowing order: I. That the evil, in which every one is principled, is im- 
puted to him after de.ath j in like manner the good. II. That the tran - 
Jcription of the good of one into another is impoffible. III. That imputa- 
tion, if by it is meant fuch tranfcription, is a frivolous term . IV. That 
evil is imputed to every one according to the quality of bis will, and ac- 
cording to the quality of bis underjlanding ; in like manner good. V. That 
thus fcortatory love is imputed to every one. VI. That in like manner 
conjugial love. We proceed to the explication of each article. 

524. That the evil, in which ever/ one is principled, is im- 
puted to him after death ; IN LIKE MANNER THE GOOD. To make 
this article manifeft in fome degree of evidence, it fhall be conlidered 
diftin&ly, according to the following arrangement: 1. That every one 
hath a life proper (or peculiar) to himfelf. 2. That every one’s own 
life remains with him after death. 3. That to an evil [pcrfbn] is then 
imputed the evil of his life, and that to a good [perfonj is imputed the 
good of his life. As to the first propofition, that every one hath a 
life proper to himfelf, thus diftindt from that of another,, it is a known 
thing j for there is a perpetual variety* and there is v not any thing the 
lame with another thing, cortfequently every one hath his own proper 
(or peculiar) principle; this is manifeft from the faces of men, in that 
the faces of no two perfons are abfolutely alike, nor can two faces be 
alike to eternity; the reafon is, becaufe there are no two minds [ani- 
mus) alike, and feces are derived from -minds (animus), for the face, as 
it is'faid, is a type of the mind, and the mind derives it’s origin and 
form from the life. Unlefs man (ho wo) had a life proper to himfelf* 
as he hath a mind proper to himfelf, and a face proper to himfelf, he 
would not have any life after death,'feparate from that x>f another ; yea, 
neither would there be a heaven, for heaven confifts of perpetual 
others (dddd) [ex perpeluis aliis ); it*s form is derived folely from va- 
rieties of fouls and minds arranged into fuch an order, as to make a 
one, and they make one from the One, whofe life is in all and lingular 
things therein, as the foul is in man ; unlefs this was the cafe, heaven 
would ‘be difperfed, becaufe form would be diilolved. The One, from 
Whom all and 'Angular things 'have life, and from, whom form coheres, 
is the Lord. In general, every form coiffifts of various things, and is 
fuch, as is the harmonic co-ordination thereof and arrangement to one;, 
fuch is the human form, and hence it is that man, confiding of fo many 
members, -vifeera, and organs, fe not fcufible of any thing in himfelf 
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and from himfelfbut as of one. As to the second -propofition, that 
every one's own life remains with him after death, it is known in the 
church from the Word, and from thefe paflages therein. The Son of 
man Jhall come , and J, ball then render to every one according to bis deeds. 
Matt. xvi. 27. I Java the books open, and all were judged according to 
their works, Rev. xxi. 12, 13. In the day of judgment God Jhall 
render to every one according to his works, Rom. ii. 6. 2 Cor. v. 10 ; 

the works, according to which it fhall be rendered to every one, are the 
life, becaufc the life doeth the works, and they are according to the life. 
Inafmuch as it hath been given me for feveral years to be together with 
the angels, and to difeourfe with the deccafed, I can teftify for certain, 
that every one is then explored as to the quality of the life which be 
hath lived, and that the life, which he hath contra&ed in the world, 
awaits him to eternity ; I have difeourfed with thofe who have lived 
ages ago, whofe life I have been acquainted with from hiftory, and I 
have known it to be like the defcription given of it ; and I have heard 
from the angels, that no one’s life after death can be changed, bccaufe 
it is organized according to his love and confequcnt works ; and that if 
it was changed, the organization would be rent afunder, which cannot 
be done in any cafe ; alfo that a change of organization cannot poflibly 
be effected except in the material body, and is utterly impoflible in the 
fpiritual body, after that the former hath been rejected. In regard to 
the third propofition, that to an evil [perfon] is then imputed the evil 
of. his life, and that to a good [perfon] is imputed the good of his life, 
it is to be obferved, that the imputation of evil is not accufation, in- 
cufation, inculpation, and judication, (eeee) as in the world, but evil 
itfelf produces this effedt ; for the evil, by virtue of their free principle, 
Separate themfelves from the good, inafmuch as they cannot be toge- 
ther; the delights of the love of evil are averfe from the delights of 
the love of good, and delights exhale from every one, as odours exhale 
from every vegetable in the earths ; for they are not abforbed and con- 
cealed by the material body as heretofore, but flow forth freely from 
their loves into the fpiritual aura : and whereas evil is there made fen- 
fiblc as in it’s odour, it is this which accufes, incufes, fixes blame, and 
judges, not before any judge, but before every one who is principled in 
good ; and this is what is meant by imputation. Moreover, an evil 
[perfon] choofes companions, with whom he may live in his delights, 
and bccaufe he is averfe. from the delight of good, he fpontancoufly 
betakes himfelf to his own in hell. The imputation of good is effected 
1 in 
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in like manner, and hath place with thofe who in the world have ac- 
knowledged, that all good in them is from the Lord, and nothing from 
themfelves ; thefe, after they have been prepared, are let into the in- 
terior delights of good, and then there is opened to them a way into 
heaven to the fociety where it’s homogeneous delights are ; this is ef- 
fected of the Lord. 

525. II. That transcription of the good of one [person] into 
another is impossible. The evidence of this article may alfo be fecn 
from the following arranged propofitions : 1. That every man is born 
in evil. 2. That he is led into good by regeneration from the Lord. 
3. That this is effected by a life according to his precepts. 4. Where- 
fore good, when it is thus implanted, cannot be tranferibed. As to 
the first proportion, that every man is born in evil, it is known in 
the church j it is generally faid that this evil is derived hereditarily 
from Adam ; but it is from a man’s parents ; every one derives from 
his parents his peculiar temper, which is his inclination; that this is 
the cafe, is evinced both by reafon and experience ; for the likenefies 
of parents as to face, genius, and manners, appear extant in their im- 
mediate offspring and in their pofterity ; hence families are known by 
many, and judgment is alfo formed concerning their minds ( animus ) ; 
wherefore the evils, which parents themfelves have contra&ed, and 
which they have introduced per tradueem (ffff) into their offspring, 
are the evils in which men are born. The reafon why it is believed 
that the guilt of Adam is inferibed on all the human race, is, becaufe 
few refled: upon any evil appertaining to themfelves, and thence know 
it ; wherefore they fuppofe that it is fo deeply hid, as to appear only in 
the fight of God. In regard to the second propofition, that man is 
led into good by regeneration from the Lord, it is to be obferved, that 
there is fuch a thing as regeneration, and that unlefs a perfon be rege- 
nerated, he cannot enter into heaven, as appears clearly from the Lord’s 
words in John iii. 3, 5 ; that regeneration is purification from evils, 
and thereby renovation of life, cannot be unknown in the chriftian orb, 
for reafon alfo feeth this whilft it acknowledges that every one is born 
in evil, and that evil cannot be walhed and wiped away like filth by 
foap and water, but by repentance. As to the third propofition, that 
man is led into good of the Lord by a life according to his precepts, 
it is plain from this confideration, that the precepts of regeneration are 
five, fee above, n. 82 ; amongft which are thefe, that evils are to be 
fhunned, becaufe they are of the devil and from the devil, and that 
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goods are to be done, becaufe they are of God and from God, and that 
men ought to go to the Lord, in order that he may lead them to do 
thefe latter ; let any one confult himfelf and weigh the matter, whe- 
ther man derives good from any other fource ; and if he hath not 
good, he hath not falvation. In regard to the fourth propofition, 
that good, when it is thus implanted, cannot be tranfcribed, (by tran- 
fcription is meant the tranlfepiption of the good of one [perfon] into 
another,) it is evident from what has been already faid ; for from what 
has been already faid it follows, that man by regeneration is made alto- 
gether new. as to fpirit, and that this is effe&ed by a life according to 
the Lord’s precepts ; who doth not fee that this renewing cannot be 
effedted but from time to time, in nearly the fkme manner as a tree 
fuccellively takes root and grows from a feed, and is perfected ? They 
who have other perceptions of regeneration, do not know any thing 
concerning the ftate of man, nor any thing concerning evil and good, 
that thefe two principles are altogether oppofite, and that good cannot 
be implanted only fo far as evil is removed ; nor do they know, that 
fo long as any one is in evil, he is averfe from good which in itfelf is 
good ; wherefore if the good of one lhould be transferred into any one 
who is in evil, it would be as if a lamb lhould be caft before a wolf, or 
as if a pearl fhould be tied to a fwine’s fnout : from which confedera- 
tions it is evident, that tranfeription is impoflible. 

526. III. That imputation, if by it is meant such transcrip- 
tion, is a frivolous term. That the evil, in which every one is 
principled, is imputed to him after death, and in like manner the good, 
was proved above, n. 524; hence it is manifeft what is meant by im- 
putation ; but if by imputation is meant the tranfeription of good into 
any one who is in evil, it is a frivolous term, becaufe fuch tranfeription 
is impoflible, as was alfo proved above, n. 525. In the world merits 
may as it were be tranfcribed by men, that is, good may be done to 
children for the fake of their parents, or to the friends of any client out 
of favour, but the good of merit cannot be inferibed on their fouls, bur 
only be extrinfically adjoined. The like is not poflible with men as to 
their fpiritual life ; this fpiritual life, as was fhewn above, muft be im-. 
planted, and if it is not implanted by a life according to the Lord’s 
precepts, as above-mentioned, man remains 'in the evil in which he 
was born ; before fuch implantation, it is impoflible for any good to 
reach him, or if it reaches him, it is inftantly ftruck back and rebounds 
as an elaftic ball falling upon a rock,, or is abforbed as a diamond caft 
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itito a bog. Man ( bomo ) not reformed as to the fpirit is as a panther, 
or as an owl, and may be compared to a bramble and a nettle ; but 
man regenerated is as a fheep, or as a dove, and may be compared to an 
olive and to a vine; confider, I pray, if you are fo difpofed, how can a 
man-panther be converted into a man-iheep, or an owl into a dove, o^ 
a bramble into an olive, or a nettle into a vine, by any imputation, if 
by it is meant tranfcription ? In order that fuch converfion may be ef- 
fected, is it not neceffary that the ferine principle of the panther and 
owl, or the noxious principle of the bramble and nettle, be firft taken 
away, and thereby the truly human and innocent principle be im- 
planted ? How this is effeCted,,the Lord alfo teaches in John, chap. xv. 
1 to 7. ' 

527. IV. That evil is imputed to every one according to the 
quality of his will, and according to THE Qi/ALITY of his un- 
derstanding.’ It is a known thing, that there are two principles 
which make man’s life, the will and the underltaridirtg, and that all 
things which are done by man, are done from his will and from his 
underftanding, and that without thefe a&ing principles man would not 
have either aClion or fpeech, otherwife than as a machine ; hence it is 
evident, that fuch as man’s will and underftanding is, fuch is the man ; 
and further, that man’s aCtion in itfelf is fuch, as is the affeCHon of his 
will which produces it, and that man’s difeourfe in itfelf is fuch, as is 
the thought of his underftanding which produces it j wherefore feveral 
men may aCt and fpeak alike, and yet they ad: and fpeak unlike, one 
from a depraved will and thought, the other from an upright will and 
thought. From thefe confiderations it is manifeft, what is meant by 
the deeds or works, according to which every one will be judged, viz. 
that will and underftanding are meant, confequently that by evil works 
are meant the works of an evil will, whatfoever hath been their ap- 
pearance in externals, and that by good works are meant the works of 
a good will, although in externals they have appeared like the works 
wrought by an evil man. All things which are done from the interior 
Will of man, are done from purpofe, inafmuch as that will propofes to 
itfelf what it a< 5 ts by it’s intention ; and all things which are done from 
the underftanding, are done from confirmation, inafmuch as the under- 
ftanding confirms. From thefe confiderations it may appear, that evil 
or good is imputed to every one according to the quality of his will 
therein, and according to the quality of his underftanding concerning 
them. It is allowed to confirm thefe obfervations by the following re- 
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Iation : In the fpiritual world I have met feveral, who in the natural 
world had lived like others, being fumptuous in their apparel, coftly in 
their entertainments, frequenting the exhibitions of the ftage, jetting 
on love topics as from a libidinous principle, with other like pradices; 
and yet the angels charged thofe things to fome as evils of fin, and to 
fome did not . impute them as evils, and declared the latter guiltlefs, 
but the former guilty. Being queftioned why they did fo, when yet 
all had done alike, they replied, that they view all from purpofe, in- 
tention, or end, and diftinguifh accordingly ; and that therefore they 
cxcufb or condemn thofe whom the end either excufes or condemns, in- 
afmuch as an end of good influences all in heaven, and an end of evil 
all in hell. 

528. To the above (hall be adjoined the following obfervation: it is 
faid in the church, that no one can fulfil the law, and the lefs fo, inaf- 
much as he who prevaricates againft one precept of the decalogue, pre- 
varicates againft all ; but this form of fpeaking is not as it founds j for 
it is to be underftood thus, that he who, from purpofe or confirmation, 

- ads againft one precept, ads againft the reft, fince to ad fo from pur- 
pofe or confirmation is to deny that it is fin, and he who denies that it 
is fin, makes nothing of ading againft the reft of the precepts. Who 
doth not know, that he who is an adulterer is not on that account a. 
murderer, a thief, and a falfe witnefs, nor wills to be fo ? But he who 
is an adulterer from purpofe and confirmation, makes no account of 
any thing refpeding religion, thus neither does he make any account of 
murder, theft, and falfe witnefs, and he abftains from thefe evils, not. 
becaufe they are fins, but becaufe he fears the law and the lofs of repu- 
tation. That adulterers from purpofe and confirmation make no ac- 
count of the holy things of the church and of religion, may be feen 
above, n. 490 to 493, and in the two memorable relations, n. 500, 
521,522 j it is a fimilar cafe, if any one, from purpofe or confirmation, 
ads againft any one other precept of the decalogue ; he alfo ads againft 
the reft, inafmuch as he doth not regard any thing as fin. 

529. The cafe is fimilar with thofe, who are pincipled in good from 
the Lord ; if thefe, from will and underftanding, or from purpofe and 
confirmation, abftain from one evil becaufe it is fin, they abftain from 
all evil, and the more fo ftill if they abftain from feveral : for as fcon. 
as any one, from purpofe or confirmation, abftains from any evil be— 
caufe it is fin, he is kept by the Lord in the purpofe of abftaining froim 
the reft j wherefore,, if unyvittingly,. or from any .prevailing bodily con- 
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ciipifcence, he doeth evil, ftill this is not imputed to him, beeaufe he 
did not purpofe it to himfelf, nor confirms it with himfelf. Man 
comes into this purpofe, if once or twice in a year he examines himfelf, 
and repents of the evil which he difeovers appertaining to himfelf; it 
is otherwife with him who never examines himfelf. From thefe con- 
fiderations it evidently appears, who it is to whom fin is not imputed, 
and who to whom it is imputed. 

530. V. That thus scortatory love is imputed to every one; 
viz. not according to deeds, fuch as they appear in externals before men, 
yea, neither fuch as they appear before a judge, but fuch as they appear 
in internals before the Lord, and from him before the angels, which is 
according to the quality of man’s will and the quality of his under- 
ftanding therein. Various circumftances exift in the world, which 
mitigate and excufe crimes, alfo which aggravate and charge them 
upon the perpetrator ; neverthelefs, imputations after death take place,, 
not according to circumftances w’hich are external of the deed, but ac- 
cording to internal [circumftances] of the mind; and thefe are viewed 
according to the ftate of the church with every one; as for example, 
a man {homo) impious in will and underftanding, that is, who hath no 
fear of God, nor love of his neighbour, and confequently no reverence 
for any famftity of the church, he after death becomes guilty of all 
crimes which he did in the body, nor is remembrance had of his good 1 
actions, inafmuch as his heart, from whence as from a fountain thofe- 
things flowed, was averfe from heaven, and turned to hell, and aQs 
flow forth from the place of the habitation of every one’s heart. Ia 
order that this may be underftood, I will relate an arcanum ; heaven is 
diftinguilhed into innumerable focieties, in like manner hell derived 
from an oppofite principle; and the mind of every man [homo), accord- 
ing to his will and confequent underftanding, actually dwells in one 
fociety, and intends and thinks in like manner with thofe who com- 
pofe the fociety * if the mind be in any fociety of heaven, it then in- 
tends and thinks in like manner with thofe who compofe that fociety; 
if it be in any fociety of hell, it intends and thinks in like manner, 
with thofe who arc in the fame fociety ; but fo long as man lives im 
the world, fo long he migrates from one fociety to another, according 
to the changes of the affedtions of his will and of the confequent 
thoughts of his mind ; but after death his peregrinations are collected,, 
and from the collection thereof into one a place is allotted him, in hell 
if he be evil,, in heaven if he be good. Now whereas all in hell are 
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influenced by a will of evil, all are viewed there from that will; and 
whereas all in heaven are influenced by a will of good, all are viewed 
there from that will ; wherefore imputations after death have place ac- 
cording to the quality of every one’s will and under (landing. The cafe 
is fimilar with fcortations, whether they be fornications, or pellicacieS, 
or concubinages, or adulteries, inafmuch as thofe things are imputed 
to every one, not according to the deeds themfelves, but according to 
the flare of the mind in the deeds ; for deeds follow the body into the 
tomb, whereas the mind rifes again. 

531. VI. That thus conjugial love is imputed to every onb» 
There are marriages in which conjugial love doth not appear, and yet is, 
and there are marriages in which conjugial love appears, and yet is not ; 
there are feveral caufes in both cafes, knowable in part from what was 
related concerning love truly conjugial, n. 57 to 73 ; and concerning 
the caufes of colds and feparations, n. 234 to 260 ; and concerning the 
caufes of apparent love and friend (hip in marriages, n. 271 to 292 ; but 
appearances in externals conclude nothing concerning imputation : the 
one (ingle thing which concludes is the conjugial principle, in that it 
abides in every one’s will, and is guarded, in whatfoever (late of. mar- 
riage man ( homo ) is; that conjugial principle is as a fcale, in which 
that love is weighed; for the conjugial principle of one man with one 
wife is the ftorehoufe of human life, and the reconditory of chriftian 
religion, as was (hewn above, n. 457, 458 : and this being the cafe, it 
is poflible that that love may have place with one married partner, and 
not at the fame time with the other; and that it may lie deeper hid, 
than that the man [homo) himfelf can obferve any thing concerning it; 
and alfo it may be inferibed in a fucceflive progrefs of the life ; the. 
reafon is, becaufe that love in it’s paces accompanies religion, and re- 
ligion, inafmuch as it is the marriage of the Lord and the church, is 
the initiament and inoculation of that love; wherefore conjugial love 
is imputed to every one after death according to his fpiritual rational 
life ; and for him, to whom that love is imputed, marriage in heaven 
is provided after his deceafe, whatfoever hath been his marriage j/i the 
world. From thefe confiderations then refults this (hort concluding • 
obfervation, that no concluflon is to be made concerning any one, from 
appearances of marriages, nor from appearances of fcortations, whereby 
to decide that he hath conjugial love, or not ; wherefore Judge not , left 
ye be condemned , Matt. vii. 1. 
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532. To the above I {hall fubjoin the following memorable rela- 
tion. On a time I was raifed up as to my fpirit into the angelic 
heaven, and into one of it’s focieties , and inftantly fome of the wife 
ones of the fociety came to me, and faid, What news from earth? I 
replied. This is new, that the Lord hath revealed arcana, which in 
poiht of excellence exceed all the arcana heretofore revealed fince the 
beginning of the church. They alked. What are they ? I faid, The fol- 
lowing : I. That in the Word, in all and lingular parts thereof, there is 
a fpiritual fenfe correfponding to the natural fenfe, and that by means 
of the former fenfe the men of the church have conjunction with the 
Lord, and confociation with angels, and that the fan&ity of the Word, 
refides therein. II. That the correfpondencies are difeovered, of 
which the fpiritual fenfe of the Word confifts. The angels alked. Have 
the inhabitants of the earth had no knowledge, heretofore concerning 
correlpondencies ? I faid. None at' all ; and that the do&rine of cor- 
refpondencies had been concealed now for fome thoufands of years,, 
viz. fince the time of Job ; and that with thofe who lived at that time,, 
and before it, the fcience of correfpondencies was the fcience of 
fciences, whence they derived wifdom, becaufe they derived knowledge 
concerning the fpiritual things of heaven and the church ; but that 
this fcience, by rcafon of it’s being turned into idolatrous fcience, was 
fo obliterated and deftroyed by the divine providence of the Lord, that 
no vilible traces of it were left remaining : that neverthelefs at this 
time it hath been again difeovered by the Lord, in order that the men 
of the church may have conjunction with him, and confociation with 
the angels, which purpofes are effected by the Word, in which all and 
lingular things are correfpondencies. The angels rejoiced exceedingly 
to hear, that it hath pleafed the Lord to reveal this great arcanum, . 
which hath lain fo deep hid for fome thoulands of- years ; and they faid, 
that it. was done for this end, that, the chriftian church, which is 
founded on the Word, and is now at it’s end, may again revive and 
draw breath through heaven from the Lord. They inquired, whether, 
by that fcience it is at this day difeovered, what is fignified by baptifm, 
and what by the facred topper, which have heretofore given birth to 
fo many various conjectures about their true meaning? And! replied, 
that it is. difeovered. III. I faid further, ( that reyelation hath been 
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made at this day by the Lord concerning the life of man after death. 
The angels faid, What concerning life after death ? Who doth not 
know, that man lives after death ? I replied. They know, and they do 
not know ; they fay that it is not man who liveth after death, but his 
foul, and that this liveth a fpirit, and the idea they have of a fpirit is 
as of wind or aether, and that it doth not live a man till after the day 
of the laft judgment, at which time the corporeal parts, which had been 
left in the world, will be re-colleCted and again fitted together into a 
body, notwithftanding their having been eaten by worms, mice, and 
fifh, and that thus men will rife again. The angels faid. What a no- 
tion is this ! Who doth not know that man liveth a man after death, 
with this difference alone, that he then liveth a fpiritual man, and that 
a fpiritual man fees a fpiritual man, as a material man fees a material 
man, a-nd that they do not know a Angle diftinction, except that they 
arc in a more perfect ftate. IV. The angels inquired. What do they 
know concerning our world, and concerning heaven and hell? I faid. 
Nothing at all ; but that at this day it hath been difeovered by the 
Lord, what is the nature and quality of the world in which angels and 
fpirits live, thus what is the quality of heaven, and what the quality of 
hell ; and further, that angels and fpirits are in conjunction with men ; 
befides many wonderful things refpeCting them. The angels were 
glad to hear, that it hath pleafed the Lord to make fuch difeoveries, 
that fo man may no longer be in doubt through ignorance refpe&ing 
his immortality. V. I further faid, that at this day it hath been re- 
vealed from the Lord, that in your world there is a fun, other than the 
fun in our w orld, and that the fun of your world is pure love, and that 
the fun of our world is pure fire ; and that on this account, whatfoever 
proceeds from your fun, inafmuch as it is pure love, partakes of life, 
and that whatfoever proceeds from our fun, inafmuch as it is pure fire, 
partakes nothing of life ; and that hence is the difference between fpi- 
ritual and natural, which difference, heretofore unknown, hath been 
alfo difeovered : hereby alfo is made known the fource of that light 
which enlightens the human underftanding with wifdom, and the fource 
of that heat, which kindles the human will with heat. VI. It hath 
been further difeovered, that there are three degrees of life, and that 
hence there are three heavens ; and that the human mind is diftin- 
guifhed into thofe degrees, and that hence man (homo) correfponds to 
the three heavens. The angels faid, Did not they know this heretofore ? 
1 anfwered. They were acquainted with a diftin&ion of degrees in rela- 

1 tion 


Digitized by t^ooQle 



Concerning ScoRtATORT Love. 


489 

tion to greater and lefler, but not in relation to prior and pofterior. 
VII. The angels inquired whether any other things have been revealed ? 4 

I replied. Several, viz. concerning the laft judgment ; concerning the 
Lord, that he is God of heaven and earth, that God is one both in per- 
fon and effence, in whom is a divine trinity, and that he is the Lord ; 
alfo concerning the new church to be eftablilhed by him, and concern- 
ing the do&rine of that church ; concerning the fan&ity of the facred 
feripture ; that the Apocalypfe alfo hath been revealed, which could 
not be revealed even as to the fmalleft Angle verfe except by the Lord ; 
moreover concerning the inhabitants of the planets, and concerning 
the earths in the univerfe 1 befides feveral memorable and wonderful 
relations from the fpiritual world, whereby feveral things relating to 
wifdom have been difeovered from heaven. 

533. The angels were exceedingly rejoiced at this information, but 
they perceived that I was forrowful, and they aiked the caufe of my 
forrow ; I faid, becaufe the above arcana at this day revealed by the 
Lord, although in excellence and worth they exceed all the knowledges 
heretofore puhtiihed, are yet reputed on earth as of no value. The 
angels wondered at this, and befought the Lord that they might be 
allowed to look down into the world, and they looked down, and lo l 
mere darknefs was therein ; and it was told them, that thofe arcana t 
fhould be written on paper, and the paper fhould be let down upon 
earth, and they would fee a prodigy ; and it was done fo, and lo ! the 
paper, on which thofe arcana were written, was let down from heaven, 
and in it's progeefa, whilll it was in the world of fpirits, it {hone bright 
as a ftar, but when it defeended into the natural world, the light difap- 
peared, and it was darkened in the degree to which it fell : and whilft 
it was let down by the angels into companies confiding of men of 
learning and erudition both clergy and laity, there was heard a murmur: 
from many, in which were thefe expreflions. What have we here? Is it 
any thing or nothing ? What matters it, whether we knqw thofe things, 
or do not know them ? Are they not mere creatures of the brain ? And 
it appeared as if fome of them took the paper, and folded it, rolling 
and unrolling it with their fingers, that they might obliterate the writ- 
ing ; and it appeared as if fome tore it in pieces, and as if fome were, 
defirous to trample it under their feet ; but they were prevented by 
the Lord from proceeding to fuch enormity, and charge was given to 
the angels to draw it back and fecure it ; and whereas the angels were 
affe&ed with fadmefa, and thought with themfclves how long this was: 
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to be the cafe, it was faid, For a time , and times, and half a time, Rev. 
xii. 14. 

534. After this I difcourfed with the angels, informing them, that 

fomewhat further is revealed in the world by the Lord. They alked* 
What further? I faid. Concerning love truly conjugial, and concerning 
it’s celeftial delights. The angels faid. Who doth not know, that the 
delights of conjugial love exceed the delights of all lover? And who 
cannot fee, that into fome love are collated all the bleflednefles, fatis— 
factions, and delights, which can poflibty be conferred by the Lord',, 
and that the receptacle thereof is love truly conjugial, which is capable' 
of receiving and perceiving them to a full fenfibility ? I replied. They 
do not know this, becaufe they have not come to the Lord, and lived 
according to his precepts by fhunning evils as fins, and by doing- 
goods ; and love truly conjugial with it’s delights is folely from the 
Lord, and is given to thofe who live according to his precepts ; thus 
it is given to thofe, who are received into the Lord’s new church* 
which is meant in the Apocalypfe by the New Jerufalem. To this I- 
added, I am in doubt whether in the world 'at this day they are willing- 
to believe, that this love in itfelf is a fpirtrual lave, and hence grounded, 
in religion, by reafott that they entertain only a corporeal idea re- 
fpe&ing it. They then laid to me. Write refpedting it, and follow re-, 
relation, and afterwards the book written refpeding it lhall be fent 
down, from us out of heaven, and we lhall fee whether the things con- 
tained in it are received •, and at the lame time whether they are wil- 
ling to acknowledge, that that love is according to religion with man, 
Ipiritual with the fpiritual, natural with the natural] and merely carnal* 
with adulterers. 1 

535. After this I heard an outrageous murmur from below, and'at 
the fame time thefe words,- 'Do' 1 mitacles, and we will believe. And I 
alked. Are not the things above-mentioned miracles ? And anf#er was- 
made. They are not. And I alked. What miracles then do you mean ?' 
And it was faid, Manifeft and reveal things to come, and we will have- 
faith. But I replied. Such manifeftation and revelation are' not given 
from heaven, fince in proportion as man knoweth things, to come, in- 
the fame proportion his reafon and underftanding, together with his 
wifdom and prudence, fall intd an indolencte of inexertion, grow tor- 
pid, and decay. And again I alked, What other miracles lhall I do? 
And a cry was made. Do fuch miracles as Mofes did in Egypt. To this 
I anfwered, Polfibly ye may harden your hearts againft them, as Pharaoh 

and 
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and the Egyptians did. And reply was made. We will not. But again 
I faid, Allure me of a certainty, that ye will not dance about a golden 
calf, and adore it, as the pofterity of Jacob did, within a month after 
they had feen the whole mount Sinai on fire, and heard Jehovah himfelf . 
fpeaking out of the fire, thus after the greateft of all miracles; (a 
golden calf in the fpiritual fenfe is the pleafure of the flelh ;) and reply 
was made from below. We will not be as the pofterity of Jacob. But 
at that inftant I heard it faid to them from heaven. If ye believe not 
Mofes and the prophets, that is, the Word of the Lord, ye will not be- 
lieve from miracles, any more than the fons of Jacob did in the wilder- 
nefs, nor any more than they believed when they faw with their own 
eyes the miracles done by the Lord himfelf, whilft he was in the world. 
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Note (a) n. 2, page u 

^H E Reader i$ earneflfy requeded, for his own fake, to perufethis memorabfc 
^ relation with attention and ferioufnds. It’s contents are truly irrterefting to 
•very one who is a candidate for eternal Meflednefs, as they tend to (hew in the cleared 
and moft convincing manner, wherein the e He nee of that Meflednefs confrfleth, and 
whatmufl be the neceffary preparation in order to partake thereof. The notion of an 
immediate mercy on God's part, as being alone ftrfficient to quality the foul for heavenly 
MHv without any previous preparation m the way of repentance and regeneration on 
the part of: the foul, hath long deluded, and ’it is to be feared, deftroyed many chriftians*. 
In oppofition to fiich a falfe and fatal notion, our author here (hews by many examples,, 
as well as by much deep and found reafoning, that the blifs of heaven, with fuch fab- 
jefi* as are unprepared to receive it, is fo far from being any blifs to them, that it: 
caufeth in them the mod dreadful fenfations of pain and agony, by reafon of the oppo-- 
fition cxiding between their internals and the effence of. that blifs*. 

Note {b) n. 1 6, page 24i 

It may be expedient to inform the unlearned reader, that in ancient times, at the 
jep&ds of. the table, they ufed to recline on couches, reding on their elbows,, indead of 
fitting upright on feats according to modem cuftocm 

Note (c) n. 17, page 27.. 

The pious reader will not dartle, or be offended, at hearing mention made of* thea- 
trical exhibitions in heaven, when he recollefteth the edifying end thereof, viz. to deli- 
neate and reprefent the various virtues and graces of moral life, whereby the fpe&ators 
and hearers may be led to corre& what is amifs in themfelves, and to perfect their own 
charaders, .by th$ lively examples of perfection and excellence exhibited to view, and 
by the wife leffons of moral re&itude delivered at the fame time. It were much to be 
wifhed, that the dage on earth had always been, in this refpeCt, a pattern of the dage 
in heaven, and that nothing had been there exhibited, but what tended *0 drfeourage 
vice, and recommend true virtue. We (hould not then have heard fo many fevere, . 
though jud, cenfures paffed on dage-entertainments by men of wifdom and piety.; nor 
would thechriftian world have had. fo much reafon to lament the great abufe of an ex- 
hibition,.. 
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hibition, which, under the reftridions of piety and virtue, might be rendered m every 
age and place both entertaining and edifying, but which, every confidence perfon mult 
acknowledge, is now become exceedingly dangerous to religions influence, by favour- 
ing and cherilhing, rather than rebuking and difconntenancing, the irregular paflions’ 
and propenfities of the natural man. 

Note (d) n. 31, page 39. 

The author conftantly applies the term JubJlantial to what is fpiritual, and not to 
what is natural, affirming fpiritual things to be real and JubJlantial things, and natural 
things comparatively to be not real and not JubJlantial \ This at firft fight may appear 
to be a wrong and reverfed application of the term, inafmuch as the natural man, 
judging from grofs and natural ideas, is always led to think that matter is more fub* 
Jlantial than fpirit ; yea, that fpirit is comparatively not JubJlantial. Thus he imagines, 
that the prefent natural world in which he lives, with the things contained in it, is a 
more real and JubJlantial world than that into which he is about to enter after death. 
Neverthelels, that the natural man’s judgment herein is grounded in mere appearances, 
is manifeft, not only from the teftimony of our author in regard to the Jubfiantiality of 
the fpiritual world, and of all things appertaining thereto, but alfo from the experience 
of others in the regeneration, whofe defires and thoughts have been in any degree ele- 
vated above nature; all fitch have an inward perception, and this proportioned to their 
degree of elevation, that mere natural things, as being temporal, are comparatively not 
real ox JubJlantial, and that reality and fubjlantiality therefore can with propriety be pre- 
dicated only of things fpiritual, becaufe thefe only are eternal. 

Note (e) n. 32, page 40. 

By growing wife , or attainihg wifdom , according to our author, is not meant a mere 
progrefs in fcience , or what is commonly called knowledge and erudition ; for he (hews 
abundantly in his inftru&ive writings, that man may excel in fuch attainments, and 
yet be very far from wifdom, or being wife. But to grow wife, according to the fenfe 
in which our author ufes the expreffion, is to apply fcience, knowledge, and erudition, 
to the regulation of the life, and the advancement thereof in the purities of heavenly 
love and charity ; or, in other words, to grow wife is to become pure and perfefl in the 
love of God and of our neighbour, by living and ailing conformably to the di&ates of 
heavenly truth in the uhderdanding. The love of thus growing zvije , he obferves, con- 
stitutes the proper did ingu idling charafleriftic of man, or the human kind in general, 
as including both mile and female ; and when the love is within , and the wifdom 
thereof without, it conllitutes properly the male charadler; but when the wifdom is 
within, and the love thereof ivitbout , it conftitutes properly the female character. 


' Note 
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Note (f) n * 4 l > page 46* 

We are weir aware, notwithftanding what is here urged by our author concerning 
the true fenfe and meaning of our Lord’s words refpe&ing marriages in heaven , that the 
natural man will dill perfift in his natural ideas, and contend for a merely natural or 
literal undemanding of the words : with fuch we (hall not enter into difpute, becaufe 
k is not probable that truth would appear more manifeft, when viewed through the 
duft, which contention and controverfy are but too apt to excite. We fhould be glad 
however, in all charity and good will* r to- foggeft to the confideration of fuch the true 
fignification and import, both natural, rational, and fpiritual, of the term marriage , as 
ufed'in holy fcripture, and what it is which properly conftitutes a marriage in the juft* 
and full fenfe of >(ie word ; being well perfuaded, that the more interiorly the meaning- 
of this term is examined, the more clearly and diftin&ly it will be feen, that our au- 
thor's interpretation of the above words* of our Lord is juft and true. For a further, 
confideration of this fubjed fee the preface. 

Note (g) n. 42, page 46. 

A diftinftrbn is here made betwixt perceiving and feeing: to perceive, according to th* 
fenfe in which our author ufes the expreflion* is to fee more interiorly* or in, the interior) 
man, that is, from a principle of good ; whereas to fee is to perceive more exter)orly 9 
or in the exterior man, that is, from a principle of truth. 

Note (h) n. 42, page 48L 

The reafon of her turning herfelf obliquely from her hufband, is explained in what 
follows, where it is faid of the colours of the rubies with which her ftomacher was 
clafped, that they varied according to her afpeft in regard to her hufband, and alfo ac* 
cording to fuch afpedl were fometimes lefs, fometimes more glittering, in mutual afpe<St: 
more, and in oblique afpeft lefs : thus by turning obliquely the colours had lefs dazzle 
and glare, and the beholder was thereby enabled to view her more attentively. 

Note (!) n. 42, page 4 S. 

The term fimultaneous is peculiar to our author, and is applied by him to denote the 
oxiftence of things or principles together in fuch an order, that .the laft or loweft thing 
or principle may contain and be recipient of the firft and higheft. Thus the foul, the 
animal fpirit, and the body, of man,. are faid to exift in fmultaneous order, becaufe the 
two former principles are contained in . the laft, and exift therein in all their fulnefs. 
The fame is true of the three principles called end, caufe, and effedl, and alfo of will, 
undemanding, and a&ion, , which all exi AJimukaneouJly, that is, at once and together in 
all their fulnefs in the laft. So in the prefent cafe, the found of conjugial love is faid 
to be fmultaneous with the delights of a ftate of peace and innocence, denoting that the 
delights of a ftate of peace and innocence were inwardly in that found, and exifted. 
together therein and therewith in all their fulnefs. . 

Note 
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Note (I) n. 44, page 50. 

The union of the heart and lungs is much treated of and illuftrated m our author's 
<other writings/ efpeciaUy in his work entitled De Regno Animals. It is a fubjeft alfo 
well known to anatoraifts, and allowed to conflitute the very eflential principle of bodiry 
life and motion, inafmuch as without fuch union there could be no refpiration, and 
without refpiration all the vital faculties are fufpended, and prefently ceafe to operate 
in the body* 

Note (ft n. 44, page 50. 

It may be expedient to inform the unlearned reader, that in ancient times they were 
called fatyn an dfriqpuffis, who were particularly addided to obfeenijf* 

Note (m) m 47, page $6. 

As we have no expreffion in our language to denote (he prerife idea of the oppofite 
to conjugial love, which is here fignified by the Latin term fcortatorius, we (hall take 
the liberty of adopting the language of the original, and rendering it into Englifh by the 
term Jeortatory \ a ad the Engliih reader isdefired to attend to this fenfeand application 
of the term, whentoever It occurs in any future part of this work* 

Note (*) n. 50, page 59. 

It is an uniform do&rine of our author, that every man is his own inclination, or 
Iiis own will, or his own love ; whether therefore we (peak of the man, or of his incli- 
nation, his will, or his love, k is the (ame thing. 

Note (*) n. 51, page 60, 

The author here diftinguiflhes between bleffednefs and delight , and the diftinSion is 
grounded in the difference between what is internal and what is external. BhJJtdnefi 
therefore is internal delight , and delight is external bleffednefs ; or in other words, bkffe& 
nefs relates to the inner man, and delight to the outer man* 

Note (p) n. 55, page 65. 

The fpirrts here make ufe of two terms fend and fyoien, which at firft fight appear to 
be fynonimous, but yet are not fb, inafmuch as they are intended to convey diftinA 
ideas, the one term having relation to good % and the other to truth . Thefe two terms 
occur with the fame diftindion in Luke, chap. xii. verfe 3, although it is not attended 
to in the Englifli verfion, where both expreflions are alike rendered by the word fpoitn f 
whereas the paflage ought to have been tranflated thus 2 ** Therefore whatfoever ye 
have faid in darknefs (hall be heard in light, and whatfoever ye have fpoken to the ear 
in clofets (ball be proclaimed on houfes.” The fame two terms occur again in John 
xii. 49 ; and in this paflage the diftin&ion is attended to in the Engliih tranflation ; 

but 
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but then it is obfervable, that in the very next verfe 50, a third term (atpvpii) occurs, of 
fimilar import, yet of diflinfi figmfication, which has not been attended to by the tran- 
flators, who have rendered it /aid , as if it had been efas, whereas it maaifeflly relates 
to a more internal fpeech, being predicated of the fpeech of the Father ft> the Son, and 
therefore ought to have been expreflcd by another term. 

Note (q) n. 68, page 75. 

The reader, who is unacquainted with the author's precifion in the ufe of his ex- 
prellions, may poflibly be led to fuppofe, that the five terms here applied, viz. blejjed - 
ne/J’es, /atisf actions, delights, plea fan tnej/es y and pleafures , are fynonimous, and mere redun- 
dancies of fpeech, all expreflive of one and the lame id$a. But let it be obferved, that 
' the author never ufes fuch redundancies in any part of his theological writings, nor ap- 
plies diftinft terms without diflinft ideas. The five expreflions therefore here adopted 
are to be underflood as relating to the perception and fenfibility of joy in the feveral 
diftinft regions and degrees of mind and body, and not to be confounded with each 
other, as denoting only one and the fame joy. It is to be lamented, that this precifion 
in the ufe and application of language hath not been more attended to by modern 
writers, who, in defcribing both good and evil, pleafure and pain, ufe a variety of terms 
indifcriminately, without any reference to the diftfn£t kinds and degrees of good and 
evil, of pleafure and pain, as originating in the different regions of the human mind 
and body ; whereas in the facred fcriptures throughout, as in the works of our author,, 
although good and evil, pleafure and pain, are marked by a great variety of expreflions, 
there is always preferved a diftin&nefs of idea, and no two terms are ever ufed together 
to denote absolutely the fame thing, howfoever fimilar their meaning may appear at firfl 
fight. It would be endlefs to point out aU cafes of this kind which occur in the facred 
fcriptures. The intelligent reader will eafily note them, and will not fail to attend to 
the above obfervations refpefting them, and alfo to the diflinft fignification of the terms 
ble/fedne/s , fatisfaftion, delight , pleafantnefs , and pleafure , whenfoever they occur in a fu- 
ture part of this work, as denoting the manifeftation of the good of conjugial love in the 
feveral principles of man’s life, viz. the celefiial, fpiritual, natural , fenfual , and corporeal 
principles. It may be expedient here to obferve, that the term happinefs (felicitas ) is 
applied by the author as a general term including all the above, and denoting a A ate of. 
enjoyment refulting from bleflednefs, fatisfaftion, delight, pleafantnefs, and pleafure, 
conjointly. 

Note (r) n. 71, page 77. 

The author, in all his theological writings, diftinguifhes between genii and /pints: by 
genii he underftands fuch as are principled more efpecially in evil, and by /pints fuch as 
are principled more efpecially in what is falfe. Genii therefore operate more on the 
will in man, and J pints more on the undemanding ; the former are oppofite to the 
ctleAial angels, and the latter to the fpiritual angels. See Arc. Coel. n. 5 ° 3 S* 
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Note (*) n. 75, page 80. 

It may be proper to inform the unlearned reader, that by the term Tartarus the ancients 
-tifed to denote the lowed of the infernal regions. 


Note (/) n. 75, page 81. 

By /peaking from caufes is meant to fpeak from an interior principle of affe&ion and 
thought, in which caufes originate, caufes being to effeSis what interior affe&ion and 
thought is in regard to external. 


Note (u) n. 77, page 86. 

By monogamical marriages are meant thofe between one hrtfband.and one wife ; by 
folygamical, thofe between one hufband and feveral wives at the fame time. 


Note (x) n. 79, page 93. 

If may here be proper to remark, that the divifion of the .ten commandments, at/ 
adopted by our author, differs from that which is commonly received in the church of 
England ; and that agreeable to the author’s divifion, the commandment which prohi- 
bits adultery ftands the fixth in order, whereat, according to the divifion in the church 
of England, it is the feventb. 

\ 

Note (y) n. 88, page 105. 

The diftindion here pointed out between the ktoe of growing wife , and the lo we of the * 
wifdom acquired thereby , may appear at firft fight to be a diftin&ion without a defe- 
rence ; when yet, if it be interiorly confidered, it will be found to be a diftin&ion of 
the utmoft importance to be well attended to. The' love of growing wife is manifeftly a 
fyiritual love, and, as the author here jufily obferves, is properly conftituent of man; 
w hereas the love of the wifdom acquired by the love of growing wife may be rendered arv 
evil and infernal love, by exalting man in the foolifh conceit of his own intelligence, 
and feparating him thereby from the love of genuine wifdom, which confifts in the 
humble acknowledgment that the all of good and the all of truth is from the Lord and 
is the Lord’s. 


Note (z) n. 103, page 113. 

It is to be obferved, that the word virtue in the original, here rendered virtue , is ufcd 
in a different fenfe from .what the terra virtue generally implies, as adopted in thc s 
Eng lift language. By virtue in Englifh is commonly meant a right principle of think- 
ing and a&ing, whereas, according to it's prefent application, it (terns rather to fugged 
the idea of fomewhat like power, ftrength, or ability. The tranflator has thought it 
'heft to render the word virtue literally, and leave to the reader to annex to it it’s proper 
idea. 

Note 
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Note (aa) n. 103, page 114.. 

ft may here be proper to remark, that the initial letters of the names of the feveral 
nations mentioned in this memorable relation, are taken from the original Latin, and 
therefore A denotes the Englifti, being the initial of the Latin Angli ; as H denotes the 
Spaniards^ being the initial of Hifpani. The tranflator judged it beft to give the Latin 
initials, rather than change the letters as they afterwards occur, and the reader is re- 
quefted to attend to this circumftance to prevent confuGon. 

Note [bb) n. 109, page 118. 

The beryl, according to natural ills, is a tranfparent ftone or gem, brought from 
India, of a light or pale green colour. The afireitcs is a kind of figured ftone, found in 
divers parts of the world, refembling a ftar. 

Note (cc) n. no, page 118. 

See note [q) above, where it is {hewn, that thefe feveral terms are not fynoni- 
mous, but expreffive of different ideas. 

Note (dd) n. no, page 118. 

Tlie 'tranflator is conftrained here to adopt the term permeability , from the Latin ori*. 
grnal, there being no other in the Englifh language equally expreflive of the author's 
idea. The Englifti reader will be at no lofs to apprehend it*s meaning, when he is in- 
formed, that it is derived from the Latin verb permeo, which fignifies to pa/s through . 

Note (ee) n. no, page 1 18. 

The trartihitor is again unwillingly compelled to introduce a Latin exprefSoti, iriaf- 
much as, per tradueem being a technical term, it is impoffible to render it into Englifti, 
fo as to make it's meaning clearly tinderftoed. The term literally denotes by a graff of 
•/ft*t, in allufion to plants which ate propagated in this manner ; and the unlearned reader 
will at once difeover it’s meaning, and the reafon of it f s application in this place, when 
he is informed, that it has long been a queffion amorrgft the learned, whether the foul 
of man is propagated after the manner of plants per tradueem , or otherwife. 

Note (ff) n. hi, page 119. 

It may be needful to inform the unlearned reader, that Delphos was a city celebrated 
of old for the oracle of Apollo, whore artf wets were given to all forts of queftrons pro- 
posed by curious inquirers, who reformed thither from all parts of the then known world. 

3 S % Note 
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Not t(gg) n. 1 1 5, page 122. 

By the world (mundus), as diftingui(hed from heaven in this paflage, is to be under- 
ftood the whole fyftem of outward nature, fometimes called by philofophers the mundane 
fyftem. 

Note (hb) n. 115, page 123. 

The tranflator has thought it bed in this paflage to give a literal conftru&ion of the 
original Latin here rendered, with the mouth half full , and prefently afterwards, with a 
full mouthy on account of the correfpondence thereby intended to be exprefled. The 
reader, who is acquainted with the dodtrine of correfpondence, as delivered by the 
author in his other theological writings, will fee at once what is meant by the above 
expreflions. 

Note {it) n. 132, page 135. 

The tranflator is glad to take this opportunity of correcting a flight error in his former 
tranflation of this memorable relation, as it occurs in the True Chrijlian Religion , where in 
quas and in feientiam are rendered m which and in the fcience , whereas they ought to have 
been rendered,, agreeable to the original, into which , and into thefcience % it being more 
proper to fay, that man is bom into the image and likenefs of God, and is not born into 
the fcience of any love, than to fay, that he is born in the image and likenefs of God, 
and is not born in the fcience of any love ; juft as it is more proper to fay, that he is born 
into the world* than that he is born in the world* 

Note (tf) n. 138, page 146. 

The reader is requefted to attend well to what the author here means by the chape, the- 
non-chafe, and th n unchafe principles, as diftinlt from each other, and not to confound 
the non-chafe with the unchafe , otherwife his ideas will beconfufed on the fubjeCt of this 
chapter. The author’s diftindion between the non-chafe and the unchafe principle, ir 
founded in the eternal truth andreafon of things, by virtue whereof the enlightened un- 
derftanding of man in all ages has been enabled to fee a difference between^ principle or 
chara&er not abfolutcly virtuous , and a principle or chara&er aifolutely vicious. The non* 
chafe here fpoken of by our author, anfwers to the principle or character not aifolutely 
virtuous , and the unchafe to the principle or character abfolutely vicious . 


Note ( 11 ) n. 148, page 153. 

The author here feems to allude to fome kind of winnowing machine, which pro* 
bably in Sweden is in common ufe, but with which we in this country arc unac- 
quainted. The allufion however mult be obvious to every one. 


Note 
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Note (mm) n. 152, page 154. 

By adulterers ex confirmato are meant fuch as are influenced in ads of adultery prin- 
cipally from perfuafton of the underfunding ; but by adulterers ex propojito are meant 
fuch as are influenced therein principally from a libidinous will. See the fecond part of 
this work, n. 432. 

Note for n. 151,* page 158. 

In the original a miftake here occurs in the numerical character of the paragraphs, 
that which ought to have been 157 being 151. The tranflator however is under the 
neceflity of continuing the miftake, inafmuch as the references in other works of the 
author to this, render it neceffary to continue the numerical characters as they (land in 
the original. Thofe, which are repeated in the prefent work, have an afterifk, or 
flar, ( # ) annexed to them* 


Note (\ fin ) n. 176, page 180. 

The duties of the hufband are here faid to conjoin themfelves with the duties of the 
wife, and the duties of the wife to adjoin themfelves to the duties of the hufband, and 
the former are called conjunctions, and the latter adjunctions. The ground and reafon 
of this diftinCtion is, bccaufe the former are of a more internal nature than the latter, 
which are comparatively external \ and that which is internal is faid to conjoin itfelf with 
that which is external, as that which is external is faid to adjoin itfelf to that which i* 
internal. 


Note (00) n. 203, page 203* 

It is remarkable, that the author here adopts the term conjugale , and not conjugiale , 
vn fpeaking of the conjunction of what is evil and falfe; whereby it plainly appears^ 
that he had a reafon for ufmg the term conjugiale in preference to conjugale, when fpeak- 
ing of the marriage of good and truth, according to what was remarked in the prelimi- 
nary obfervations on the term conjugiaL 

Note (pp) n. 216, page 217. 

The original is laClant, and the tranflator being unwilling to drop the author’s idea^, 
has therefore rendered it literally. 

Note (qq), n. 2 20, page 219. 

It may be expedient to inform the unlearned reader, that by impletion is meant fillings 
which, as applied to the foul in this paflage, may denote it’s capacity both of filling and 
being filled ; it being a property of foul to fill it's corporeal receptacles, whether great 
6r fmail, and alfo to be filled. itfelf, as a receptacle, with the life which enters into it by 
influx. 

Note 
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Note (rr) n. 241, page 23$. 

The retraction, or drawing back, of the tone of the vetee, whfch fs here defcribed, ap- 
pears to denote a withholding or averfron of the affe&ion, to which the tone or found of 
voice corresponds. 

Note (ss) n. 251, page 244. 

The reader is earnedly cautioned to attend well to the nature of the feparation here 
ipoken of, as being a mere feparation a toro and a domo , and not to confound it with 
the feparation called divorce,j/vhich is afterwards treated of, and for which it is declared 
there can be no fufficient caufe but adultery. The principal difference between thefe 
two kinds of feparation appears to be, that the former is comparatively an external fepa- 
ration, arifing from comparatively external auks, whereas the latter is a plenary feparation 
of minds, arifing from internal and eternal caufes. In the former cafe thereforethe mar- 
riage contra# is not difannulled, nor confequently are the parties at liberty to marry 
again ; but in the latter cafe there is ait abfolute diflblution of the marriage contra#, 
and to marry again is not contrary to any law divine or human* 

Note (//) n. 263, page 252* 

It may be proper to inform the unlearned reader, that the rhombus is a mathematical 
figure of four equal fides, but differing from a fquare in this, that it's angles are not right 
ones, and confequently it is a lefs regular figure. This figure therefore might be fitly 
applied to denote and exhibit by correfpondence the diabolical affe#ions which were 
at work in the bread of this infernal, and which naturaHy affirmed an external irregular 
appearance fimilar to their internal form and efience. 

Note (1 uu) n. 271, page 264* 

By houfes ace here meant the families dwelling therein, according to a common form 
of fpeech. 

Note (**) n. 272, page 266* 

- 4 The mufi of wine (1 mujlum vini) is the new wine, before it has been purified by fo- 

mentation. 


Note ( yy ) n. 276, page 269. 

From the do#rine here delivered refpe#ing the marriage covenant, as being a cove- 
nant for life, and tbe^ di&adftd confequencen pointed out as retaking from a contrary 
do#rine, the ferious reader will naturally be 1*4 to lament the miferable date of a 
neighbouring nation in it’s prefeat unhappy departure from all the found laws of divino 
wifdom, as well as of an enlightened rationality, whilft the marriage covenant is confi- 
dered as didbluble at the will of the parties, and is liable to betoken whenfoever a tem- 
porary caprice, ill temper, or mifunderdanding, makes them tired of each other’s com- 

pany. 
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paliy. But what founder law was to be efcpe&ed from a people, who feem totally to 
have rge&ed the light of revelation, and in it's place to have adopted the vain maxims 
of felf-derived intelligence an<^ a falfe philofbphy, and of confequence to have made 
themfelyes mere natural men, and thereby incapable of love truly conjugial ? 

Note ( zz ) n. 280, page 271. 

The do&rine contained in this article appears to be of particular importance, and to 
deferve the particular attention of fuch perfons as are in the flate here alluded to. When 
the fpiritual man afts from a fincere end of good, it will frequently be necedary to 
aflume femblances, whereby to conceal his real internal parpofe from the natural man ; 
hut thefe femblances, by virtue of the end regarded, become in a meafure fandfcified, 
and are declared by the author to favour of juftice and judgment. The article through- 
out contains alfo an admirable leilon of forbearance to fuch fpiritual perfons as are 
joined in marriage to partners who are not fpiritual. 

Note ( aaa ) n. 284, page 273. 

There appears to be here an omiflion in the original, which we have endeavoured ta 
fiipply, according to the obvious fenfe and meaning of the author, as far as it is difco~ 
verable. The fupplemental paflage is inferted in brackets,, thus [ J. 

Note (bbb) d. 293, page 279. 

The tranflator hath here thought proper to retain the original term intercalaris , there 
being no other in the Englifh language which could fo well exprefs the author’s idea. 
The unlearned reader will readily conceive that idea, when he is informed, that interca- 
laris means what is inferted or put between , and is particularly applied to a day or a month 
in a leap-year. 

Note (err) n. 297, page 287. 

For the proper and definite fenfe of the word pleajantnefs (amamitas) here ufed, fen 
above, note (y), where the diftin&ion is remarked between bleflednefs, fatisfa&ion, 
delight, pleafantnefs, and pleafure. From the order in which the term pleafantoeft 
is here arranged, the reader may apprehend the degree of joy which is denoted by it. 

Note ( ddd) m 308, page 293. 

The ferious and intelligent reader, from this article, will be led again to deplore thq 
'unhappy and blinded flate of a neighbouring nation, in regard to their ideas of the true 
nature of conjugial love and it*s fan&ions. It is well known that a public decree has 
pafled in that nation, wherein it is declared that marriages may be legally folemnized 
before a civil magiftrate, and that all eccleflaftical rites of facerdotal adminiftration on 
the occaflon may be difpenfed with ^ which amounts to a declaration, that marriage in 
itfelf is totally unconne&ed with any fpiritual law, and js of confequenoe a merely na-< 
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tural and civil inftituiion. But how plainly docs this circumftance fpeat the entire re- 
jection of all fpiritual light with that people, and excite in the ferious mind the moft 
alarming apprehenfions for their welfare both temporal and eternal, whilft lofing fight of 
the only true conjugial tye ariling from the divine will and wifdom, they expofe themfelves 
at the fame time to the lofs of all the true fecurities and comforts of the married flate 
.here, and of it’s eternal bleflidnefles and delights hereafter! 

Note (eee) n. 313, page 296. 

The doflrine here delivered concerning influx % and the nature thereof, appears to be of 
the utmoft importance, and to demand the moft ferious attention of the intelligent 
reader. It is in perfect agreement with what the author aflerts on the fame fubjedt in 
other parts of his theological writings, viz. that influx is always according to the form 
of the recipient fubjedl, and varies continually as that form va.ies ; fo that if the form 
be an inverted form, or contrary to the nature of the influent principle, the influx is 
changed into the dire& contrary of what it is in itfelf, juft as the fun’s rays are changed 
into poifon by the forms of poifonous plants and minerals. The dodfrine is moft in- 
terefting in regard to the chriftian life, and if well digefted and underftood, would effec- 
tually filenceall thofe unhappy difputes concerning eledtion,free grace, arbitrary. mercy, 
and final perfeverance, which have tended todifturb the chriftian church; whilft it would 
be feen clear as the fun at noon-day, that every man continually receives from God ac- 
cording to his work , or in other words, that the form of his fpirit is fuch as his life is, 
and can be no other; and that as the form of his fpirit is, fuch is the life which Hows 
in, an heavenly and blefled life, if the form be heavenly, but an infernal and miferable 
life, if the form be infernal. What an importance doth this confideration communi- 
cate to every daily and hourly adl and exertion of the mind ! 

Note (fff) n » Z l 7 > P a g e 3°6* 

The tranflator is forry to be again compelled to adopt a new term from the original 
Latin, there being none in the Englifh language which is fo proper to exprefs the idea 
here fuggefted by the term iterated . The Englifh reader cannot be at a lofs for it’s de- 
finite meaning, when he is told, that it is derived from itero, which fignifies to do a thing 
again . 

Note (ggg) n. 340, page 329. 

' The attentive reader will not fail to remark a peculiar delicacy in the expreffion here 
ufed by the author, to denote the barbarity which the Jews exercifed towards the Lord. 
He doth not fay that they put him to death, or that they took away his life, but that 
they took him away out of the world. 


Note 
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Note ( hbb ) n. 342, page 332. 

The original is, at quia dlcoranum modo librum religionis fua fecerunt % See. As the word- 
modo in this paflage appears to be of doubtful fignification, the tranflator has omitted it, 
not being able fully to fatisfy his own mind concerning it’s right interpretation, and' 
conceiving the fenfe of the pafTage to be complete without it. Modo may be rendered 
now, or long face , or in a manner , or only, and the reader is left to decide for himfelf what 
is the beft reading, or to rejeft the term entirely as redundant. 

Note (Hi) n. 357, page 344. 

The original term here rendered jealoufy is zelotypia , which literally tranflated is a type 
of zeal \ but as the author himfelf prefently explains the term, it is impoflible for the 
reader to mifapprehend the true and proper fenfe in which he withes it to be under- 
flood. The tranflator has thought good to adopt the term jealoufy rather than z ealotypy, 
not only becaufe the former is more familiar to an Englifh ear, but becaufe it is gene* 
rally applied in a fenfe bordering near on that of ztalotypy. 

Note (Uk ) n. 361, page 347. 

The tranflator here takes the liberty of uflng the word crifp as a verb a&ive, and he 
is perfuaded, the reader will excufe him on account of it’s Angular propriety in expref- 
fing, better than any other Englilh word, the full fenfe and meaning of the original 
Latin crifpo. 


Note {III) n. 366, page 349. 

In the common Engliffi verflon of the Bible the term jealous is adopted and applied to 
Jehovah , and not zealous , when yet the latter term appears, on many accounts, greatly 
preferable. 


Note ( mmm ) n. 367, page 350. 

It is not here to be underflood as if the author meant that the word zelotypia is a new 
word, and never before adopted, for the word is old, and ufed by the beft Latin authors : 
he only means to apply it as a new name to exprefs the zeal of conjugial love. 

Note (nnn) n. 375, page 354. 

By this expreflion families of countries (famifuz regionum) , and by the defeription given 
of the inhabitants in the following parts of this article, and efpecially by the concluding 
paflage relating to the malignity of the atmofphere 9 it feems moft probable that the author, 
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in this article, alludes to Italy, which country, it is well known, confifts of feveral 
diftind petty ftates and governments, which may not improperly be called families of 
countries . The tranflator has thought proper to retain the original expreflion, families of 
countries, as bed foiled tp convey the author’s idea. 

Note (000) n. 375* page 354. 

There is no word in the Englilh language which can fully exprefs the meaning of 
th- Latin fuccenturiato , as here applied to caufe, and therefore we have retained the ori- 
ginal expreflion. The Englifh reader w^l be at no lofs to apprehend it’s proper fenfe 
and fignification, when he is told, that by fuccenturiatus amongft the Romans was meant 
one who fupplied the place of another that was either dead, or abfent, or had failed in. 
his bufmefs. 

‘Note (ppp) n. 411, page 380. 

By the firji age is here meant the age of youth. 


' Note (yjf) p. 4 r5, page 385. 

The ancients defigned by the name vertumni all fuch perfons as (ided with any party, 
or exprefled for or againft any matter, juft as fpited their inclination at the time. 

Note ( rrr ) n. 426, page 397. 

It is to be obferved, that the apthor conftaptly diftinguifhps between light in it's prin- 
ciples, and light in it's derivatives : the firfl he expreffes by the Latin term lux, and the 
fecond by the Latin term lumen . Grounded in this diftindion, is that which he makes 
between illujlration and illumination , illuftration having more immediate reference to 
light exifling and operating in it's principles, as illumination relates more immediately 
to light exifting and operating in it*s derivatives. We are under the neceflity here of 
adopting the Latin term lumen, thpre being none ip the English language which can fo 
well exprefs the author’s idea. 


Note ( sss ) n. 432, page 400. 

It may be expedient here to obferve, that the Latin terms civil/s and civiltfas, which 
are here rendered by the Englifh terms civil and civility , are derived from civ is (a citi- 
zen), and therefore have reference to man in his charader as a citizen , or member of a 
ftate. A civil man, according to this fenfe, is one who is duly fenfible of, and conduds 
himfelf properly in this his civil charader ; as a moral man is one who is duly fenfible 
of, and conduds himfelf properly in his moral charader. Civility in like manner is a 
term exprefli ve of the virtues of the civil charader, as morality is expreflive of the virtues 
of the moral charader. 


Note 
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Note (///) n. 436, page 403. 

The author here, 1 as in other parts of his theological writings, diftiriguifhes between 
the fpiritual world and the world of fpixits : by the fpiritual world he means the wfrol# 
of the other world, as diftindt from the natural world, and confiftingof heaven and hcl! r 
and the intermediate world, in the complex ; whereas by the world of /pints he means only 
the intermediate world, or the World in the middle between heaven and hell* into which 
all enter, and where they for a time refide, after their departure out of the natural 
world. 

Note [uuu) n. 436, page 403. 

This paflage may probably at firft fight appear obfeure and unintelligible to the 
reader, 1 who has never been accuftomed to confide* the nature of the principles Were 
fpoken of, Vrz. toil not cf thi falfe, and the falfe not of evil ; alfo good not of truth , and 
truth not of good ; nor will he at firft view be abl6 perhaps to comprehend how thefe 
principles fhould form the middle interface here fpoken of. It may poflibly a Hi ft hil 
apprehenfion herein, to confider what are the conflituent principles of each world re- 
fpeXively, viz. of the heavenly world, 6f th£ infernal world, and of the intermediate 
world, which is called by our author the world of fpirits. From fuch confideration it 
will appear, that the good of truth and the truth of good conftitute and form the heavenly 
world, both generally and individually ; as on the other hand, evil of the falfe and the 
falfe of evil conftitute and forftl the infernal world. It is plain then, that the interme- 
diate world mud be conftfoimf and formed by intermediate principles, and thefe can be 
no other than the principles here fpoken of, viz. evil not of the falfe and the falfe not of 
evil, alfo good not of truth and truth not of goodi 

Note (www) n. 438, page 404. 

There appears here t6 be fome omiflion in the original, Which the trartflator has en- 
deavoured to fupply by the words within brackets [ J. 

Note (xxx) n. 444, page 407. 

The ertpreffion here rendered joined under firft favourable imprefiSons , in the original is 
janfti primit omnibus , (joined at firft omens,) which, in regard to this pair in heaven, 
might.be interpreted as denoting certain viiible figns, that their meeting and confequcnt 
union were of divine appointment. But as the expredion primis omnibus afterwards 
occurs, n. 450, and is there applied to connexions formed on earth, we conceive it i$ 
rather to be interpreted as denoting certain favourable impredlons mutually made and 
received by the parties at their firft interview, Which feemed to promife a future happy 
connexion. 
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Note (yyy) n. 500, page 458. 

The reader will attend here to the diftindion between anger and wrath pointed out 
in the gloflary, other wife he will fancy the expreffion the wrath cf anger to be needlefe 
tautology. 

Note (zzz) n. 504, page 46$. 

It may be expedient to inform the unlearned reader, that Jafbn, according to ancient 
hiftory, was a prince of Theffaly, who is faid to have been fent by his uncle on a ha- 
zardous enterp.rize to Colchos, to fetch thence the golden fleece, in which enterprize 
he proved fuccefsful. 

Note (asuta) n. 504, page 464. 

It may be further expedient to inform the unlearned reader, that, according to the an- 
cient heathen mythology, Ncmefis was a goddefs who was fuppofed to diftribute rewards 
and punifliments* but chiefly the latter, and thereby to exercife a fort of vindifiive 
juftke. 

Note (bbbb) n. 505, page 464. 

By angelic Spirits are meant fuch as are in a Hate of preparation for heaven. 

Note (cccc) n. 521, page 477. 

See note (u), concerning the divilion of the commandments. 

Note (dddd) n. 524, page 479. 

By perpetual others icems to be meant others to eternity , or which mufl ever remaim 
others, implying that the diftin£tion of one thing and perfon from another in heaven 
rauft ever remain, and that it is impoflible another exafiily like it Ihould ever be given,. 

Note (eeee) n. 524, page 480. 

The precife and di(iin& meaning of the four terms accufation , incufation , inculpation* 
and judication, as here ufed by the author, teems to be this: accufation, evidently im- 
plies the bringing a charge againfl any one : incufation rood probably means the corro- 
borating that charge by proper and Efficient evidence : inculpation is the affixing of 
blame or criminality according to fuch corroboration: and judication is the pronouncing 
fcntenee. 

Note (ffff) n. 525, page 481. 

For the meaning of the expreffion far traductm, fee note (cc). 


GENERAL 
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PART THE FIRST. 


CONCERNING the joys of heaven, and concerning nuptials there, n. I to 26. 


Concerning marriages in heaven, 11.27(041. That man lives a man after death*, 
n. 28 to 31 . That in this cafe a male is a male, and a female a female, n. 32, 33. That 
every one’s proper love remaineth with him after death, n. 34, 35, 36. That efpecially 
the love of the fex remaineth; and with thofe who go to heaven, as is the cafe with alt 
who become fpiritual on the earths, conjugial love remaineth, n. 37, 38. Thefe 
things fully confirmed by ocular demonftration, n. 39. Confequently that there are 
marriages in heaven, n. 40. That fpiritual nuptials are to be underftood by the Lord’s 
words, that after the refurre&ion they neither marry nor are given in marriage, n. 41. 

Of the ftate of married partners after death, n. 45 to 54. That the love of the fex re- 
maineth with every man after death, according to it’s interior quality, that is, fuch as it 
had been in his interior will and thought in the world, n. 46, 47. That conjugial love 
in like manner remaineth fuch as it had been interiorly, that is, fuch as it had been in 
man’s interior will and thought in the world, n. 48. That two married partners mod 
commonly meet after death, know each other, again aflociate, and for fome rime live 
together; this is the cafe in the firft ftate, thus whilft they are fh externals as in the 
world, n. 47, page 56. But that fucceflively, as they put off" externals, and enter into 
their internals, they perceive what had been the quality of their love and inclination for 
each other, and confequently whether they can live together or not, n. 48, page 57. 
That in cafe they can live together, they remain conjugial partners ; but if they cannot 
Jive together, they feparate themfelves, fometimes the hufband from the wife, and 
fometimes the wife from the hufband, and fometimes each from the other, n. 49. 
That in this cafe there is given to the man a fuitable wife, and to the woman a fuitable 
hufband, n. 50. That conjugial pairs enjoy fimilar communications with each other as 
in the world, but more delightful and blefled ; neverthelefs, without proliftcation, in the 
place of which they experience fpiritual prolification, which is that of love and wifdom,. 

. n. 51, 52. That this is the cafe with thofe who go to heaven, but it is otherwife with 
thofe who go to hell, n. 53, 54. 

Concerning lave truly conjugial, n. 57 to 73. That there is given a love truly conjugial,. 
which at this day is fo rare, that it is not known what it’s quality is, and fcarce that it 
exifts, n. 58, 59. That this love originates in the marriage of good and truth, n. 6o f 
61. That there is a corrcfpondencc of this love with the marriage of the Lord and the 
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church, n. 62, 63. That this love, by virtue of it’s origin and itVcerrefpondence, is 
celeftial, fpi ritual, holy, pure, and clean, above every love imparted from the Lord to 
the angels of heaven, and to the men of the church, n. 64. That k is alfo the founda- 
tion love of all celeftial. and fpiritual loveS, and thence of aft natufaHovfcs; n. 65,66, 67. 
And that into this love are collated all joys and all delights from firft to laft, n. 68, 69. 
Biit that no others come into this love, and can be in it, except fuch as come to the 
Lord, and love the truths of the church, and praCtife it’s goods, n. 70, 71, 72. That 
this love was the love of loves with the ancients, who lived in the golden, filver, and 
copper ages, n. 73. 

Concerning the origin of conjugial love t as grounded in the marriage of good and truths n. 83 
to 102. That good and truth are univerfals of creation, and thence are in all created 
fubje&s ; bnt that they are in created fubje&s according to the form of each, n. 84, 85, 
U6. That folitary gopd is not given, nor folitary truth ; but that in all cafts thdy are 
conjoined, n. 87. That there is given the truth of good, and from this the good of 
truth, or truth grounded in good, and good derived from that truth ; and that in thofe 
two principles is implanted from creation an inclination to join themfelVes toge- 
ther into one, n. 88, 89. That in the fubjeds of the animal kingdom, the truth of 
good, or truth grounded in good, is mate (or mafeuline), and that good of truth, or good 
derived from that truth, is female (or feminine), n. 90, 91. That from the influx of 
the marriage of good and truth from the Lord, is derived the love of the fex and con- 
jugial love, n, 92, 93. That the love of the fex appertains to the external or natural 
man, and that hence it is common to every animal* n. 94. But that conjugial love 
appertains to the internal or fpiritual man, and that hence this love is proper to man, 
n. 95, 96. That With man conjugial love is in the love of the fex, as a diamond in 
it’s matrix, n. 97. That the love of the fex with man is not the origin of conjugial 
love, but that it is the firft rudiment thereof ; thus as an external natural principle, in 
which is implanted an internal fpiritual principle, n. 98. That during the implanta- 
tion ef conjugial love, the love of the fex inverts itfelf, and becomes the chafte love of 
the fex, n. 99. That the male and female were created to be the effential form of the 
marriage of good and truth, n. 100. That two conjugial partners are that form in their 
intnoft principles, and thence in what is derived from thofe principles, in proportion 
as the interiors of their minds are opened, n. 101, 102. 

Concerning the marriage of the Lord and the church , and concerning the correfpondence 
thereof n. 1 1 6 to 1 31. That the Lord in the Word is called bridegroom and hufband, 
and the church bride and wife; and that the conjunction of the Lord with the church, 
and the reciprocal conjunction of the church with the Lord, is called a marriage, 
n. 117. That the Lord is alfo called father, and the church mother, n. 118, 119. 
That the offsprings derived from the Lord as a hufband and father, and from the church 
as a wife and mother, are all fpiritual, and in the fpiritual fenfeof the Word are under- 
ftood by fons and daughters, brothers and Afters, fons-in-law and daughters-in-law, and 
by other names which have refpe& to generation, n. 120. That the fpiritual offsprings, 
which have birth from the Lord’s marriage with the church, are truths and goods; 
truths, from which are derived underftanding, perception, and all thought ; and goods, 
from which Ane derived love, charity, and all affe&ion, n. 121. That from the mar- 
riage 
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riagc of good and truth, which proceeds from the Lord in the way of -influx, man re- 
ceives truth, and the Lord conjoineth good thereto ; and that thus the church is formed 
of the Lord with man, n. 122, 123, 124. That the hufband doth not reprefent the 
Lord, and the wife the church, becaufe both together, the huftand and his wife, confti- 
tute the church, n. 125. That therefore there doth not exift a correfpondence of the 
hufband with the Lord, and of the wife with the church, in the marriages of the angels 
in the heavens, and of men in the earths, n. 126. But that there is a correfponden.e 
with conjugial love, femination, prolification, the love of infants, and with fimilar 
things which exift in marriages, and are derived from them, n. 127. That the Word 
is the medium of conjun&ion, becaufe it is from the Lord, and thereby is the Lord, 
n. 128. That the church is from the Lord, and hath place with thofe who come to 
fiim, and live according to his precepts, n. 129. That conjugial love is according to 
the (late of the church, becaufe it is according to the ftate of wifdom with man, n. 130. 
And whereas the church is from the Lord, that conjugial love is alfo from him, n. 131 . 

Concerning the chajie principle and the non-chajle , n . 1 38 to 1 56. That the chafte pri nciple 
and the non-chafte are predicated only of marriages, and of fach things as relate t© mar- 
riages, n. 139, 140. That the chafte principle is predicated only of monogamical mar- 
riages, or of tht marriage of one man with ope wife, n. 141. That the chriftian conjugial 
principle alone is chafte, n. 14?. That love truly conjugial is eflcntial chaftity, n. 143. 
That all the delights of lovq truly conjugial, even the ultimate, are chafte, n. 144. 
That conjugial love, with thofe who are made fpiritual by the Lord, is purified more 
and more, and rendered chafte, n. U 5 » I 4 $- That the chaftity of marriage exi ft s by a 
total abdication of whoredoms from a principle of religion, n. 147, 148, 149. That 
chaftity cannot be predicated of infants, nor of boys and girls, nor of young men and 
virgins before they feel in themfelves a love of the fex, n. 150. That chaftity cannot 
be predicated of eunuchs fo born, nor of eunuchs fo made, n. 151. That chaftity can- 
not be predicated of thofe, who do not believe adulteries to be evils in regard to religion ; 
and ftitl lefc of thofe, who do not believe adulteries to be hurtful to fociety, n. 152. 
That chaftity cannot be predicated of thofe, who abftain from adulteries only for various 
external reafons, n. 153. That chaftity cannot be predicated of thofe, who believe 
marriages to be unchafte, n. 154- That chaftity cannot be predicated of thofe. who 
have renounced marriage by vows of perpetual celibacy, unlels there be and remain in 
, them the love of a life truly conjugial, n. 155. That a flate of marriage is to be pre- 
ferred to a ftate of celibacy, n. r 56. ... 

Concerning the conjunction of fouls and minds by marriage , which conjunction is meant by 
the Lord’s words, that they are no longer two, but one flejh, n. 156 * to 18 1. That from, 
creation there is implanted in each fex a faculty and inclination, whereby they are able 
and willing to be joined together as it were into one, n. 157. That conjugial love 
conjoins two fouls, and thence two minds into one, n. 158. That the will oi the wife 
conjoins itfelf with the undemanding of the man, and thence the undemanding of the 
man with the will of the wife, n. 159. That the inclination to unite the.man to hcr- 
felf is conllant and perpetual with the wife, but inconftant and alternate with the man, 
n. 160. That conjunaion is infpired into the man by the wife according to her love, 

and is received by the man according to his wifdom, n. 161. That this conjunaion 
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is effected from the firft days of marriage fucceflively ; and that with thofe* who are 
principled in love truly conjugial, it is wrought more and more thoroughly to eternity, 
n. 162. That the conjundion of the wife with the rational wifdom of the hufband is 
effeded from within, but with his moral wifdom from without, n. 163, 164, 165. 
That lor the Take of this conjundion as an end, there is given to the wife a perception 
ot the affedions of the hufband, and alfo the utmofl prudence in moderating them, 
n 166. That wives conceal this perception with themfelves, and hide it from their 
hufbands, for reafons of neceflity, in order that conjugial love, friendfliip, and confi- 
dence, and thereby bleffednefs of cohabitation, and happinefs of life, maybe fecured, 
n. 167. That this perception is the wifdom of the wife, and that it is not communi- 
•cable to the man, neither is the rational wifdom of the man communicable to the wife, 
n. 168. That the wife from a principle of love is continually thinking about the man’s 
Inclination to her with the purpofe of joining him to herfelf ; it is otherwife with the 
man, n. 169. That the wife conjoins herfelf to the m3n by applications to his will- 
•defires, n. 170. That the wife is conjoined to her man by the fphere of her life flow- 
ing forth from the love of him, n. 171. That the wife is conjoined to the hufband by 
the appropriation of the powers of his virtue, but that this is effeded according to their 
mutual fpiritual love, n. 172. That thus the wife receives in herfelf the image of her 
hulband, and thence perceives, fees, and is fenfible of his affedions, n. 173. That 
there are duties proper to the man, and duties proper to the wife ; and that the wife 
cannot enter into the duties proper to the man, neither can the man enter into the duties 
proper to the wife, foas to perform them aright, n. 174, 175. That thefe duties alfo, 
according to mutual aid, conjoin two into one, and together conditute onehou/e, n. 176. 
That conjugial partners, according to the conjundions above-mentioned, become 009 
man more and more, n. 177. That they, who are principled in love truly conjugial, are 
fenfible of their being an united man, and as it were one fle(h, n. 178. That love 
truly conjugial, confidered in itfelf, is an union of fouls, a conjundion of minds, and an 
endeavour towards conjundion in bofoms, and thence in body, n. 179. That the 
dates of this love are innocence, peace, tranquillity, inmoft friend fh ip, full confidence, 
and mutual defire of mind and heart to do every good to each other ; and the dates de- 
rived from thefe are bleflednefs, fatisfadion, delight, and pleaftire; and from the eternal 
enjoyment of thefe is derived heavenly felicity, n. 180. That thefe things can in no 
wife be given, except in the marriage of one man with one wife, n. 181. 

Concerning the chattge of the fate of life , which takes place with nun and with women by 
marriage , n. 184 to 206. That the date of the life of man, from infancy even to the 
end of life, and afterwards to eternity, is continually changing, n. 185. That in like 
manner the internal form of man, which is that of his fpirit, is continually changing, 
n. 186. That thefe changes differ in the cafe of men and in the cafe of women, inaC- 
much as men from creation are forms of fcience, of intelligence, and of wifdom, and 
women are forms of the love of thofe principles as exiding with men, n. 187. That 
with men there is an elevation of the mind into fuperior light, and that with women 
there is an elevation of the mind intoTuperior heat ; and that the woman is made fen- 
fible of the delights of her heat in the man’s light, n. 188, 189. That both with men 
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and women the ftates of life before marriage differ from the ftates of life after marriage, 
u. 190. That with conjugial partners the ftates of life after marriage are changed, and 
fucceed each other according to the conjundlions of their minds by conjugial love, 
n. 191. That marriage induces other forms in the fouls and minds of conjugial pairs, 
n. 192. That the woman is adtually formed into a wife, according to the defeription 
given in the book of creation, n. 193. That this formation is effedled on the part of 
the wife by fecret means, and that this is meant by the woman being created whi lft the 
man flept, n. 194.' That this formation on the part of the wife is effedled by the con- 
jundtion of her own will with the internal will of the man, n. 195. That the end 
herein is, that the will of both may become one, and that thus both may become one 
man, n. 196. That this formation on the part of the wife is effedled by appropriation of 
the afleflions of the hufband, n. 197. That this formation on the part of the wife is 
effedled by a reception of the propagation of the foul of the hufband, with delight 
arifing from this confideration, that Che is willing to be the love of her hufband’s wif- 
dom, n. 198. That thus a virgin is formed into a wife, and a youth into a hufband, 
n. 199. That in the marriage of one man with one wife, between whom there fubfifts 
love truly conjugial, the wife becomes more and more a wife, and the hufband more 
and more a hufband, n. 200. That thus alfo their forms are fucceflively perfected and 
ennobled from an interior principle, n. 201. That children born from parents, who 
are principled in love truly conjugial, derive from their parents the conjugial principle 
of good and truth, by virtue whereof they have an inclination and faculty, if fons, to 
perceive the things appertaining to wifdom ; and if daughters, to love thofe things 
which wifdom teaches, n. 202, 203, 204, 205. That the reafon of this is, becaufe the 
foul of the offspring is from the father, and it's cloathing from the mother, n. 206. 

Univerfals concerning marriages , n. 209 to 230. That the fenfe proper to conjugial 
love is the fenfe of touch, n. 210. That with thofe who are principled in love truly 
conjugial, the faculty of growing wife increafes; but that it decreafes with thofe who 
are not principled in conjugial love, n. 21 1, 212. That with thofe who are principled 
in love truly conjugial, the fatisfadlion of cohabitation increafes ; but that it decreafes 
with thofe who are not principled in conjugial love, n. 213. That with thofe who are 
principled in love truly conjugial, conjundlion of minds increafes, and therewith friend- 
(hip; but that both friendfhip and conjundlion of minds decreafe with thofe who are 
not principled in conjugial love, n. 214. That they, who are principled in love truly 
conjugial, are continually defirous to be one man ; but that they who are not principled 
in conjugial love, are defirous to be two, n. 215. That they, who are principled in love 
truly conjugial, in marriage have refpedt to what is eternal ; but that the cafe is reverfed 
with thofe who are not principled in conjugial love, n. 216. That conjugial love rc- 
ftdes with chafte wives, but that (till their love depends on the hufbar ds, n. 216. * 
That the intelligence of women is in itfelf modeft, elegant, pacific, yielding, foft, tender; 
and that the intelligence of men in itfelf is grave, hard), hardwiring, fond of liceotiouf- 
nefs, n.217. That wives love the bonds of marriage, if fo be the men love them, n. 218. 
That wives are in no excitation like men ; but that they have a ftate of preparation for 
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reception, n. 219. That men have abundant ftore according to the love of propagat- 
ing the truths of wifdom, and according to the love of doing ufes, n. 220. That de- 
termination at all times is in the good pleafure of the hufband, n. 221. That the eon- 
jugial fphere is what flows from the Lord through heaven into all and Angular the 
things of the univerfe, even to it's ultimates, n. 222. That this fphere is received by 
the female fex, and through that fex is transferred into the male fex, n. 223. That 
where love truly conjugial is, this fphere is received by the wife, and only through the 
wife by the hufband, n. 224. That where love not conjugial is, that fphere is received 
indeed by the wife, but not by the hufband through her, n. 225. That love truly con- 
iugial may have place with one of the conjugial partners, and not at the fame time with 
the other, n. 226. That there are various fi mil itudes, and various diflimilitudes, as 
well internal as external with conjugial partners, n. 227. That various fimilitudes 
may be conjoined, but not with diflimilitudes, n. 228. That the Lord provides fimili- 
tuJes for thofe, who delire love truly conjugial, and that if they are not.given in the 
earths he provides them in the heavens, n. 229. That man, according to the defeft 
and lofs of conjugial love, accedes to the nature of a bead, 230. 

Concerning the caufes of coldn'ffcs, of feparations , and of divorces in marriages, n. 234 to 
260. That there is fpiritual heat, and that there is fpiritual cold ; and that fpiritual 
heat is love, and fpiritual cold is the privation thereof, n. 235. That fpiritual cold in 
marriages is difunion of fouls, and di$jun£tion of minds, whence come indifference, diC- 
cord, contempt, difdain, averflon, from which, in feveral cafes, at length comes repara- 
tion as to bed, bed-chamber, and houfe, n. 236. That the caufes of colds in their fuc- 
ceflions are feveral, fome internal, fome external, and fome accidental, ri. 237. That 
internal caufes of colds are from religion, n. 238, 239. That of internal caufes of colds 
the firft is, rejeftion of religion by each of the parties, n. 240. That of internal caufes of 
colds the fecond is, that one (of the parties) hath religion, and not the other, n. 241. 
That of internal caufes of colds the third is, that one of the parties is of one religion, 
and the other of another, n. 242^ That of internal caufes of colds the fourth is, falfiiy 
of religion, n. 243. That the above-mentioned caufes are caufes of internal cold, but 
not at the fame time of external cold, in feveral cafes, n. 244, 245. That there are 
alfo feveral external caufes of cold, and that the firft of thefe is diffimilitude of minds 
and manners, n. 246. That of external caufes of cold the fecond is, that conjugiaL 
love is believed to be one with fqortatory love, only that the latter is difallowed by law, 
but the former allowed, n. 247. That of external caufes of cold the third is, emula- 
tion of pre-eminence between conjugial partners, n. 248. That of external caufes of 
cold the fourth is, no determination to any ftudy or bufmefs, whence comes wandering 
cupidity, n. 249* That of external caufes of cold the fifth is, inequality of ftate and 
of condition in externals, n. 250. That there are alfo feme caufes of reparations, 
n. 251. That the firft caufe of legitimate reparation is a vitiated Rate of mind, 
n. 252. That the fecond caufe of legitimate reparation is a vitiated ftate of body, 
n. 253. That the third caufe of legitimate reparation is impotence before marriage, 
«. 254. That adultery is the caufe of divorce, n. 255. That there are alfo feveral 
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accidental caufes of cold; and that the firft of thefe is the confideration of enjoyment 
being common (or cheap) in confequence of being continually allowed, n. 256. That 
of accidental caufes of cold the fecond is, that cohabitation with a conjugul partner, 
grounded in a covenant and law, feems forced and not free, n. 257. That of acci- 
dental caufes of cold the third is, affirmation on the part of the wife, and difcourfe on 
her part concerning love, n. 258. That of accidental caufes of cold the fourth is, the 
man’s thought both by day and night concerning the wife that (he is willing, and ort 
the other hand, the wife’s thought concerning the man that he is not willing, n. 259. 
That as cold is in the mind, it is alfo in the body ; and that according to the increments' 
of that cold, the externals alfo of the body are clofed, n. 260. 

Concerning the caufes of apparent love , offriendjhip, and of favour in marriages , n. 27 1 to 
292. That in the natural world almoft all are capable of being joined together as to 
external affeftions, but not as to internal affeftions, if thefe latter difagree and appear, 
n. 272. That in theTpiritual world all are conjoined according to internal affeftions, 
but not according to external, unlefs thefe latter aft in unity with the internal, n. 273. 
That the affeftions, according to which wedlock is generally contrafted in the world, 
arc external, n. 274. But that in cafe they are not influenced by internal affeftions 
which conjoin minds, the bonds of wedlock are looted in the houfe, n. 275. That ne- 
verthelefs thofe bonds muft continue in the world till the deceafe of one of the parties, 
n. 27 6. That in cafes of wedlock, in which the internal affeftions do not conjoin, 
there are given external affeftions, which aflfume a fcmblance of interna], and tend to 
confociate, n. 277. That thence comes apparent’ love, apparent friendihip, and favour 
between conjugial partners, n. 278. That thefe appearances are conjugial femblances 
aflumed, which are commendable, becaufe ufeful and neceflary, n. 279. That thefe 
aflumed conjugial tembianees, in the cafe of a fyirifual man conjoined to a natural, 
favour of juftice and judgment, n. 2&0. That thefe affumed conjugial femblances with 
natural men favour of prudence, for various reafons, n. 281. That they are for the 
fake of amendment, and for the fake of accommodation, n. 282. That they are for the 
fake of preferving order in domeftic affahrs, and for the fake of mutual aid, n. 283. 
That they are for the fake of unanimity in the care of infants, and the education of 
children, n. 284. That they are for the fake of peace in the houfe, n. 285. That 
they are for the fake of reputation out of the houfe, n. 286. That they are for the fake 
of various favours expeft^l from the conjugial partner, or from his or her relations, 
and thus from the fear of lofing fiich favours, n. 287. That they arc for the fake of 
having blemilhes excufed, and thereby of avoiding difgrace, n. 288. That they are for 
the fake of reconciliations, n. 289. That in cafe favour doth not ceafe with the wife, 
whillt faculty ceafeth with the man, there may cxite a friendihip refembling conjugial 
friendihip when the parties grow old, n. 290. That there are given various fpecies of 
apparent love and friendihip between conjugial partners, one of whom is brought under 
the yoke, and thence fubjeft to’ the other, n. 291*. That there are given infernal mar- 
riages in the world between conjugial partners, who interiorly arc the moft inveterate 
tneuucs, and exteriorly are as the mote bofom friends, n. *92. 
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Of ketrothings and nuptials , n. 295 to 314. That elcflion belongs to the man, araf 
not to the woman, n. 296. That the man ought to court and intreat the woman con- 
cerning marriage with him, and not the woman the man, n. 297. That the woman 
ought to confult her parents, or thofe who are in the place of parents, and then deli- 
berate with herfelf before (he confents, n. 298, 299. That after declaration of con- 
fent pledges are to be given, n. 300. That confent mud be fecured and eftablifhed by. 
the cuflomary betrothing, n. 301. That by betrothing each party is prepared for con- 
jugial love, n. 302. That by betrothing the mind of one is conjoined to the mind of 
the other* that a marriage of fpirit may be effected previous to a marriage of body, n.303. 
That this is the cafe with thofe who think chaftely concerning marriages, but it is 
otherwife with thofe who think of them unchaftely, n. 304. That within the time of 
betrothing it is not allowable to be joined together corporeally, n. 30 5. That when, 
the time of betrothing is completed* the nuptials ought to take place, n. 306. That 
previous to the celebration of the nuptials, the conjugial covenant is to be ratified in the 
prefence of witnefles, n. 307. That marriage is to be confecrated by a pried, n. 308. 
That the nuptials are to be celebrated with feflivity, n. 309. That after the nuptials* 
marriage of fpirit is made alfo marriage of body, and thereby a full marriage, n. 310^ 
That this is the order of conjugial love with it’s modes* from it’s firft heat to it’s firfl 
torch, n. 311. That conjugial love precipitated without order and the modes thereof, 
burns up the marrows, and isconfumed, n. 312. That the dates of the minds of each> 
of the parties proceeding in fucceflive order flow into the date of marriage, neverthelefs 
after one manner with the fpiritual, and after another manner with the natural, n. 313.. 
That there is given fucceflive order and iimultaneous order, and the latter is from the. 
former, and according to it, n. 3*4* 

Of iterated marriages , n. 317 to 325. That after the death of a conjugial partner* 
again to contra& wedlock, depends on the preceding conjugial love, n. 318. That 
after the death of a conjugial partner, again to contra& wedlock, depends alfo on the 
date of marriage in which the parties had lived, n. 319. That with thofe who have not 
been principled in love truly conjugial* there is no obdacle or hindrance but they may 
again contra# wedlock* n. 320. That they* who had lived with each other in love 
truly conjugial, are not willing to enter into iterated marriage, except for reafons fepa- 
rate from conjugial love, n. 321. That the date of marriage of a youth with a virgin 
differs from that of a youth with a widow, n. 322. That alfo the date of marriage of 
a widower with a virgin differs from that of a widower with a widow, n. 323. That 
the varieties and diverfities of thefe marriages, as to love and it’s attributes, exceed all 
number, n. 324. That the date of a widow is more grievous than the date of a wi- 
dower, n. 325. 

Of polygamy , n. 332 to 342. That love truly conjugial cannot be given except with one 
wife, confequently neither can friendlhip, confidence, ability truly conjugial be given, 
and fuch conjunftion of minds, that two may be one flefh, n. 333, 334. That thus 
celedial bleffedneffcs, fpiritual fatisfadions, and natural delights, which from the be- 
ginning were provided for thofe who are in love truly conjugial* cannot be given except 
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with one wife,n. 335* That all thofe things cannot be given except from the alone, 
Lord; and that they are not given to any others but thofe who come to him alone, and 
live according to his commandments, n. 336. Confequently that love truly conjugial 
with it’s happineffes cannot be given but with thofe who are of the chriftian church, 
n. 337 * That hence it is, that a chriftian is not allowed to marry more than one wife, 
n. 338. That a chriftian, in cafe he marries a plurality of wives, commits not only 
natural adultery, but alfo fpiritual adultery, n. 339, That the Ifraelitifh nation was 
permitted to marry a plurality of wives, becaufe the chriftian church was not with that 
nation, and confequently love truly conjugial could not be given, n. 340. That at this 
day it is permitted the Mahometans to marry a plurality of wives, becaufe they do nut 
acknowledge the Lord Jefus Chrift to be one with Jehovah the Father, and thereby to 
be the God of heaven and earth, and hence cannot receive love truly conjugial, n. 341. 
That the mahometan heaven is out of the chriftian heaven, and that it is divided into 
two heavens, the inferior and fuperior ; and that no others are elevated into their fupe- 
rior heaven, but fuch as renounce concubines, and live with one wife, and acknowledge 
our Lord equal to God the Father, to whom is given dominion over heaven and earth, 
n. 342, 343, 344. That polygamy is lafeivioufnefs, n. 345. That with polygamifts 
conjugial chaftity, purity, and fanflity, cannot be given, n. 346. That a polygamift, 
Sg> long as he repains a polygamift, cannot be made fpiritual,' n. 347. That polygamy 
is not fin with thofe who live in it from a religious principle, n. 348. That polygamy 
is not fin with thofe who are in ignorance concerning the Lord, n. 349, 350. That of 
thefe latter fuch are laved, although polygamifts, who acknowledge a God, and from a 
religious principle live according to the civil laws of juftice, n. 35 1. But that none 
either of the latter or the former can be confociated with the angels in the chriftian 
heavens, n. 352. 

Of jealoufy , n. 357 to 379. That zeal confidered in itfelf is as the fire of love burn- 
ing, n. 358. That the burning or flame of that love, which [burning or flame] is zeal, 
is a fpiritual burning or flame, arifing from infeftation and affault of the love, n. 359, 
360, 361. That the quality of man’s zeal is according to the quality of his love ; thus 
it differs according as the love is good, or as it is evil, n. 362. That the zeal of good 
love, and the zeal of evil love, are alike in externals, but altogether unlike in internals, 
n. 363, 364. That the zeal of good love in it’s internals captains an hidden ftore of 
love and friendfhip ; but that the zeal of evil love in it’s internals contains an hidden 
(lore of hatred and revenge, n, 365, 366. That the zeal of conjugial love is called * 
jealoufy, n. 367. That jealoufy is as a burning fire againft thofe who infeft love exer-. 
ct fed towards a conjugial partner ; and that it is as a horrid fear for the lofs of that- 
love, n. 368. That fpiritual jealoufy hath place with monogamifts, and natural with- 
polygamifts, n. 369, 370, That jealoufy, with thofe conjugial partners who love each 
other tenderly, is a juft grief grounded in found reafon, left conjugial love fhould be 
divided, and fhould thereby perilh, n. 371, 372. That jealoufy, with conjugial partners 
who do not love each other, is grounded in feveral caufes, proceeding in fome inftances. 
from various mental ficknefs, n. 373, 374, 375. That in fome inftances there doth 
not any jealoufy prevail, and this alfo from various caufes, n. 376. That jealoufy alfo, 
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hath place iri regard to concubines, but not fuch as in regard to wives, n. 377. That 
jealoufy likewife prevail amongft beads and birds, n. 378. That jealoufy prevalent 
with men and hufbands is different from what is prevalent with women and wives* 
n - 379 - , 

Of the conjunction of conjugal love with the love cf infants , It. 385 to 414. That two 
univerfal fpheres proceed from the Lord to preferve the UniVerfe in it's created ftate, of 
which one is a fphere of procreating, and the other a fphere of protefting the things 
procreated, n. 386. That thofe two univerfal fpheres make one With the fphere of 
conjugial love, and with the fphere of the love of infants, n. 387. That thofe two 
fpheres univerfally and Angularly flow into all things of heaven, and into all things of 
the world, from firft [principles] to laft, n. 388, 389, 390. That the fphere of the 
love of infants is a fphere of protection and of fupport of thofe who cannot protect and 
fupport themfelves, n. 391. That this fphere affefis both the evil and the good, and 
difpofes every one to love, protect, and fupport his offspring from his own proper love, 
392. That this fphere affeCts the female fex principally, thus mothers ; and the male 
fex, or fathers, by derivation from them, n. 393. That this fphere is alfo a fphere of 
innocence and peace, n. 394. That the fphere of innocence flows into infants, and 
through them into the parents, and affe&s them, n. 395. That it flows alfo into the 
fouls of the parents, and conjoins itfelf with the fame fphere [as operative] with the in-° 
fants ; and that it is principally \nfinuated by the touch, n. 396, 397. That in the 
degree in which innocencej;ecedes with infants, affeftion and conjunction is alfo re- 
mitted, and this fucceflively, even to feparation, n. 398. That a flate of rational in- 
nocence and peace, with parents towards infants, is grounded in this circumftance, that 
they know nothing, and have no ability from themfelves, but from others, efpecially 
from the father and mother ; and that this flate fucceflively recedes, in proportion as 
they know and have ability from themfelves, and not from others, n. 399: That the 
fphere of the love of procreating advances in order from the end through caufes into ef- 
fects, and makes periods, whereby creation is preferved in the flate forefeen and pro- 
vided for, n. 400, 4or. That the love of infants defcends, and doth not afcend, n. 402. 
That wives have one (late of love before conception, and another flate after it, even to 
the birth, n. 403. Thai conjugial love is conjoined with the love of infants with 
parents by fpiritual caufes, and thence by natural, n. 404. That the love of infants 
and of children differs with fpiritual conjugial partners from what it is with natural, 
n. 405, 406, 407. That with the fpiritual, that love is from an interior or prior prin- 
ciple ; but with the natural, from an exterior or pofterior principle, n. 408. That in 
confluence hereof that love prevails with conjugial partners who mutually love each 
other, and alfo with conjugial partners who do not at all love each other, n. 409. 
That the love of infants remains after death, efpecially with women, n. 410. That 
infants are educated under the Lord’s aufpiccs by fuch women, and grow in flature and 
intelligence as in the world, n. 411, 412. That it is there provided of the Lord, that 
with thofe infants the innocence of infancy becomes the innocence of wifdom, n. 413, 
4 * 4 * 
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PART THE SECOND. 


CONCERNING the oppofttion of fcortatory love and conjugial love, n. 423 to 443. 
That it is not known what is the quality of fcortatory love, unlefs it be known what. ^ 
is the quality of conjugial love, n. 424, That fcortatory love is oppofite to conjugial 
love, n. 425. That fcortatory love is oppofite to conjugial love, as the natural man 
viewed in himfelf is oppofite to the fpiritual man, n. 426. That fcortatory love is op % 
pofite to conjugial love, as the connubial connexion of what is evil and fatfe is oppofite 
to the marriage of good and truth, n. 427, 428. That hence fcortatory love is oppo- 
fite to conjugial love, as hell is oppofite to heaven, n. 429. That the unclean [prim* 
ciple] of hell is from fcortatory love, and that the clean [principle] of heaven is from 
conjugial love, n. 430. In like manner the unclean [principle] in the church, and the 
clean [principle] therein, n. 431. That fcortatory love more and more makes man 
{homo) not a man [homo), and man [vir) not a man (vir) ; and that conjugial love makes 
man {homo) more and more a man (homo), and a man (vir), n. 432, 433. That there is 
a fphere of fcortatory love, $nda fphere of conjugial love, n. 434. That the fphere of 
fcortatory love afcends out of hell, and that the fphere ofcoonjugial love defcends from 
heaven, n. 435. That thofe two fpheres meet each other in each world, but do not 
conjoin themfelves, n. 436. That between thofe two fpheres there is an equilibrium, 
and that man is in it, n. 437. That man is able to convert himfelf to whichfoever fphere 
he pleafes ; but that fo far as he converts himfelf to the one, fo far he averts himfelf 
from the other, n. 438. That each fphere brings with it delights, n. 439. That thc^ 
delights of fcortatory love commence from the flefh, and that they are of the flefti even 
in the fpirit ; but that the delights of conjugial love commence in the fpirit, and that 
they are of the fpirit even in the flefh, n. 440, 441. That the delights of fcortatory 
love are pleafures of infanity; but that the delights of conjugial love are delights of 
wifdom, n. 442, 443. 

Of fornication y n. 444 to 460. That fornication is of the love of the fex, n. 445. 
That the love of the fex, from which fornication is derived, commences, when a youth 
begins to think and aft from his own proper undemanding, and his voice begins to be- 
come mafculine, n. 446. That fornication is of the natural man, n. 447. That for- 
nication is luft, but not the lull of adultery, n. 448, 449. That the love of the fex 
with fome [men] cannot without hurt be totally checked from going forth into forni-. 
cation, n. 450. That therefore in populous cities public (lews are tolerated, n. 451. 
That fornication is light, fo far as it looks to conjugial love, and gives this love the 
preference, n, 452. That the !uft of fornicating is grievous, fb far as it looks to adul- 
tery, n. 453. That the luft of fornicating is more grievous as it verges to the defire of 
varieties, and to the defire of defloration, n. 4^.. That the fphere of the luft of forni- 
cating, . 
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eating, fuch as it is in the beginning, is a middle fphere between tlie fphere of fcortatofy 
love and the fphere of conjugial love, and makes an equilibrium, n. 455. That care 
is to be taken,, left by immoderate and inordinate fornications conjugial love be de- 
ftroyed, n. 456. ■Inafmuch as the cbnjugial ^principle and tie] of one man with one 
wife is the ftorehoufe of human life, and the reconditory of chriftian religion, n, 457, 
458. That this conjugial [principle] with thofe, Who for various reafons cannot as yet 
enter into marriage, and by reafon of their paflion for the fex cannot moderate their 
lufts, may be preferved, if the V&gue love of the fex be confined to one miftrefs, n. 459. 
That pellicacy is preferable to vague amours, provided only one miftrefs is kept, and (he 
be not a virgin, nor a married woman, and the keeping be kept feparate from conjugial 
love, n. 460. 

Of concubinage , n. 462 to 476. That there are two kinds of concubinage, which 
differ Exceedingly from each other, the one conjointly with a wife, the other apart 
from a wife, n. 463. That concubinage conjointly with a wife is illicit to chriftians, 
•and deteftable, n. 464. That it is polygamy, which hath been condemned, and is to 
'be condemned by the chriftian world, n. 465. That it is fcortation, whereby the con- 
jugial principle, which is the mod precious jewel of the chriftian life, is deftroyed, 
n. 466. That concubinage apart from a wife, when it is engaged in from caufes legi- 
timate, juft, and truly confcientious, is not illicit, n. 467. That the legitimate caufes 
of this concubinage are the legitimate caufes of divorce, whilft the wife is neverthelefs 
retained at home, n. 468, 469. That the juft caufes of this concubinage are the juft 
caufes of reparation frojj) the bed, n. 470. That the confcientious caufes of this con- 
cubinage are real and not real, n. 471. That confcientipus real caufes are fuch as are 
grounded in what is juft, n. 472, 473. That confcientious caufes not real are fuch as 
are not grounded in what is juft, although in the appearance of what is juft, n.474. That 
they, who from caufes legitimate, juft, and really confcientious, are engaged in this 
concubinage, may be principled at the fame time in conjugial love, n. 475. That 
whilft this concubinage continues, a&ual conjunction with a wife is not allowed, 
n. 476. 

Of adulteries , and their genera and degrees , n. 478 to 499. That there are three genera 
of adulteries, fimple, duplicate, and triplicate, n. 479. That fimple adultery is that of 
an unmarried man with another’s wife, or of an unmarried woman with another’s buf- 
band, n. 480, 481. That duplicate adultery is that of a hufband with another's wife, 
or of a wife with another’s hufoand, n. 482, 483. That triplicate adultery is with re- 
lations by blood, n. 484. That there are four degrees of adulteries, according to which 
their predications, charges of blame, and after death imputations have place, n* 485. 
That adulteries of the firft degree are adulteries of ignorance, which are committed by 
thofe, who cannot as yet, or cannot at all, confult the underftanding, and thence check 
them, n. 486. That adulteries in fuch cafes are mild, n. 487. That adulteries of the 
fecond degree are adulteries of luft, which are committed by thofe, who indeed are able 
to confult the underftanding, but by reafon of contingent caufes at the moment are not 
able, n. 488. That adulteries committed by fuch perfons are imputaiory, according as 
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the underftanding afterwards favours or doth not favour them, n. 489. That adul- 
teries of the third degree are adulteries of the reafon, which are committed by thofe, 
who with the underftanding confirm themfelves in the perfuafion that they are not evils 
of fin, n. 490. That the adulteries committed by fuch perfons are grievous, and are im- 
puted according to confirmations, n. 491. That adulteries of the fourth degree are 
adulteries of the will, which are committed by thofe who make them lawful and 
pleafing, and who do not think them of importance enough to confult the underftand- 
ing refpefting them, n. 492. That the adulteries committed by thefe perfons are moft 
grievous, and are imputed to them as evils of purpofe, and remain in them as guilt, 
n. 493* That adulteries of the third and fourth degree are evils of fin, according to the 
quantity and quality of underftanding and of will in them, whether they are committed 
in aft, or are not committed in aft, n. 494. That adulteries grounded in purpofe of 
the will, and adulteries grounded in confirmation of the underftanding, render men na- 
tural, fenfual, and corporeal, n. 495, 496. And this to fuch a degree, that at length 
they rejeft from themfelves all things of the church and of religion, n. 497. That 
rteverthelefs they have the powers of human rationality like other men, n. 498. But 
that they ufe that rationality whiift they are in externals, but abufe it whilft in their in- 
ternals, n. 499. 

Of the lufl of defloration , n. 501 to 505. Concerning the ftate of a virgin or unde- 
flowered woman before marriage, and after marriage, n. 502. That virginity is the 
crown of chaftity, and the certificate of conjugial love, n. 503. That defloration, with- 
out a view to marriage as an end, is the villainy of a robber, 1 U 504. That the lot of 
thofe, who have confirmed themfelves in the perfuafion, that the luft of defloration is 
not an evil of fin, after death is grievous, n. 505. 

Of the luft of varieties , n. 506 to 510. That by the luft of varieties is meant the 
luft of fcortation altogether diflblute, n. 507. That that luft altogether annihilates 
conjugial love appertaining to itfelf, n. 509. That the lot of thofe (who have been 
addifted to that luft) after death is miferablc, inafmuch as they have not the inmoft 
principle of life, n. 510. 

Of the lufl of violation , n. 51 1, 512. 

Of the lufl of J educing innecencies , n. 513, 514* 

Of the correfpondence of fcortations with the violation of fpiritual marriage , n. 515 to 520% 

Of the imputation of each love, fcortatory and conjugial , n. 523 to 531. That the evil, 
in which every one is principled, is imputed to him after death ; in like manner thp 
good, n. 524. That tranfeription of the good of one [perfonj into another is impof- 
fible, n. 525. That imputation, if by it is meant fuch tranfeription, is a frivolous 
term, n. 526. That evil is imputed to every one according to the quality of his will, 
and according to the 'quality of his underftanding, n. 527 to 529. That thus fcortatory 
love is imputed to every one, n. 530. That thus conjugial love is imputed to every 
•ne, n. 531. 
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INDEX TO THE MEMORABLE RELATIONS. 




0 >ONJUGIAL love fcen in it’s form with two conjugial partners, who were con- 
veyed down from heaven in a chariot, n. 42, 43. 

Three novitiates from the world receive information concerning marriages in heaven* 
n. 44. 

Of the chaflc love of the fex, n. 55. 

Ot the temple of wifdom, where the caufes of beauty in the female fex are difcuffed by 
wife ones, n. 56, 

Of conjugiat love with thofe who lived in the golden age, n. 75. 

— - ■ with thofe who lived in the filver age, n. 76. 

- ■■ ■ ■■ with thofe who lived in the copper age, n. 77. 

- with thofe who lived in the iron age, n. 78# 

* — with thofe who lived after thofe ages, n. 79, 80. 

Of the glorification of the Lord by the angels in the heavens, on account of his advent* 
and on account of conjugial love, which is to be reftored at that time, n. 81. 

Of the precepts of the new church, n. 82. 

Of the origin of conjugial love, and of it’s virtue or potency, difculled by an aflembly 
of the wife from the European world, n. 103 to 114. 

Of a paper let down out of heaven to the earth, on which was written. The marriage 
of good and (ruth, n. 1 15* 

What the image and likenefs of God is* and what the tree of life, and the tree of the 
fcience of good and evil, n. 132 to 136. 

Two angels out of the third heaven give information concerning conjugial love there* 
n. 137. 

Of the ancients in Greece, who inquired of ftrangers, What news from the earth ? Alfo 
of men found in woods, page 198* n. 151 * to 154*. 

Of the golden Ihower and ball, where the wives fpoke various things concerning con- 
jugial love, n. 155*, page 162. 

The opinion of the ancient fophi in Greece*, concerning the life of men after death* 
n. 182. 

Of the nuptial garden called Adramandoni* where difcourfe was had concerning the in^ 
flux of conjugial love, n. 183* 

A declaration by the ancient fophi in Greece* concerning fun&ions in heaven, n. 207. 

Of the golden fliower and hall, where the wives again converfed refpefting conjugial 
love, n. 208. x 

Of 
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Of the judges who were influenced by friendihip, concerning whom it was exclaimed, 
O how juft ! n. 231. 

Of the reafoners, concerning whom it was exclaimed, O how learned! n. 232. 

Of the confirmators, concerning whom it was exclaimed, O how wife ! n. 233. 

Of thofe who are in the love of ruling from the love of felf, n. 261 to 266. 

Of thofe who are in the love of poffefling all things of the world, n. 267, 268. 

Of Lucifer, n. 269. 

Of conjugial cold, n. 270. 

Of the feven wives fitting on a bed of rofes, who fpoke various things concerning con- 
jugial love, n. 293. 

Observations by the fame wives on the prudence of women, n. 294. 

A difcuflion what the foul is, and what it's quality, n. 315. 

Of the garden, where difcourfe was had concerning the divine providence in refpefit 
to marriages, n. 316. 

Of the difference between what is fpiritual and what is natural, n. 326 to 329. 

Difcuflions, whether a woman, who loves herfelf on account of her beauty, loves her 
hufband ; and whether a man, who loves himfelf on account of his intelligence* 
loves his wife, n. 330, 331. 

Of fclf-prudence, n. 353. 

Of the perpetual faculty of loving a fcife in heaven, n. 355, 356. 

A difcuflion, whether nature is of life, or life of nature ; alfo concerning the center 
and expanfe of life and nature, n. 380. 

Orators delivering their fentiments on the origin of beauty in the female fex, n. 381. 
to 384. 

That all things which cxift and take place in the natural world, are from, the Lord 
through the fpiritual worffl, n. 415 to 422. 

Of the angels, who were ignorant of the nature and meaning of fcortation, n. 444, 
page 407. 

Of delight, which is.the univerfal of heaven and of hell, n. 461. 

Of an adulterer, who was taken up into heaven, and there, faw things contrary (or in* 
verted), n. 477. 

Of the three priefts who were accufed by adulterers, 11. 500. 

Of adulterers from purpofe and from a confirmed principle, that they do notacknow* 
ledge any thing of heaven and the church, n. 521, 522. 

Of the new things revealed by the Lord, n. 532. 
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